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The Right Honourable { 
V. S. SRINIVASA SASTRI p.c. 



Introduction. 


This Volume is the Fourth in this series according to the order 
originally prospected, but is the 22nd in the chronological order of 
books published. The translation is based upon the Edition of 
the Text in Sanskrit published as VoL III of this series, As this is<a 
running commentary on the Mitdkshara, which again is a commentary 
on the great Smrti of Sri Yajnavalkya, the Verses in the original 
Smrti of Yajnavalkya have been indicated in black types at the top of 
each* The references to the text of the Mitakshara and its translation 
have been indicated in brackets following each. The references are in 
accordance with the text and the translation published in this series at 
Nos, 1 and 2. The text of the Mitakshara has been printed in thick black 
types and the translation has been printed in italics . Thus : 

Bhasmadisamsparsane tn iti ( R* 132..L 20), In cases of assaults 
by means of ashes &c. (p. 353. 1. 7) 

ihdicatea that thte passage is at p. 132, 1. 20 of the text and 
p. 3S3 1; 7/of the translation. 

As is the case with many other writers very scanty material is 
available to enable a, detailed account of the life and career of the Author. 
From the opening and the closing verses of Subodhini it is clear that 
Bhatta Visweswara was the son of Pedi Bhatta also otherwise known 
as Appa Bhaiten his mother’s name was Ambika.who perhaps was also 
known as Laksbmi, the family Gotra w&$ Kau$iki aud it foUowod the 

He flourished in the reign of King Madanapala of KashthS, a city 
in the north of Delhi and on the banks of the Mahaiiadt and* the Jamna- 
This king reined* in the 15th century of the Vikrama era and our Author 
therefore lived^ during tha,t period. The ' Madam PStijata, another work 
written by him> under the auspices of the same king was written in the 
Vikrama’year 14^30 the name of the year being Bgdharana correspond- 
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mg to 1373 of the Christian era. King Madanap&la was the son of king 
Saharana or SMMrana and the grandson of king Harischandra, who was 
the son of Bhawapala or Bharahapala and the grandson of Ratnap&la. 
MadanaptU’s brother was Sahajapala and his son’s name was M&ndh&tA 

Besides the Subodhini, Bhatta Visweswara wrote the following 
works: viz. (1) Madana Parijata (2) Mahadanapaddhati 

(3) Maharijava Karma-Vipaka or Karma-Vipaka and 

(4) Smrtikaumudi. 

(1) The Madana Pdrajdta is an independent nibandha or 
digest on the Dharma-Mstra and is divided into nine stabakas or plates 
treating respectively of (1) Brahmacharya, (2) Garhasthya, (3) riuhika, 
(4) GarbhMfkridisanskara, (5) dsancha (6) Drawya &uddhi (7) SrSddha^ 
(8) YibhSga, and (9) Prftyaschitta. This work is regarded as of authority 
under the Benares School of Hindu law supplementing the Mit&kshara 
where necessary. Although the work is attributed to MadanapSla, it was 
really the handiwork of Visvesvara Bhatta . 

The Maharnava Karmairipalca was written during the reign of 
MSudh&tft the son of the king Madanap&la as appears from the condud 
ing portion of the manuscripts of the work in the Deccan College 
collection. The introduction contains some of the verses which are found 
in the Subodhini and Madanapdrijdta such as yiGt. &c. The 

Smrtikaumudi also opens with the verse &c. 

The present translation is based upon the text published in the 
Collection of Hindu Law Texts. Of the three commentaries on the 
Mitdkshard this is the oldest and by far the best. Its author flourished 
about two centuries after Vijncinemara when the usages and social 
ideas of the time of VijMneswara had not undergone much change- A 
comparison of this work with that of the voluminous commentary known 
as the Balambhatti brings out the important fact that the latter work has 
been largely based on the earlier brief exposition by Bhatta Visweswara. 
The book reveals the great learning and acumen of the writer. On points 
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of ambiguity and uncertainty the exposition contained in this work has 
been found to be of use and importance; vide L. R. 50 I. A. 32. 
Bhatta Visweswara is of greater authority in the Benares School, than 
eslewhere, on account of his work the Madana Parijata which is regarded 
as a very important work supplementing the Mitakshara, wherever it 
needs supplementing. 

The family of the Bhattas occupies a very prominent position in 
the Sanskrit literature. This Vi&xoebwara Bhatta however must not be 
confounded with his later namesake who was also known as Gdga Bhatta , 
and who has come to be known in Maratha history by his association 
with the coronation of Shivaji the great founder of the Maratha Empire. 

In addition to the manuscripts used for determining the Sanskrit 
text—already published, Mr. S. S. Setlur’s compilation published later on, 
and a manuscript in the possession of Mr. M. V. Bhat, Advocate High 
Court, were availed of in determining correct readings for this translation. 
The writer acknowledges his obligation to both these. 
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BOOK II 

POSITIVE LAW. 

Chapter I. 

GENERAL RULES OF PROCEDURE. 

Bow to the prosperous Ganeia 

" Bow to the great God who holds the Pinoka bow, and who is the 

Benediotion. “ sourC3 a11 blessings; bow to the God in whom 
" Lakshmi, the Goddess of Wealth finds pleasure; bow 
“ also to the (guardian) Deity of Speech” (I). 

“ He who is known as the talented and prosperous Bhatta Viswe- 
<' awara and who is the born son of Appa Bhatta writes this commen- 
'* tary called Subodhini ( elucidating the meaning ) of the work called 

" Mitakshara ” (2). 

" May this composition of the pupil of the sage who is the 
" foremost in the Forest of Vyasa obtain a permanent position in the 
" minds, pure like the surface of a mirror, of those right-minded men, 
" who are few in number in this world, who possess a high and praise- 
" worthy charcater, whose dealings are fair, and whose appreciation of 
"the Sdstra has a natural attractiveness of its own.” (3). 


INTRODUCTORY. 


At the end of the former Book’, while describing in details the 
'duties of kings’, and by laying down there as a rule 1 of law that the 
guilty should be punished, and th3 innocent protected properly, it has 
been said that the authorities entrusted with the task of government 
should daily conduct judicial proceedings. The second Book is being com¬ 
menced with the object of answering the inquiry as to the nature, kind, 
and details of the aforesaid judicial proceedings. Abhl?hekadlguna- 
yuktasyetl* (possessing the qualification of annointment &c. p, 1.1.2). 

1. i. e. Acharddliy&ya. 

S. Vidhli literally means an injunotion. See note on Hindu Law Tests, 

3 , 
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2 f Ynjllavalkya - 

L Mitakshara 

By the injunction 1 * 3 of performance in the text, ‘ The King 
should attend personally to the administration of justice*,' the holding 
of a judicial inquiry with all its essentials has been laid down as a duty 
in the last Book. s Here the second Book is begun in answer to an 
5 inquiry about the essentials. The meaning is this.—The connection 
of the two books is that these are related as the cause and the thing 
possessing the cause. 


Yajnavalkya Verse 1. 

10 Anticipating the question —■* what sort is this Vyawahdra ' 1 The 

Author explains the nature of Vyawahdra, commencing with the base 4 5 * 
word in the text, Vyawaharan &c. Anyavirodheneti* ( against another 
&c.,p. 1.1.15). the author expounds the same by an example. Yatha 
(Caschiditi ( As e. g., where a certain person &c.). The Kinds of Vya- 
1 ft wakEra are indicated by the use of the accusative plural termination 
with the word Vyawahdra which stands in the position of the base 
word; so the author says Tasyinekavidhattwamitl* ( its variety &c. p. 1. 
1.19). The author indicates the object with which the word Nripa is 
used, j Nripa'iti {By the word King &c. p. 1.1. 20.). Neti* ( Not 8t C. p. 1. 
20 1. 2. 1. (The author removes the (charge of) repetition of the expres¬ 

sion ‘ should attend personally to the administration of justice 9 .’ Pai 
yediti’ 0 (should administer &c. p. 1. 1. 12 ) Purvoktasyanuwada it) { a 
repetition of what was said before &c., p. 1.1.12.) Here the text is. to 
be construed as follows The clause ‘ the King should attend per- 
jft sonally to the administration of justice ’ is to be ( connected) with the 
clause ‘ in conformity with the principles of Dharma' presently to be 
described. The Author mentions the same particular Dharma. 
"Vldwadbhlrveda-vyakarana-dharmasastrabhJJnalritl (Along with the 
teamed—with those well-versed in works on legal science and the 
gQ Vedas, grammar dec., p. 2. 1. 4 & 5 ). —i, e, the rule requiring 
the association of learned Brahmaps. This very rule constitutes 


1. See page IV, note on Hindu Law Texts. 

1 YAjfiavalkya -JobArSdhyaya V. 360. 

3. Lit. Chapter. The Y Sjfiavalkya-Smpiti has three ohapters viz. AcbAtti, 
vyavahftra and Prflyasohitta. 

4. Prfttipadika is a term wbioh occurs in every word or form. In grammar it 

means the crude form. ankjjVTgnrrrw: sjTfTrTf^’?r. 'A significant 

form of a word, not being a verbal root, or an affix is called a Pritipadika or crude form. * 
Here it is used to indicate a principal or significant word. 

5. Mit.p.1.1. U. 6, Mit. p.. 1112. 7. Mit. p. 1.1. 12. 8. Mit. p. 1. 1. 12 

Mit. Eng. p. 11.8. 10. Mit. p. 1 I. H. 11, Mit. p. 1.1.15. 
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the details tv., the mode of attending to the details (of vyawahdra) 
Thus it is plain that the whole of the remaining portion of this Book is 
an elaboration of the first verse of this second Book. 

It may be said that the pre-minence of the Brfihmanas and the 
king is equal in the matter of the decision of suits, so the author 
removes this doubt by Brahmanalh Sahetl 1 (by the expression 
‘ with Brdhmans' p. 2.1.7). TeshSm (1. 16) (Their) i. e. Of the 
Brfthmanas. 

It may be asked how can the absence of equality be inferred from 
the use of the instrumental ? So the Author says t 
* PAOfl 2 . Saha yukte apradhane iti* ( conjunctive use faith saha 
indicates subordination See. p. 2. 1. 10 ). The meaning 
of this i 9 as follows :—When used with the preposition, saha (with) 
the Instrumental case indicates subordination. A 9 in the expression 
‘the father has come along with the son' and similar expressions; so 
here also by the use of the expression ‘along with Brfthmanas, the sub¬ 
ordination i. e. the dependence of the Br&hraans follows from the use of 
the Instrumental case with (the conjunctive particle) saha. 

The Author mentions the result of regarding the King as the princi¬ 
pal and the Br&hmans as accessories. Ataschadarsana it! 0* 16) (hence in 
the case of absence of a decision See. p. 2.1. 11 ). The import i9 this ; the 
blame of the King is greater as he is the principal. Of the Brfthmanas, 
however, so much blame does not exist. Not, be it marked, an absolut e 
absence of blame, for in that case there would be a conflict with the 
text “ Either the Court mu9t not be entered or the .truth must be 
spoken; a man who either speaks nothing or speaks falsely becomes 
sinful ( guilty./' * 


Yajnavalkya Verse 2. 

The Councillors chosen should be fin addition to and.) different 
from the Brfthmanas spoken of before ; so the Author 9ays, Kincheti. 
(further &c., p. 3. 1.3). Even the said councillors should be Brfih- 
mans only ; so the author say9 Yad'yapiti* (although &c. p. 3. 1. 14. ) 
Sa tu Sahbyalriti. f Moreover he accompanied by the Councillors See. 
p. 3 1. 15.) He (sa) i. e. the King Sabhyaih (by the Councillors ) 
Sthlraih (steady,) unmoved. Prajnaih (Special Scholars) possessing 
intelligence. Maulaih (of high parentage p. 3. 1. 16.) descended 
through father, grand-father. * 4 Artha^astram ( Science of polity ) the 
works of Usanas and others. 
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1. i. e, a lorg ancestry. 2. Mit. p.1.1. 15. 3. P. 1. 1. 16. 

4. Menu. Chap. VIII, 1. 2. 5. Mit. p. 2. 1. 
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Te cha traya Itl ( tkoss moreover should be three &c. p. 3. 1. 18.) 
They (te) i. e. the Councillors. The Author mentions a different view. 
Brihaspatistu Iti ( Brakaspati, however &c. p. 3. 1. 21.) 

It may be urged, the rule requiring the qualification of ‘ accomp- 
5 lishment by learning and study / may be taken to have a reference 
to the * learned Brahmans ’ spoken of in the text, “ A King should ad¬ 
minister justice &c”, so that, by virtue of the qualification of accom¬ 
plishment by learning and study and the like, these Councillors are not 
different from those learned Br&hmans spoken of before. Anticipat- 
10 mg this contention, the Author meets it by Na cha Brahamarialh sahe- 
tyadi [ It should not, however, be supposed that the words 1 with 
Brdhmanas ’ &c., p. 3. 1. 25. ] 

It cannot be said that those very Br&hmans are referred to as 
Councillors, inasmuch as Katyayana has distinctly differentiated the 
15 Brahmans mentioned before 1 from the Councillors. Therefore as 
there would be a conflict with this text ( of Katyayna ), and, moreover 
as there is the absence of the relation of an adjective and the noun 
qualified (by it),the meaning is that the rule regarding the investi¬ 
ture as Councillors (in verse 2 ) cannot be said to have been made with 
20 reference to these (r. e . the Brahmans). Sapradvivaka iti ( with the 
help of the Chief Judge &c. p. 3. 1. 34. ) Pr&dviv&kah is a represen¬ 
tative of the King. Amatyah ( Ministers ) i. e. advisory ministers. 

The Author mentions different classes of Brahmans on the prin- 
c'ple of their being not (required to be) appointed. Brahmaampya- 
25 niyukta ityadiaa ( Brdhmanas also being not appointed &c. ) Here 
the person having the authority to appoint is the King. By him appiont- 
ed and not appointed. This is the meaning. The meaning is that 
even they become co-sharers with him in it. 

The Author explains the meaning that arises from the words in 
50 the original textRipau mitre cheti ( to friend and foes &c., p. 3. 1. 
2 ). Chasabdaditi ( by the word cha See. ) 


Yajnavalkya Verse 3. 

The holding of judicial proceedings every day has been laid down 
35 as a duty for a King. So also has been laid down the performance of 
propitiatory ceremonies for the removal of calamities. It may, there¬ 
fore, be asked what should be done if by chance the two ( duties ) come 


<SL 

tYdjAavMna* 

L Mitnkshard 



J, i, e, in the first verse, 
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into conflict ? The answer is, that a Brdhmana, or in hi 9 absence a 
Vaiiya possessing the qualities of self-restraint and being other than 
the Councillors should be appointed to investigate judical proceedings, 

So the author says by Vyavaliarannripah pasyedityuktam ityadlna &c 

(It has been said that the king should decide disputes ) The author wishes 5 
to indicate that the course given by the revered sage Yajnavalkya a9 an 
alternative has been regarded as a principal one by Narada» so he says 
Naradena tvvayameveti. (This very thing, however , by Narada &c). 

The meaning is that, as kings have no time on account of their manifold 
engagements, it is proper that investigation of judicial proceedings 10 
should daily be caused to be made through another person of the afore¬ 
said description and acting as his proxy; therefore this is the principal 
course (and notan alternative). From the introductory words Dharma- 
sastram puraskdtya ( placing before him Dharma sdstram), it appears 
to be implied that the person appointed by the King has,alone authority 15 
to investigate cases. 

Pradvivakamate Sthitah iti ( adhering to the opinion 0 / the 
Chief Judge 8a c. p. 4, 1 . 37.) The meaning is that the Chief Judge 
appoiuted according to Dharm-Sdstra should be induced to go by 
means of persuasion &c. and not under any restraint or control. 20 

He who asks, sifts or discriminates; so this name Prddvivdka (Chief 
Judge) has an etymological, and not—as in the case of Asvakarna— d 
current meaning. Wishing to indicate this, the author says : Tasya 
Cheyam Yaugikitl (This, however, is its etymological &c. p. 5, 1. 3) 
Prichchatitl Prat ( He who questions is a Prdt &c. p. 5. 1. 3). The Quib 25 
(f®<) ending has been obtained under the rule in the vdrlika\ (frfflfe) quib 
vachi-prachchi &c. according to which the vowel becomes long and 
there is no (ffipnTJr) sampra-sdrana . 1 2 * Vivinakti (discriminates) con¬ 
siders. Discriminates or sifts, mean3 expounds in detail. 

1. The following is the full text of the Vartika PHT*<J : 

I fNrfsff$rflT'Cdr V ( see SindhUnta Kaumudi on 8-2-178 in Kridanta affixes,) 

which when translated would read thus : 4i The vowels in the roots «rpr*?r 

% and become long when the termination is affixed, and no SamprasAra^a 
takes place.*’ is a termination which when affixed to a root, nothing remains of 
the termination and the root is modified into its crude form. 

2. The Samprasarna ( tfsHFriw) is a change of the semi-vowels and ^ iDto 

5?^ and ft respect ve y. ( See Pctnini 1. 1. 45 4 fr^or: tsrSTW*.') It is properly the name 
of the vowel which has replaced the semi-vowel. Thus the past participle of 4 to 
sleep* is formed by adding vjr to ^ I. 1. 15 4 vfrqrcg; pP3TP i. e. Butu der VI-1-15 

> there is a Sampiasarana before the ffcg; affixes and so we have 
I?, t. e. the \ in the root is replacd by ar. v 

The term, however, is also employed to designate the process under whioh the 
change takes plaoe, as in srerpr? (nfft vmr *r:) VI. 1.131, 
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* page 3. Yajnavalkya Verse 4. 

Councillors acting against the provisions of Dharma-Sdstra 
through feelings of passion, malice &c. should each be separately 
punished with a fine double in amount which would accrue as damages 
for a defeat in the suit, excepting in the cases of ignorance, misappre* 
hension &c. This the author indicates by Api cha ragadltyadlna' 
( Moreover if out of passion p. 5. 1. 18.) Sabhyah (Councillors 1.16.) is a 
term for * the appointed.' Hence it is that a lighter punishment should be 
understood for the unappointed in comparison with (that prescribed for) 
the appointed. Of the appointed the guilt becomes aggravated by their 
acting against the provisions of Dharma-S'dstra , inasmuch as they 
were specially comissioned (to follow these provisions). Of the un- 
appoited, however, the guilt is smaller, on account of the absence of 
the special commission. And this is quite proper. Moreover, in the 
case of the appointed there is an infraction of the dictates of Smrtis, 
and also a disobedience of the King’s command, while in the case of the 
unappointed the infraction of the Smrtis only. 

Ashtfi-ctaatvarinsat-sanskarairlti’ —( by the 48 purificatory cere¬ 
monies &c. p. 6 . 1. 5.) These Sanskdrs or sacraments or purificatory 
ceremonies have been enumerated by Qautama as follows :—(l) The 
Garbhddh&na (or ceremony before conception.) (2) The Pdmsavana 
(ceremony to secure the birth of a male child). (3) The Simantonnayana 
(or the parting of the pregnant wife’s hair). (4) The Jdtakarma 
(of the ceremony at the birth of a child. (5) The Ndma karana (the 
ceremony of naming the child ). ( 6 ) The Ni$hkramana ( or the cere¬ 
mony of taking the child out of the house for the first time ). (7) The 
Anna-praiana (the ceremony of feeding the child with food, cooked 
rice &c.). (8 & 9) The two ceremonies of Chaula (tonsure ) and Upa- 
nayana (initiation ), (10-13) The four vows for the study of the Vedas. 
(14) The Sndnam (or the bath, on completion of the studentship), (15) 
The ( sacred) union with the wife, as a companion for the performance 
of religious duties. ( 20 ) The performance of five sacrifices i. e. to gods, 
manes, men, spirits and Brahmans. The meaning is that the per¬ 
formance of the five sacrifices is intended in connection with these in 
the ceremonies mentioned above, as also in connection with sacrifices 
to gods. 

The seven kinds of Pakasansthas ( ordinary or domestic sacri¬ 
fices ) viz. (1) The Ashtakd (2) the Pdrvana and (3) the ordinary 


1. Mit.p. 3.1. IS. 
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Srdddhas ( 4) the S'rdvani and (5) the Agrahdyani, (6) the G haitri and 
(7) the Ahayuji. 

The seven kinds of HaviryaJ 8 a- 5 anstbas ( or sacrifices requiring 
oblation of food &c. ) viz. (1) the Agnyddheya (2) the Agnihotra (3) 
the two Dana and Paurnamdsa, (4 ) the Chdturmdsyas, (5) the A gray ana 5 

sacrifice ( 6 ) the Nitudha Pakubandho, and (7) the Sautrdmani. 

The seven kinds of Soma-Sansthas (or the Soma sacrifices) viz; the 
Agnishtoma, the Atyagni^htoma, the Ukthah, the Shodaii, the Vdjapeya, 
the Atirdtra, and the Aptorydma. These are the forty purificatory cere¬ 
monies or sacraments. 10 

A Sansk&ra is of two kinds. The Brdhma and the Daiva. Those 
beginning with the Garbhddhdna and ending with the SnBna constitute 
what are called Br&hma, while the Pdkayajnas (the domestic sacrifices) 
Haviryajtta (the sacrifices of the burnt offering), and the Somayajflas 
(the Soma sacrifices) are called Daiva. The sacramentary character of 15 

the domestic sacrifice and others will be seen from the following text of 
&mkha and Likhlta: " The ceremonies called Sanskdrs or sacrifices 
are those known as the Pdkayajnas, the Haviryajnas, and the Soma 
sacrifices, and ending with the Agnihotra. A Brfthmana, who offers 
the Agnihotra (the daily offering to the perpetual fire) is purified by 20 
the initial sacraments and further purified by the later sacraments, and 
becomes constantly possessed of the eight ( prime ) virtues (of life ) 
deserves to be in the region of the Brahman, attains to the level of the 
Brahman and does not ever fall from it." Brdkma-lattkikah (belongs 
to the reigion of the Brahman ) i. e. deserves to be in the region of the 25 

Brahmft. Moreover the eight prime virtues are love for all creatures, 
forbearance, freedom from jealousy, purity, quietism, auspiciousness, 
freedom from miserliness and freedom from covetousness.' These are 
the 48 Sacraments. 


Yajnavalkya Verse 6. 


30 


A wyavahdra is an allegation before the King and the like, by 
way of a complaint against the defendant. The Author indicates by 
Vyawahara-vlshayamaha &c> ( subject-matter of Vyawahdra indicated) 
that Vyawahdra is the subject matter of what is being alleged. £ V e- 
dayati Ched rajne &c. ( if informs the King &c. p. 6. 1. 11 & 12 ): here 35 
the word rd\& ( king) indicates by implication 6'renis and others”. 

1. See Ysjft. Yeree 30 (para 24 ante I. 15-46 «k.) Narad* I, 7, 
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The author indicates the two-fold character of the subject-matter of a 
suit ( Vyawahara ) by sacha dwivldhah ( that moreover is twofold 1. 32. 
Mit. Eng. p. 6. 1. 23 ). The derivation is thus indicated, the subject 
wherein the accusation is in the form of a doubt, or in the form of the 
statement of a fact. Hodha Loptramiti ( HodhS, goods stolen &c. 1. 28.) 
That which is concealed is loptra i. e. stolen wealth. “ Chaurikd, 
Stainya, Chaurya and Steya are words indicating theft; while loptra means 
the wealth secured thereby.” Vide Amara. 1 Etanyapl Sadhya-bhedenetF 
( Even these by the variteies of the points at issue &c. Mit. p. 7. 1. 13.) 
that is to say, by a different point at issue. 

Na cha prapitamanyenetl 3 [ and ( hush np ) one brought by another 
Mit. P. 7. 1. 21 ] should not admit one brought unjustifiably by another. 
Or he should not hush up Mit. P. 7. 1. 20. Na grassta *• e> should 
not neglect or disregard an action brought i. e. instituted by another. 
‘Nor should he hush up one brought by another ’ is also another 
reading. There the meaning is this : He should not accept or admit 
anything which has somehow or other become known to him, or 
through passion, and which has not been set up or alleged by any 
one of the contending parties or their relatives. 

The Instrumental plural in the word Para in the original text ( of 
Y&jfiavalkya ) has no (special) purpose 4 and hence, a suit is allowable 
between one man, and one, two or many men. So the Author says 
Parairititl ( By others etc. etc.) 

Tadbhinnasadhyavishayamlti 8 (refers to suits having different 
causes of action &c., p. 7. 1. 26.) The purport is that different causes 
of action, should be investigated in separate suits. This is what is in - 
tended to be said : When one man is sued by another, with the allega¬ 
tion ‘ he owes me a debt,' then in the suit which follows, one who is 
( already ) sued by another should not be allowed to be sued. Thus it 
is that a dispute between one and many is prohibited and not in a suit 
where the allegation is " these owe a hundred (coins ) to me, ” can it 
be said that a dispute between one and many is prohibited. Hyadi 
Arthaslddhamiti 6 ( being evident from the context &c. ‘ p. 7. 1. 32 ). The 
statement itself is impossible in the case of one who is not duly trained 
as it is not possible to approach the Royal presence in an impudent 
manner ,* moreover, if after the first complaint being according to the 
requirements of law, no summons is issued to the defendant, then the 

1. The lexicon called AmarakosS, 2-10-25. ■ 

2. Mit. p. 4.1. 6. 3. Mit. p. 4. 1. 9. 

4, Cf . I. 2-28. *. e. In words expressive of a 

class, tbs plural Is optionally employed to denote the singular number. 

5. Mit. p. 4. 1.12. 6. MU. p. 4.1.14. 7. Mit. p. 4.1.15. 
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complaint itselt is useless and (in such a case ) no one should file a 
complaint; and moreover, the task of governing the subject would 
not be accomplished. For all these reasons, it is to be understood, 
that the duties laid down before are evident in themselves. 

Kim Karyam ka cha te pidetl 1 (what is your suit for, arid what your 
grievance &c., p. 8. 1.1.) refers to different causes of action viz. occa¬ 
sioned by any act referring to property, or by an injury caused through 
anger. Akalpetyadl. (those that are exempted <fec , p. 7. 1. 31) Akalpali 
(exempted 1. 31 )diseased, Vishamasthah ( one in difficulty 8. 1. 9) 
one who is in ( actual) difficulty, and Kriyakulah ( one engaged in re¬ 
ligious duties 1. 10) engrossed in the performance of ordinary and 
special rites. He whose business would suffer greatly by attend* 
ing (the court) is a Karyatipatl ( who would suffer great loss. 
&c. 1. 11.) One afflicted by the pain of separation from a relation 
or a friend is a Vyasani (a person afflicted with pain p. 8. 1. 11.) 
Intoxicated (Mattafi 1. 13.) by any intoxicating substauce. Unmattah 
( possessed) by evil spirits and the like. Always devoid of comprehen¬ 
sion is a Pramatta (an idiot or insane). Artah ( aggrieved 1. 14.) by 
adversity &c. Hinapaksham (a helpless woman 1. 14) i. e one with¬ 
out a protector i. e. deplorable by all people. 

To the exceptions regarding summonses in the case of women, 
the Author mentions a counter-exception: TadadhTnakutumbinyah 
iti (women, upon whom their families are dependent &c. 1. 18.) 

A summons for one afflicted with a disease has been prohibited 
above. Even there, (the Author) mentions a counter-exception: Kalam 
desancha Vijnayetl (Taking into consideration the time and the place 1.20), 

Sthanasedha ttl (confinement to a place &c. 1. 30). ‘You should 
not go from such (and such) a place’is Sthanasedha ‘confinement to 
a place'. ‘You should not go until evening’ is Kaiasedha ‘arrest 
for a limited time’. ‘You should not go to a village’ is Pravsasaedhah 
( a restriction regarding travelling.’ 1. 31). ‘Such (and such) an act 
should not be done’ is (Karmasedhah) ‘ a prohibition from a specific 
act.' This is the distinction. Anyatha Kurvannaseddhetl (one who, in 
causing an arrest, acts improperly 1. 34-35) e. g. by making an arrest at 
a time when an arrest ought not to be made. Nlrveshtukama iti. ( one 
about to marry p. 9 1. 3 ) i.e. one washing to enter into another order 2 
in life i. e. intent on marriage. 

1. MU. p. 4.1.15. 

2. Transition from any of the four orders viz. sr and vffr into 

another, 
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Yajnavalkya Verse 6. 



1 Hinah panchavidhah smrtah itl {these, are the Jive varieties of a 
faulty {Hina) litigant p. 9,11. 31-32). i. e. on account of the text. This 
is to be inferred. Or, the word itl {etc.) is (used as) indicative of a 
reason so that the meaning would be ‘for the reason &c.’ 

The Author now introduces an explanation by way of an answer 
to a possible objection which may be raised to the procedure now laid 
down in this verse having regard to what has been said before*: 
Avedanakale eveti {at the time of the first complaint &c, p. 9 11. 33-34) 
Tithl-waradineti {date, day &c. 1 37). Tithih {date) i. e. the first &c. 
Dinam’ (day) i. e. daytime. Kshainalingadiniti {reason for forbearance 
and the like &c. p. 10.1. 1). Not resorting to an arrest or the like in 
regard to the defendant is Kshama {forbearance) i. e. tolerance. The 
reason or cause for the same, such as infancy, idiotcy and the like. 

Arthavaddharaiasamyuktamityadi {which contains the Arlha, which 
is in accordance with the law &c. p. 10 11 4-5) Arthawat i. e. which 
sets out the cause of action. Dharmasamyuktatn-Dharmah significance; 
i. e. in concise or diffused language or the like; containing (Samyu- 
ktaqi) that. Sainpurnam complete i. e- not dependent, on any inference 1 2 3 4 
Anakulam {devoid of confusion 1. 6) couched in clear language. 5 Sadhya- 
wat {which contains the point at issue p. 10 1. 3) i. e. together with the fact 
intended to be established. Wachakapadatn ( which is couched in signi¬ 
ficant language 1. 7) which is devoid of words conveying an inferior or 
secondary sense. Prakrtarthanubandhi {consistent with the claim made 
out 1. 7) i. e. not contradictory to the complaint first laid. Prasiddham 
{intelligible 1 , 8) i. e. relates to things well known in the world. 
Aviruddhaqi {not inconsistent 1, 8) i, e. not opposed to the usage of 
the town or the nation, nor to what is said before or after, nor 
to direct means of proof or the like, nor also to the rules of judicature. 
Nischitam {certain 1. 8.) i. e. devoid of any doubt as to an alternative 
meaning. Sadhanakshaniam {capable of proof 1. 8). i. e. deserving 
to be proved. Sankshiptam {concise) i. e. not very much diffused 
Nikhilartham {bringing out the whole cause of action 1 . 9. ) i. e. 

1. From here commences the commentary on verse 6. The print indicates this 

clause as the last in verse 5. That is a mistake. Read this as the beginn* 
ing of verse 6. 

2. i. e. at the time of the first complaint. 

3. i. e. as distinguished from night. 

4. i. e. not open to any inferential oonstruotion. 

8. lit-not dubious. 
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which ha 9 left out nothing required to be said. Desakalavlrodhl 
( not impossible in regard to place or time 1 . 9). e. g. 

* Page 5 ‘he has deprived me of a mid-land area field, or a 
thousand of mango fruit ( harvested ) in the autumnal 
season, and the like. Ahah (the day 1. 10) e.g. the first date and 5 

the like, or the day time. Vela ( the time ) e g. the morning or 
the like. De'sah ( the country I. II ). e. g. the central region and 
the like. Pradesah (particular district 1. 11 ) i. e. the particular spot 
in the field or the like. Sthauam {the place) e. g. Vflranasl or the like. 
Avasathah i. e. {the village ) &c. or a particular 9 pot such as a market 10 

place or the like. Sadliyakhya {the point at issue 1.12). i. e. the 
name of the thing which is the subject of dispute. Jatlh {caste) such as 
Brfihmana and the like. Akarah {personal description) e. g. particular 
colour of a cow or an ox and the like, as also the particular location 
(itl the case) of a house, field etc. Sadhyapramanasankhyawat {Con- 15 
taining the measure and quantity of the matter in issue 1. 13). Sadhya 
pramanam, the boundaries of a field and the like. Sankhya quantity 
i. e. of rupees or the like. Atmapratyarthinamavat {containing the 
name of {plaintiff) himself and the defendant 1.14). This is clear. 
Paratmapurvajanekarajanamabhirankltam {marked with the names of 20 
the ancestors of himself and of the defendant respectively as also with the 
names of Kings \\. 15-16), Parah i.e. the defendant. Atma the plaintiff. 
Pfirvajah {ancestors), the father &c. of these. Anekarajanah ( several 
kings) i.e. during the period of possession; of these the names 
(namani) Taischinhitam-marked by these. Kshamalingalmapidavat 25 
( which contains the cause of forbearance and the injury done to self 
11. 16-17). The causes of forbearance have been explained . 1 2 Aharta 
{grantee 1. 18) i. e. the acquirer by gift &c. Dayako {grantor) i. e the 
donor. The clause where the grantee and the grantor have been 
mentioned-or Kathitahartrdayakamiti may also mean-where the re- '30 
lationship of the plaintiff and the defendant is set out. Krshna-bhumah 8 
Papdub-huma itl. {blackfield, white field &c. p 11 1. 9) these two words 
have an 31 ending, vide the following text of the Author of the Vartikas 
(on Sutra V-4-75) viz “The affix sfpq {Ach) comes after the word 
^preceded by the words qp§, and also after the words ^ 

*ll 3 [iqft and ^ when preceded by a numeral.” 

As an impossible complaint is regarded as a vicious plaint, as, un¬ 
der the rule that * a plaint containing a mixture of several causes of 


1. Above, such as infancy idiotcy &o, 

2. This is the reading in Subodhiui and B&lambhatti also, 
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action shall not be allowed’ it may be asserted that a plaint of such a 
kind may be regarded as vicious, so the Author argues with a view to 
refute such a suggestion : Yattuanekapadeti {that...several causes of act¬ 
ion &cp. 12 li. 5-6). That complaint i. e. the plaint which is mixed up 
of several causes of action shall not be permitted. Abhaseti 
5 {vicious &c. p. 12 1 . 10 ) i 9 what is contained in the mental 

reasoning. There anticipating the question whether the term Pada 
{cause) having regard to its derivation as that which is inferred or 
known—is used as indicative of the subject in dispute or as a cause 
of action such as the recovery of debts or the like, the author 
] 0 indicates that there would be no vice in the first case and so 
says, Tatra yadyaneketi ( there if several etc. ) ; or it may be the 
second alternative : anticipating this, the author says Rnadaneti ( re¬ 
covery of debt etc. 1.11 ). Now the author expounds the meaning which 
is intended of the rule “ when several counts are mixed together etc.” 

15 Klntu Krlyabhedaditi ( only on account of difference in the causes of 

action &c. 115). The author confirms the same sense under cover 

of a summing up thus : Tasmadaneketi (therefote as several counts etc. 
1. 20 ). Tasyarthah ( meaning of it 1.19 ) i. e. of the rule. With a view 
to expound the term f plaiu.tilF' in the expression ‘as alleged by the 
20 plaintiff / 1 the author proceeds Artbigrahanaditl {by the term Arthi &c 
1 . 21 ). The son of the plaintiff is also a plaintiff, even so his father. 

- By the term Adi etc. is intended to mean that persons appointed by the 
plaintiff are also (regarded as) plaintiffs. Here, it is proper that the sons 
etc. of the plaintiff should be regarded as plaintiff; but the question 

25 may arise how can those appointed by the plaintiff be regarded like 

himself, so the author says Nlyuktasyapitl — {even of the one appointed 
&c. 1 . 22 .) 


3 Q YajnvaUsya Verse 7. 

’’Aslishtavlbhaktlsamaset! ( cases and compounds difficult to split 
«/p. 13.1. 35) fslishtam ( means ) connected, appropriated i. e. not 
faulty. Ailishtam means faulty. Case and compound (put together make 
up the compound expression) cases and compounds. Faulty cases and 
compounds. That which exists ‘with an implication is (an expression) 
85 with an implication.’ That expression which owing to the (use of) ‘cases 
and compounds, difficult to split up’ as also which is with an implication; 


1. In ysjafiavalkya Verse 6 seoond quarter. 
& The MitSksharS reading is Dushlishta 






such a one-the like of it. By the use of such: Thus is the compound to 
be solved. Pratyawaskandanamiti ( confession and avoidance p. 14.11 1-2) 
i, e. an answer with a plea Pratipattih uddrhtd,. Pratipattih ( Mit. Text 
p. 7 11. 7 ) means admission, i. e. by pleading the truth (of the plaint), 
does not have a different meaning. Acliarenavasannoplti (though defeat¬ 
ed by customary procedure p. 14.1. 34) i. e. defeated by a judicial trial. 
'The answer of the defendant, who has heard the plaint, should 
be taken down in writing’. It may be argued 
* PAGE 6. that in this expression the word answer being 
in the singular number, a mixed answer would 
be no answer, so the Author says Uttararnityekavachananirdesaditi 
(By using the word answer in the singular number &c. p. 1. 1. 1 ) 
Evam Chatussankaroplti (So in the case of a combination of four > 
pleas etc . p. 16 1. 30 ) e. g. where it is alleged 'he took gold, a hundred 
rupees, clothes and also corn’, a combination of pleas in answer viz. ‘I 
owe him gold, the hundred rupees ware not taken, clothes were received 
as a gift, and in the case of corn, he has been defeated before' may take 
place in the respective order. Atonyatha Sanklrnam bhavatitl ( any 
other ( answer ) becomes (otherwise i. e. it becomes a mixed answer See. p. 

17 1. 9 ) That which does not serve as an answer to the most import¬ 
ant point, but relates equally to [ all ], as also the answer which is con¬ 
ducive of proof of either [ allegations ] in such a case, is different from 
those mentioned before ; i. e. any other variety is a mixed plea ; thus 
by supplying the ellipsis the other variety itself has been mentioned. 

Is a mixed plea then no answer at all ? Anticipating such a ques¬ 
tion, the author says the answers cannot be simultaneously admitted 
but in the order in which the plaintiff and the defendant, as also the 
Assessors may desire, and reminds what has in substance been stated 
before. Aichhikakramah (the order depends upon choice p. 17.1. 11-12) 
the meaning is that the order would be according as desired. 

Tasminnevabhlyoga iti ( in the same suit &c 1. 20 ). i. e. where 
it was alleged as before * he borrowed a gold, a hundred rupees, and 
also clothes ’. Here in an answer M received gold and also a hundred 
rupees, but have not received clothes ’ there is a combination of the 
pleas of truth and falsehood or 'have returned’ is a combination of truth 
and special plea. 1 In regard to clothes, he has been defeated before’ is 
a combination of truth and res judicata. This is the distinction. 

1. In MitUkashara p. 16.11.16-24 an instance of a combination of three pleas in 
answer. Visvesvarabhatta gives an instance of four pleas in expansion of that 
indioated in the Mit akshar'd. 
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It has been laid down that where in a mixed answer the points are 
of equai importance the order is optional ; but that where they are un¬ 
equal, the trial shall be first in regard to the more important one. 
The Author mentions an exception to the rule giving first preference 
to the important point. Sampratipatterbhurjvishayatvepiti [although 
the admission is the most important point Sc c. p. 17 11.24-25.] It may 
be argued then that in that case a mixed plea in answer could never be 
put up simultaneously, so the Author says no ; and so he proceeds to 
remove the doubt by yatra tu mithyakaranottarayohrityadi ( where how¬ 
ever, the denial and the special plea &c. p, 17.11. 26-27 ) Tasya suddha- 
mUhyavishayatvaditi [it applies to a pure denial etc.. 1. 40 ]. Prasiddha- 
karanottara iti [the wellhnown plea of special exception etc. p. 18 1, 5 ] 
such as ‘ True, it was received, but it was returned’ [ p. 16.11. 7-8 j 
Another would be “ this is false even before ; the time mentioned' &c. as 
has been shown before ( Mit. p. 17.1. 30.) 


Another Objection. 

It may be said : that becomes ( a proper ) answer which refutes 
the allegations in the plaint. In the case, therefore, of an answer 
by admission, there would be no answer at all, as then such 
(a refutation) does not occur: Anticipating such a position, the Author 
says Sampratipatterapiti [ Likewise the plea of admission &c p. 18 1. 20] 
the Author sums up the proposition that a mixed pier cannot be simul¬ 
taneously set up as an answer— Na kwachiditi [should not be allowed 
p. 1. 29.] pratyakalitasyeti ( by ascertaining &c. p. 20 1. 22 ) i. e- 
ascertaining by repeated questions. 

Thus end the General Rules of Procedure. 


Special Rules of procedure. 

Yajnavalkya Verse 9 

It may be argued that by prohibiting 1 2 a counter-claim by one 
who has been complained against, a special plea in an answer, such as 
“ (it) was received but was returned ” would be inadmissible, so the 
Author says Yadyapiti ( Although etc. p. 21 1. 14.) One who has been 
complained against may even set up a counter plea refuting the com- 


1. Here there is a mistake in the print Instead of read 

(Mit. text p. B 1. 28). also see Balambhatti p, 15. 1. 5« 

2* YideysfijaIL9.il, 
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plaint against him. Otherwise it would render inadmissible the four¬ 
fold nature of an answer as laid down in the text 1 : “ An answer is 

four-fold viz. by pleading the truth or the falsehood (of the plaint), or 
by setting up a special plea, or a decision in a former judicial proceed¬ 
ing.” Ayam nishedha it! ( this prohibition etc. p. 21 1. 16) i.e. that con¬ 
tained in the text “ no counterclaim should be allowed against him.” ^ 

Ekasmlnnapi pade iti (even though in the same suit etc. p. 22 1. 11) 

The meaning is that even in one suit e.g. for the recovery of a debt or 
the like another cause of action is prohibited. 

The Author expounds it by an example Yathaneneti* (e.g. he 10 
&c. p. 22 1. 13). Having set up at the first com- 
* Page 7 plaint a false (allegation of an) advance of a hundred 
rupees, in the presence of the Defendant, at the 
time of the defence the advance at interest of a hundred clothes 
is alleged; although in such a case there is only one cause of 
action viz the recovery of a debt, still the setting up of hundred 
clothes in the place of a hundred of Rupees is a change in the 
subject-matter, and it is this that is prohibited. Yathavedita- 
marthinetyanenetyarthah ( By the text ‘whatever is alleged by the 

plaintiff' is meant &c. (p.22 11. 6-7). Tatha sat! padantaragamanepiti _ 20 

(In that case, even if there be no change in the suit itself etc. p. 2211.15-16) 
i. e. even if there be no resort to another cause of action. In this part, 
the term pada should be understood as expressing subject-matter. Yatha 

rupakasatam Vrdhya grhitwayamlti —( As c. g . having taken a 

hundred rupees at interest, he &c. 1. 21). Having alleged at the time of 
the first complaint the loan at interest of a hundred rupees, at the time 
of the sworn complaint, an allegation of a forcible deprivation of a 
hundred rupees is made, although the subject matter i. e. the rupees be 
the same, there being a difference in the causes of action viz: advance 
of a debt at interest and forcible deprivation, a change in the subject is 30 
made, and it is this that is prohibited by the text* “nor what has 
already been alleged should be allowed to be changed.” 

What has been said iieenawadi dandya eva na prakrtarthadhiyate 
iti. —(a prevaricating litigant becomes amenable to punishment, but he 
does not lose his suit etc. 11. 30-31)—has application to what has been 35 
said above; so the author says Etachcharthavyawahara iti (this, however 
should be observed in suits relating to property p. 23 11.5-6.) Manyukrtaiti 


25 


1» Of K&tyEyana, see Mit, p. 14 11. 3-5, 
2f Ylijn. 11, 9. last quarter. 
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&c, (In...acts of violence &c. 1 . 7.) i. e. in complaints about abuse, 

assault, or the like. This is the purport. By a verbal trickery of the 
above kind, a party loses his suit and also becomes amenable to punish¬ 
ment. Na inanyukrteshwitlti {not those originating in anger etc. 1. 12 ) 
o that is to say which are not the result of anger. 


Yajiiavalkya Verse 10. 

When a countercharge is possible, it is only in charges of felonious 
offences and the like, that even though himself be complained against, 
one should file a countercharge against the opponent, but not when 
it is not so, so the Author says', Abhiyogainanistiryetyadi (until the com¬ 
plaint is disposed of etc . 1 . 26.) Indeed in such a place a doubt may arise, 
would a countercharge be proper by an answer, or by a separate sworn 
complaint ? and the answer is, it would not be proper by an answer, for 
it would not be a proper answer, as it would not destroy the allegation 
in the plaint; nor even by a separate sworn complaint, the first sworn 
complaint would be one thing, and the countercharge would be (quite) a 
different thing. Therefore, as in the case of a mixed plea, a simultaneity 
of trial being inadmissible, it would not be a good answer, similarly also 
in the case of "a separate complaint, a simultaneity of a trial being equal¬ 
ly impossible, there would be no sworn complaint and the procedure 
of a counter-charge itself would be meaningless,■•so the author says : 
Nanuatrapitl {Indeed even in such a case &c. p. 24 1. 6 .) 

Karyayogyastu wadinah iti (of the plaintiff competent for the cause 
&c. p. 25 1. 8 ) By the term plaintiff includes both the plaintiff and the 
defendant. 


Yajiiavalkya Verse 11. 

30 

*The: author extends the rule stated before to other cases also Praij- 
nyaye pratywaskandane chedameva itl {this same . ..to res judicata and 
confession and avoidence See. p. 25 11 27-28). The method of application 
is thus: In a plea of res judicata viz. he has been defeated in this matter 
before, or in a special plea viz. it was received but was returned, the party 
3 - setting up the plea is unable to substantiate it, and so that party him¬ 
self becomes guilty as a a false plaintiff. In such a case when the plea 

1. YSjn, II. 9. First quarter, 

2. From hero begins the commentary 0 n the MitaksharS on the H verse, 
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of res judicata and a defeat, or of a return is established by the party 
setting it up, the plaintiff shall pay to the King a fine only equal to 
the subject matter of the suit. If, however, the defendant does not 
establish res judicata or a return, then in such a case, he being in the 
position of a plaintiff, shall pay a fine double the amount at stake, and 
to the plaintiff the amount in dispute. Sampratipratyuttare tu 
dandabhava itl (p. 12.11.8-9) In an answer of admission, however, there is 
no fine See. (p. 25 1. 33). When there is no concealment &c., there 
would be no fine, Adhanavyawahareshwiti 1 2 (p. 12 p. 10) In suits where 
the subject matter is other than money See. (p.p* 26 1. 10) i. e. since 
in cases of abuse, assault and the like, payment ot a fine equal to the 
amount at stake, or its double is not possible. 

It may be said that the penalty mentioned before having an appli¬ 
cation only to the Recovery of Debts, its repetition again in the rule 3 viz. 
‘the debtor should be made to pay by the King’ is improper- Anticipat¬ 
ing this objection the Author removes it: RajKadhamarnika itl (p.12.1.10.) 
The debtor—by the King &c. (p.26.1.3). It has been said before that 
the rule 3 viz, ‘whenupon a denial a claim is proved he should pay’ 
applies only to the recovery of debts. Now the author propounds 
its applicability to all kinds of suits by Etadeva sarvawyawahara- 

vishayatwena ityadina (p.12.1.11) The same rule . as having a 

reference to all kinds of suits &c. ( p. 26. 1. 6 ). Pratipadoktameva 
(p. 12.1,13) As specified in each kind of suit (p. 26.1. 9.) he should pay 
the amount as penalty. This is the construction. 

Anticipating an inquiry whence is the restrictive rule, viz: speci¬ 
fied in each suit, deduced ? the author says Chasabdo 
* Page 8 vadharane itl (p. 121. 13 ). The word cha is used to 
restrict the extent (1. 10) i.e. the word cha in the original 
text. 3 Ityanuvada iti fp. 12 1. 1 3) Is the repetition Sec. (p.261.1.12). 
Repetition because of its mention here in clue course, although a 
punishment has been laid down directly 4 in each kind of action. 

Dadyaditi vidhiyate itl. (p. 12 1.13) Rule laid down . be paid See 

(p. 26 1. 14) Because^ double amount as fine does not arise. 

1. The print in the text is are *FT It is a mistake. Read See 

Mitdkshar& Text p. 12 1.10. 

2. Yajn. II. 42. see note on p. 26 Mit. Engl. Tr, 

3. Yajn. II. 11. 

4. —Lit, taking by the horn ; i. e. in a direct manner. 

When one is asked to point which out of the many cattle* belonged to him 
and he indicates some by catching hold of the horn. The point of this 
maxim is that it is done on the spot by pointing directly and the object of 
perception is indicated by a portion only, 

3 
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f" Y&jHavalkya * 
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Yajnavalkya Verses 13-15. 

IJesaddesantaram yati abhiyogetha sakshye wa du.shtah sa parikir- 

titah iti Who shifis from place to place . is known as defective and 

unfit to be a complainant or a witness See. (p. 27, 1 . 16 and 1 . 21.) Predi¬ 
cating by (the expression) ' in mind, speech, body and action’ and in¬ 
dicating the deformity of action, in body, speech and mind in an inverse 
order by the text beginning with (the passage) 'shifts from place to place’ 
&c., the object of the Lord of the Yogis is this : by an exhibition of de¬ 
formity in a broad manner, and obvious still more in the order of the 
organs, exhibiting the (hollowness of the) answer, by outward manifes¬ 
tations ; these three presently to be mentioned, are not only vicious, but 
deserve to have their complaint to be dismissed, and punished also. 


Yajnavalkya Verse 16. 

KJncheti ( Moreover &c.). Sandigdhamityadina ( doubtful etc. 
p. 28,1. 23 ) where both the litigants have set up claims, and having 
explained themselves in their first complaints, [afterwards] ask that the 
witnesses for the complainant and the opponent should be examined, 
and thus set up anew plea [in defence]: with a view to refute this 
the Author explains. 


Yajnavalkya Verse 17. 

Mithyottare Purvavadina iti (p. 14.1.1)— the answer is by denial 
of him who claims priority See ( p. 29. 1 32.) Pratijniatarthasadhanamity- 

anenaivoktatvaditl (having been laid down in the text . the evidence by 

means of which the matter in dispute is to be establihed (p. 29. 11 33-36 ) 
What is asked for is Artha. He who has it 1 i.e. he who has to 
establish it. Thus in an answer of denial, the party who sets up the 
complaint, has the burden of proof on him. In the pleas of confession 
and avoidance, and of a former judgment, however, the person setting 
up a defence has alone the burden. The meaning is that the rule 
intended to be conveyed is that he who has to establish a point under 
dispute has on himself the burden of proof. 

Yajnavalkya Verse 19. 

Vasmatbhutamapityadina (p. 14. 1. 23) since, even a real claim See 
(p. 31.1. 3.) Even a real claim i. e. a true cause if not properly established 


1, i. e. asked for it* 
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by proper means of evidence i. e. of witnesses &c„ in a judicial 
proceeding. This is the connection. Dwlgatirlti (p. 14. 1 . 27) to have two 
courses ( p. 31.1. 15) i. e. is of two kinds. This is the meaning. 

Yajnavalkya Verse 20. 

Ninhute likhitam naikamiti (p. 151. 2) sets up a denial , and it is not 5 
confined to one only &c. (p. 31.11. 26-27.) In this passage, in the first three 
quarters, this is the sense intended to be conveyed: If when the defend¬ 
ant denies in entirety the claim made by the plaintiff at the first com¬ 
plaint on oath plaintiff proves his claim even as to some portion, then 
the defendant must be ordered to pay the whole of the amount claimed* 

In the fourth quarter 1 , however, this is the sense conveyed : A plaintiff 
should not be allowed to set up additional allegations not mentioned 
in the first information on oath. Thus by these two rules, it has been 
established affirmatively that only such a cause as was mentioned at the 
first complaint on oath can be decreed in a judicial proceeding, and j ~ 
also by the negative method that a cause not stated shall similarly not 
be secured. Since by the two-fold method of reasoning viz . 8 the affirm¬ 
ative and the negative, the rule that even a fact if not well establi¬ 
shed is defeated at a trial has been confirmed, hence an illustration for 
the same. This is the meaning. qq 

Tarkaparanameti (p. 8 , 1 . 37) an alias for logic &c. (p. 32,1. 12 J 
A deduction from probative reasoning is another term for a logical 
deduction. By the combined effect of such a deduction, Asmadyogisvara- 
vachanat (p. 15,1.10) From this text of the Lord of the Yogis * (p. 31, ]. 

11) viz. where he sets up a denial, Nyayadhigame Tarka Hi (p. 15,1.12) qk 
Aules of logic are a means of arriving at a judicial decision (p. 32.1.12-18). 


1. Of the verse i. e. 20. 


2. and e. the two methods of stating a proposition in Sanskrit logic 

viz, assertion of tbe constant and invariable concommittance («r^) of the major (*rp«r) and 
the middle (^) term, and second of the conoommitfcance of the absence of these, known 
as^pwvrfa and *TcST?> . The first is instan- 

oed m srsr Cpr wherever there is smoke there is fire, and corresponds to 

tho universal. A. proposition of European logio. All A is B. The seoond is instanced 
m m%*rr§T ^ ^ srrffcT when there is no fire, there is no smoko also-and 
corresponds to the converted. A. proposition—All not B is not A. 

A cause or^-g is said to be connected by when bn+.h 



3. : b o. the sage Yajnavalkya. The author 

indicative of respect to the learned sago. 
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Mitakshara 


The meaning of the above is this : For arriving at a just conclusion 
logical reasoning is a means. By means of the logical reasoning, having 
reached the just deduction of law, it should be directed towards the 
subject with reference to which justice is to be administered. Or, should 
5 be placed in the proper position so as neither to be less nor more. 

It may be objected that just as in the case of a plaintiff he is 
not allowed, if he sets up a different case afterwards at liis sworn 
plaint, similarly it may be that a defendant against whom proof 
has been established as to one portion ( of the plaint), may also be 
10 disallowed, why should he be compelled to pay the entire claim ? 

Anticipating such an objection, the Author says 
* PAGE 9. Yes, it might have been so, if there were no express 
text; such a text, however, exists; so the Author 
says, it is not that a defendant who has been confronted in one 
15 particular should be condemned as a false claimant. Because, a 
debt being incurred by another, in such a case there is the possibility 
of ignorance and (thus ) a false plea may not exist. This is the meaning. 
Anekarthabhlyogepitl Katyayanavachanamiti (P. 15.1. 18) Even 
in suits involving several counts, the text of Kdtydyam &c (p. 32,1.27-28). 
20 The general rule as contained in the text of Katyayana, putting 
aside the special rule applicable to the particular act, is made applicable 
to a defence made in ignorance. This is the order (of words). Ninhavo 
( a false answer) i. e. a ( wilful ) denial after knowledge. Ajilanam 
(ignorance ) want of knowledge, Sthiraprayeshwlti in ( suits of a) 
25 quasi-fixate character &c. (p. 33. 1 . 12-13.) The point at issue in a plaint 
such as ‘adultery with women’ or the like, is established only by signs 

_ no t a finite proof-so such suits are not of a finite nature. But in 

suits regarding the recovery of debts and the like, the point is (regarded 
as ) established only by positive proof, and so those have a quasi-finite 
30 character. This is the meaning. Uchchyate Ukhlta-sarvartha-sadhaneti 
The answer is — that...as the means of proving the entire claim ( p. 33. 
1.19-20). The meaning is as follows: The text of Katyayana indicates 
that where in a plaint, viz. that he ‘has taken gold, silver, and clothes’ a 
denial is set up viz. ‘I did not take’, in such a case where witnesses are 
cited to prove the receipt of all the things mentioned, and prove either 
one of the things viz. gold &c., or prove that gold, silver, clothes and 
even corn was taken i. e. more than the thing mentioned, even the 
entire claim is regarded as not established, while the text of Yajnavalkya 
lays down, that where a defendant is sued for gold, silver, and clothes as 
40 owing, and he denies and says that he does not owe, then if the plaintiff 


says that he has witnesses to prove the receipt of gold, and even if 
that much is established by the witnesses, the defendant should be 
compelled to pay up the entire claim as laid before. Thus there is a 
conflict between these texts : vide the text of Katyayana. So the 
author points out that very text of Katyayana : Sadhyarthamseplti 
(p, 15 1.37) even a portion of the point at issue &c. (p.33.1.33). In 
disputes such as 'adultery with women’ points are set out against the 
defendant, and if the witnesses, who are cited for proving the 
entire claim, depose to a portion only of the point at issue, the entire 
point at issue shall be considered as established i. e. proved. This is 
the meaning. 


Yajnavalkya Verse 21. 

Utsargapavadadilaksbana itl (p. 16 . 1 . 2 ) comprising general rules 
together with the exceptions (p. 341. 7) i.e. the rule 1 viz. that 'a particular 
rule controls a general one’ and k^own as the maxim of the particular 
restricting the general. By the term Adi 2 3 4 (and the like) is meant the rule 
such as 'of the two, one having an object and another none, the one 
having none is accepted’ and the like, vikalpadi yatha s sambhavamiti 
( p. 16. 1. 5 ) the rule of option and the like according to possibilities 
(p. 34 11. 14-15 ). By the term Adi ( and the like) here has been express¬ 
ed the rule that in the case of a conflict among strong authorities the 
rule of Arthav&da 4 is to be resorted to and a conclusion reached by 
following appropriate rules of eqity. 


10 


15 


20 


1 . maxim of the general rule and the exception. Visvesvara- 

bha^ha further explains this by referring to the maxim of the general and the parti¬ 
cular 3TiW-~It is explained as follows : *n 

i wr sxvim arriftr i eft- * i 

With this may be compared the maxim “ generalia specialibus non derogat ” See 
Jaimini VI. 8 . 10. ( Anandasrama Vol. 24. p. 372 ). This 

maxim is often referred to in all books on Law. (see Smriti-Chandrika pp. 142, 259, 381) . 

2. The word is intended to include many other e. g. 
irnp^—B&lSmbhatta mentions 

3. see Mitakshara Eng. tr. p. 35 n. 4. 

4. Arthavada. See Note on Hindu Law texts, p. 4 vi. An Arthavada is an explana¬ 
tory statement. This is complimentary either of a Vidhi 05 a Nishedha. It is further 
known to bo of three kinds, GupavSfla, AnuvSda, and Bhut5rthav&da. See Laugakshi’s 
Artbasangraha. 

It is called Gunavada, when there is a contradiction, and it is only the quality or 
guna which is referred to e. g. in ^— 1 the sw 7 i is the sacrificial post \ the con¬ 

tradiction is apparent, and still the sameness of the two is maintained on the sameness 
of guna or quality. It is Anuv&da when it consists of an asseveration—conveying a sense 
already established otherwise e. g. in Fire is a remedy against cold 
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L Mitakshara 

It may be said, there can be a conflict of two Smrtis only when 
they occur in one topic and convey opposite meanings, not when 
they relate to different subjects or do not convey opposite meanings; 
and it is only when there is a conflict that the thought of ( discriminat¬ 
ing ) the strong or the weak occurs. And having already laid it down 
before, 1 as a rule that the administration of justice should be made in 
conformity with the principles of legal science, the science 8 of polity like 
the Ausanasa does not affect the subject matter of a judicial proceeding. 
Therefore not having a common subject, a conflict between the science 
of polity and legal principles is far remote. Moreover even the 
thought of their relative strength or weakness does not appear possible. 
Thus anticipating an objection, the author says : true, that is so. Here 
there is no thought of the ( relative ) strength or weakness of the legal 
science and the science of polity like the treatise of usanasa or the like; 
but here the idea is of mentioning the relative strength and weakness of 
legal science and such passages of political science as are (found) 
incorporated into the legal science; and so he concludes Dharma- 
sastranusarenaivetyanenaivetyadlna (p.161.8) in conformity with the 

principles of legal science &c. (p. 35 1. 2-3 ) 

If so, even then between such texts of political science, 
and the legal science, there can be no thought of discriminating the 
( relative ) force and weakness of these texts also, since both having a 
common origin like Manu have no special feature as such inhering 
in the textual origin. Anticipating this, the Author says : Yadyapi 
Saroanakartrkatayeti (16-11.) although as the authors are of equal 
( authority ) £ p. 35.1, 9-11. ] The condition of ( relative ) strength or 
weakness does not arise on account of any special feature intrinsic in 
the same, but he answers (the objection by pointing out) that in a 
proposition of law although it has six parts, the chief place being assign¬ 
ed to law, and equally ( per contra ) in a proposition of political 
science, the science of polity being regarded as subordinate, the relative 

It is BhutarfchavMa when it consists of a statement conveying something which is 
neither established by another means of proof nor is in contradiction with it e. g. 
f2TFT —Indra raised the thunderbolt against Vrfcra. Note the following 

The ArthavSda plays an important part in the interpretation of passages and in 
the determination of their character whether obligatory, conditional, contingent or 
merely recommendatory. 

1 . i. e. Y&jn. II. 

2 , i. e. —Here the word is used in the restricted sense i. e. the science or 

art of Government and administration such as is expounded in the works of 
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condition of strength and weakness holds on account of the special 
point in the proposition (under consideration), by 
* PAGE 10. Tathapi prameyasyeti: still of the principal subject 

&c. ( p. 35 1. 11 ). Sastradau darsitamitl: has already 
been demonstrated before (p.35 1 . 13) i. e. in the beginning' of the 
Acharddhydya. 

The Author takes® up an illustration mentioned by others and 
considers Na tavadgurum chetyadlna beginning with not certainly a 
preceptor &e. (p. 36.1.2), Dharmasastram balavadifyuktam ityantena 
and ending with the Dharmashstra should have force (p. 36. 1. 15.) 
Here (at the time of construing the clause ), the term Iti similar others 
( 1 . 11 .) should be taken with not certainly ( 1 . 2)natavat which has 
been placed at a distance. 

The Author states the reason why the texts quoted cannot be 
taken as illustrative (of the rule). Anayorekavachanatwasambhaveneti 
these two texts not being likely to be in ( reference to) one subject (p. 36. 
1 . 16. ) The text f the preceptor, or a child &c ’ being by nature 
an Arthavada text, and therefore of no force as an authority in the 
subject concerned, the two do not relate to one subject matter. 
Therefore the meaning is that it does not serve as an illustration, as 
there is no contradiction. 

The Author explains the text Atmanascha paritrane and in their 
own defence &c. (p. 36. 1. 26 ) in Atmarakshane dakshfnadutamiti in 
self-defence or in the defence of the dakshind ( p. 36. 1 . 22. ). The 
meaning is this : By the a fortiori s reasoning the killing of persons 
other than the preceptor and the like in such a case is being praised. 
Therefore by its laudatory nature it becomes an Arthavdda. Again it 
may be objected : that here the object intended is not the killing of the 
preceptor and the like, then whence could it be deduced ? So the Author 
says wasabdastjavanadityadina from the use of the word wd & c (p. 37. 1 .1.) 
This is the meaning: As by making an assertion viz. ‘Here exists a ghost, 
it may be a ghost, or a demon, or even a goblin, or a dead being, the main 


1. i. e. from Verses 1-8. viz. its orbit of extent, sources, works, its definition 
( verse 6 ), its indicative (fTITP') and operative (’STOP ) sources ( %gs ). 

2. V. L, pTdt—i. e. refutes. 

3 . meant to indioate that what applies to less strong cases must 
necessarily hold in a stronger one-the maxim of *how muot^ more or 'muoh more 
therefore’. 
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object is the maintenance of the assertion made, similarly in the 
Veda 1 (Vdyu) the wind is indeed {wai) the deity which is the swiftest' or 
“or those who approach these nights also become well established 2 ” and 
in similar passages, the word wai ( indeed ), or the word wd ( or ), and 
such other words are indicative of an interruption in the force of the 
Vidhi text; similarly the words wd and api arrest 3 the full force of any 
affirmative injunctive command and there is no such injunction for 
killing the preceptor &c. Therefore under the texts 4 referring to the 
preceptor &c. viz. "a preceptor, child, or an aged man &c.' and the like, 
an injunction as to killing not having been reached, nor in the texts 5 'this 
expiation has been prescribed’ and the like ; therefore not having any 
occasion to be taken as an injunction for an expiation there is no mutual 
contradiction by which they could be taken as an illustration of the supe¬ 
rior or inferior force. On the other hand both Sumantu and Manh having 
demonstratedan absence of guilt only in the killing of those other than a 
cow, a Brahmana, a preceptor, and the like, the preceptor and the like 
must not be killed even whenj( attacking as) desperados, so the Author 
says Natatayiwadhe dosha &c. (p.161.25) there is no guilt in killing an 
assailant See. (p. 37.1. li.) Indeed here in the text of Manu viz. the pre¬ 
ceptor, nor him who expounds the Vedas &c. (p. 37.1. 7) the mention of the 
preceptor &c. is merely illustrative. Moreover the intention being the 
prohibition of killing only, this text is intended to negative any injunc¬ 
tion as to killing being directed to the preceptor and the like, and in 
that case there would be a conflict with the text of Manu viz. “whether a 
preceptor, child, or an aged man See.", anticipating this, the Author 

explains Acharyadinamatatayinam himsapratlshedheneti (p.l 6.1.26) it is 

intended to prohibit the killing of the preceptor and others &c.{p.o/. 1. 10). 
The meaning is this: The prohibition of killing of any kind being 
established by a general text, and there being no reason why the words 

preceptor etc. are not specially intended to be indicated, this text can 

be with a purpose only if it be understood to signify the prohibition of a 
particular killing. By the general prohibition of any killing, this particular 
killing could be included in any of the text, and this text Will be withou t 

1 . This is a quotation From ttoVtfmM'rr. U. L I- P a 3 sa 8 e ru “ 8 

He whois desirious of prosperity should offer a 

white animal to Vayu,Vayu indeed is the swftest deity. This is always oited as an 
illustration of an Arthavdda compliment of a Vidhi. 

2. For 5 rfftf?rgT% V. L. This latter is a better and correct reading._ This 

is the passage always quoted to illustrate the KTfrfftt maxim. See Jaimni IV, 5. 8 . 
Anandasrama Vol 24 pp. 245. 46. 

3. V.UfiW- ^ Mans XI 88 5 Oh. VII 35. 





a purpose a9 tautologous. ldam Vachanam (p. 16. 1. 27 ) this text 
(p. 37.1. 9 ) i. e. the text of Manu' viz. ‘ the preceptor ’ dc. 


It may be said: indeed if this be so, then by the text ‘the pre¬ 
ceptor, nor him who expounds the vedas’ &c (p. 37.1. 7 ) the killing 
even of preceptors and the like when attacking with a murderous 5 
intent is not prohibited. And by the text ‘By killing a desperado the 
slayer incurs no guilt’ (p. 46.11. 5~6 ) an absence of blame for killing 
a desperado having been demonstrated, there would arise the inference 
that the preceptors and the like may be killed, and thus a conflict may 
arise between these texts, so the Author says : Natataylvadhe dosho jq 
hanturbhavati Kaschanetyetadapiti (p. 16.1. 28) even the text'by killing 
a desperado the slayer incurs no guilt ’ &c. (p. 37.11.12-13). lhe meaning 
is that as they refer to different objects there is no conflict, f he Author 
points but the applicability (of the text) only to others than Brdhmanas 
yato agnido (1. 29 ) since an incendiary &c. (p. 371.14). This is what is ^ 
(intended to be) said: The desperado having been referred to generally, 
the rule that ‘a guilt would be incurred viz by killing 
* page 11 . a desperado’ would 8 not be a rule of general application. 

While the special text viz. ‘ There is no guilt in killing 
a desperado ’ would have a particular reference only to the text ‘ the 20 

preceptor or him who expounds the vedas’ (p. 37 1. 7) i. e. it 
would apply in the case of those excluding the Brdhmanas and the like. 

This then being established, viz. the immunity for desperados who are 
Brahmanas or the like from being killed, if through accident a killing 
occurs of Brdhmana desperados, then as the killing wa 9 accidental ^ 
would the killer be entirely free from blame ? anticipating this question 
the Author says Atascha Brahmanadayah (P-16.1.31) therefore Brdh¬ 
manas dc. (p. 37. 1 . 23). The Author gives an illustration of his view by 
Taduchyate (1.31) should be cited &c. (p.3/. 1.27). Ataeva Dharmartha- 
sannipate iti (p. 17.1. 7) hence only when dharma and artha come ^ 
into conflict &c. (p. 38.1. 2 ), since the legal science has more force. 
Hence % e. for this reason. This is the meaning. 


Yajnavalkya Verse 22. 

Sasanamuktalakshanamitl (p.17.1. 13) A royal grant has been 
defined before cfee. (p. 38.1. 17) i. e. as stated in the text* viz. “When 
making the grant of a land or of a corrody it should be done after the 

1. Oh. VII, 351. 2. Ini. 31 on p. 10 for read sf#rm, ‘mrcrrftrcv. 

3. In AohfiradhySya Verse. 318, 

4 58G3 
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execution of a document” etc. Prakarah kind (p. 38.1. 20) i.e. variety. 
Such as eye-witnesses, hearsay-witnesses &c. and the like. Character 
as well as kind,; those whose character and kind are presently to 
be mentioned; these, of that description. 

It may be said that what is included in the direct and the like 
( varieties of evidence) alone can be (regarded as) evidence and 
none else. Thus a document is evidence through the context in words 
written on it; while witnesses are evidence on account of the words 
uttered by them. In which kind of evidence is possession included 
1.0 that it may be regarded as a means of proof ? Anticipating this the author 
says : Nanu likhitasya Sakshinarn Chheti (p. 1 7. 1.16) It may be said 
that a milting and witnesses &c. (p. 38 1.21). The Author mentions things 
included as evidence; Uchyata the answer is (p. 38. 1. 25 ). Bhuktirapl 
kalschidvlseshanairityadina (1.1 7 ) even possession when satisfying 
15 certain conditions &c. (p. 38. 1 . 26 ). The conditions will be made clear 
at the time of construing the probative value. This is the meaning : 
Anumane arthapattau wa antarbiiavatiti pramarianiiti (1.18) be included 
in an inference or an implication and be a good means of proof &c. (p. 38 
1.29-31). This land &c. purchased by himMeserved to be his, as in 
20 the absence of an obstruction it is fit to be enjoyed long, as this is 
evidence of an admission' (of his title). This is an instance of inference. 
Or, this Devadatta had obtained by purchase or the like the 
property viz. the field &c. since he has been in uninterrupted possession 
for a long time, or has been admitted® to be the owner of the field etc. 
25 From the fact of an uninterrupted possession for a long time and from 
no other theory an inference of a purchase is drawn and therefore it is 
an implicationI Thus the title by purchase etc. being established by in¬ 
ference or implication, the right of ownership follows on account of the 
invariable* sources of title laid down in texts* such as “An owner is by 
30 inheritance, purchase, partition, acceptance, finding &c." and the like. 


in 


By the 
the absence 


text 6 Eshamanyatamabhave 

of these the ordeal is said 


divyanyatamamuchyate 

to be another ( p. 38. 


1. i. e. even though there is no actual admission on record, one such may arise 
by inference from conduct. 

2 . WfcPrsr: 

3. i.e. a necessary inference, an inferenoe from circumstances, presumption 
or an implication; it is deduction of a matter from that which could not else be. 

4. The student will note that the five modes stated here are universally indicated 
as the sources of ownership and are found in all systems of law. 

5. Gautama X. 39. Of. Mitakshara I i 8. where this text is quoted. 

6. Yajan. V. 22, 



11 . 10 - 11 ) is intended to be laid down that there would be scope for 
an ordeal only when none of the human means of proof are available. 
Not only that, but it is only after a (clear) conclusion is reached viz. that 
human evidence is not available, that an ordeal should be resorted to 
as evidence. So the Author says Manushabhava evetl (p. 17.1.20), in 
the absence of human evidence &c. It may be asked, whence is the rule 
obtained that ‘it is after a conclusion is reached that human evidence is 
not available that an ordeal should be resorted to’ so the Author says, 
Asmadeva Vachanaditi (p. 17.1.18) from this very text &c.{ p.39.1.5.) i.e. 
it has been so said viz. that it is an inference deduced from this very text. 

The Author mentions a reason for this : Divyasya swarupaprama- 
nyayoriti (p.17.1.21) the nature and conclusiveness of ordeals &c. (p. 39. 
1 . 6 ). This is the meaning : It would be against rules of law to resort 
to the invisible when visible means of proof are (available); moreover 
the nature of an ordeal as also its evidentiary character is obtained only 
from the Sas Iras' and not pertaining to this world; it is ( an ) invisible 
( means of proof) and, therefore, so long as there is a possibility of the 
visible means of proof there would be no scope for the invisible proof 
from the text* “in the absence of any of these &c." the inferential deduct¬ 
ion becomes* established viz. that it i 3 only after a conclusion as to 
the absence of visible proof is reached that an ordeal should be resorted 
to as evidence. Where means are available for establishing the entire 
point at issue and not human, but even divine proof is adduced, in 
such a case let human proof alone be acceptable. Where, however, 
human proof is available only as to a portion of the point at issue 
while the divine proof is for the entire point at issue, in such a case 
which should be accepted ? To such a question the Author propounds 
an answer by anticipation Yatrapi pradhanaikadesasadhanamltyadlna 
(p. 17. 1 . 21) Even so...for establishing a portion of the principal point 
fat issue) (p. 3911. 13-14). That is called the principal which is 
the original amount without interest; a portion of that. Thus e. g. ‘he 
borrowed a hundred rupees at this rate &c. the borrowing a hundred 
rupees is the principal; receipt of rupees only is a portion, the amount 
is another portion. 

Asya chapawado drsyate itl §• 32 p. 39 1. 37) An exception to this, 
however, has to be noticed &c. What has been stated as 
PAGE 12 * a general rule viz. ‘that a trial by ordeal is allowable 
only where human evidence does not exist.’ ( p. 39. 

1. Because being an invisible means of proof its substratum can only be a text and 
not any demonstrable reason, 2. i. e. in II. 22. above. 3. aTwH: 
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11, 35-36), as a rule of option has been stated as to the witnesses and 
the ordeal this is an exception to the conclusion stated before. 

Tatha Iekhyadlnamlti (1. 33) moreover...about a writing 8c c. (p. 40. 
1. 3 ). By the term Adi (Scg.) are included possession and witnesses. 
Tatha dwaramargakriyabhogeti (p.18.1.2.) similarly ...regarding the 
right of door or way or the right &c. (p. 40 1. 7) The right of making a 
door, as also of making a way; thus the term making is connected with 
each (word) making a door as also making a way. There as also regard¬ 
ing surface ( Abhoge ). Abhoga (means) extent, and thus are indicated 
things having an extent such as a courtyard and the like. As also regard¬ 
ing watercourses and the like. A Jalawdha or a watercourse—a way for 
water. By the terra Adi are included in the case of a house and the 
like the place where heaps of scoured dust are thrown, or the privy &c., 
In the case of these i. e. those mentioned before possession alone is the 
proof i.e. evidence, not ordeal, nor even witnesses are evidence. So also 
Dattadattetl(pd8. 1.3) valid and invalid gifts &c. (p.40.1.11). A valid gift 
and an invalid gift (make up the compound word) yalid and invalid gifts; 
regarding these i. e. known as ‘Resumption of gifts’ or the one known 
as ‘A dispute, between a master and a servant', or as ‘Rescission of sale’. 
Gambling as well as betting (together make up the word) gambling and 
betting. Also in a dispute known by that title, when set up, witnesses 
alone are the means of proof and not any other. This is the meaning. 
These titles at law will be expounded later' on. 


Yajnavalkya Verse 23. 

The Author mentions an illustration for the rule 8 “In all civil dis- 
25 putes regarding property, evidence adduced in support of a later transac¬ 
tion preponderates” ; Tatha purvam dwikatn satamitl (1. 12). Similarly, 
where after first taking at two per cent &c. (p. 41.11. 7-8). Having 
first drawn a loan on an agreement that for a hundred niskhas ,* the in¬ 
terest shall be two niskhas, at a later time, owing to personal needs, on 
30 an agreement for three niskhas as the interest for the same one hundred 
niskhas, this later (transaction) has force. Because as the two are con¬ 
tradictory (of each oth?r), (the later) one cannot be established unless 
the first is refuted. 4 


1. i. e. in Chapters XII, XIV, XVI, XVII treated later on. 3. In Yajn. II. 23. 
3. A golden coin of different values, but generally equal to one karsha or suvarna 
of 16 mafihas . 4. V. L. 
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Nyayamfilamevedatn vachanamiti (l, 50.) that this text is based on 
reason See. (p. 41.1. 32). Of a thing once taken by, or given or sold to 
one there cannot exist a proprietory interest for the purpose of again 
effecting a pledge See of it anywhere else. This itself is the rule, and this 
text is based bn this very rule as its reason. The meaning is that with a 
view to make it easily comprehensible the same conclusion established 
by this rule is repeated again in another manner or, (it may be 
understood thus); this text is the very basis of the rule, thus : By this 
text, having laid down the rule ( of law ) that in the case of pledges 
and the like transactions the prior one preponderates, on the strength 
of that ( rule ), of a thing once kept as a pledge at one place, there 
cannot be another pledge etc. at any other place, owing to the 
absence of the right of ownership. This rule is thus deduced. Thus the 
expression ‘ this text has reason for a base ’ is to be construed. 


10 


Yajnavalkya Verse 24. 15 

Bhukteli Kaischidvisheshanairyuktaya iti (p. 18.1.22) of possession 
when accompanied by certain qualifying circumstances See. (p. 41. 

II. 33—34). Absence of interruption, and continuance for along time— 
are the qualifying circumstances; accompanied by these. 

The Author now takes up a position viz. Pasyatobruvata &c. while 20 
he sees...looks on Sec. (p, 41.1. 38) and expounds it by paretia asamban- 
dhena Bhujyamanamityadlna (1. 25.) by a stranger i. e. by one having no 
connection being enjoyed See. (p. 42.11. 3-4. ) 

An objection : Indeed, on account of non-interruption the owner’s 
proprietory right is not lost, and as the right of ownership cannot accrue 25 
to the occupant by possession for twenty or more years, the loss after 
twenty or ten years does not arise at all. Anticipating this the Author 
says. Nanuityadina (1. 28). Indeed See. (p.42.1. 10.) The Author states 
that by mere non-interruption, the proprietory right cannot be lost, (by) 

na hyapratis hedhaditi (1. 28) Certainly . noton account of non-protest 30 

&c.(p.46.1.11.) Then the Author mentions the reason Apratisiddhasyetl 
(1. 28) non-protest Se c. (p.46 1.11). The meaning is, that as gift, sale and 
the like have been established among the people as well as in law, as 
causes destroying ownership, such is not the case with non-protest. 

The Author discusses the possessor’s right as to ownership by gg 
possession: Napl vimsativarshopabhogaditi (1. 29) nor . by possession 






for twenty years &c. (p.42.1.14.) There the author mentions the reason 
Upabhogasya swatwe 1 apramanatwaditi (I. 29-30) because possession is 
not the means of ownership &c. (p. 42.11. 14-15). The meaning intended 
. is this : As the inference from the smoke leads to the knowledge of the 
5 existence of fire in the mountain, and does not create it, in the same 
manner possession is simply indicative of ownership which is the point 
to be established by it. Therefore, ownership does not spring up from 
possession. The Author mentions another reason for the position that 
there can be no ( right of) ownership by possession. Rkthakraya* 

10 dlshwlti. 2 (1. 30) among inheritance, purchase &c. (p.42.1.) The meaning 
Is that among the originating causes enumerated, possession not having 
been mentioned, it does not possess the power to be the originating 
cause. The Author indicates the absence of enumeration 
* Page 13 itself among the originating causes. Tatha hi Swam! 

15 rkthakrayeti. (p.181.31) For, a man becomes owner... 

by inheritance &c. (p.42.1.18). The meaning of the text of Gautama is 
this: When there exist inheritance, purchase, partition, seizure or finding 
one becomes an owner. Thus this sets out the enumeration of the all 
roundgeneral originating causes of ownership. Unobstructible heritage is 
20 (rktha ) inheritance. An obstructible heritage is partition (Samvibhdga) ; 

seizure ( Pangrahah) is the appropriation of things such as grass, weed < 
&c, in the forest &c unappropriated by any other. Finding (adhigamah) 
i. e. acquisition 3 of things such as a hidden treasure and the like. The 
Author mentions the special 4 causes (of the origin of ownership) 

25 Brahmanasyadhikam labdhamiti. (1.31) In the case of a Brdhmana 'such 
acquisitions as are made by a gift or the like, being an additional special 
(cause) (p. 42. 1. 20). For a Sudra such acquisitions as are made in the 
form of wages obtained for service rendered to the twice-born or the like 
is an additional special 5 (cause); for, according to the lexicon of Amara* 

30 “the word nirveka is used to indicate wages or possession”. 

It may be said; indeed, this very text 7 of the Lord of the Yogis 
viz. “ looks on and does not object ” &c. may be taken as 

mentioning the originating cause of the right of ownership, so 

the Author says na chedamevavachanamiti nor . this very text 

35 &c. (p. 42 1.24 ). The reason for it is swatwasya swatwahetunanchetl 

(p. 19.11.1—2) of a title by ownership or its origin &c. (p. 42.1. 1 5). 

1. Here there is a mistake in the print; for vnrvrrTifi; read ^^ssrirp’r?^. 

2. Vide the text of Gautama see note on page above. 3. i. e. finding. 

4. i. e. additional causes as mentioned in each case. 5 Vide Gautama X. 40-42. 

6. III. 3. 214. 7- Yajn. II. 24. 
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The meaning is this: Popular usage never functions in establishing 
something which is non-established, as an injunction ( vidhi )' 

does. Btachcha vlbhagaprakarana iti (1. 2 ). This moreover . in 

the chapter on Partition &c. (p. 42. J. 29). This i. e. that portion which 
deals with the ownership and the causes of ownership being established 5 
by popular usage. 

It may then he asked : If this be so then what of the text 
of Oautama ? so the Author says ; This only becomes enumerated 


in the Sastra that ownership should be asserted to arise, and 


not by those not enumerated * 2 as the general rule i. e. that from jq 
which what did not exist before is created and not as implying that 
ownership or the causes leading to ownership are to be found 
in 3 the Sdstra. So the author says aautamavachanamtwiti (I. 3) 

The text of Gautama however <Scc. (p. 42.1.29), Anagamopabhogasya 
swatwahetutwe viruddhyate iti ( 1 . 5.) is opposed to the theory ^5 
that possession without title is the source of ownership &c. (p. 42. 

1.34. ) If possession without title created ownership the pre¬ 
scribing a punishment for the man in possession would be impo¬ 
ssible. But a punishment has been laid down. Therefore also, 
even in contradiction to that text, ownership cannot arise by possession. 20 
This is the import. Again even with the contradiction, in no case what¬ 
soever would the right of ownership arise by possession. But there is no 
contradiction; for by the text Anagamam cha 4 yo bhunkte (1. 3.) He 
who enjoys without title &c. ( p. 42.1.31 ) the following rule is laid down, 
the right of ownership not arising from possession in the absence of 
the owner, even though for a long time, the man in possession should ^ 
be punished as a thief; while the text 5 “looks on and does not object” 
lay 3 do,wn the following rule: The (owner’s) title becomes extinct after 
twenty years’ possession without interruption in the presence of the 
owner, and the right <?f ownership arises in favour of the possessor on 30 • 
account of (his) possession. Thus the difference between these two texts 
is not on account of the presence or absence. Therefore it may be argued 
that under the text 'looks on and does not object' the right of ownership 
may not arise by possession; so the Author refutes by na chanagamam 
tu yo bhunkte ityetaditi (1. 5) nor also...the text he who enjoys without 


35 


I. A Vidhi is an expression of an injunction when something non- 


established has been enjoined. 

2. See Balambhatti p. 31.11. 35-28, where this has been made further clear. 

3. Such as in the text of Gautama and similar other*. 


4. V. L. <$ Tu as is in the original MitaksharS text. 


5. Yttjn. II. 24. 




32 

title &c. (p. 42 1. 34; p. 43 1. 1). Indeed by a bare statement, the 
meaning does not become established. Anticipating this the Author 
mentions the reason, Anagamam tu yo bhunkta itltl (1. 6) he who enjoys 
without a title &c. (p. 43 11. 3-4). This is the import: Having laid down 
5 that‘lie who enjoys without a title should be punished’ as a general 
rule without any particular reference to the presence or the absence 
it is not proper to reach a conclusion by relation to the presence or the 
absence. There is no contradiction. Nopabhoge balam Karyamltl (1. 7) 
should not rest his case on possession &c. (p. 43.1. (r). The meaning 
10 is that on the mere strength of possession one would not succeed. 
Samakshabhoge 1 * cha hanikaranabhaveneti (1. 8) moreover an extinction 
of title is not possible in case of a possession with notice &c. (p.43.1.7). 
The right of ownership would not be lost on account of non-interrupt¬ 
ion, nor would it be acquired by possession; therefore, in pursuance of 
^ wha£ has been said before, an absence of the cause of extinction need 
not bq observed. 

It may again be said, let not the text ‘looks on and does not 
object’ be interpreted as has been done before. In the text “In the case 
of a pledge, of a gift, and a sale &c.” preponderance for a prior trans- 
qq fiction has been mentioned in pledges and the like; by way of exception 
to this has been mentioned a later transaction relating to land accompa¬ 
nied by possession for twenty years, while in money dealings a later 
transaction of ten years’ duration as having greater force. It may then 
be asserted that thus in similar cases, even in transactions of pledge 
2 k and the like a later one also should be accepted : anticipating this the 
Author removes it nachaitan mantavyamityadina (1. 9) Moreover it 
should not be supposed &c. (p. 43.1. g. 1. 10). Here transaction means 
( Kriyd ) doing (Karanam ) i. e, an act ( Krtih ). The objector 
would maintain that in the case of land, excepting those cases where 
2 Q possession lias not heen for twenty years, as also in money transactions 
where possession has not been for ten years, a prior transaction of 
pledge and the like will indeed prevail, and that where 
*PAOE 14. does not exist, a pledge or a similar transaction of a 
later date would have more force than a pledge and the 
like of a prior date. While the purport of the respondent is that a 
^ later transaction itself being absent there is no possibility of a later 
transaction preponderating over a prior one, for, attributes can be 
considered (only) when one possessing the attributes exists. Moreover, 
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1. i. e. with the knowledge of the owner. This is one of the elements of what is 

known as 4 adverse possession*. 




if this were so, there would be a contradiction between the texts of the 
Lord of the Yogis mentioned before and to be mentioned hereafter, and 
that would be meaningless; so the Author says Tathadhyadinam traya- 
’lamiti. Moreover—of the three — 'viz. pledges, &c. (p. 43 1. 24.) The im¬ 
port is this : The objector says, a pledge or a like transaction of a later 
date accompanied by twenty years’ possession or ten years’ possession 
is strong, and-that per contra a prior transaction will have less force. 
This is what is (intended to be ) stated by the text “looks on and does 
not object etc.” To this, the reply is, by the text 1 2 “Except in the case of 
pledges, boundaries, open deposits, wealth belonging to the dull in 
intellect, the minor &c.” which follows later-as an exception to the one 
stated before, the rule has been stated that in the case of a pledge, a 
later transaction has no force. Moreover by interpreting the prior text 
as giving greater force to a transaction of a posterior date, the text 
next following which lays down a contrary rule, would be meaningless. 
It may be said, it may be that the right itself may not become extinct 
alter twenty years by pledges and like transactions in the case of land 
&c. but judicial remedy would be lost in each of the transactions; so the 
Author says Napi vyawaharahaniriti (1. 13) nor is the cause of action lost 
&c. (p. 43.1.27). The reason for this is Yata Upeksham Kurvata iti (1.15) 
For......of him who neglects &c< (p.43.1.28 ).* The Author demon¬ 
strates the very meaning and purpose of this text as has been stated be¬ 
fore: It! Naradenopekshabhavakrta iti(1.16). . Thus Ndrada has mentioned 
the extinction when there is neglect, and such neglect is not accompanied 
by circumstances explaining &c. (p. 43. 11. 29—30. ). Those circumstances 
such as idiotcy, infancy and the like which lead to forbearance; caused by 
these i. e. on account of these. This is what is intended to be said; 
Even when no circumstances existed for forbearance, why did he not 
institute a suit when his own right was contested ? When thus charged 
by the defendant the plaintiff has no answer to give. In this manner 
has been mentioned the absence of a judicial remedy by Narada, since 
he has specially spoken ‘of him who neglects'. There it is not possible 
to state that a right itself is without a judicial remedy. 

The Author expounds the text “looks on and does not object " in 
another way by Atha matam (1-24) it may also be said &c. (p. 44.1. 14) 
This is the meaning : By uninterrupted possession for twenty years, 
also by a similar possession for ten years, the loss of the land* &c, or 3 


1. Yajn. II. 35. 

2. Forjjwrnrwpr V. L. 

3. V. L. T. wpnfrw «rr frfa: 

5 


5 

10 

15 

20 

25 

30 

85 





misfy 



34 


L 


YUjnavalkya 

Mitak,8hara 


Qt 

iflijlj 


10 


15 


20 


25 


30 


35 


the loss of the right thjre is not demonstrated by this text. But when 
one’s own property is being enjoyed in' one’s own presence and if the 
owner does not raise any objection then in course of time there may 
arise a fear about the loss of a judicial remedy, and so an objection must 
be raised in order to obviate a fear as to the loss of a legal remedy, 
and so the rule as to the raising of an objection has been prescribed. 
The Author refutes the interpretation also by Tachcha netyadlna (p.19 
1,25) However, it is not so &c . (p. 44. 1 . 17). Has this advice that ‘one 
should not stand by’ an invisible 6 purpose or a visible purpose ? Not 
indeed a visible purpose. For in that case this advice should be taken 
as prescribed ( only ) when there exists a fear as to the loss of a judicial 
remedy. That, moreover, would arise only when any reason exists for 
the fear of the loss, and not when it does not exist; and that reason is 
possession measured by twenty years or the like. Then iudeed it must 
be another. Not certainly the other. That has not been so mentioned 
in the text, nor is it possible. Thus having removed it at the outset and 
intending to add that the possession is also not like that, the Author says 
Smartakalaya bhukteriti (1. 25). Of possession within memory &c. (p. 44 
1, 18 ) This is the meaning: where it is alleged that ‘he is in possession 
of my land &c. without a gift or the like’ the possession must be 
within memory and there would be no fear of the loss of a suit on 
account of such a possession, because it is possible to have witnesses 
and the like. Nor is it for an invisible purpose : so the Author says 
tuphgim na sthatayamltiti (p. 19 1. 26) one should not stand by &c. 
(p.44* 1.20). This clause is to be taken in connection with what follows 
later on viz : or if the only object was to lay down the rule that 
( one ) should not stand by. Avlvakphitam 3 (1. 29) without a purpose 
&c. (p. 44 1. 21). i. e. does not fit. The meaning is this : It has to be 
assumed that the direction that one must not stand by, has an invisible 
result; and that result is to be assumed on the strength of the express 
rule; the assumption is stronger. It will be seen that the invisible 
is not ( accepted ) first 4 vide the rule “Even the hundredth part 5 of the 
end of a hair must not be assumed without a proof”. This assumption, 
moreover, becomes possible when there is no ( other ) way. As 
this text can be applied in a differrent manner in accordance with what 
will be said hereafter, there is no 6 reason for assuming that this text 


1. V. L. wrgfjt. &c. 

2. i. e. for an invisible object, 

3. Here there is mistake in the print is to be in the ordinary t^pe, 

4. Another reading is cTrwrScffaPT sr?fnrcT 1 

5. For wrosicNreft read wnrsrrrvrFfr. 

6. Con. p. 1511 for read...^* 
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Smriti Ver. 94. 

Page 19. 

can be found to have a meaning only by asserting an 
* PAGE 15. invisible purpose; therefore this advice that ‘ one should 
not stand by ’ has not an invisible purpose. 

The Author points out a flaw even by assuming this text as hav 
ing an invisible purpose Vimsatigrahanmniavivak^liUam syaditj (p.19. ^ 

1. 16.) The use of the term twenty would be without a purpose (p. 44. 11, 
20-21). The expression 'would be without a purpose’ connects' the 
last of the foregone portion and the last of this text. 

This is the meaning; The advice That 'one should not 
9tand by’ has an invisible purpose. By raising an objection some jq 

invisible result is produced and therefore it is that the advice 8 viz. 

" one should not stand still” is given. And the same result may be 
accomplished by the rule 'of twenty years’ i. e. by a mere negation 
viz. that even* in the absence of the limit of twenty years one 
should not stand by, and thus the word twenty would be without k 
a purpose i. e. meaningless. Or perhaps the context of the 

explanatory passage may 4 be explained thus : that (purpose) may 
not be accomplished by an easy path securing the mental satisfaction for 
all the people. The Author exposes the fault in that explanation 5 also by 
Tachha netyadina (p. 19. 1. 25.) Even that is not so &c. (p. 44. 1. 28.) 

This is the meaning : It does not hold to say that this advice is for ^ 

avoiding the absence of a rebutting cause for extinction of a title at 
law in regard to possession which is within the period of memory e. g. 
in a complaint that he is in possession of my land &c. with any (title) 
gift or the like &c. And therefore it must be said that this much is 
advised viz. ‘ one must not stand by’. Moreover the term twenty ^ 
would be without a purpose and meaningless. Why f For want of a 
visible purpose, this advice must be supposed to have an invisible pur¬ 
pose. Because an invisible purpose can hold even in the absence of a 
limit in the form of twenty years. Hence, it is that the word twenty is 
without a purpose. 80 

The Author refutes the portion that the word twenty is 
meaningless by Atroohyate ityadina (p. 19.1. 27.) It may next be said 
&c( p.44.1.22.) The import is this ; By the text ‘looks on and does 
not object,’ so much 6 only is advised viz. "one must not stand by ” 
and nothing more. Even then the word twenty is with a meaning, 36 
Because, if the owner does not raise an objection for twenty years 
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and the defendant enjoys possession for that period even though in 
reality on' a fraudulently executed document, then after the lapse of 
twenty years that document would be (considered to be) without a flaw, 
and therefore for® the purpose of refuting the fault in the document the 
word twenty has quite a meaning. By an uninterrupted possession for 
more than twenty years a document would be faultless for more than 
twenty years or after. 

In support of this the Author quotes a text of 
Kfityayana: isaktasya sannidhavartha Itl (p. 19 1. 18) in the presence of 
one who is competent (p.44.1.26). The Author refutes (this) by 

tadapl na Adhyadishwapiti (p. 19.1. 29) Even that is not so;. even in 

the case of pledges &c. (p. 44.11. 28-30.) This is the import: The word 
twenty having (been shown to have) a meaning on account of its 
capacity® to wipe off defects in a document, when it becomes equal even 
to a document established in law, the exception mentioned above i. e. 
in the text of the Lord of the Yogis viz. “Except in the case of pledges, 
boundaries, open deposits, wealth belonging to the dull in intellect, the 
minor See." would be contradicted. 

It may be said: Indeed by the text “looks on and does not object" 
a general result having been reached viz. the removal of 
An Objeotion. defects in documents generally in all cases after an unin¬ 
terrupted possession for twenty years, by the particular 
text viz. “Pledges, boundaries, open deposits &c.” that does not happen 
in regard to pledges 8 and the like, but even after twenty years defects 
may be pointed out; thus there is an exception to what has been said 
before; where is then the contradiction ? Anticipating this, the Author 
says, there is no contradiction in the text of the Lord of the Yogis 
but that the text of The Lord of the Yogis viz. “pledges, 
The Answer. boundaries, open deposits" &c. is contradicted by the two 
texts of Katyayana; and intending 4 to point this out, the 
Author quotes the text of Katyayana : Atha...varshaijiti (p. 17. 1. 30) If 
... for twenty years &c. (p. 44 1. 31). This is what is said. In a document 
of pledge, as also in a document relating to boundary, after 
twenty years, no fault could be raised and such a document 
would be regarded as faultless. Such would be the import of 
the two texts of Katyayana- While contrary to this, under the 
text of Yogiswara in the case of a pledge, as also in a boundary 
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even after twenty years a fault may be pointed out. Thu9 there 
would be a contradiction. But this should not be so. In the manner 
presently to be explained, the solution would be in the contradiction it¬ 
self, so the Author expounds the meaning intended therein by Uchchyate 
&c. (p. 20 1. 1 ) The answer is See. ( p. 45 1. 1 ) pratyakshabhoge cha 
•akrose itl (p.201.4) in possession with notice and protest ( p. 45 
11. 9-10 ). The context is that the fruit9 may be followed. The reason 
here being abruvata iti vachanaditi (p. 20 1. 5) under the text abruvata 
etc. (p, 45 1. 10). The meaning is that since the loss of fruit would 
be of him only who does not protest, therefore, of him who protests i. e. 
raises a cry, the fruit would verily be. Pratyakshe nirakrose labhatk 
Iti ( p. 20 1. 8 ) he succeeds when there is possession without protest (p. 45 
11. 11-12 ). Even here, the fruit can certainly be followed. Let alone 
the ownership ; still, in the particular matter, the loss of 
•PAGE 16. fruits becomes inevitable. Anticipating this, the Author 
removes it: BadhamapTti (p. 20 1. 6) True (p. 45 1. 15 ). 

To a querry, in which case would there be a loss of produce and 
where could there be no loss of produce, the Author say 9 , where the 
produce exists, there no loss takes place tasya swarupavinaseneti (p.20 

1. 6. ) it . in the same condition without detriment to its natural state 

Sc c. (p. 45 11. 15-16 ). Of it i. e. the produce. Where, however, the 
produce has vanished in specie on account of consumption, there being 
an absence of the substance itself and in specie, even if the ownership 
which is based on its relation to the substance be lost, by regard to the 
text “one in possession without a legal origin, he should punish like a 
thiefas in the case of property stolen by a thief, the property is 
restored to the owner and a fine is recovered, similarly the person con¬ 
suming (the produce) should be made to pay to the owner the produce 
and be punished; thus by the force of this text, from the payment of the 
price of produce the loss of the produce as such necessarily would follow, 
so the Author says Yat punastadutpannaraityadina (p. 20 1. 7) that, 
moreover, which arises &c. ( p. 45 11.17-18. ) 


Yajnav&lkya Verse 25. 

The Author points out the difference between an open deposit 
(upanikshepa) and a deposit (upanidhih)'. Upanikshepo nametl (p.20.1.17) 
Upanikshepa is See (p. 46.1. 20). This is what is (intended to be) said: 
what is handed over for protection without disclosing either the form 
or the quantity is a deposit ( upanidhih ). In the text of Narada from 


» 


5 

10 

15 

20 

25 

30 

35 





the use of the expression ‘ in confidence,' the non-disclosure of the 
form and the quantity is inferred. Hanlrna bhavatl iti (p. 20 1. 20) no 
loss occurs Sc c (p. 46.1. 26.) &c. i. e. the meaning is that the loss of the 
produce does not occur. 


Yajnavalkya Verse 26. 

Vivadaspad'ibhQtam dravyam swamine dapayedityanuwada Itl &c. 

(p. 20 1. 21). The amount, the subject of dispute, he should be made to pay 
to the owner, is an anuw&da <Scc. (p. 47 11.22-24). The import is that since 
a rule has already been mentioned viz. “when upon a denial a claim is 
proved, he shall pay the amount and also an equal amount to the king” 
Dandam cha tastamam vivadaspadlbhutadravyasamam rajne dapa- 
yeditl ( p. 20 1. 31 )—as also a fine equal to it i. e. equal to the amount 
in dispute should he be made to pay to the king (p. 47. 11. 24-26), 

It may be objected: indeed, the rule here is improper, as a rule had 
already been laid down (before) viz. “and also an equal amount to 
the king” where, as here, a fine equal to the amount in dispute has been 
prescribed. To this the answer is that in the text ‘and also an equal 
amount to the king' the rule is applicable only to the recovery of debts; 
and not to all topics. Even assuming it to have a general application, 
still there is no injunction in the places where the rule occurs, also an 
equal amount as to the king being a matter of inference, hence there 
i9 no impropriety. 

It may again be contended: Indeed the rule of ‘an equal 
amount' is not apposite alike in all kinds of disputes, as in disputes 
regarding a house or the like, it would be impossible to levy a penalty 
of another house &c. True, that is so. At such a place the fine ‘equal 
to it’ means as is prescribed in each such place to be hereafter mention¬ 
ed, so the Author says Yadyapi grhakshetradishwitl (p. 20. 1.32 ) 
although . in the case of a house, land <fec. ( p. 47.11. 25-27 ). 

It may then be said, indeed, then in those places to be hereafter 
stated, this same rule is laid down, so that that other would not have the 
force of a rule; (to this the answer is ) no; in the place hereafter to be 
mentioned, the rule is as regards the nature of the punishment, while 
here the rule is as to the payment to be enforced in accordance with 
the fine already incurred ; so, as there is room for a ( distinct ) rule 
at both places, neither is without (the force of) a rule. 

It may be said, indeed, how has the expression Dhik (fie or 
shame 1) been proved to be a (kind of) punishment, and even if it be 
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proved to be a punishment, whence is the rule regarding that ( as a 
punishment) been obtained ? So the Author quotes the text of Mami as 
an authority for both: Dhigdagdam prathamani kuryaditi ( p. 21 1. 6 ) : 
He should punish first with the expression dhik (fie or shame) &c. ( p. 48. 
11. 13,14). Here the words ‘first, then, thirdly' and the like mentioned 
one after the other are indicative of a higher form relatively by regard 
to those mentioned before from among the forms of punishment viz. 
Dhik, a fine (in money), or a corporal punishment, and not as prescribing 
a procedure in all offences in the order mentioned viz, first &c. 
Navadha darsita iti, i. e. indicated to be nine-fold i. e. in nine 
varieties i. e. of nine kinds exclusive of the capital punishment which is 
well known. Da?a sthanani dandasyeti ( p. 21 . 1 . 8 ). ten places for 
punishment See. ( p. 48,1.19 In the case of three varnas (orders) 
i. e. the Ksh^triya, Vaisya and Sudra, those places (which are intended 
for (inflicting) punishment, are ten. This is the construction. Kte?ham 
cha yannimlttamiti (p. 211. 10). Of these, moreover, by means of 
page i 7 * which &c. ( p. 48.1. 24). Of these i. e. from among the 
belly &c. It has been said that a poor man should be 
punished by dhik. The Author mentions an alternative in the same 
case. Karnia cha karayitavya ityadina (p. 21 1.11) or be made to 
serve on labour &c. (p. 48 1.25). as says Gautama: 1 2 3 Karmaviyoga 
(1. 24) preventing the deed &c. ( p. 48 1. 30 ).® In the case of a 
Brflhmana not behaving, i. e. who acts against the law, prevention of 
the deed, proclaiming the crime &c. should be resorted to. 
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Yajnavalkya Verse 21 . 

While mentioning possession of a particular kind as evidence 
of ownership, the Author points out the preponderance of title as being 
a cause creating ownership : Swatwahetuh pratigrahakrayadlriti (p. 21 
I. 5 ) the origin of ownership such as gift, purchase <&c. ( p. 49 1. 25 ). 
The Author mentions the reason of the relative preponderance of title 
over possession : Swatwabodhane bhogasyeti (p. 21.1. 5) of possesston 
as index of ownership (p. 49,1. 27 ). The meaning is this : Possession 
as evidence of ownership requires however, gift and the* like; while gift 
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1. Cb. XXII 43-44. Ch. Manu VIII 135, 

2. There is a mistake in the printing ol the text here The 26th verse does not 

end, as shown in the print, at 11,1-2 on page 17 but it continues in the next 
line as far as the word after whioh woid begins Verse 27. 

3. 2. as the origine of title like sfri'f and the oz. inheritance, purchase partition 
and finding see Mitakahara Gautama. 
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and the like, do not require possession. Thus, under the maxim, 
'of things dependant and not dependant, those not dependant have 
greater weight,’ that which is based on gift and the like preponderates. 
Vichhedaparavojzita iti (p. 21 1. 22 ) uninterrupted, without protest (p. 
a 50 1.5) Aparavah ( protest ) i. e. clamour. Without interruption or 
protest i. e. without break or protest. This is what is (intended to be ) 
said: without interruption i. e. unbroken; without a protest i. e. 
without a hue and cry. 

The Author now begins to explain the meaning of the parts 
1 0 same text quoted before: Kwachlttuagamanirapekshasyapiti (p.21 

1. 33 ) sometime, however, . does not depend upon title' (p. 50 1. 10). 

sa punaragatnadabhyadhika itl ( p. 22 1. 1 ) such possession . even 

superior to title &c. ( p. 50 11. 16-17 ) 'such' is to be understood to be 
that descending in a line of posterity. 

15 ft has been said that (possession ) as evidence (of owner- 

s hip) is independent of title. What sort of independence is that 7 
Anticipating this (question) the Author explains that the indepen¬ 
dence is of the knowledge of the title and not of its existence , and 
so he says tatrapyagamajnananirapekslia it! ( p. 22 1. 2 ) even then 
2 (| ft is independant of the knowledge of title (p. 50 1. 18). This is 
what is (meant to be) said: one asserting that there is title expects the 
actual existence of the title ; he does not expect to have the knowledge 
of the title as ‘here is the title’ in the manner 1 2 * * as cattle is shown by the 
horn. It may be asked, what is the evidence for the actual existence 
25 where it is neglected ? So the Author says sa tta tu tenaiveti (p. 22 1.2) 

the existence of title however . .from that itself ( p. 50 1. 19 ). From 

that itself i. e. from the particular (kind of) possession itself. 

Indeed this is untenable, there will then be the fault 8 of 
An Objection. mutual dependance. Because, the existence of title 
30 is ascertained by possession which has an evidentiary 

character ; while possession accompanied by title is regarded as 
evidence after the existence of the title is ascertained. 

To this the answer is. The ascertainment of title is 
The Answer. (only ) by an inference, as a long-continued possession 
35 was not available ; and it is after the ascertainment of 

1, The ^srrTf^t^PT see note 4 p. 17 above. 

2, as where things are mentioned as the cause and the effect of 

each other mutually, thus leading to no conclusion as to which is the cause 

and which the effect, the above of also 
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title that possession is regarded as evidence. The fault of mutual depen¬ 
dence would occur only where the existence of title is determined by 
regard to actual possession as a means of evidence. 

Then if it be asked, what of the statement' viz. “the existence of 
title, however, is deducible from that itself” ? (the answer is ) as the 
ascertainment of title is made by an inference through it, it is to be 
understood that the use of the expression ‘from that itself is figurative. 

In the text 2 viz.'title is superior to possession’ two kinds of possess¬ 
ion (are to be accepted) as evidence of possession in the view of Yogis wara 
possession both within memory and immemorial possession. The Author 
expounds these two separately : Vina purvakrainadityetachchetyadina 

(p. 22 1 . 3) with the expression excepting where. . descended from a 

line of ancestors (p. 44 11. 24-25). This is what is (intended to be) said: 
Immemorial possession does not depend upon the cognition of title ; 
while possession within memory is dependent on the cognition of title. 
Whence do you get this dependence in one place and independence in 
another of the one fact of possession on title? Anticipating this question 
the Author mentions a reason for its dependence : Atascha smarana- 
yogye kale itl (p. ^2 1. 4 ) Hence also in the case of possession within 
memory &c. (p. 50 1. 23). In the case of possession within memory, even 
when gift, purchase, and the like sources of title exist, and are capable of 
being evidence, there is an absence of the determination of title as it is 
not (regarded as) evidence ; and an absence having been established, 
mere possession even by force not being regarded as evidence it depends 
upon title. 

The Author now mentions the reasonf or regarding in some places 
possession as independent of the cognition of title : Asmarte tu Kala itl. 
( \. 5 ) In the case of immemorial possession however &c. (p. 50.1. 27)" 
When there is capacity and (still) want of perception it is yogydnn- 
palabdih (i. e. the non-existence of the proper means of the knowledge 
of title ). In the case of time within memory, gift, and the like are inad¬ 
missible as evidence and there is an absence of the capacity of percep¬ 
tion Therefore it is not possible to decide that there is no title, owing 
to the absence of the capacity of perception for assessing the means of 
evidence determining an absence (of title). Thus also possession is not 
evidence merely when there is a determination of the 
page is* absence of title, because, the basis itself is loose. In 
the present case, however, there being an absence of 
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determination as to the absence of title, there is the absence of the 
looseness of the basis, and possession which is independent of the 
cognition of title i3 evidence of title. Thi9 i9 the meaning: 

Smarte kale kriyeti ( p. 22 1. 6 ) In cases within the memory 

of man . .evidence &c. ( p. 50 1.27). Knyd (evidence ) i. e. means 

of evidence. All roots indicating motion also indicate knowledge. 
The root gama indicating motion is used to indicate knowledge. 
Therefore following ( Anugama ) means certain knowledge. Absence 
of it means absence of ascertaining it. Whence is such an absence ? 
Anticipating the question, and with a view to satisfy the expecta¬ 
tion, viz. that the absence of a positive certainty as to the non¬ 
existence of title was due to the non-exi9tence of proper means 
of the knowledge of title, the Author explains the expression ; 
'absence of knowledge’ in the text of Katyayana : Anugamabhavaditl 
(p. 22 1. 8) on account of the absence of proof &c. ( p, 50 1. 38 ). Yogyeti 
(1. 8) proper &c. Since, even if there be a continued immemorial 
possession, it is no proof, and hence Manu 1 2 has generally laid down 
a punishment for possession without title, so the Author says Ata eva 

Anagamamtulti (p* 22 1. 11) Hence......he who . without title &c, 

( p. 51 11. 9-10). 

It may be said: In the passage ‘even.for many hundred 

years,’ the word even ( Api~) is used in the sense of collection. For 
according to the Sutra 1 on prepositions “the word Apt is U9ed to indicate 
possibility, returning 3 or secession, expectation, collection, censure, 
blessing, competency or force, ornament and querry”. Therefore the 
following meaning is obtained. He who enjoys possession extending 
over many years is to be punished. Since a collection can occur only 
in an enjoyment for several years by one and more than one, not other¬ 
wise. Thus the singleness of the person in possession is inferrable from 
the word Apt ; as also from the singular number indicated in the word 
he. Therefore, if the rule be that one in possession for a long time with¬ 
out a title is to be punished; only one is punishable and not many. And 
in the case of possession in an unbroken line of ancestors, the persons 
in possession being many, and there being the absence of such a one in 
possession the punishment as for a thief can only be for the first person 

1. This passage is not found in manu; but it is in the NSrada Smrlti. 1. 87. 

2. The Svttra in Panini at 1. IV. 96 is 3?ft: The sutr* 

as given in the text above is different, 

3. i. v. as opposed srfffr, 







who alone began the enjoyment without tifcle, on account of the fact tha 
the rule as to possession without title has a reference to the first person 
so occupying, and the punishment cannot be for the second or the third 
Therefore, what has been said in connection with the inference of title 
from possession viz. that possession is no title where the tradition does 5 
not disclose ( a beginning into!) a title, is improper. Anticipating this 
objection, the Author says Na chanagamantu yo bhunkte Ityekava- 
chananirdesadityadina (p. 221 . 12 ). It should not, however, be 
supposed by the use of the singular number in ‘the who enjoys without a 
title' dkc. (p. 1 11. 13-14). ’ 10 

Or, the word api is indicative of strength, as the sense of force is 
deducible from the same rule. Therefore it comes to this: He alone 
is punishable who holds possession without title for a long time. 

Such a one holding by force is only the first, and not the second or 
the third. In the case of these two, having possession by tradition the 15 

element of force is absent. Therefore the first alone incurs a penalty* 
Anticipating this objection the Author removes it by na chanagamantu 
yo bhunkte Ityekavachananirdesadltyadina 1 (p .22 1 , 12 ). The sub* 
stance of the Answer is : In the text "In the case of the first acquirer > 
gift is the ( proper ) cause ( of title ); while for the intermediate genera- gO 
tions possession with title”, Even as regards the intermediate holder 
possession with title having been laid down as a source of title, and in 
the clause "he who is in possession without title” the word he being in 
the position of the subject, the singular number is not intended to be 
emphasised, possession with a title has an evidentiary value. Therefore 2o 
even in the case of the second or the third persons for a possession with¬ 
out a title a penalty is inevitable, and so in the case of a traditional pos¬ 
session without a title, possession is certainly not evidence of title. 
Similarly the word api is used to indicate possibility, and not collection 
or force. Therefore this is what comes to be said. Even of one whose 30 
possession extends over multi-millions of years and the possession be 
without a ( proper source of) title, a person with such a possession is 
also punishable, what of one having no title and short possession 1 

It may again be said: Indeed what has been said that only 
possession traditionally handed down from time immemorial has an ^ 
evidentiary value independently of the knowledge of the source of 
title, is not proper; since in the text' ‘where possession has been 
held, even though unlawfully, by the father with his three ancestors, it 
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has been stated that whatever has been held in possession even though 
unlawfully by the father as also held by the three ancestors, in both these 
cases a restitution cannot take place, a good title may be inferred even 
for possession for a period within memory, although not initiated by a 
good title. So the Author refutes it: Yadapyanyayenapi yadbhuktam iti 
(p. 18 1. 30). As to what has been said ‘where possession has 
been held even though unlawfully' &c. (p. 53. 11.9-10). Here the 
expression 'even though unlawfully’ demonstrates the evidentiary value 
of possession without title. 'By the father’ has a reference to immemo¬ 
rial time ; (so) possession commencing at a time within memory and 
having no good origin has no value as a title. So he 
PAGE 19* answers by Pitra saheti (p. 22 1. 17 ) with the father &c. 

Here the clause.'what has been held in possession by 
the father’—is not to be taken separately because by so doing 
possession by the father being at a time within memory such possession 
without a lawful origin may be regarded as good title. Whereas, the 
instrumental here in the expression'by the father’ is used in the sense’ 
of accompaniment. Therefore the text viz. where possession of a field 
or the like is held by the three ancestors along with him without inter¬ 
ruption it cannot be taken away from him, being in one entire sentence, 
and it being impossible to find possession by many persons without the 
same being for a long time, possession for an immemorial time has the 
force of title. Therefore there can be no evidentiary force in possess¬ 
ion without a lawful origin and within memory. 

It may perhaps be said, how do you get at possession at a time b-e 
yond memory from the expressions ‘three ancestors’, or ‘possession by 
many persons’ so the Author says tatrapi kramaditl ( p. 22 1. 18 ) even 
there through... ...successive &c. (p. 52 1. 12). 

It may be said: Indeed let possession for a period beyond 
memory be evidence (of title); even that requires the existence 
of title. What then of the text* “even though unlawfully 
&c.” ? so the Author says : Annyayenapl yadbhuktamityetachchetl 
( p.22 1.20) and moreover the text when possession has been held 
even though unlawfully &c. (p. 52 11. 22-24). 

Again it may be said, indeed it has been stated that possession 
for a period beyond memory does not require the knowledge of the 
origin of title, but that it requires the existence of it; that is inconsistent. 


1. Cf. ^tfhrr * 1 ^ i n* 
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The Author anticipates an objection, that in the text “what has 
been held in enjoyment in continuation by three ancestors without any title 
&c .” (p.52 11.27-29), the expression 'in continuation’ is used to indicate 
the force of possession as a source independently of title, so he 
says : Yachchoktam 1 2 yadvinagaruamityadina ( p. 22 1. 22 ) ‘as to what 
has been said, what.-.,without title &c. (p. 52 11 . 27-30). The Author 
refutes by Tachchapyattantamiti (p. 22 1.23) even that without any 
title whatever p. 52 1 . 31 ). 

This is' the meaning : In the case of possession beyond 
memory there being absolutely no necessity of the knowledge 8 of 
the origin of title, even when the knowledge of the (origin of) 
title is entirely absent, a thing which is possessed for a period 
beyond memory cannot be taken away. But only so much ; and not 
that even when in reality no title exists in fact, there could be owner¬ 
ship, for thereby there would be a contradiction with what has been 
stated before. Here the Author states the reason : Agamswarupabhava 
iti (p. 22 1 . 22 ) if title itself is not available ( p. 52 Hr 33-34 ). The 
context is to be supplied by "since 3 hefe”. Etaduktarthamiti (p. 22 
1 . 25 ) The import of (this) has been explained (p. 52 11 . 34 - 35 ). i. e. 
the meaning is that it has been explained as an implication 4 for 
immemorial time. 

It has been said that possession for a period beyond memory 
not being dependent for a knowledge of (the origin of) title, is 
evidence (of title ), while that within memory may be admitted as 
evidence ( of title ), but with the knowledge of the origin of title. Then 
it would be improper to maintain that ( possession ) within memory is 
evidence of title, as that depends upon the knowledge of the (origin of) 
title. So the Author says Nanu smarapayogya iti ( p. 23 1. 25 ), it may 
be said . within the memory of man &c. (p. 52 1 . 37 ). The Author ex¬ 

amines the same by tathahiti (1. 26.) For &c. (p. 52 1 . 38). Is the title 
on which possession depeds reached by another means of proof or no ; 
and what will become when it exists in one ? Anticipating this 
the Author mentions a defect in the first by Yadyagama iti* (1. 26 ) if 
title efcc. ( 1 . 38.) The meaning is this: When ownership is ascertained 
by another means of proof alone, possession not being of any use in 

1. This word is from the Mitakshara and should have been in bold types in 
taxt here 

2, On p. 19. 1. 12. for etc. read 

^TTijrreto, 3. for 3Tftpr?r read 

4* V. L. a?^rc}£frr^iq^^ <fcc. 5. for r«ad wr*r*u 
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the knowledge either of ownership or 1 of title ( and thus ) in the case 
of ownership or title ascertained by another means of proof, possession 
not being acceptable as a means of proof as it is not capable 2 3 of creat¬ 
ing proof, it is not possible to say that possession which depends "upon 
title is a means of proof. The Author states a fault even in regard to 
the second 5 Athetl ( 1. 27) and if &c. (to p. S3 1, 2.) The meaning 
is that there is no speciality, as (the origin of ) title is not ascertained. 
The Author refutes by Uchchyata ityadina ( p. 22 1. 27 ) by, the answer 
is &c. (p. 53 1. 4 ). This is what is (intended to be ) said : Title is 
ascertained only by other means of proof. Such specific possession 
the title of which is so ascertained becomes a source of title later on 
in another period of time ot gift &c. It may again be said, indeed it 
has been stated that such a title alone establishes ownership, what then 
(is the use ) of such possession ? So the Author says Avagatopyagama 
ityadina ( p. 22 1. 28 ) a title though proved &c. (p. 53 1. 6 ). 


20 


25 


30 


Yajnavaikya Verse 27. (2) 

Vachikastu Mamedamiti (p. 23 1. 3) the vachtka however is—with 
the words ‘it has become mine (p. 53,11. 24 25) i. e. the meaning is with 
a verbal acknowledgment where an objective recognition takes place in 
the words f this is mine ’ Tatra niyamah smaryate iti ( p. 23 1. 4. ) In 
this respect a rule has been laid down (p. 53 1. 29). 'In this respect’ i. c. 
in the case of a physical acceptance. Anumantrayet pranyabhimrsediti 
(p. 23. 1. 6.) “ The consent of sentient beings should be obtained ; non- 
sentient beings and a maid should be touched (p. 53 11. 32-33). The 
meaning of this : If the thing which is the subject matter of the gift 
be a sentient being and has the capacity to speak, then the donee 
should obtain his consent by the words ‘you, such and such a one, are 
mine.” He too should say ‘I am thine.’ If the object of acceptance 
be a non-sentient being, i. e. incapable of understanding the words 
addressed, such as, a cow and the like, or even among sentient beings 
a maiden, both these the acceptor should gently touch. 
Tatsahitadagamaditi (p. 23 1. 9) such a title, with that &c. (p. 54. 1. 8) 
i. e. by relation to a title with physical acceptance. 


1. for 'iTr'WjTR *03 (in 20 p. 19) read &o, 

2. Ini. 21 for armttN read «rr. 

3. The second alternative i. e. possession is not title. 
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Smriti Ver. 27~&8 
Page ££ 

It may be said, that a 9 title without! possession is weaker than 
title with possession, where a field is mortgaged to one and 
Page 20 (afterwords) is also mortgaged to another, then if by chance 
the first be without possession, and the latter has posses¬ 
sion, even in such a case title without possession may be regarded as 5 
weaker, and in that case there would be a ’ contradiction with the 
text 8 ‘ In the case of a pledge, a gift and a sale &c.’ Anticipating this, 
the Author refutes it : Btachcha dwayorityadina (p. 23. 1. 10) this how¬ 
ever when . of the two &c. ( p. 54 1 . 9 ) The Author expounds the 

text 5 “Title is superior to possession &c.” by another method. 10 
Athavetyadina (1.11 ) or again dec. (p. 54 1. 13). Etesham samavaye 
iti ( 1 . 12). where all these exist together &c. (1. 14). ' Of these ’ i.e. of 
witnesses &c. ; co-existence, collection; i. e. when all exist- 
Purvakramadbhogadvineti (1. 14) unless there is possession which had 
come down from a successive line of ancestors &c. p. 54 11 . 20-21 ) ; 
the meaning is that title is superior to possession other than the 
possession which has come down in a successive line of descent • 

The Author points out the potency at times of the possession 
handed down from (successive) lines of ancestors, (even) against title: 

Sa punariti (1- 24) suck, moreover &c (p. 54 1. 22. ) 20 

The Author explains the purport of the second half of the text 
viz. “In a title also there would be no force” &c. Madhyame tu 
bhogarahitaditl (p. 23 1.15) while in the case of the intermediate 
possession without possession dec. (p. 54 11. 24-26). Karanam 
bhuktlrevalketi (1. 17) possession is itself the origin (1.29). This has a 25 
reference to the fourth generation. 


Yajiiavalkya Verse 28. 

The Author proceeds to expound the law as to fine: Agamastu krto 
yeneti (1. 21 ) He who made the acquisition &c. ( 1 . 37 ). 

It may be said, this is not proper, a 9 in this text there is an absence ,, r . 
of the rule as to the exposition of fine. The Answer is, No, it is not so. 

The first man should set forth (the sources of title as) acceptance by 
gift or the like only. The second may set up a particular possession viz; 
without a break, without protest and with the knowledge (of the 
offence). The third may set up possession handed down from ancestors 35 
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even without the special characteristic of its being in the presence &c. 
This being the rule in case of a conflict, the rule as to punishment in case 
of a breach of the above rule follows from the very force of words and so 
the discussion as to the rule of punishment follows as of course; thus 
everything is unexceptionable. Bhogyahanistayorapiti ( 1. 31 ) but 
even these lose the thing possessed foe. (p, 55 1 . 24 ). 

Yajnavalkya Verse 29. 

Navarudhavlvadasvyeti ( p. 24 1.7) while a suit was filed against 
him &c. (p. 56 1 . 1 ). The meaning of this : By the son i. e. the rela¬ 
tive of a deceased litigant against whom a suit had been filed. ‘That 
point’ i. e. the point under dispute. ‘Having proved’ i. e. by proof of 
title. That point, possession will not establish i. e. refute i. e. in such a 
case possession does not serve as a mean? of proof. 


Yajnavalkya Verse 30. 

Vyawahartarl 1 2 prete vyvaharo na nivartata it! ( p. 24 1. 9 ) if a 

litigant dies the suit does not stop &c. (p. 56 11 . 4-5). ‘does not stop, 
i. e. does not fall through ; indeed it proceeds on. This is the meaning' 
Yatha hedabukadinamitl &c. ( p. 24 l. 17 ) «. g. of the dealers in cattle 
&c. ( p. 56 1 . 21.) Persons who, moving from place to place sell horses 
are Hedabukas. This is a well-known word in Gujerath. aanaschd- 
dhlkrta iti (p. 24 1. 24 ) gam is an officer appointed by the king ( p. 5 7 
1 . 1 ) Gandff 1 . e. Pugdh. Sottarasabhyeneti ( p. 24 1 . 25. ) and his 
councillors (p. 57 1 . 7. ) i. e. in an assembly with additional members. 


Yajnavalkya Verse 32 

The Author explains the passage ‘entered into by one who has no 
connection’ by implying ‘one not appointed’ Anfyuktasambaddha- 
kftepiti 3 (p. 25 1 . 11.) entered into by one having', no connection or by one 
who was not appointed as an agent (p. 58 11 . 13-14) i. e. no connection 
on account of his not having been appointed an agent. The meaning 

1. There is a mistake in the print. This portion which has been put as under 

verse 29, should have been under verse 30, as now put in the translation. 

2. These terms may be rendered as “ societys M or “ Associations 

3. for ffcf read 
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is that, not having been deputed, he had no connection with the 
dispute under considertion. 

It may be asked, it has been said above that a transaction entered 
into by the intoxicated, insane, or the like will not be upheld. There, 
are the terras intoxicated etc. used by implication ?' For a doubt may arise 5 
there, is it that a transaction entered into by (persons like) 

* Page 21 the intoxicated etc. only, as mentioned in this text fails, 
or is it also that a transaction entered into between a 
preceptor and a pupil or the like (also) does not stand ? Or, is it that 
the reference to the intoxicated and the like is not with implication? 10 
And from this if it be suggested that a restrictive 1 2 rule ’is deducible viz. 
that it is only transactions entered into by the intoxicated or the like 
that would be invalid, the answer is no. Not the first alternative. By 
the expession 'as also’ in the clause "as also that entered into by one 
who has no connection” a specific rule being deducible viz. that a tran- 15 
saction entered into by the intoxicated and the like only will not be up¬ 
held the objection is removed at the very outset. Nor can it be the 
second—as a specific rule is avoided by the text "between a preceptor 
and a pupil.” So the Author answers Yattu smaranam guroh- 
sishya ityadina (p. 25 11. 11-12 ) as to what has been said...between a 20 

preceptor and a pupil etc. (p.58 11.15-16). The meaning is this: by stating 
that transactions entered into between a preceptor and the pupil or 
the like are not upheld, even transactions other than those entered 
into by the intoxicated, the insane, and the like are also not upheld, 
the specific rule adverted to above does not come to be established, the 25 
non-completion of the transactions, referred to above, by the intoxicat¬ 
ed and the like alone is established, so there is no restrictive rule. 

The Author indicates the occasion of a dispute between a precep¬ 
tor and a pupil: Tatha hi Sishyasistiravadhencti ( p. 25. 1. 14.) For, 

A pupil shall not be punished corporally &c. (p. 58. 1. 21.) The 50 
meaning of this : The punishment of a pupil is other than a corporeal 
striking. If it is not possible for the punishment being other than 
corporeal i. e. by striking, he should be struck with thin pieces of a split 
rope or of a bamboo. A preceptor punishing or striking with any 
other thing i. e. other than a split bamboo or rope or with the hand, is •>,- 
punishable by the king. 


1. i. e. is the term to be taken simply by what it denotes or is there an7 
further extension of it ? 

2. f^r*T i. e# only thoso transactions whioh are entered into by the intoxicated 
and the like fail and none others. 

7 





Kf) t Yajiiavalkya * 

l Mitaksharn 

Bhfirya pitamahopattetyadlvachanaditi ( p.25 1.17 ). Under the 

text Hand which was acquired by the grand-father, &c. (p. 58.1. 30.) i, e. 
the text 1 : “Laud which was acquired by the grand-father, 
a corrody, and also chattels ; in these the ownersphip of the father and 

5 also of the son is the same”. Sampratirodhaka itl 0- 20) while under 
restraint &c. (p .59 Lj). Sampratirodhaka-im-prisonsQnX in a fort etc. by 
the enemy forces after the entire property is taken away. Nakamo 
datumarhati ( 1. 20) is not liable to return if unwilling ( 1 . 59 1. 1 ) 
i. e. in the circumstances mentioned above if he be unwilling i. e. 
10 not willing to return the woman’s property taken he need not give. 

Oanadravyatn haredyastu samvidatn langhayechcha ya iti (l. 29) 

he who robs the wealth of villagers or transgresses any established 
usage &c. ( p. 59 11.21-22 ) 'the king should deprive such a one of 
all his effects and banish him from his realm' is the next half 8 . Ekam 
15 ghnatam bahunam chedityadl (1. 29) when one is assaulted by many &c. 
(p. 69 1. 2?) ‘the fine shall be double of that already mentioned’ is the 
remaining text.® Vyawahara ishyata evetl itl. (1. 30) a suit...appears to 
have been verily ordained &c. (p. 59, 1. 23). For one depriving the gana of 
its property, the punishment is the deprivation of the entire possessions. 
20 Also for many attacking a single individual, the punishment is a double 
penalty. Both these, from the point of view of a judicial proceeding, are 
for those who are guilty of the aforesaid offences and thus a cause of 
action for a judicial proceeding exists. 

The Author explains the import of the text of Narada* “between 
25 one and many etc.” 

Bhinnarthairbahubhiriti (I. 30). When many have different causes 
of action (p. 57, 1.25). The meaning i 9 that one having different causes 
of action against many cannot include these in one suit, but that these 
are tried in sucsessive order. The Author concludes iti yojaniyamiti 
( 1 . 33) the text should be construed to mean &c. (p. 59 1.32). This is the 
purport: A transaction between an intoxicated person and the like is 
absolutely inadmissible, while one between a preceptor and the pupil 
and the like will lie i. e. a in a particular manner e. g. as aforesaid. 

Yajiiavalkya Verse 33. 

or Vadi na bhavayati tada tatsamam dandya iti (p. 26 1. 5) if he does 

• 5 not identify, then he should be fined in an equal amount <&c. (p. 60, 

1. Yajn. II. 121. 3 . YSjd II. 187. 3. Yajn. II. 221. 

4 NSrada Introduction. 12, 
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1, 12). The meaning is that having fir9t asserted (in the c om pi a int) that 
‘it is mine, if afterwards he does not prove it, he should bt punished. 

It may be said, indeed wealth lo9t and recovered bein^ another's 
must be returned, therefore, the rule that ‘lost wealth recovered should be 
given See.' is meaingless ; so the Author says Adhlgamasya swatwa- 
nimlttatwaditi (p.26.1.6.) on account of 1 finding' being recognised as one 
of the causes giving rise to ownership &c. (p.6011.14,15.) Atra Kalavadhim 
wakshyatiti (1.7.) Here the Author lays down the period of tir*ie See. 
(p. 601.16.) Here the rule (laid down) is that at the time of restoring 
the property lost and recovered, one-fourth of the royal share should 
be given to the finder. When however an officer of Revenue or Poliov, 
finds lost property and hands it over to the King, to such a Revenue 
or Police officer, a fourth of the one-sixth which belongs to the 
King as his should be given i. e. from the one-sixth of the property 
recovered and not from the royal share. If it were so, the text viz. 
‘may take one-sixth share of the property &c.’ may stand contradicted. 

This is the import : Urdhwamadhigantuschaturthomso rajnah 

sesham (p. 261. 17.) afterwards one-fourth to the finder , the ramaindcr to 
the King &c. (p. 61.1. 5) i. e. after a year', whether the owner turns up or 
does nor return a fourth share should be given over to the finder. 
The remainder goes to the King. There, in apportioning the fourth 
to the finder this is the difference: if the owner turns up as has been 
mentioned before, the sixth'for the King should be taken out, and from 
the remaining portion should be taken the fourth part as 
* Page 22. the Royal 9 hare. If, however, the owner does not turn 
up, a fourth of the entire property. Thus the difference 
here too (should be noted ) as before. In the clause ‘ the remainder to 
the King ’ also this is the special rule : When the owner comes, then 
in accordance with what has been stated before, here too, the sixth and 
„ther parts are for the King. If, however, the owner does not 
turn up, then from the entire property, a fourth having been given to 
the finder, the King should take the residue. Thus should be construed 
the text of Gautama. 

In the term ‘a year’ in the text of Gautama the singular number is 
not intended, so the Author says Atra samvatsararaityekawachanamiti 
(p. 26 11. 9, 17.) Here, by the word 1 a year the singular number is in¬ 
tended (p. 61 1. 6.) Also in the text ‘within a year’, by a parity of 
reasoning, the singular number not being intended, the Author expounds 
the fourth quarter thereof according to the sense intended Hareta 
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paraio iii-pa jtyetadapiti ( p. 26. 1 , 18. ). And even the text ‘thereafter 
the king 'shall «*ke it’ ( p. 61 1 . 8 . ). 

Raja swamsamavatirya tatsamam dadyadlti (1. 19.) the King 
should dec> uc t his due and pay an equivalent &c. (p.611.11.) 
h His due '• e. the sixth part, having taken (this) away, ‘an 
equivalent’—i- e. a 9 much as was received from the hands of 
the find® 1- —of that amount the king should give to the owners. There 
also, h*5 should not pay the interest accuring on it, but the original only, 
the rule having been laid down, “thereafter the king shall take it”. 
10 This is the import in short. 

This equivalence is by regard to the money in his own treasury 
and not by including the fourth awardable to the finder, as that is 
awarded to him as his wages. If the amount of wages is not paid, 
after the lapse of time, restitution of lost property recovered may not 
15 take place and moreover as particularly it has been mentioned “after 
taking out his own &c.”. 


Yajnavalkya Verses 34 & 35. 

Nidhyadhigaino rajadhanamitl &c. (p. 27.1.1.) A Treasure-trove is 
the property of the king &c.(p. 62.1. 7.). The meaning of this : Treasure- 
20 trove >*e. the finding of a deposit. By this finding is indicated wealth. 
That wealth is of the king, not of the finder. In the case of a Brahmana 
learned i. e. accomplished by the study of the Vedas, the treasure-trove 
is not the king s wealth, but of himself only. If the announcer i. e. the 
reporter of the treasure-trove be one not a Brahmana i. e. other than a 
25 Brtihmana, then the person announcing the treasure-trove found gets 
himself a sixth part; so hold some. The expression‘so hold some’ is 
used to indicate the other alternative rule viz: that a treasure-trove is 
not the king’s wealth, but only subject to a deduction of a sixth portion, 
along with the one which allows him to take the entirety. 

30 **• raa > r ke said, indeed, it is not proper to say “if the information 

is not given and he is found out, the finder should be made to pay a 
fine because, the non-knowledge of the king may (happen to) be due 
to the non-information by the finder of the deposit or by any other, 
so the Author says : Anlvedita iti kartarl nishtha (p. 27. 1 . 2 .). The 
35 P asi particple ‘amvedita ’, is used in the active sense (p. 62.1. 11 .) The 
import is this: If the finder does not become himself the maker of the 
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announcement or does not cause it to be made, but if the king comes 
to be informed, as the result of a report given by others then that 
(finder) should be made to pay it, as also a fine equal to a half. 


Yajnavalkya Verse 36. 

It has been stated that if the property is not restored to one 
who has been robbed of his wealth by robbers, the sin of both of these 
viz. of him to whom the wealth belonged as also of the thief, accrues to 
the king. The Author points this out by a detailed analysis Yadi 
chorahastadadayetyadina ( p. 27. 1. 14. ) If after recovering from the 
possession of the thieves &c. (p. 65. 1. 1. ) Yathasthanam gamayatitl 
(p. 27.1. 16.) he shall return it to the owner &c. (p. 63. 1. 7.) i. e. he 
shall make it over to him whose property it was. This is the meaning. 


10 


Here end the Special Rules of Procedure 
or 

Here end the General and Special Rules of Procedure. 


15 


Chapter III. 

RECOVERY OF DEBTS. 

The Author indicates the connection in the context of the former and 
the later portion of the treatise by Sadharanasadharanarfipamityadlna 
( p. 27.1. 20.) In the form of the general and particular &c( p. C4. 1. 3.). 

This is the import : In the first chapter the General Rules of 
Procedure have been stated. In the second chapter have been stated 
the Special Rules of Procedure. Thus:the two chapters are of use for 
the ensuing portion of the treatise, and thus their connection. Or, the 
preceding chapter itself consists, of general and special Rules for the 25 
rule in the texts* such as “who shifts from place to place &c.” (indicat¬ 
ing) the characteristics of a faulty (witness or litigant) is general for all, 
as also in the text “ After discarding all circumvention &c.” The rest 
is particular. Thus with its two-fold character, the preceding chapter 


1. Yfijn. II. 13. 
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itself has a connection with what is to follow. Thus it is with this very 
object that the last chapter has been concluded in the end as having 
these both. 

Idrsam riiatn deyamityadi ( p. 27, 1. 23.) the kind of debt which 
should be paid &c. ( p. 64.1.11) A debt for ( the purpose of ) preserv¬ 
ing the family incurred even by persons who are not indepedent must 
be paid ; otherwise than the above, however, may not be paid. It must 
be paid by such as the son, grandson and the like, who are liable. 
When the debtor is a Brahmana with exhausted means, he should be 
made to pay by degrees, at instalments, at the criod of an instalment. 
Sometimes it must be paid with interest. In other places it may be 
paid without interest. By such a mode it should be paid. Thus in 
this order Recovery of debts is‘ of seven kinds, five in reference to the 
debtor and two for the creditor. This is the meaning. 

Rnam deyamadeyumltl ( p. 27 1. 25.) which debt must be paid, and 
which may not be paid &c (p. 64. 1. 15. ). The connecting order is 
'where’ a particular debt should be paid and where not. ' By whom ' 
indicates those who are liable ; ' when, ’ (is indicative) of time, 
‘ in what way' of the mode. Having thus demonstrated in 
accordance with another Smrti the seven-fold character of the ( chapter 
of) Recovery of debts the Author introduces the passage in the 
original text tatra prathamamiti ( p. 27.1.26.) there—the first &c. 
(p. 64.1. 20). 


25 


30 


Yajnavalkya Verse 37. 

Masi masityevetl (p. 28.1. 4.) every month See (p. 65. 1-1.) ' Every 
month’ is repeated (for all). So that every month it becomes two, 
three, four, and five respectively. The word 'two, three, four, and five’ 
has a kan ending, so the Author says Tadasminvrdhyayetl (p. 28.1. 6.) 
the affixes mentioned above have the sense of interest &c. (p. 65. 11. 45.) 
The Author describes the nature of the interest mentioned above 
lyancha vrddhirityadina* (p. 28.1. 9.) this interest &c. (p. 65. 1. 10.) 
Kayavirodhinl sasvaditi (p.28.1. 12 i) payable constantly and without 
detriment to the physical health &c (pp. 5.1.20. p. 61. 1.1.) ‘Con¬ 
stantly’ i. e. often and often, i. e. every day. 


J. Read f^rr for r. 
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Yajiiavalkya Verse 38. 


Same wa Brahmanadayodhamrna iti (p.28,1. 20.) or all Br&hmanas 
and other debtors &c (p. 66 . 1. 21 .) Here the mention of Brahmanas and 
the like as debtors, and of the Kshatriyas and the rest as creditors 
is merely by way of example 1 2 . The meaning is that irrespective of 5 
the higher or lower order one may figure as a debtor or a creditor 
even in an inverse 8 order. 

Na vrddhlh pritidattanam syadanakarita kwachiditl (p- 28. 1. 22.) 

Unless there be an agreement to that effect no interest shall 
ever be charged on friendly loans &c. (p. 66 . 11 . 25, 26.) The 10 
creditor invests at interest with a debtor allowing interest to 
increase, thus the causal having been formed, the word Kdritd in the 
past 3 4 passive participle form is the result. That too has an srr (a) as 
a prefix. That which has not been agreed to is not agreed i. e. not 
stipulated. In transactions where no interest is stipulated e. g. where 15 
an advance has been made with the words 'you may do as you please' 
there never will be any interest. Even in such a case, after half* a 
year i. e. after six months even if no agreement has been made, the 
amount begins to carry interest. This is the meaning of this passage. 

The mode of increase, moreover, should be observed in accordance 20 
with what has been stated before according as it is secured or unsecured 
by a pledge. Yastu Yachitakamitl ( p. 28. 1. 23 ). He, however , who 
after taking a loan for use &c. (p. 66 . 11 . 28, 29.) What is obtained by 
•a request is a y&chitaka ( a thing borrowed for use ), as says Amara. 5 
Krtwoddharamadatwa ya iti (p. 28. 1. 26.) He who after obtaining a 25 
loan without returning &c. (p. 66 .11. 29, 30) the meaning is that after 
obtaining a Ydchitaka loan. It has been pointed out before that in a 
friendly loan, after the expiry of a period exceeding half of a year, 
interest, even if not stipulated, begins to accrue. An exception to that 
has been stated by Narada, so the Author says : Anakaritavrddherapa- 30 
wada iti (p. 28. 1 . 2 9.) an exception to the { rule as to) unstipulated 
interest &c. ( p. 67. 1 . 10. ) 


1 . b y way of illustrating the proposition laid down. 

2 . i. e. there may be a debtor from a higher order and a creditor from a 
lower one. 

3. i.e. the causal is iudfcated by % and the past passive participle is then 
formed, Read. 1. 24 as fi^r ftcTRq’JFjfew'Jf 

4. i. e, as for instance for six months. 5. II. 9-4* 




56 


Ynjfiavalkya* 
MttnksharU 

If when a thing wa9 deposited after exhibition of its form or 
quantity with a man in whom one had confidence, and in the 
presence of the owner says, ‘I shall do business with this, 
* Page 24. and after a time shall repay you a thing of this kind and 
,5 quantity’ and the owner also agrees to it, in the case of 

such a deposit, no interest runs if not stipulated. This is the meaning. 
It having been established that at a mere deposit interest does 
not arise, and also that if any transaction is entered into without 
an intimation to the owner, it is to be returned together with interest. 

10 ' A gift without 1 consideration’ e. g. gift9 to minstrels, bards &c, 'A 

gambling debt’ i. e. what was won by gambling. ‘Commodity’ i. e. a 
saleable article. The meaning and import is, that in transactions other 
than a deposit, where an oral agreement has been made with the words 
‘I shall pay’ (in the case of) the price of a commodity and the like, the 
15 acceptance of these i. e. the price of a commodity and the like being as 
for another to that extent, is an exception to the rule where interest 
accrues even when not stipulated. 


Yajnavalkya Verse 39. 

Pasunam strinarn santatireveti (p. 29.1. 3.) of the females and of 
2Q beasts progeny alone etc. (p. 67. 1. 20.) ‘of females' i. e. of the female 
slaves and not of the ladies of a family. Kiyati para vrddhiriti (p.27.1. 5) 
what is the maximum limit for the accumulation &c. (p. 67.1. 25). i. e • 
what is the highest extent of the increase by interest. 

Etachcha sakrtprayoge sakrdudaharane cheti ( p. 29. 1. 17.) This 
25 moreover .... in the case of one transaction and one payment &c, ( p. 68 
1. 25-26) i. e. in one transaction of an advance of a debt, once only 
recovering the amount with interest. 

This is the import: In one transaction of a loan, when ten rupees 
are advanced and interest not having been recovered every month or 
30 every year in course of time an over-increase occurs in the interest, 
then a creditor recovering the original amount advanced together with 
interest, shall take together with the original, its double i. e. an 
amount limited by twenty rupees. If the 9ame amount (thus ) doubled 
remaining with the one to whom it was advanced, as e. i. rupees ten 


1» e. a useless gift. 




is advanced to him again as in the first transaction, or is advanced 
to another man, then it should not be supposed that because 
it had doubled itself in the past advance, it will not increase in 
the present transaction as the increase contemplated is only of 
the amount then advanced. Hence, an increase in two-fold and 5 
the like does not take place in the original transaction only; but 
it should be remembered that in the second and subsequent 
transactions even the double is surpassed. 

Adhamarnadeyasya dwaigunyasambhavaditl (p.29.1,20.) and 
it is not possible that the amount payable by the debtor might 
become two-fold &c. (p. 68 . 11 . 31-32 ). The impossibility of 
becoming two fold may be seen as follows : Every month, or every 
year, on whichever day the interest is paid, there is a break in 
the increase which had accumulated before that date, and a fresh 
increase occurs. Thus in reality a fresh transaction takes place> *5$, 
as there is no case here of an advance allowed to increase without 
a break until it becomes two-fold. 

Sakrdarhte tu pa the sanaih sanairiti (p. 29.1. 24.) where the read¬ 
ing is ‘recovered once’...by instalments &c. (p. 69.11. 7-8.) If interest 
recovered once, together with the original amount, is received only 20 
once, then it does not exceed the two-fold. Otherwise, when received 
by instalments it verily exceeds the double. This is the meaning. 

Chlrasthane dwaigunyam prayogasyeti ( p. 29. 1. 26. ) if in a 

transaction the loan remains outstanding for along time &c. (p. 69.11. 
10 - 11 .) Sthdntim means standing. If a transaction of an advance of 25 
a loan contiunes to be stationary owing to the absence of an accept¬ 
ance of interest every month it becomes doubled. 


Yajnavalkya Verses 40-41. 

Apratipannam sadhayaii rajna nlvaraniya itl ( p. 30.1. 6. ) He 

should be prevented by the king from recovering a debt which has not been 30 
acknowledged &c. (p. 90.11. 10 , 11 .). ‘Not acknowledged' i. e. admitted. 
‘Recovering’ i. e. taking back. Pratyudaharnam boddhawyamiti (p. 30. 

1. 12.) should be regarded as a counter-illustration &c. (p. 70. 1. 23.) 

This is the meaning : By the text 1 “if one injured by others in a way 
which is a violation of the (laws of) Smrti and usage, informs the king* 35 
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that becomes a (fit) subject for a Judicial Proceeding” this is what is 
(intended to be) said: If one attacked in a manner opposed to the way 
laid down by the Smrtis or usage complains to the king, that is a 
cause of action : This is what has been (intended to be) said by the 
5 text “if the debtor complain to the king while the debt is being recover, 
ed” : One must not complain to the king, if it be unopposed to the 
ways of the Smrtis or usage ; if he informs, that information will not 
become a subject for a judicial proceeeding. Hence also a penalty 
has been laid down in Dando dapyascha taddhanamitl (II, 40) he 



should be fined and made to pay the loan &c. (p. 69. 1. 22). i. e. this is a 


counter-illustration to.that. The meaning is that the king 
should recover from the debtor in the form of a fine. 



15 It may be said that here any recovery in the form of a fine is 
improper, for by the text of the Lord of the yogis ‘a debtor should be 
compelled by the king to pay’, wlmt is indicated is the recovery of only 
a tenth portion from the debtor, and a fifth part from the creditor. 


The answer is no, not so. Indeed recovery is indicated; there is no 


JO dispute. What then is the object ? The answer is when a visible 1 cause 
is possible, an invisible one must not be imagined, as the assumption 
of an invisible when a visible one exists is opposed to rules. Now the 
visible object is the guilt of the debtor in not paying what was 
acknowledged, while there is no fault whatever of the creditor, but 
ci - only inability (to recover). Therefore it is that a penalty from the 
debtor and costs from the creditor (ha9 been laid down) respectively 
for guilt and inability ; and thus everything is unexceptionable. 

It may be asked, indeed, in the case of an amount acknowledged 
by the defendant, the mode of recovery as well as the assortment of the 
fine has been indicated by the text 3 “trying to recover an acknow¬ 
ledged debt.” What, however, is the mode of recovery or the rule as to 
the assortment of fine when the defendant does not acknowledge the 
amount ? so the Author says Apratipannarthasadhane twitl ( p. 30. 
1. 25. ) where the debt is not acknowledged &c. ( p. 71.11.2.) 
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Yajnavalkya Verse 43. 

Kartnariapi samam Kuryaditi (p-°l 1.5.) Even by personal 
labour shall the debtor make good &e. ( p. 72 1. 12. ) The order of words 
is this : whether of an equal or lower caste the debtor shall make good 
to his creditor even by personal labour; if, however, of a higher caste, 
he should pay the amount gradually. Of this very ver9e the Author 
states the purport: Uttamarniena samamlti (p> 31.1. 5.) even with the 
creditor &c. 


Yajnavalkya Verses 45-46. 

Avibhakfairbahubhih Kutumbarthamitl ( p- 31 1. 15; ) for family 
purposes by the many undivided &c. (p. 73 11.12.) Here has been 
mentioned the debt which mu9t be paid viz. the debt which was (incur¬ 
red ) by many or by each one for family purposes. ‘The head of the 
family should pay' ( p. 73.1. 4. ) by this is indicated ( the one ) who is 
liable. Tasmlnpreteproishite weti (p* 31.1. 16.) when he is dead or 
has gone abroad ( p. 73.1. 5.); by this is indicated the time. Tadrikthina 
(1.11) his co-parceners (p, 73 1. 6.); here also is the mention of 
persons liable. 

Yena deyamityatra pratyudaharanamitl (p. 31.1. 16.) a counter- 
illustration to the rule as to by whom &c. ( p. 73.1. 7.) In this text 1 of 
the Lord of the Yogis viz. “A debt which has been incurred for family 
purposes by the undivided members” has been expounded the point ‘by 
whom” viz. the debt should be i. e. paid by the members of the family &c. 
who are liable. There even among the members who are liable in parti¬ 
cular matters, a debt need not be paid by women &c., and thus the 
liability to pay as stated before stands countered; so this is a counter¬ 
illustration. This is the meaning. 


10 
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25 


Yajnavalkya Verse 47. 

Tasya purastadapavadamahetl (p. 37. 1.24.) He mentions an 
exception before mentioniug the rule See. ( p. 73.1. 24. ) The meaning 
is that although the text “by sons and grandsons” occurs in the order of 
the statement after the text* 'contracted for the purposes of spirituous 
liquor, lust or gambling" still by regard to the 9ense it must be placed 
before. This is the meaning. 


ao 


1. YSjn. 11.45: 


2. YSjn. II. 47. 
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The Author mentions the invalidity of the gift made to rogues' 
bards, wrestlers &c. by Dhurte bandini tnalle cheti (p.31.1.28.) to 
rogues, bards, wrestlers &c. ( p. 73. 1. 33.). Its invalidity is on th® 
strength of the text “bears no fruit," and not because of the absence of 
a visible result. Madyasulkadyfitakamadandaoitl 1 (p.321.3) for 
spirituous liquor, or a sulka or in gambling or for amorous plesures as 
also a fine &c (p. 7 4.11. 13-13 ). Here by the expressions ‘ spirituous 
liquor, ’‘ a sulka, ' or ‘ a fine, ’ are indicated amounts spent on these 
purposes respectively. The connection i9 that these i. e. the spirituous 
liquor &c. should not involve sons. The meaning and purport has 
been made clear in the text itself. 


15 


20 


25 


30 


Yajnavalkya Verse 49. 

Muitnlrshuna pravatsyata weti (p.32.1.15) who was dying or 
was proceeding on a journey &c ( p. 75.1.6.). What has 
* Page 26 been acknowledged *. e. admitted by a wife who was 
charged by her husband who was dying or ‘ proceed¬ 
ing on a journey " i. e. intending to go to another country, such a debt 
must be paid. This i9 the meaning. 

It may be said : Indeed when under the text 8 * A wife, a 
son ” &c. it is demonstrated that a wife i9 without property, how even 
under a hundred texts such as “a debt'agreed to should be paid by a 
woman" and the like enjoining a wife to pay, can it be paid by a wife if 
she is moneyless ? So the Author says: Na chanena vachanena 
stryadinamiti (p.32.1. 20) likewise the text referred to above ... of 
women and others Stc, (p. 75.11. 20, 21.) 


Yajnavalkya, Verse 50. 

Paugandascheti t?abdyata itl (p. 33.1. 5) is called a Pauganda &c. 
(p. 33.1. 31.) ‘Pauganda’ is another name for a b>y. Swatantrah 
pitaravrta itl (p- 33.1.5.) is independent in the absence of parents (p. 
76.1. 32.) ‘In the absence of parents' i. e. when there are no parents, 
he becomes independent even after sixteen years. 

It may be said, the rule that in the absence of parents, the independ¬ 
ence comes after sixteen years is improper ; as, even before sixteen 


1. for ^j^qr^fr^ritTra: read i 


2. ManuOh.VIII, 416. 
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years if there be the death of the parents independence is attained and 
then even by one who has not reached the age of majority, a debt may 
become due payable: so the Author says; Yadyapi pitrmarapadurdhwa- 
miti ( 1 . 5 ). although after Ihe death of the parents &c. ( p. 76. 1 . 33. ) 
Apraptavyawaharascheti ( p. 33. 1. 8 . ) has not attained ( the age of) 5 
majority &c. (p. 76.1. 35.) If one has not attained the age of majority 
on account of his not being of sixteen years, even if he be independent 
he does not become answerable for a debt; this is the meaning. 

Since thus one who has not attained the age of majority does not 
become amenable for a debt, therefore the text next to be quoted 10 
should be thus expounded, so the Author says, Tasmadatah putrena 
Jatenetl (1. 9. ) therefore by every son born &c. ( p.77.1. 8 .). Not that 
by every son, by merely his being born must a father be delivered from 
a debt, but by a son who has reached majority by reason of his having 
reached the sixteenth year, should a father be redeemed from a debt. 15 
This is the meaning. 

Na brahmabtaivyaharayeditl (p.33.1.11 ) one must not make 
him recite Vedic texts &c. (p. 77. 1 . 13.) The meaning of this: 

« Brahma' i. e. the Veda, 'must not be made to recite’ i. e. must not 
cause (to be taught) by another. Where i. e. in which Srdddha 
( with) the utterance of swadhd an offering is made i 9 ‘ an offering 20 
by swadhd' i.e. srdddha. Elsewhere than that i. e. anywhere excepting 
the srdddha, he must not be made to recite. 

This is what is intended to be stated. : At a srdddha the 
recital of the Veda should be caused, if one himself be uninitiated, 
as one who has been initiated has the right to recite himself. 

Thus even in the case of one who i 9 a minor has in his 
capacity as the offerer the right, upon the strength of the con¬ 
sciousness of the capacity of one causing it 1 . e. the recital. Or 'Brahma', 
.means ‘Veda’ ; another i. e. the head priest or the like, who has the 
right to cause (the recital. ) should not allow an uninitiated boy to 3 Q 
repeat i. e. he should not engage a boy to pronounce the veda else¬ 
where than in the offering of the swadhd. 

5ambbftyasamutthanenetl (1* l- 1 ) Living jointly in a body &c. 

( p. 77 1 . 17 .) i. e. all together without the allocation of shares. It has 
been stated, when undivided they should pay off the debt jointly in a 35 
body. The Author states the purport of this by Ounapradhanabhaveaet) 


25 
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(1.13.) according to qualifications &c.(p. 771.17.) Pradhanabhfito (1.13.) 
the manager ( 1 . 18 ) i. e. the head should pay; this is the meaning. 


Ata Urdhwani pituh putraltl ( 1. 14. ) therefore when the father is 
dead, the sons &c. ( p. 771. 19. ). Since a debt must be paid off by the 
5 son9 and grandsons, therefore after the death of the father the sons 
divided or undivided should pay. The Author mentions the mode of 
payment of debt by the undivided sons Yastam wodwahate dhuram 
(1. 15) one who holds the lead (in the family ) &c. ( p. 17 1. 21. ) The 
purport is that among the undivided he who bears the yoke i. e. the 
10 burden of the family should pay. Here in the expression'or that', the 
word 'or' is used in the sense of ‘only’. 

The Author states the mode of the payment of a debt by 
the undivided : Yathamsata Iti (1.15) according to their respective 
shares &c. (p. 77 1. 16.) Atra cha yadyapitl (1.15) here more- 
15 over, although &c. (1. 21 ). Here i. e. in the text 1 “the debt should be 
paid by the sons and grandsons”. Atra vibhavitamiti aviseshopadana- 
mlti (1. 18) Here from the general use of the term proved &c. (p. 77 11. 
29-30), Here from the use of the term 'proved' generally in the text of 
Brhaspati, and in the text of the Lord of the Yogis &c. "the debt should 
20 be paid by the sons and grandsons, when established by witnesses in the 
case of a dispute” the expression 'established by witnesses’ is indicative 
of some evidence ; and, therefore, the meaning is that a 
PAGE 27,* debt established by any means of proof must be paid 
off by the sons and the rest. Thus, therefore, the 
gg purport i 9 that there is no conflict between the texts of the Lord of the 
Yogis and Brhaspati, 


c £ 

Yajnavalkya Verse 51. 

Rijapakarane rnl tatputra iti (p. 33. 1. 21.) In the discharge of a 
debt, the debtor his son &c. (p. 78.1. 1.) 'Debtor' i. e. one taking a loan. 

gQ It may be said : Indeed it is sufficient (to mention.) ‘the heir who 
takes the heritage’, (and) ‘the heir who takes the women' need not be 
mentioned, as his women are part of his heritage (as they are) in the form 
of his property. So the Author says : Yoshitovibhajyadrawyatwenetl 
(p. 33.1. 29.) as the woman is indivisible property &c. (p. 78. 1. 27. ) 
This is the meaning; Even though a woman is ( regarded as ) 


J. YBjn.II.50. 
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property, still that cannot be designated as heritage, for among the 
people, the term heritage (rktha) is employed only in regard to property 
which is capable of i division, while a woman is incapable of a division. 


Anticipating an inquiry as to when 'these’ i. e. the heir taking the d 
heritage and others co-exist i. e. happen to be together, in which order >f > 
are they to be made to pay the debt, the Author states that they 
should be made to pa r in the very order in the text viz. “The heir 
who takes the heritage, should be made to pay the debt &c.” so he says 
Etesham samavaya iti (p. -'4. 1. 1.) when these co-exist &c. (p. 78.1. 27.) 
When there is co-existence of the heir taking the heritage and others 10 
then (alone) can there be the thought about the order. But that co-exist¬ 
ence itself cannot be. Anticipating this, the Author says, Nanu 
etesham Itl (1. 2.) Indeed of these &c. ( p. 78.1. 31. ) The Author 
demonstrates the very absence of co-existence : Na bhrataro na pitara 
Itl (p. 34.1. 2.) no* brothers nor the paternal ascendants &c. (p. 78. 1. 1 '• 

32.) as Manu 1 has demonstrated that “ Not brothers, nor the paternal 
ascendants are entitled to take the heritage, but the sons alone are 
entitled to take the heritage of the father”. The meaning is that while 
the son is living, it being impossible for any other to take the heritage 
there cannot be co-existence of a taker of a heritage and a son. 

It may be said, indeed, let there not be a co-existence of the 
taker of heritage and a son, (but) the taker of a woman and of the; 
taker of the heritage may exist together : Anticipating this 
the Author maintains that as there cannot also be a taker of 
the woman, and so a co-existence of these is not possible, so 25 
the Author says, Yoshidgrahopi nopapadyata iti (p. 34.1. 30.) it is also 
not possible to find one 1 loho takes a wife ’ (p. 78. 1. 35). Here the 
reason is na dwltiyascheti (1. 3.) nor is a second &c (p. / 8* 1. 36.) Fke 
meaning is that there cannot be a second husband; there cannot be 
one to take a woman. 30 

In the text " the son, when the parental estate has not gone to 
another,” it has been stated that the son should be made to pay the 
debt. Even this direction is profitless, so the Author says Tadrnam 
putro dapya itl (p.34.1.4.) that debt the son should be made to pay 
&c. (p. 78.1. 37.) There the reason is putrapautrairiti (1. 4.) by sons g- 
and grandsons &c. (p.78.1.38). The meaning is, that this same sense 
having been propounded in (the text) “the debt should be paid by sons 


X, Manu. IX. 185. 
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and grandsons," it is tautologous, and its repetition is improper. In 
the passage “the son when the parental estate has not gone to another” 
the adjectival clause ‘ when the parental estate has not gone to 
another ’ has been used ; that also is meaningless; so the Author says 
5 Ananyasrtadrawya iti (1. 5.) when the parental estate has not gone to 
another ( p.79.1.1.) There the Author explains the theory putre sat'itl 
(1. 5) when the son exists (p. 79,1. 3). The meaning is that when the son 
is existing, parental wealth not devolving on any other, the qualifying 
clause for a son viz. when the estate has not gone to author, is useless. 

10 The Author points out a fault: even assuming that the property goes 
to another even when the son exists Sambhave Ctaetl (1. 6.) even if it 
were possible &c. (p.79 1.3.) This is the import: When even when the son 
is living, the devolution of the heritage to another becomes possible, 
the sons should not be made to pay. But when the estate has not gone 
15 to another, the son takes the heritage himself and then the son should 
be made to pay the debt; and then the adjectival clause ‘when the 
estate has not gone to another’ intended to convey this meaning, 
comes to be with a purpose. This is the point in this view. 

Then it would come to be said that the cause of the obligation 
20 for the payment of debt is the taking of the heritage and not sonship. 
Thus this import comes to be established : He who takes the 
heritage, should be compelled to pay the debt. This import hav¬ 
ing come to be expressed by the text “He who takes the heritage 
must pay the debt”, a statement again in the text viz. “a son, when 
25 the estate has not gone to another” is improper and so the 
Author states an objection to the fourth quarter of the original text 
Putrahinasya rktbina Ityedapiti ( 1. 6. ) of a sonless man those who 
take the heritage even this &c. ( p. 79 1. 5. ). 

The Author expounds the import of the objection. Putre satyapiti 
^ ( p. 34.1. 1 ) even when the son exists &c (p. 79 1. 7). Therefore 

even while the son is existing, one who takes the assets 
has to pay the debts, how much more then when the son 
does not exist must one who takes the heritage pay the debts. 
Thus when by the a fortiori reasoning itself this has become 
35 apparent from its very meaning, this direction is meaningless. Antici¬ 
pating such an objection, the Author refutes it : Atrochyate ityadina 
(1. 8) to this the answer is &c. ( p. 79.1. 9. ) what has been said, in the 
objection that it is impossible for another to take the heritage when a 



son exists, the Author says putresatyapi anyo rkthagrahi sambhavatl- 

tyadina 0* 8.) it is possible that another may take the 
* PAGE 28. inheritance even when the son exsits &c.. (p. 79 1. 9.) The 
Author mentions a reason for the non-devolution of 
heritage on the impotent sons and the like : Tatha cha Klibadinanu- 5 
kramyeti (1. 9) moreover commencing (in order ) with the impotent and 
others &c. (p. 79.1. 13). 

The Author mentions the possibility of one taking a wife : 
Yoshldgraho yadyapltl (p. 34 1.12). although ... for one to take the wife 
&c. (p. 79. 1 . 20 ). This is the import: Owing to the prohibition in the 10 
Sdstra of another husband, although there cannot be a second husband 
for women according to the Sdstra, still it 1 being possible for one 
infringing the Sastra to take a wife (of another), such a one is liable to 
discharge the debt of her husband. 

Let such a one be possible who by taking another’s wife infringes j 5 
the Sastras, still according to the characteristics given in another Smrti, 
there being many varieties of these, and there being no 2 3 specific rule, 
is it that all persons taking a wife are liable to pay the debt ? Antici¬ 
pating such a question the Author states a rule Yaschatasrnamiti (1. 13) 
of the four kinds See. (p. 79 1 . 23). The four-fold division of Swairini and ^() 
the three-fold divisioil of Punarbhus (has been laid down). Among these 
only the first and the last kinds of men taking another's wife are liable 
for the payment of debt. 

All this the Author demonstrates by means of the texts 
of Narada: Yathaha Naradah Parapurvah striya ityadina (1. 14) as says e .. 
Narada--wives...who had previously belonged to another...&c. (p. 791.25) “ 0 

of those who had another husband ; of such kind. Devaradinapasyetl* 

(1. 21) leaving aside her brothers-in-law and others &c. (p. 80 1. 9) i. e. 
leaving aside her brothers-in-law and other nearer relations who were 
eligible for the levirate. Prapta deaadlti ( 1. 22 ) having come from a 30 
(foreign) country &c. (p.801.11). The meaning of this: One who 
having come from a foreign country i. e. another region and has been 
purchased with money, such a woman ; or being oppressed by hunger 
and thirst has betaken herself saying ‘I am thine’, such a one has been 
mentioned as the fourth (Kind of) Swairini. Antima Swairlninamiti 35 

1 For nnr gi ryflWft t &o. read ?r*rrft &c. 

2 For... ^JT^read 6 . p. 28. 

3 This should have been in bold type in the text, as it is from the MitaksharS, 
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(1.33). the last of the svairinis &c. (p. 801114) i. e. one who 
is the last among the smirinis, as also one who is (mentioned) first 
among the Punarbhus. One to whom these two resort, that one 
should discharge the debt contracted by their husbands. This is the 
5 construction. Rijam wodhuh sa bhajata it! (1. 27) he shall _ have to pay 
the debt of her husband &c. Wodhuh (p. 08 1. 24) i. e. of the husband. 

In the text “The son, when the parental estate has not gone to 
another” the mention of the son' is with a view to demonstrate that in 
the absence of the one who takes the heritage and the one who takes 
10 the wife the debt should be paid by the son, and in this order, and not 
with the object of indicating the liability of the son in the matter of dis¬ 
charging a debt; for, thereby there would be (the fault of) tautology, so 
the Author says, Putrasya Punarwachananiitf ( 1. 29 ). moreover , the 
repetion of the word putra &c. (p. 80 1 . 6 ). 

. i 5 Again the qualifying expression “when the parental estate has not 
gone to another” is significant; so the Author says: Ananyasritadrawya 
Iti ( 1 . 29). By the expression ‘when the estate lias not gone to another, 
it is intended to lay down that for discharging a father's debts a blind 
or a deaf or the like son is not liable, and so the expression ‘if the 
20 estate has not gone to another’ has a significance. 

This is what is (intended to be) said: The blind, the 
deaf, and the like are those (in whose case) the paternal estate goes to 
another, as owing to the defect of blindness and the like they are 
unfit to take a share in the paternal heritage, while sons not® blind 
^5 and the like are those (in whose case) the paternal estate has not gone 
to another, as they are capable of taking a share in the heritage ; there¬ 
fore the blind sons and the like, because the paternal estate has gone to 
another, are not liable to pay the father's debt; while those who are 
not affected by the defect of blindness or the like are liable for discharg- 
30 ing the paternal debt,-and so the qualifying clause ‘when the paternal 
estate has not gone to another' has a significance. 

The Author states the meaning of the expression “of a sonless 
man, those who take the heritage” as is consistent with what has been 
established, Putrahlnasya rikthlna Ityetadapltl (p. 341. 30), the ex- 
35 pression i( of a sonless man, those who take the heritage” &c. (p. 80 1 .3). In 

1 For read &o. 

2 On p. 28 in 1. 20 add after tbe following s; epo^r:; Spff 3jsr»7ri'3rcTi l 2 WI 
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the absence of a son and a grandson, a great-grandson also, if he takes 
the heritage, (then) he is liable to discharge the debt of the great-grand¬ 
father ; otherwise, in the absence of succession to the heritage, a great- 
granddon is not liable. This is the meaning. 

The meaning in subtance is thatby demonstrating the liability of 5 
the great-grandon taking the heritage to pay the debts, the expression 
'of a sonless man, those who take the heritage’ has been with a purpose. 

The Author now begins to expound the expression “of a son- 
jess man, those who take the heritage” by another method: Yadwa 
Yoshidgrataabhava iti (p. 35 1. 1) or, failing him who takes the wife etc. 

(p. 81.1. 2 8). This is the meaning: In the absence of one taking the 
heritage, one taking the wife should be made to pay the debts; in his 
absence, the son, when the estate has not gone to another, should be 
made to pay; thus has been stated in the text ending with “or, the son 
when the estate ha9 not gone to another”. Now it is being stated ^ 
that in the absence of a son, the one taking the wife must be made to 
pay the debt; Putrahinasya rikthina ityaueneti ( p. 35 1.3.) in the 
passage ‘of a sonless man, he who takes the heritage &c., (p.81.1.5). 
According to this view the term rikthinah is in the ablative case, so that 
the meaning is that the debt should be caused to be paid from the heir, go 
Indeed here the text is ‘the heirs of the sonless’ and not 'one who takes 
the wife of a sonless man’, therefore how of this interpretation viz 
that in the absence of a son one who takes the Wife should be made 
to pay? So the Author says Rikthaaabdena Yoshideveti (1. 3). by the 
word riktha wife alone &c. (p. 8116.) 5a tasya barate dhanamiti cheti 25 
(1. 4). he...takes his wealth &.c. (p. 81 1. 7). Here by saying that he who 
takes one’s wife also takes his wealth, no rule has been laid down. 

But, it means, that since wives themselves are wealth therefore 
one who takes the wives gets the designation 1 of the taker of wealth. 

This is the meaning. 30 

Iti parasparaviruddhamiti (1. 5) are mutually contradictory &c. 

(p. 81.1.12). Here how many kinds of contradictions (are 
*PAGE 29 there)? Tor, one (rule as to the) order regading payment 
is that in the absence of one who takes the wife, the 
debt should be discharged by the son, under the texts “a9 also he who 35 
takes the wife" and ending with “the son, where the estate has not 
gone to another.” While by the text “of a sonless man &c.," in the 
absence of the son, one who takes the wife must pay the debt, and 


l sifter character, 
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thus the order of payment appears to be reverse of the one mentioned 
above. Thus this mutual contradiction as to the order (of payment) 
is one case of contradiction. When the taker of the wife and the son 
both exist, then when both are existing, the liability as to the payment of 
5 debts having been indicated by regard to the absence, (of either), in the 
absence of this element indicating the liability, the position would be that 
he has to pay the debt and thus there neither would be contradiction 
of the ttSxts laying down the necessity of paying debts such as the 
text 1 “When, however, there are neither sakulyas, nor relatives, nor the 
10 kindred then it should be paid to the twice-born. On failure of these, 
it should be caste into the waters” and like others, Thus this is another 
contradiction. Both these (contradictions) are indicated by the expres¬ 
sions “ mutually contradictory ” and “when both exist” 

The Author refutes the objection stated before by Naisha dosha 
15 iti (1. 5.). there is no fault here &c. (p. 81 1.13). There are many 
(kinds of) takers of wives. Among these are two categories : One 
who takes the last swairini, one taking the first punarbhu , and one 
taking a wife endowed with a rich heritage; this is one category ; 
and another category is of one taking the wife of one devoid of issue 
20 or wealth ; in such a state, in the absence of the taker of a wife of 
the first category, the son is made to pay the debt, under the text “the 
son, when the estate lias not gone to another" so the Author 
says, Antimaswarigigrahina iti (1. 6) those who take the last swairini 
&c. (p. 81 1.14). 

515 By the text “of a sonless man, those who take the heritage” 

it has been laid down that in the absence of the son any one or the next 
in order i. e. one of the wife-takers shall be made to pay the debt, so the 
Author says Putrabhaveti nirdhana iti (1. 7). in the absence of a son... 
having no property &c.(p, 81 11. 15 76). This is what is (intended to be) 
30 said: It is not a general rule stated that in the absence of one who takes 
the wife the son must be made to pay, or in the absence of the son, 
the one who takes the wife must be compelled to pay, by which there 
will be a contradiction. But among the wife-takers, in the absence of a 
wife-taker of the kind referred to in the two categories, the son must be 
made to pay, and in his absence, the specially designated wife-taker as 
stated above must pay. Thus by a resort to a middle category bet¬ 
ween the two, there is no contradiction either in regard to the order 
(of liability to pay), nor will there be any opposition with the context of 


N&ra4a 1,113, 
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texts laying down the payment of a debt as an obligatory duty, since 
what is necessary may be paid 1 by still another, and so there is no con¬ 
tradiction of any kind. Thus apart from the commentary given above 
the following is established as the meaning of the text “of a sonless 
man, those who take the heritage", viz. in the absence of one who takes 5 

the wife, the son (must pay) the debt, and in the absence of him, the 
wife-taker must be compelled. 

Now the Author cites in support, the text of Narada: Etadevoktarult- 
yadlneti (1. 7) this very thing has been said &c. (p. 81 1. 17). The 
Author expounds the text of Narada Dhanastnhari &c. by Dhanastrihari- 10 
putranam samawaya iti (1. 8 ) of the three i. e. he who takes the wealth as 
well as he who takes the wife and (lastly) the son &c, (p. 81 11. 17-18.) 

The Author begins to give another exposition of the text Putra - 
hinasya rikthinah Putrahinasya rikfhina ityasya anya vyakhyetl (1.13). 
the clause “of a sonless man those who take the heritage (should be made to 15 
pay the debts) ” has another explanation. With a view to state that 
very exposition, the Author states someting which appears from the 
meaning itself by way of a supplementary* anticipation Etena strlharl 
putra iti (1. 13) by this...those...who take the wife...another son &c. (p. 81 
1. 34.) This is the meaning : Persons taking the estate or the wife, 

.and sons mentioned in the texts commencing with “the heir who takes 
the heritage should be made to pay the debt” and ending with “the son 
when the parental estate has not gone to another” should be compelled 
to pay the debt. For whom should they be compelled to pay 
the debt ? to such a question, (the answer is), for the creditor. When 25 

he is not existing, for his son, or for his grandson. This is the conclus¬ 
ion following from the very context. 

Having thus mentioned the conclusion following from the con¬ 
text, the Author now brings in the part 'of a soDless man the heirs tak¬ 
ing the estate, &c., by Putradyabhava it! (11 4) in the absenee of the son 
and the rest &c. (1. 36). In this view rikthinah is (to be taken) in the 
genetive case. Intending to expound this very meaning, the Author 
says Putradyanwayahinasyetl (1. 15) of one who has no son or other 
issue &c. (p. 82 1. 3). For him i. e. the cognate or other relation to 
whom the inheritance belongs, the takers of the wife and others mention- 
ed before should be made to pay the debt. This is the meaning. 

2 3TPFt$rr one of the three terms without which the idea intended to be conveyed 

will not be complete; the other two are fpW and 
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Brahmanasya tfi yaddeyaraitl (1. 16 ), whatever debt is due 
to a Brahmana &c. (p. 821.8). A debt which is payable to 

a Brahmana having issue, when the Brahamana is not existing, 
should be made over to his agnatic 1 relations, in their absence, to the 
5 cognate kindrd; this is the order of construction. Sakuly&h, agnatic 
relations i. e. belonging to the same gotra ( or gens) are sapindas ; 
Bandhaval? cognate kindred—not belonging to the same gens-are 
sapindas or kindred. 

In answer to an inquiry, in the absence of sons and other issue 
10 and in the absence of kindred entitled to take the heritage, for whose 
behalf should these aforesaid persons be compelled to pay the debt, 
the Author again also points out the text of Narada, Yada tu na 





sakulyas, it should be paid to the twice-born, when the sakulyas are ex¬ 
isting the payment of the debt to the twice-born and the rest has been 
negatived, and thus what has been stated before has been negatived. 


Yajnavalkya Verse 52 

Adhuna Purujshavlsesha iti ( p. 35 1. 20 ). now . from 5 

particular persons &c. ( p. 82 1 . Id. ) By the last exposition of the text 
‘ ‘of a sonless man, those who take the heritage” this i 9 the conclusion 
established: Of a creditor who is without a son or other issue, he who i 9 
an heir i. e. the kindred and the rest, to such a one, these mentioned 
above should be compelled to pay the debt. By this, in accordance 10 
with the rule ‘one should accept 1 the heritage as well as the debt and 
none else’ for any particular person who is incapable of taking the herit¬ 
age, the taking up of a debt also necessarily stands prohibited. From 
this conclusion, on the occasion of prohibiting the recovery of a debt 
for particular persons, the Author mentions other prohibitions also. 15 
This is the meaning. 

Api tu Pratishlddham Sadharanadhanatwaditl (1. 14.) nay it has 

been even prohibited as there is [the community of wealth &c. ( p. 82. 
11.21-22.) Those who had the commonly acquired wealth i. e. the 
brothers &c. The state of these; that condition and the like of ^ 
these. Thus is the (solution of that) compound. 

It has been stated that before partition there cannot be a 
surety liability between a couple excepting by mutual consent. 

The Author anticipates an objection to this Nanu dampatyorlti. 

( 1. 29.) it may be said . between the couple &c. (p. 82 11. 30-31, ) 05 

The reason for this : Tayorvibhagabhaveneti ( 1. 29. ) as there is 
no partition between them &c. ( 1. 32. ) The meaning is that a9 there 
is no partition, the word ‘partition’ in the expression ‘before partition’ 
is useless and the qualification is meaningless. The Author 
refutes by admitting (as to) the half, Satyamityadlna ( 1. 30.) true &c. „ 

( 1. 35. ) Thus, on the strength of the rule as to the joint right regard¬ 
ing the rites in connection with the preparation of the Srauta and 
Smdrta fires, the Author states the conclusion established from the 
context: Atascheti ( p. 36 1. 4) therefore &c. (p. 83 1. 17.) 

A Purta is an act which consists of digging See. says the Amara K . 35 


1 V. L. -The person taking the heritage should alone be amenable for 

the debt. 2 U. 7-28. 
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The Author states the same thing regarding the results of merit¬ 
orious acts : Tatha punyanam iti (1.36). moreover . of meritorious 

&c. (p. 83. 1. 21. ) Dlvijyotiriti ( 1. 5 ) body in the heaven &c. (p. 83. 
1 . 22) The meaning of this: In the heaven i. e. in the heavenly region 
5 Imperishable i. e. not perishable until the exhaustion of the meritorious 
act which’ is the cause of it. Jyotih i. e. begin a body resplendent 3 
with lustre ; the Author brings out this meaning as the crux. Ye?hu 
punyakarmaswiti (1.16.) in reference to those meritorious acts &c. 
( p. 83. 1 . 24.) As on the authority of the rule a 9 to this joint right in 
jq the consecration of fire there 3 is their jointness in the ( enjoyment of ) 
heaven and the like results proceeding from the fire consecrated there¬ 
by, and also an absence of separation 4 , so even as to jointness of 
property, on the authority of injunctive texts maintaining their joint¬ 
ness, their jointnes9 being established, the couple have a joint right 
] 5 in regard to the sons &c. resulting from wealth. And as the ownership 
of wealth being of both together, wealth also would be indivisible. 
Therefore what ha 9 been 9 aid even regarding wealth in the case of a 
couple before partition, that there cannot be suretyship or the like 
before partition, all that is irrelevant as before on account of the mean- 
2 o ingless qualification. 

Anticipating such an objection the Author says : Nairn drawya- 
swamltwepi sahatwamuktam iti (p.36.1.81.) It may be said 
that the jointness has been laid down even in connection with the 
ownership over wealth &e. ( p. 83. 11 . 26—27.) The Author points out 
a text indicating even ownership over wealth to be together. Drawya. 
parigrahe^hu Cheti (1.8.) also with respect to the acquisition of 
property &c. (p. 83.1. 28.) The following is the meaning of this text 
of Apastamba 8 as intended by the objector. From the acceptance of 
the hand follows the jointness. The jointness of the couple is also a 9 
regards the acceptance as to the earning of wealth. The Author demon¬ 
strates this: Na hi Bbarturiti (1.8.) not . during her huband’s &c. 

(p. 83.1.30.) When the husband is on a journey abroad, they do 
not characterise that as a gift by the wife on a special occasion 6 . 1 he 
meani; j is that their jointness having been ordained even as to the 
ownership of wealth, there is no separation as to wealth as (there 



1 In p. 33.11.19-20 foMsrwnjjr wt read. *i r ffr-ri <r i 7 r? : T‘s< 

2 There is a mistake in the print. It should not be for: sr<rpr but forw'TT# 

3 In 1.21 for &o read < c ffi wrr& : 

4 For Pt»rprraprsi’<nf read fforprPTPTsr srr'f. 5. V. L. errS^cfoaf; 

6 y. L. «er &C. 




is none) in the acts to be accomplished by the Srauta and 
Smfirta fires. 

This text ordains only an ownership of wealth. 

PAGE 31* There is no mention of jointness, by which an 

absence of partition could be inferred. Thus by the 5 
method of admitting 1 a half, the Author refutes it: Satyam 

dravyaswamitvam ityadina 8 (1. 9.) true , ownership . over wealth &c, 

(p.83.1.30.) 

The following is the meaning, in accordance with the established 
conclusion, of the text 'And with respect to the ownership of property’: 10 

The Couple has a joint right even as regards the acquisition of wealth . 

This jointness, however, is ancillary, not principal. For, as in the case of 
the consecration or the like, in the absence of either the husband or 
the wife, the very nature of the consecration remains unaccomplished, 
such is not the case regarding the acquisition of wealth. But the 15 
husband is the acquirer, and the Wife preserves what is acquired, and 
thus the acquisition and preservation are done by both, and thus on 
account of the co-operation of both, there is jointness also. Thus ; 
where there is jointness 3 viz. in consecration and the like there is 
ownership also. And, thus where there is jointness there being owner- 20 
ship, here also, there being jointness in the acceptance of propety 
there is ownership. 

The Author states this deep* meaning Yasmaddrawyaparl- 
graheshu Chetyukteti (1.10.) Since after stating with respect to the 
acquisition of property <£c.(p. 84.1. 1.) This is the import i Jointness 25 
has not been laid down ; but it is accepted among 5 the people, as the 
ownership is, on account of their being together. If now, you say that 
in regard to wealth acquired even before marriage, the ownership is of 
the man alone, and that over that acquired thereafter, of the husband, and 
the wife, that also is not so, for if that were so, there would not be 30 
ownership also of son over wealth paternally acquired before his own 
birth. So enough of more digression. Anyatha steyam syadltl (1.12.) 
_ _/.---;-—. » 

1. t. e. the method of admitting a portion and maintaining the objection as 
to the remainder. The meaning is further made clear by the Author by demonstrat¬ 
ing that, as is the case with consecration and the like so also in regard to the 
acquisition of property, there is co-ownership of the husband and the wife. See also 
BSlambhatti Vol. II. p. 70. 

2. There is a mistake in the print: for rTlt^T read cqri^rr* 

3. V. L. cpr t 

4. 5. 

10 
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Otherwise', it would be theft &c. ( p. 84,1. 7 .) Otherwise i. e. in the 
absence of ownership. 


THE LAW OP SURETYSHIP. 

Yajnavalkya Verse 53. 

UrwaraprayabhQrlti (p. 36.11. 19-20.) A very fertile land &e. 
(p 84 1 23 ) (, Urvard i.e. fertile in all crops” vide Amara\ The word 
‘default’' also follows (the expression ) ‘of the last, even the sons’; so 
the Author says : Vitatha ityeveti (1. 23.) by default &c. (p. 84. 1.32.) 

The Author explains the very falsehood by ^athyenetl ( 1- 23.) 
fraudulently &c. (1. 33 .) When either wickedly or owing to want of 
wealth the debtor does not pay the debt of the creditor, then the 
surety for payment should be made to pay; this is the meaning. 


Yajiiavalkya Verse 54. 

The sons of a surety for payment should pay only the original 
principal. So the Author says, Te cha mfilameveti (1.31.') And these 

f QO . only the principal amount only &c. ( p. 85. 1 . 15. ) Ihe original 

itself is the amount. The Author expounds the text of VySsa by 

Pratibhawyawyatlrlktamityadina (1. 32.) excepting that which was in¬ 
curred under a suretyship &c. (p. 85.1.20.). Here the expression ‘except¬ 
ing that which was incurred under a suretyship follows from the 
context. The Author explains the part ‘a son, that which is incurred 
as a surety', Tatha tatsutopitl ( p. 37.1. 1.) similarly his son also &c. 
(p.85.1.21). With a view to expound the part “their sons, more¬ 
over, should not pay”, the Author analyses the expression ‘his sons’. 

Tayoh putrapautrayoh sutawltyanena (p. 37. 1. 2 ). The sons of 

these^-li. e. of) the son and the grandson &c. (p. 85. 1. 25). Anticipat¬ 
ing an inquiry who these two are, the Author explains by Pautra- 
orapautrau ^ 1.2.) the grandson and the great-grandson (p. 85. 1.25). 
The Author now states the meaning of the exprsessin “Their sons must 
not pay” : pratibhawyayatamlti : incurred as a surety &c. (p. 85.1.23). 
The meaning is that both the grandson’s son i. e. the great-grandson 
need not pay even a debt which is not a surety debt, and the son’s 

1.” HereThere is a mistake in the print. The words ajwTOT VfWK. being »n 

exposition of the words in bold types at the end of verse 52, should be in 
that Terse, and not under Verse 53 as it has been put here. 








son i. e. the grandson a surety-debt; both these need not pay wheri 
they have not taken the heritage. 

Anticipating an opposition to the text of Vyasa viz. “The debt of 
a grand-father &e." on account of another text: Yadapi smaranam 
Khadako vittahlna iti (1. 4 .)as for the text 'if the debtor is moneyless &c’’ 5 

(p. 85. 1. 28). In the text of Vyasa the payment of the original princi¬ 
pal is by the son of a surety for payment; while here, of the Lagnaka; 
i.e. the surety alone has to pay the original and thus the contradiction. 

The Author explains away the contradiction by Tadapitl 
(1.21.) that too &c. (p.85.1. 30.) should be explained—thus is the 10 
connection with what follows. 

By stating that the sons of a surety for payment should be 
compelled to pay a debt, it comes to be said that the sons of 
the sureties for appearance or assurance must not be made to pay. 
There the Author mentions an exception at times : Yatra darsana- jg 
pratibhurityadina ’ (1. 7.) where a surety for appearance &c. (p. 85. 

1. 33.) Here by mentioning that the debt should be caused to 
be paid from that very pledge, it appears that even if the debt 1 
be not completely discharged from the pledge, he should pay as 
much of the debt as the pledge allows and not more than that, 20 

Yajnavalkya Verse 55. 

Atascha dhaniko vittadyapekshayetl (1.18. ) And hence . the 

creditor...having regard to his wealth &c. ( p. 86.1. 23 ), 

PAGE 32* By the term {‘Adi’) &c. are included, truthfulness, high 

birth, and the like. Mrte tu Kasminscbiditl (1.20.) 9t . 

When however any one is dead &c. ( p. 86.1. 27.) i. e. of sureties joint- 
ly and severally liable if any one be dead. Ekachchayapravi^htana- 
rniti (1. 20.) of sureties jointly and severally bound &c. (p. 86.1.29.) Even 
the son of a surety jointly and s erally liable, may at the option of the 
creditor, be made to pay in entirety. Among them i. e. those who are 
jointly and severally bound, if any one die, his son should be made to 
pay the share of his father only, and not the whole. This is the meaning. 


Y&jiiavalkya Verse 56. 

Etachcha hiranyawiphayamitf (1.30.) This moreover , has a reference 

An objection to mone ^ 8 7« 14 0 e. not.to clothes, grains or ,, 

the like. With reference to what has been said 'should °° 


1 V. L. 
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be paid forthwith without waiting for any particular time’, the Author 
anticipates an objection by Nanu idam wactianamitl 0- 21). It may 
be said that this text &c. (p- 87.1. 16.) by stating that ‘a double 
should be returned' ( the payment of) the double only is intended. 
$5 That double is certainly without prejudice to the rule 1 stated before 
»s to the increase stated above regarding the month &c. and the 
increase therefor. 

* This is what comes to be said: when the amount gets doubled 
in accordance with the rate of interest stipulated by him at that 

u time only should a double be given by the debtor to the surety 
who has paid off the amount; in any other case, the original amount 
should be paid together with whatever amount may have accrued as 
interest, and the payment of a double immediately is improper, 

• It has been said that the double is deducible even without 
t5 psrjudice to the periods of time mentioned before. There the Author 

states an illustratration of the deduction even without prejudice: Yatha 
jateshtfwldhanamitP (1. 32.) just as the rule regarding the performance 
of the rites at the birth (of a child). 

This i9 the last section of the Third Part of the Fourth Book, 
SO “On the other hand, when there is no 3 command, there is no reward 
for the reason that there is no relationship of a part to the whole”. 
There is a Vedic 4 text viz. "On the birth of a son, one should perform 
the Vai&vdnara sacrifice 5 with twelve post-herds. There a question 
may arise : Is this birth^sacrifice to be performed immediately after 
25 tire birth of the son, or only after the completion of the birth 6 rituals ? 

T ' .- -—--- - -- . . . . . ' T-.. * . . . . 

1 i. e. at p. 28. 1. 13, oiting the text of Narada I, 104. u ftNr# m ?f^[: FT 

ffm i 

2 This is called the J&te^hji maxim, which includes four ^r%Tnrs running over 
sufcras 39-39. See note in the MitaksharS. 

3 Read for 

, . 4 This passage ooours in the Taittirlya Samhita in the Second KSnda, Second 

Prapathaka. Fifth AnuWEka and occurs at. p. 1486 of No. 42 of the Anand&^rama 
Series. This Auuwska is described as 1 The whole passage 

runs thus srsTt rt g[i w-EHT ?r ^rf^s^rror ^cnftflr stt 

5 srrcf^P'4— e, the special rite which Is proscribed to bo performed by the 
father immediately after the birth of the son. It is as follows: Immediately 
the sou is born the father after having a look at him, should bath with his 
face towards the north in a river &o. with gold, at night, near fire. Then the 
ritual is detailed, See No. 94 AnandSiirama Series pp. 56-58.—See 

also Xpastamba Gphya Sutra VI, 15. & 1-7. pp. 213-219 Mysore Sk. series; also 
BaudbayanaH. 1.1-22, X4val2yana stxtra* 1.15. 1-3, and PSra^hara XVI, 3-4* 



It would appear prima' facie that the patticularisation of the 
person 1 2 charged being on account of the reason of the son's 
birth, the sacrifice must be performed immediately after the occur¬ 
rence of the reason (therefor) and so even before the birth-ritual. 

The demonstrated conclusion, however, would be, that birth alone 5 
is not the qualification of the person charged, but even the 
purification &c. induced in the son. And thus the qualification 
of the person charged is the combination of the birth and the 
purification (of the son.) The purification &c. of the son, moreover, 
is desired by the father for a son living, and not under anything 10 
contrary to it. The life (of the son) can be derived only from the sucking 
of the breast, and the sucking of the breast has been prohibited 
before the birth rituals. Hence the sacrifice can be only after the 
birth-rituals. And further, thus the sacrifice which is to be performed 
after the birth having been put 3 off till after the performance of the 15 
birth rituals, that should be performed only after the (expiration of the 
period of) impurity, and not after the birth-ritual only there being no 
warrant for giving up the part regarding purity after an interval; and 
also as the rule that ‘an act should be performed by one who is pure 
is without an exception. This is in accordance with the opinion go 

of the 4 5 Ouru< 

According to the view of the Bhatta however, on "the other 
hand, when there is no command, there is no reward, for the reason that 
there is no relationship of a part to the whole". There is a \ edic Text 
"On the birth of a son, one should perform the Vaiswdnara sacrifice ^ 
with twelve post-herds". There, a doubt arises, whether the sacrifice 
is (to be performed) immediately after the birth of the son, or only after 
the (completion of the) birth-rituals. The objector would say that a 
special 8 act being necessarily due after the special cause, the special 
cause being the birth, the performance must be immediately after the $q 


1 This is the fa, statement of an alternative. 

% f?pftar e. one on whom the duty of performing the rite has been laid by the 
Rule* 

3 as opposed to ^used when an act is performed before the due time. 

4 aj^JTcT and These two schools of thought in the MimansS literature 

came into existanoe after the time of the great. tiabafaswUmin, One was led 
by Prabhdkarct otherwise known, as Guru , an epithet which he acquired from 
his Illustrious disciple Salikanatha and others; the other was led by 
Kuvi&filabhattd , and his doctrines are known as Bhdttamata . The present 
MlmSnsS is largely influenced by.this view, whioh had the last word. 

5 This has a reference to the invariable oocomihittande between aaufle and effoot. 
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birth. Under the remaining 1 portion of the text, one is entitled to per¬ 
form the Vaiswdnareshli who has a desire for the purification &c. of the 
son. However the result regarding the purification &c. of the son is 
possible only when the sou is living. And the life of a son is dependent 
on his sucking the breast immediately after he is born. That sucking 
of the breast is only after the birth-rituals. Therefore, the conclusion 
is that the sacrifice should be performed only after the (performance) of 
the birth rituals, so that it may not be contradictory to the result as to 
the purification of the son. 

In this state of things, another suggestion comes up in a third 
(mode of) construction. Is the Sacrifice to be after the 
Page 33 A. birth ritual or after the (lapse of the period of ) 
impurity ? There, on account of the specially inducing 
reason viz. the purification in the son, this sacrifice which even though 
it became due ( for perfomrance ) after the ( occurrence of the ) 
cause ( of its performance ) in the form of the birth, has been put 
off till after the birth rites. Having been ( already ) thus put off, its 
further postponement until after the expiration of the period of impurity 
being without a reason, the conclusion appears to be reached that it 
must be performed immediately after the birth rituals. Therefore it is 
maintained that the cause for the immediate performance having been 
qualified by the reason of the consideration of purification and the like, 
and an exception having been admitted to the immediate perform¬ 
ance, in anticipation of a period of purification, it should be performed 
after the expiration of the ( period of) impurity, about the full-moon 
day or the like period. This latter being also part of a pure period ; 
and also the text, “ one should perform an act in a state of purity ’* 
being without an exception. 

The use of this however to the context is in this Way: 
As the rule regarding the performance of the Birth Sacrifice is 
without detriment to the rule about purity of time, so the rule as to 
the doubling is without detriment to the aforesaid rule as to the 
accumulation of interest according to (the lapse of) time and expressed 
by the rule. “An eighteeth part is the interest.” Therefore it does not 
get doubled at once. 

The Author even points to an incongruity as to a doubling at 

once. Apicha sadya iti. ( p. 37. L 32. ) Moreover... .* immediate &c* 

( p. 88.1. 3.) This is the meaning : Immediate doubling means 

1 i. e. in the quot .tion given above in nOto 4 on p. 76 above ifrfK^ra fMcnit 

jjr 
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Immediately along with the interest the doubling occurs and not in its 
original form. In the case of beasts and the females, the increase is the 
progeny only since it has been said' "in the case of females and beasts, 
however, (the interest is ) the progeny.” Morover according to the 
view as to an immediate payment of the double, there being no 5 
immediate progeny in the case of beasts and females, only the original 
will have to be paid, and not a double ; therefore an immediate double 
is not proper as it is not inseparably linked. 

The Author refutes (this): Tadasadltyadina (p.38.1. ) This is 
wrong See. (p. 88.1. 7.). This is what is (intended to be) said : In 10 
the text "In the case of cloth, grain and gold respectively (the inte¬ 
rest is ) fourfold, threefold and twofold” the doubling etc. having been 
reached in course of time by the very force of the expression, 
the mentioning here again of the doubling in course of time would be 
improper. Therefore what had not been stated before viz. an immediate 15 
doubling must necessarily be the rule (intended) here ; the (reference 
to the) rule regarding the performance,/df the birth ritual not being 
without a meaning. The special point is that this view is even with¬ 
out any contradiction to the text " one should perform an act 
in a pure state”. 20 

Now the objector may (try to) maintain that from this* very text viz. 

"for a debt which the surety has been made to pay &c.” a rule as to the 
payment of a double by efflux of time alone could be deduced from 
the conclusion drawn in the (discussion of the) particular subject, so the 
Author says something bearing on that: Atha pratibhawyamityadlna 25 
(p.34.1. 5.) again a surety debt &c. ( p. 88. 1.18.) The Author 
now points out that the payment of a double is by efflux of time only. 
Ataschasyeti (p. 38.1. 7.) therefore this See. (p. 88. 1. 25.) As there 
is no doubling of a friendly gift when not demanded, a payment 
made by a surety also being a payment made on account of friendship gQ 
as demonstrated before and (therefore) there being an absence of inter¬ 
est, by way of an exception to it for a payment made by a surety, a 
double in course of time should be paid even though not demanded. 

The Author refutes this: Tadapyasaditi (p. 38.1. 8.) this also is 
wrong See. A sentence is interpreted either according to its literal gg 
meaning or by its implied sense. Such a meaning is neither literal, 


1 Read for 

? rsjn.II. 39. 1 1.124, 





nor does it arise by implication. Therefore, not this interpretation, but 
on the other hand, the one stated by us is alone acceptable. This 
is the meaning. 


Yajnavalkya Verse 57. 

5 NJbandham 1 dapayettanaltl (p. 38. 1 . 19). He should be made io 

pay the amount guaranteed &c. (p.89.1.21.) Tam i. e. the amount; lie 
should be made to pay, is the meaning. 

Here ends the Law as to Sureties, 
in the Chapter relating to the Recovery of Debts. 

10 THE LAW OF PLEDGES, 

The Author expounds the Text of Narada 2 viz. Adblkriyata Ityadi 
(p. 38.1. 20.) that which is deposited is a pledge &c. (p. 90. 1. 17.) by 
Krtakala adhanakalaachetyadina (p. 38 1.21.) ‘At the period fixed' 
i. e. ‘at the time of the loan' &c. (p. 90.1. 20 & 21). 

15 There, having mentioned the characteristics of a pledge which has 
a time limit, the Author expounds the nature of a pledge regarding 
which no time had been stipulated by Deyam danamityadina (p. 38 1. 
33. & p. 39 1 . 1.) dcya means givingStc. (p. 90 1 . 25). 

The Author states the nature of a deposit for safe custody: 

20 Q°Pyo rakahaniya iti (p. 39. 1 . 2 .) for safe custody i. e. for being 
preserved &c. 

A pledge for enjoyment is well-known. In this a deposit is said 
to be of four kinds. Thus, one for safe custody with a time-limit, and 
one for enjoyment with a time-limit, thus twofold. And one for safe 

25 custody without a time-limit, a 9 also one for enjoyment without a 
time-limit, of two kinds. 


Yajnavalkya Verse 58. 

The Author states the literal meaning : Prayukte dhana ityadi na 
(?p. 39. 1 . 5 . ). The amount lent &c. (p. 91.1.1.) Among 
gQ PAQES2B. the deposits of four kinds also, the Author points out 
by further sub-divisions Kritakalasya gopyasyeti (p- 39. 
1. 9. ) limited in time for safe custody ( p. 91.1. 14 ). 


1 gwiftnj; This is the reading of the In the fhiTTrrcr the reading is gntfvi*. 

2 1.124. 






It has been stated that a pledge for custody without a time limit, 
becomes extinct when the double is exceeded, while those for custody 
and enjoyment with a time limit become extinct after the lapse of the 
time fixed. There the extinction occurs by the 1 doubling only and not 
merely by the lapse of time. But then, even after that, what is the time 
allowed? So the Author says DwaiguijyatikrameijKti (p. 39 1.11) On 
account of the transgression of the rule of doubling See. (p. 91 11. 19-20) 
Now, an extinction has been stated to be of a pledge for custody with 
a time-limit when the amount is doubled. The Author anticipates an 
objection to it. 

Nanuadhlli praijasyedltyanupapannamltyadlna Cp* 39. 1.15.) It 

may be said, it is improper to say that a pledge shall lapse &c. (p. 96. 1. 
26). The Author refutes it. Uchchyate Adhikaranameva loke Ityadina 
(p.39.1.19). The answer is : Even the act of pledging itself is con » 
sidered among the people &c. (p. 91. 1. 38.) Coupled with a contingent 
condition i 9 the cessation of ownership; the cause for that; coupled 
with a contingent condition is the creation of ownership; the causa 
for that; thus is the compound to be understood in both places. 

Indeed, let this be according to popular practice. Still how can 
there be an extinction o£ a pledge in the absence of an entire cessation 
of the debtor’s right of ownership and an absolute acquisition of the 
proprietary interest by the creditor ? Anticipating this objection, the 
Author says, Tatra dhanadwaigunye nlrftpitakale prapte chetl (p. 39. 
1. 20). So when the amount becomes doubled, and also when the appointed 
time has arrived &c. (p. 92.11. 4-5). 

The meaning is this : By stating the rule viz. “when the stipulated 
period is over as well as when the amount has doubled a debtor paying 
the amount in the interval shall get back the pledge’’ Brhaspati 
has indicated that after the amount has doubled as also after the 
stipulated period i9 over, the amount may be paid before an 
interval of fourteen days, and not afterwards. Payment of the amount 
after that as also after the doubling, is stopped thereby. And when 
the payment of money is stopped, by the text “a pledge lapses &c.” 
has been indicated an entire cessation of the debtor’s right of ownership 
and an absolute acquisition of the proprietary interest by the creditor. 

Yato natwewadhau sopakara itl ( p. 39.1. 33. ) Nor, however, can he 
get...when the pledge is for use &c. ( p. 12.11 11-12 ). Pledge for use 


1 Another reading is cpt =T &o. It is not adopted hero 
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u e. a usufructuary pledge* There also it should be understood that no 
time is stipulated* 


Yajnavalkya, Verse 59. 

The Author states the characteristics common to the pledges for 
5 custody and for use : Nashto vikrtlngata it! ( p. 40 1.2. ) Has been 
spoiled i. e. has undergone deterioration &c. ( p. 93 1 . 1 . ) 

The Author expounds so as to apply in common to both. Tatrs 
gopyadhirnashtaschctyadlna (p. 40 1 . 3, ) Here a pledge for custody if 
damaged &c. ( p. 93 11 . 3-4.) Destroyed i. e. where it has entirely 
10 perished. I his should be understood as applicable to both 
kinds of pledges. 


Yajnavalkya Verse 60. 

Adhergopyasya bhogyasya cha swikaranadupabhogaditi (p. 401. 14.) 

Of a pledge i. e. for use as well as that for custody. By acceptance 
15 t. e. use (p. 93. 11 . 26-28 ). It should be understood, that in the case 
of one for custody, by mere acceptance, and in that for use, by use. 

The Author cites a text of Narada in support of the rule that a 
pledge for use is established by ( the proof of) mere use. Adhistu 
dwiwldhah prokta iti (p. 40. 1. 12.) Adhi is said to be of two kinds &c. 
20 (P* ^ ) 

Or, of the text viz. “Of a pledge for custody as well as for use See / 
there is another interpretation. It is thus : This is the argument: the 
word acceptance itself has the meaning of use etc. the root bhuj is used 
to indicate protection as well as consumption. In the case of a pledge 
2 custody, use means preservation; here the preposition 3 T 
0 Upa is used in the sense of pervasion. For in the rule regarding 
prepositions the preposition Upa is used to indicate contiguity, power, 
pervasion, functioning as a teacher, pointing out faults, gift, chivalry, 
repetition, beginning, worship, engagement, death after beating, in- 
30 vest * n S l & c ”‘ the case of a pledge for use, use means consumption. 
That is to say the consumption of fruits and the like. 

In this explanation the Author quotes the text of Narada in both 
places: Adhistu dwivldjia iti (p. 40.1,15.) Adhi is said to be of two kinds 
&c. ( p. 93. 1 . 30.) Asya cha Phalamlti ( p. 40. 1 . 16 . ) And the result 



X Lit, sot eating, 
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of this &c. ( p. 93. 1. 32.) That is to say of the clause “The (contract 
of) pledge is established by the (proof of its acceptance &c.>) 

The Author points out the result itself at details : Awikaranta. 
krlyeti ( p. 40 1. 11 ) in transactions which have been completed by accept¬ 
ance &c. ( p. 93 1. 34. ) 

The Author (now) expounds the meaning of the portion “If it suffers 
deterioration even when carefully kept” by Sa chadhlh prayatnenetya- 
dlna (p.40.1. 18) And if such a pledge . carefully &c. (p. 94. 1. 2. ) 


Yajnavalkya Verse 61. 

It has been stated before that a thing may be kept with oneself or 
made over to another. There the Author states the thing kept with 
oneself. Dhaninah swachcbhasayatweneti (p. 40 1. 25) Relying upon 
the good faith of the creditor <&c. (p. 94 1. 18). 

The Author mentions the thing made over to another : Yadl wa 
adhamarnasyeti (p- 40 1. 26) Or where,...of the debtor &c.] (p. 94.1. 21). 

The Author gives a derivative exposition of the word satyankdra 
by Karanam Kara (p. 40 1. 29) Kara is the same thing as karana &c, 
(p. 94. l.*26). 

The Author expounds in another way the text 'a debt contracted 
on a charitra pledge,’ &c. by Anyortba &c., ( p. 41.1.1. ) Another 
meaning &c. ( p. 95 1. 1. ) 


Yajnavalkya Verse 62. 

Asannihite punah prayoktarl Itl (p. 41.1. 10). When, however, 
the creditor is absent &c. (p. 95. 1 . 26). Prayoktd ( obligor ) i. e. one 
who advances the loan i. e. to say, the ‘creditor.’ 


10 


15 


30 


35 


Yajnavalkya Verse 63. 

Anticipating a position where ‘ the creditor himself ( may ) be 
absent, and there are no relatives of his ( who are ready ) to take tho 
amount, the Author propounds an answer: Tasmig Kale yattasyadher- 
mulyamltl. (p. 41.1. 15.) The price of the pledge at that time 
&c . ( p. 96. 1. 8. ) 


30 


1 Add at the end of p. 32^ after the words | 

i ‘ 1 tr ^rf«rs i 
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What has been said before viz. 'or when the creditor ie absent &c’’ 
an answer to it is : Yawadwa tanmullyadrawyamiti ( p. 41, 1. 16.) Till 
the .... amount equal to its value &c. ( p. 96. 1. 130 ), 

The' Author explains the meaning of the term wd (or) in the 
original text Wasabdo Wyawasthitavlkalpartha ill (p. 41. 1. 21.) The 
ward wd is intended to lay down the rule of distribution in the optional 
case that would arise. 

The Author points out the rule in an optional case by Yadari^a. 
grahanakale &c. (p,. 41.1. 21..) When at the time of the loan &c. 
(p. 96.1.24). Vicharite twayamlti (p. 41.1.22.) In case of a contract- 
however the rule here &c. (p, 96,1. 38). t, c, the one laid down in this 
text a9 aforesaid, 
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30 


Yajnavalkya Ver3e 64. 

Yada prayuktam dhanamiti (p. 41.1. 26.) When the amount ad. 
vanced &c. (p, 97 1. 1.) Thi9 is the import: When the amount advanced 
as a loan had become doubled together with the interest, and a pledge 
has been delivered for use thereafter, then when the creditor has 
received a double of the amount realised from the pledge, the pledge 
should be given up. - 

Yadi wa adavevetl (p. 41.1. 27.) Or . if even at the beginning &c 

(p. 97.1. 8.) This is the import:- At the very time of taking a loan the 
debtor thus says to the creditor,’, 'when the amount becomes doubled 
along with the interest, then, this pledge is to be utilised by you, 
and not before that. r Thus, on account of the special stipulation, 
.unless it becomes doubled, till that time the pledge shall not be used. 

' Or until it becomes doubled, until that time, even in the case of 
a pledge tendered at the time of receiving the loan, there 9hall be an 
absence of use subject to the Act of God or of the King or any difficulty 
or any other cause. Thus in both cases, on account of the reason that 
. even a pledge delivered at the taking of the loan cannot be utilised 
when the debt becomes doubled and thereafter the creditor begins 
to utilise the pledge, and even the amount realised from the pledge is 
doubled, so that it becomes equal to the double made up of the amount 
advanced together with the interest, the pledge should be released. 


1 Add i 
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The Author explains the texts of Brhaspatl viz Rnl bandhamava- 
pnuyat &c. (p. 42. 1. 2.) The debtor shall get back the usufructuary 
pledge. Sc c. (p. 97. 1. 22.) by Asyartha iti (p. 42. 1. 3.) The meaning 
of this text dec. (p. 97. 1. 25.) There the Author explains together with 
its meaning and import, the one sentence ending with “the debtoj 
shall get back the usufructuary pledge the time for which has been 
matured” beginning with Phalam bhogyam yasya &c. (p. 42. 1. 4) 

That wherein the profits are to be enjoyed &c. (p. 97.1. 26.) and ending 
with bandhamavapnuyat (1. 6.) Shall get back the pledge &c (p. 97. 1, 31.) 

The explanation of after paying off the principal amount (p. 97.1.23.) 
(9 to pay off interest simply, (1. 29.). 

With a view to introduce the explanation of the passage * If it has 
exceeded, then the creditor does not get the amount ’ (p.97.11.23-24). 
the Author says, Asyapawadamahetl (p. 42.1. 8.) The Author mentions 
an exception to this. &c. (p. 97.1. 37.). 

The Author expounds the passage ‘ The debtor also will not get back 
the pledge' ( p. 97.1. 24. ) by Atha twaprakarshltam &c. ( p. 42.1.10.) 

If, however . has not been exceeded &c. ( p. 98.11. 1-2. ) If 1 it has 

exceeded, then the creditor does not get the amount (11. 23-24.) is one 
sentence, and ‘the debtor also will not get back the pledge’ (11.24-25.) 
is another. To these both Brhaspatl himself states an exception, so 
the Author says : Punarubhayatrapavvadamahetl (p. 42.1. 11.) Again 
the (same) Author mentions an exception to both these cases &c. (p.98.1.5.) 

End of the Chapter on Recovery of Debts. 


PAGE 34* 


LAW OF DEPOSIT. 

Yajnavalkya Verses 65,66, and 67. 


Verse 66. Orahituh Saha Yortheneti (p. 42.1. 27.) Together with 
the property of the depositary &c. ( p. 99.1. 12.) The meaning of this: 
The amount which is lost along with that of the depositary, that loss 
shall be of the depositor i. e. of the owner of the amount and not* of 
the custodian of the deposit or of any other. This moreover is by way 
of extension to loss by robbers See. 

Asyapawadamltl (p. 42.1. 29.) An exception to this &c. (p.99.1.15.) 
i. e. what has been said (above) viz. “which has been carried away by 
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force—shall not be caused to be restored" (p. 99. 11 . 3-4.) In this 
chapter the re9t stands explained by the mere mention. 


End of the Chapter on Repo very of Debts. 


Chapter V. 

5 OF WITNESSES 

Arthtna Swarthasidbyarthamiti ( p. 44.1. 6.) By [the plaintiff for 
establishing his claim &c. ( p. 10.1. 7. ) The meaning of this: 'Plaintiff* 
i. e. who has to establish a point, ‘for establishing his claim’, arranges 
where a man is so placed as not to be known by the Defendant and is 
j 0 made to hear the words of the Defendant in a manner so as to be clear, 
such a one is mentioned as a secret witness . 

Lekhakah Pradvlvakashca Sabhyaschaivanupilrvasati tirpe pasyati 
tatkaryam sakshinah samudarhtah itl (p. 44. 11 , 16-17.) The writer 
the Judge, the Sabhyas, have in order, been laid down as witnesses when 
the case is under investigation by the king &c. ( p. 103. 11 . 14-16.) Since 
they have been stated together ; this is the remainder'. 

The meaning of this (is as follows): When the king inquires into 
the case i. e. the proceeding under trial, these i. e. the writer and others 
‘in order', i. e, in the absence of the one mentioned before the one next 
in order, are witnesses and not that when the writer and others are 
20 themselves in charge of the court, that they themselves shall be witness¬ 
es, since it has been distinctly stated that ‘when the King inquires &c." 
The mention of a judge, stated (again) along with the writer &c. is with 
a view to indicate the inclusion of the writer and others by implication, 
oc From the point of commencing the chapter of witnesses, having 
said something by way of an introduction, now the Author introduces 
the original text by Te cha Sakfshinah Kidrsa itl (p. 44.1. 13. ) Of what 
hind such witnesses &c. (p. 105.1. 17.) 


Yajnavalkya Verses 68 & 68. 

With a view to indicate that, Narada himself has pointed out wit* 
nesses declared to be incompetent by a special text, the Author says 

1 ffan Th© remaining portion of the argument or nontext, 
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Ke punarvachanadasakshina iti p. 45. 1. 1 ) what witnesses again are 
incompetent under a special Text &c. ( p. 105.1. 2 .) 

Nfrgrantha itl' (p. 45,1. 5 and p. 105.1. 1C.) i. e. the "(p. 153.) 
unbelievers. Sakshinam Ukhitanam cheti (p.45.1.7.) witnesses ...... 

entered on record &c. (p. 105.1. 17. ) The meaning of this: entered 5 
as witnesses viz. ‘these (are) the witnesses’ so written in a document by 
the parties; among these witnesses if one (even) depose falsely, these 
would be incompetent as witnesses on account of a contradiction. 

The Author explains the text Yorthah Srawayltavyah syat ( p. 45. 

1. 11.) When a claim has to be proved &c. ( p. 105.1. 25. ) Yenarthina 10 
pratyarthina wa ityadina ( p. 45. 1 . 12 . ) Either by the plaintiff or the 
defendant &c. ( p. 106.1. 1 . ) 

This is what is (intended to be) said: ‘In this particular suit these 
are the witnesses’ after having thus indicated the witnesses in a 
particular suit, afterwards, if he dies without specifying any particular 15 
proof in regard to these men so indicated, or the particular point in 
the suit had not been set out, then in such a suit ( it being impossible 
to know) for what proof he is to be a witness, he is not a competent 
witness on account of an intervening decease. Or in whose case a 
gap i. e. a separation has ensued on account of a dead (man), is a 20 
witness with an intervening decease. 

Having thus generally established the inadmissibility of a witness 
with an intervening decease, the Author mentions an exception, 

Yatra tu mumur^hetyadlna ( p. 45,. 1. 14.) Where, however . at the 

time of death &c. (p. 106.1.7.) Mrtantarerthlnl prete MumQrshu- 25 
sravitadrte itl (p. 45.1.15.) A witness becomes incompetent on account of 
intervening decease, unless he has been named by the dying man &c. ( p. 

106.11. 11-12.) The meaning of this is that if a disputant dies, the 
witness is called ‘a witness On account of intervening decease’. 

Mumur^husravlta m vlna (p. 45. 1. 16.) without his having been 3 Q 
named by the dying man &c. (p. 156. 1 . 11 .) This is the import:. 
Having established by means of a text of Narada that one who has 
been named by a dying man is a witness on account of intervening 
decease the Author cites a text of Narada also for the portion that one 
mentioned even by one in health can become a witness with an inter- 35 

1 See Yajfi. II. 19S and the MitSksharS thereon where the word Pdkhandinah 
has been explained as b Wf: wfacTnpk 
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vening decease by Tatha Sravitenatu, enapitl 1 (p. 45.1.16.) Moreover. 

where a witness has been named by one free from any disease &c. 
(p. 106.1. 13. ) 


Yajiiavalkya Verses 70-71. 

5 Having thus considered at great details the nature of incompetent 
witnesses, the Author now introduces the original text on this point 
Tanentannsaksina iti (p. 45 1 . 18). These are those incompetent wit¬ 
nesses &c. (p. 106. 1 . 17). 


PAGE 35 ‘ Yajiiavalkya Verse 72. 

10 It may be objected, indeed more than three are also to be convers¬ 
ant with law, and even one is to to be so versed in law, and so both 
are to be so (versed), and thus the expression "more than three” would 
be meaningless, so anticipating the objection the Author refutes it 

Yadyapi Srautasmartakriyapara Ityadina (p. 46 1. 4). Although . 

15 devoted to the performance of the Srauta and the Smarta rites &c- 
(p. 107. 1 . 27). 

Indeed it may be said that adultery, theft, insult and heinous 
offences all these are designated as sahasas (Heinous offences), and 
therefore their separate mention is not proper; so the Author refutes by 
20 Manushyamaranarn Chauryam &c. (p. 46.1. 11) manslaughter , robbery 
&c. (p. 108 11 . 14-15), This is the import : An act in the presence 
of people and by a show of one’s strength is force ; these offences of 
adultery &.c indicated by the word sdhasa are included in such force. 
An act done aside by means of one's strength is also force. This 
gg force, therefore, differs by the difference of its objects. And from 
that it is designated by the word adultery &c. according to the differ - 
enca of the acts done in private in relation to the several subject 
matters. 


Yajiiavalkya Verses 73,74,75. 

SO With a view t0 indicate that in the text "A Brahma pa should be 
required to swear by truth, a Kshatriya by his conveyance and by his 
weapons, a Vaisya by his kine” Manu himself points out an exception 


1 i. e. any one of the parties. 
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The Author says : Atra chapawadastenalva &c ( p. 46. 1. 26). Here 

also an exception . by the same Sage &c. (p. 109 1.17). Here, cowherds, 

and the rest are to be taken as adjectives of the word Vipras and not 
independently. 

Anekajanmarjltasukrtasankratnana9yetl ('p. 47.1.16.) The § 

tras/erence to another of the merit acquired through innumerable births 
tbc. (p. 110.11, 24-25). Many are those births ; there acquired ; that 
merit; the transference of that wherein is what i9 known as the trans¬ 
ference of the merit acquired through innumerable births. Thus is the 
compound (to be solved,). jq 


Yajnavalkya Verse 78. 

Indeed witnesses incompetent on account of a contradiction have 
been stated before. 1 Now by the text “ In a disagreement—of the 
majority &c,” even in spite of contradiction, they become (admissible 
as) witnesses ; and therefore there would be a mutual contradiction. 
Anticipating this objection the Author says : Yattu bhedadasakshina Iti 

(p. 48.1. 12.) What, however . incompetency as witnesses on account 

of contradiction &c. (p. 11211. 21.) Where there is equality in point of 
number, qualities &c. there being an absence of a speciality, there 
would be incompetency as witnesses on account of a contradiction. 
Where, however, there is a difference in the number, quality, &c. 20 

there would be a competency as a witness as stated before, and this 
in spite of a contradiction. This is the import. 

Yajnavalkya Verses 80. 

Pfirwoktalakshaijaih sakshibhlh saksshye swabhipraya Iti 8 ( P- 48. 

1. 27) When evidence has been given by witnesses qualified as above in 
the matter under consideration &c. (p. 113.11. 16-17). In the evidence 25 
given in relation to his claim, in contradiction to the allegations in the 
plaint. This is the order (of words). 

Now, a witness is one who well k nows the case for the disputant ; 3 
the quality of that is called evidence. This very evidence is the case in¬ 
tended by the plaintiff himself. Thus evidence means one’s own intent- 30 
ion. Threfore the word evidence ha9 been explained as one’s own intent¬ 
ion. In this sense, the order of words is as found (in the text). 

1 i. e. atp. 45 1. 30. (Text.) 

2 This should have been in the bold type as it is a quotation of the words of 

the MitaksharS. 3 3f*?r. 
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Nlgade datta itl (p. 48.1. 30). .....was given &c. (p. 115. 1. 14). 

Nigaddh ig a statement loudly made in clear terms in thj presence of 
the councillors and other people. In that given /. e. made. This is 
the meaning. 

Yadarthi pratTjntarthasyetl (p. 491. 3) When the plaintiff. . about 

the allegations in the plaint &c. (p. 113 11. 34. 35). This is the impart : 
Conscious in his own heart about the truth of the allegations in the 
plaint, a strong conviction having been formed that that alone was the 
fact, in any exposition other than on that basis leads to a suspicion of a 
defect even in the witnesses. There is thus no visible defect in these 
witnesses. And therefore by reason of the defect in them thus imagined, 
resort to another evidence verily follows. And with such other evidence 
the assessors at the trial should proceed with the suit, vide the text 1 . 
"After discarding all circumvention.according to actual facts”. 

It may be asked, indeed, how can a fault be seen in the witnesses 
from one's own consciousness ? 2 so the Author demonstrates it by means 
of an illustration, Yasya cha dushtam karaijam (p. 49 1.4). He whose 
sense of perception is faulty &c. (p. 114 1. 3). The meaning of this is this; 

One whose organ of perception such as the eye or the 
like is faulty i. e. affected by a defect of the glasses or by 
jaundice e. g. where in regard to a subject of cognition that ‘It is silver’ 
there is an opposite congnition viz. ‘This is not silver’.-Such a cognition 
i. e. knowledge is not good. This is the meaning of the passage 
cited as an illustration to suit the context. So the Author says : Yatha 

Chakshuraditi (p. 49. 1. 5.) as . .such as the eye &c. (p. 114. 1. 5. ) 

This is the import: On account of an incongruity as to the subject matter 
owing to the thing e.g.the mother of pearl being wrongly taken as silver, 
’the consciousness that ‘this is silver’ i9 unreal 3 as is the case in 
the passage in the illustration, so also is to be the application here* 

Not only by argument is a resort to another means of proof proper, 
but even by reason of the authoritj r of a text also, so the Author says: 

Sak?hipar!ksshatirekeneti (p. 49.1. 6.) Evidence of witnesses . by 

means other than &c. (p. 114.1. 9. ) The import is this: The decision is 
to be reached not merely by the evidence of witnesses, but also by 
an examination of their statements. And thus while the examination 
of the depositions of witnesses is being made if their statements are 
uncontfadicted, then these are evidence ; otherwise when the state* 

1 Yaja. ii. 19. 

2 V. L. ^nrPrarr rrrf^PJ STtrx: i3 the correct- reading and the translation ia 

Vas?d on it, 3 For Sc c. read 







raents of witnesses stand contradicted, there would be an assumption 
of a fault in the witnesses themselves ; and this is ascertained on the 
strength of the process of examination. 

The Author explains the text of Katyayaua viz “when evidence is 
free from fault &c” (p. 114 1.12). Kriya SakshHakshanetyadina 5 

(p. 49 1 . 9 ) Evidence in the form of witnesses &c. (p. 11411. 15 16) 

Sa suddhastatha (p. 49 1.11) Is considered as true (p, 1141. 42) is the 
explanation of the word suddha. Tathabhuta iti (p. 49 1. 11.) Having been 
found as such &c. (p. 114 11 . 22 23). Found as such i. e, found as a fact, 
that is to say, as true. The Author states the import of the text of iq 

Katyayaua » Karanadosbabadhakapratyayabhava iti (p. 49 1. 12) In 
the absence of any data for inf erring a fault in the senses &c. (p. 114 
11,14 18). By the portion‘When evidence is free from fault...princi- 
pies of justice’ (p. 114 11. 11-12) is mentioned an absence of a fault in 
the senses indicating the nature of evidence in the form of the signs of 15 

witnesses. And by the passage “a plaint which has been found to be 
correct by comparison with testimony refined” &c. is indicated an 
absence of a sign of anything contradictory. And thus in'the absence 
of a fault in the senses or a sign of any thing contradictory, the subject 
matter is not false i. e. is true. This is the meaning in substance. qq 

Swabhawenaiva Yadbruyuriti (p. 49 1. 20). Whatever witnesses 
declare quite naturally &c. (p. 115 1 . 9.) The expression ‘quite natur¬ 
ally’ in the text is to be understood to apply in the present context, as 
before having any idea that their evidence would be inconsistent with 
one’s allegations in the plaint where even others are cited 1 as witnesses. 25 
The Author refutes what has been said about a position of inconsistency 
at the time of defence— Atah pararaaparitushyatapiti ( p. 49 1.24) 
after this...even though he be dissatisfied &c. (p. 115 11.18-19). 

It ha9 been stated that when a plaintiff relying upon his own con¬ 
sciousness is dissatified with his evidence he may resort to other qq 
evidence ; such, however, is not the case in the case of the Defendant, so v 
the Author says Yatra tu pratyarthinah ( p. 49.1. 26 ) where, however, 
the defendant See. ( p. 115 1 . 21 ). 

The Author points out the subject cf the text of Manu u Ile 
to whom...happens ” &C. Etachcha yasyochuh sakshinah Satyamit{ 35 
( p. 49.1. 20. ) This, moreover,...he whose witnesses depose to the truth 
&e. (p. 115 11 . 33^-34). This i 9 the meaning : If it be asked, moreover, 
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in which respect is this text of Manu, viz f He to whom happens 
&c." is to be regarded as an exception to the text viz. “He whose 
witnesses depose to the truth of a plaint, shall be successful” the Author 
has stated this. Others, however, regard it as relating to the derivative 
meaning only. 

This is what amounts to be said : If after the statements 
of witnesses have been made the defendant is satisfied,’ then the 
success is of the plaintiff, and the defeat is of the defendant. If how¬ 
ever, owing to a disagreement with his own consciousness the defend¬ 
ant is not satisfied, then while the statement of witnesses is being tested, 
if the witnesses are found to be faulty, then by the text of Manu 
viz “He to whom within seven days...happens &c.” stands countered 
by the text 8 of Yajnavalkya viz. “He whose witnesses depose to the 
truth &c.” and therefore moreover the success will be of the defend¬ 
ant, and of the other party the defeat. 

With a view to attack the exposition of a part of the text* of the 
Yoglsvara viz. “Even after evidence has been given by witnesses &c.” 
the Author again repeats the explanation and states an objection viz : 
Some explain the text even afler witnesses have given evidence &c. 
(p. 115 1. 36) and refutes it Tadasaditi (p. 5012) this is wrong 
&c v (p. 116 1. 4). 

With a view to bring out clearly the genesis of the evidence of the 
defendant the Author explains the nature of the position of a plan- 
tiff and of a defendant; Tatha talarthi nametl ( p. 50 1. 2). Because a 
plaintiff is he &c. ( p. 116 1. 6. ) 

It may be said let it be that the defendant has to prove a negation, 
but how does it become germaine in the matter of the burden of 
proof? So the Author says Tatrabhawasyeti (p.50.1.3.) Here ... 
of the negation &c. (p. 116. 11. 8—9.) This is the import: 
The negation of an affirmation is negation. A negation is by its nature 
dependent upon an affirmation. For, when a negation is men¬ 
tioned, a question as to whose negation it is may be anticipated, and 
the explanation would be by relation to the exposition of the jar, 
and the cloth, which are referred to their counterpart viz the negation 
or absence of a cloth, or the absence of a jar, &c, as also in 
the non-existence caused by destruction, the nature of the negation or 
non-existance being established at a period subsequent to the estab- 


1 See BSlambhatta, 


2 Yajn.11.79. 


3 II. 80. 




lishmentof the affirmation, the establishment of a negation is relatively 
dependent upon the nature of the affirmation. While, on the other 
hand, quite contrary to this, an affirmation is established quite in¬ 
dependently without regrd to a negation, and, therefore, the establish¬ 
ment of an affirmation 1 i9 independent of the establishment of a negat* 
ion. And thus of the two the affirmative and the negative (respect¬ 
ively) being established by dependence and independently, on account 
of its beging established in ldpendently, it is proper that an affirmative 
should be established as a point. 

It may be contended, indeed what harm is there that because a 
negation is established by dependence therefore it should be regarded 
as a point to be established, so the Author say9 Abhawasya swarflpenetl 
( p. 50 1. 4) By its very nature a negation &c. ( p. 116 1. 12 ) This is the 
meaning : An affirmative may be directly measured by 
•page 37- the meang thereof such as witnesses and the like, while 
a negation is not directly measured but mediately through the 
affirmation ; and moreover, a point which can be directly measured 
can alone be the point to be established and not that which has to be 
measured mediately. 

Now the objector states by anticipation another interpretation of 
the. text “Even after evidence has been given by witnesses &c” by 
Atha raatam (p. 501. 9) It may be said again &c. (p. 1161. 23) It has been 
said that this is an exception to it. If it be asked, which i9 that 
exception ? Anticipating this, and with a view to state the subject 
of the exception deductively, the Author points out the subject of 
the text®. “When two persons quarrel &c.” Atascha purvvottaryor- 
wadinoriti ( p. 50 1. 13 ). And therefore, when the witnesses of both 
the prior and second complainant &c. ( p. 117 1. 5. ) 

The Author mentions the point of the exception yada tftttara- 
wadina itl (p.50.1.14), Where, however, the witnesses for the later 
complainant &c. (p. 117.1. 7). 

The Author points out that in this explanation the fault ad¬ 
verted to above does not exist : Evancha nabhawasyetl (p. 50 1. 15.) 
And thus there would be no..for a negation &c. ( p. 117 1. 9.) It may 
be said, indeed, by stating that when the witnesses for the 
plaintiff and the defendant are even®, the witnesses 
AN OBJECTION. ^ plaintifiF should be examined, and when 

1 For <ripr(f«r read ?>cT 5 N<I?Vt &o. 2 Of Nsrada. 

3 mmr i. e. equal in number or quality or both ai ha« been elaborated in the 
next line. 
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the witnesses for the defendant either have greater merit or are 
double then only the defendant's witnesses should be examined, 
even in one suit there would be burden on both the disputants, 
and thus there would be a contradiction of the rule “ In one suit 
5 the burden of proof cannot lie on two litigants”, so the Author says 
Chaturvidhottaravilakshanatwaditi (p. 501. 15 ). The answer is of a 
kind different from the four varieties of answer &c. 
THE Answer, (p. 117. 1. 11.) The import is this : It is only in the 
(four kinds of) answers (viz.) (the admission of) 
XG ^e truth, the denial, special reason, or Res fudicata, that the 
burden of proof does not lie on both the plaintiff and the defendant. 
In the present instance, however, both being (in the position of) 
defendants, the answer being a different one from these, the rule as 
to the burden is accordingly. 

The Author mention s another way : Ekasmin wyawahare yathetl 

(p. 50 1 . 16), As, in the same trial &c. (p. 117 1.14). The meaning is 
this : As according to the opinion of another i. e. of the Siddh&ntin, 
after the depositions of witnesses have been made the allegations in 
the plaint appear to be falsified, and as this does not agree with 
2 q the internal conviction, there is a resort to another means of proof, 
similarly according to our opinion also, a double proof of the plaintiff 
and the defendant takes place. 

This is what is (intended to be ) stated : It may be said that 
as according to the opinion of the Siddhdntin, even when the rule 
2 ^ that ‘there cannot be a double proof for one’ is in force, in the case 
of an incongruity with one’s own internal consciousness, there is a 
resort to another means of proof, so in our view also even when the 
rule exists that “In one suit the burden of proof will not lie on two 
litigants” there is a double proof in the manner stated. The Author re- 
fates this by Tadapyacharya itl (p.5.1.17) Even this the Venerable Teacher 
&c. (p. 17.1.16.) ‘The Venerable Teacher’, viz. V iswarupacharya, as will 
be found in this work in the passage “expanded by the hard language 
of Vikwarupd' &c. From this text* "even after the witnesses have given 
evidence either from...express &c". ‘From this’ i. e. from this text 
35 This is the meaning. 

1 There appears to be a difference in the reading of the text of the Mitakshar5 
as adopted by Bhatta Vsweswara. Instead of 

he reads ‘ srrf^fSr: *TTThis also appears to be the reading 

found in other editions. There, the word 3Tcp ‘this’ means ‘this text’ viz, 

: &o. 
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Yajiiavalkya Ver3e 81 

Krodhattu trigunam paramiti (p. 50 J. 28) through wrath however 
three times the last. (p. 118 1 . 12 ) the last 1 i. e. The heighest sahasa. 

After stating a special punishment for special reasons such as 
covetousness and the like, the Author states a special punishment for 
false evidence: Tatha kautasakshyantwitf (p. 501.31) similarly... 
false evidence &c. ( p. 118.1.23 ). The Author points this as applic¬ 
able only to (where it is ) habitual Etachchabhyasavlshayamiti 
(p. 50 1. 32 ) This, moreover, is applicable to (a case of) a habitual &c. 
(p. 1181. 24). 

Thi 9 is what is (intended to be) said : In the case where there 
is no habit, the commission having been only once, the termination 
ending in ( kta ) and indicative of the past would be used so that the 
form would be Krtdn. It is not so with the Sdnach termination ending 
with Kurwdndn e. i. (making), which is indicative of the present tense. 
The present continuing means the non-completion, of what has been 
begun. By reason of false evidence having been given again and again 
and as if it is not ended, the continuing present also i 9 indicative 
of the giving of the false evidence. Hence it is that it is said that 
it is applicablee to where it is habitual. 

The Author expounds the text ‘who give false evidence': Trin 
varnaniti ( 50 1. 30) Three orders &c. ( p. 118 1. 26). Asya chartha- 
sastrarupatwadlti (p. 51 1. 1.) and as this text is in the nature of an 
Arth-Sdstra &c. (p. 1111. 29.) ‘This text, i.e. the text,...‘however,... 
false evidence &c.’ (p. 118.1. 22-23). 

Indeed, is it that banishment alone is everywhere for a Brdh- 
mana, and not a pecuniary punishment ? Anticipating this, the Author 
says BrahiTiansyapi lobhadikaranaviseshaparijnane chetyadina (p. 51. 
I. 5. ) Even in the case of a Brdhmana when no special motive, such as 
covetousness etc is known &c. (p. 119.11. 7-8.). Atrabhyasa Iti ( p. 51. 
1.10.) Here also in the case of a habit &c. (p. 118.1. 17.) That is, 
the implication that here also in the case of higher ones, for all 
i. e. of the Brahmana and the rest, an absence 
PAGE 38*. of punishment is inferred, is improper. It may 
be said, indeed, a pecuniary punishment does not 
hold for a Brahmana as in the text of Sankha in the case of the 

1 inn; last i. e. the highest of the Sahasas. Here there is a mistake in th$ 
print. Instead of qrt § &c. read &c T 
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three orders viz. the Kshatriya and the'rest, deprivation of property, 
corporeal punishment, imprisonment and ordeal, while for a Br&hmana, 
banishment alone has been stated. Anticipating this the Author 
refutes it : Yattu Sankhawachanam trayanarn warnanamltyadisia 
5 Cp-51.1.15.) As to the text ofSanhha, of ihe three orders &c. (p. 1201.1.) 

This is the substance of the refutation : Deprivation of the entire 
propetry of a Brahmana is forbidden, not any kind of punishment. 

It may be asked, merely on account of the deprivation of wealth 
having been mentioned along with corporeal punishment how can a 
10 deprivation of the entirety follow ? so the Author says ^arirastwa»a» 
rodhadiritl ( p. 51.1. 16.) as for the corporeal punishment it begins with 
obstruction &c. ( p. 120.11. 7-8.) 


Yajnavalkya Verse 82. 

Etachcha pQrwaslokepyanusartawyamlti ( p. 51.1. 30.) And this 

15 again should be followed (to be the rule) even in the last verse &c(p. 121. 
11. 4-5. ) This is the meaning: What has been stated that for a Br&h* 
raana unable to pay money, banishment, and for the Kshatriya and the 
rest unable to pay money fettering in chains &c. should in each case be 
read separately. Tadanubandhapekshayeti (p. 51.1. 32.) then-..regard 
20 being had to the exigencies &c. i. e. by regard to caste, the property, 
qualities and the like. 


Yajnavalkya Verse 83. 

Yatra warijlnam Sudrawltkshtravipranamlti (p.51.1.8.) where 

...to men of the four orders i. e. of the Sudra, Vaisya, Kshatriya and Vipra 
2 ft &c - (P* 12jL 11 . 21-23.) Here the enumeration of the four orders in the 
inverse order is with a view to indicate that the killing of ( a member 
of) even the lowest order is censured, what then of the highest ? 

It has been stated before that ‘a permission for giving 
false evidence or for refusing to give evidence is given.’ In that 
case in anticipation of the inquiry ‘where is permission for giving 
false evidence given’ ? as also ‘where permission for refusing to 
give evidence is given’ ? the Author indicates the subject where 
a false evidence is permitted. Yatra Sankabhlyogadawitl (p. 52.1. 7.) 
where e. //. a complaint founded on suspicion &c. (p. 121.1. 19.) 
The Author mentions the place where refusing to give evidence i§ 




97 


8t*rti, Vtr. Si, 

Page SS 

permitted : Yatra to satyawachanamltl ( p. 52.1. 8.) Where, however, bf 
speaking the truth &c. ( p. 121.1. 32 . ) 

The prohibition against telling a falsehood is of two kinds, General 
and Particular. The General as e. g. in “one should not speak an 
untruth; one not speaking or speaking falsely" and the like- The 5 
Particular is instanced 1 in 'To all these shall he go who gives false 
evidence', ‘A person not giving evidence’ and the like. 

In such a position it may be said that as to this particular prohi¬ 
bition regarding giving false evidence or not giving evidence by 
reason of the same having been permitted, there would be no ( neces- 10 
sity of ) expiation in such a case for false evidence or for not giving 
evidence, so the Author says Sakshinarnanrtawachanani cheti (p. 52. 

1. 27 ) false evidence ... for witnesses &c. (p. 122-22 11. 23 ). It may then 
be asked, indeed, where is the rule as to the Sdraswatacharu as (is 
stated) in the passage “for purification from that &c.” the answer would 15 
be that as there is no permission for infringing the general prohibition, 
this expiation is with a view to wipe off the sin resulting from infringing 
it, so the Author says Yattu nanrtam wadediti (p. 52 1, 18 ) the text that 
me should not tell an untruth &c. (p. 122, 1, 27 ), 

It may be said, indeed, this text viz. “ Where men of the four 30 
orders are likely to suffer capital punishment, there a witness may 
speak the untruth” which is in the nature of sanctioning what is pro¬ 
hibited, is meaningless,® since the guilt produced by the infringement of 
the rule regarding giving false evidence or not giving evidence would 
stand ; anticipating this the Author refutes it: na cha rnantawyam 
ityadlna ( p. 52 1. 20 ). it may be objected &c, ( p. 122 1. 129 ). The 
import of the refutation is as follows, viz, that the Author’s demonstrat¬ 
ing the absence of the fault of infringing the general prohibition is 
with a purpose. 

It may be said, ( even) the thought of Br&hmicide produces sin; a 30 
greater sin than that would be an attempt at it, and the greatest sin 
at the killing, and thus even when sin increases relatively to each one 
before, as by the performance of the expiation for the greatest sin pro¬ 
duced by killing, smaller sins produced by the thought or attempt of it 
are wiped off, so here also by reason of the permissive text, the greatest gg 
sin being removed let* it also work at the removal of the incidental 
sin produced by the infringement of the general prohibition regarding 

1 Ysja. II. 74; 76. 2 may also mean-oonveylng a perverse meaning. 

S Han there ii a mistake in the print Bead fffj for vricTWrar^iw. 
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telliug a falsehood, as the Author says that on account of the permis¬ 
sion in the text “where ... of the four orders &c ”, and on account of 

the force of the text “ For purification from that. 

should be present &c" there is no cessation of the 
smaller sin, and proceeds by Yadyapl bhQyasa &c ( p. 52 1. 23 ) al¬ 
though ... of greater &c. ( p. 123 1. 3 ) 


The import is this: If there 
be a permissive text itself, then by the cessation of the greater sin, the 
cessation of the incidental smaller sin may also occur. But there is 
also a text prescribing expiation. Therefore for the purpose of avoid¬ 
ing the fault of meaninglessness in this, the non-cessation of the inci¬ 
dental smaller sin is assumed. 

The Author extends elsewere also the rule stated above, Stadavatl 

(p. 52 1 . 26) this . also &c. (p. 123 1 . 9). By reason of the extension of 

the rule stated before, an extension of the rule as to expiation may 
necessarily follow, so the Author mentions a restriction of it: 
na cha tatretl (P* 52 1. 27) and there however not &c. (p. 123 1. 13) : 

Here the Author mentions the genesis : pratifhedhantarabhawiditi 
(1, 27) as there is no other prohibition &e. (p. 1231. 12 ). This is what is 
(intended to be) said: As even when there is a general prohibition »s to 
telling an untruth or against not speaking, there is still a particular rule 
prohibiting witnesses from it, similarly there is not a double prohibit¬ 
ion in the case of a traveller and the like, but the rule as to prohibition 
is general only. Therefore as there is not any other particular rule of 
prohibition, and on account of the permissive rule there being an 
absence of the sin of infringing the general rule of prohibition, he 
does not incur an expiation. 

Here ends the Chapter on Witness©*. 


Chapter VI. 

OF DOCUMENTS 


“Evidence has been laid down to consist of writing, possession 
and witnesses". In this enumeration' of human evidence, although 
writing has been mentioned first on account of the connection of the 
witnesses and writings, having treated their priority as if not existing, 
in cohrse of the context, possession, although placed in the middle, 
was treated first. And then having (first) understood the nature of 
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witnesses, by the text " there should be made a writing—with wit* 
nesses/' the rule as to writings being accompanied by witnesses 
being more intelligible, the chapter on writings coming in after that 
on witnesses would be (more) appropriate, so the Author says % 
Bhuktisakshinau nirupitawitl (p. 53 1 . 1 ) possession and witnesses have 5 
been explained dkc. (p. 124 1. 1). 

The Author introduces the original text by Tatranyakrtaraahotl 
( p. 43,1. 6.) of these the Author mentions dkc. ( p. 124.1. 15.) 


Yajna-valkya Verse 89. 


Yuktamarthakramaparllopeneti (p. 54. 1.16.) with . without 10 

prejudice to the sequence of sense dkc. ( p. 127.1. 4.) ‘Without...prejudice 
to the sequence of sense’ i. e. without infringing the rule of script or 
tetters; such a writing; this is the order. The Author expounds the 
te*t Of Narada ‘Not opposed to the usage of the country &c.” by 
Vldhanatn vldhirltyadina (p. 54.1. 19.) that which explains in details is 15 
a (rule) vidhih ( p. 227. 1. 11. ) 

Yajiiavalkya Verse 90. r ^ 

Na tnrlyadibhlritl niyamyata Itl (p. 54. 1. 26.) and not by the 
lust end others dkc. (p. 127. 1. 37. ) ‘The last* i. e. the fourth, meaning 


a great-grandson. 


*0 


The Author meets that objection stated before : Badhamltl (p. 54. 

1, 27.) true dkc. (p. 127.1. 35. ) The meaning is this By the text ‘a 
debt should be paid off by sons and grandsons’ (the rule comes to be that) 
a debt whether reduced to a writing or not reduced to writing should 
generally be paid by the three only, and another rule cannot hold under ^ 
the authority of another Smrti viz. that a debt evidenced by a writing 
should bs paid by sons and grandsons only and not by the great-grand¬ 
sons ; and thus a doubt as to an exception in the case of a debt reduced 
to writing may arise 1 , so the text‘A debt evidenced by writing should 
be paid’ has been stated. The Author points out this very thing 50 
by reference to another* Smrti in connection with the same text: 
TatbShttyadina ( p. 54. 1. 28. ) for & c. (p. 128. i 2.) 

The Author expounds the text of Katyayana adverted to before : 
Ittbam patrarudbamlti (p. 541. 29) thus . which is entered in a docu- 

1 Read sits* for jrpnf. 2 Bead ffrtst »VT«r...spi% *<>• for fte. 
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ment etc. (p. 128 1 . 5). The Author explains how a doubt may arise by 
reason of this text, that in the case of a debt reduced to writing, that must 
be paid by sons and grandsons only and not also by the great-grandons • 
Atra pitrnamlti (P- 54.1.30.) here by..,pitrndm &c. (p. 128 1.7). 


5 This is the import: The plural 1 ends in three. Therefore by the 


statement pitranam “of ancestors”, an inference arises that the debt 
of a great-grandfather must be paid by a great-grandson. Moreover, 
even the grandson may be dead after the time has passed, and then on 
account of texts such as 'son 9 and grandsons should pay a debt’ and the 
10 like, although the non-liability of great grand-sons and the like coming 
after the grandson is established, still owing to the expression ‘after the 
time has passed’ a doubt may arise that a debt entered in a document 
is payable even by the great-grandsons and the like, so the Author 
concludes: Atascheti (p. 55 1. 3) therefore See. (p. 1281.14). It may then 
15 be asked, if this be so, then what would become of the text of Katyayana 
and Harlta ? so the Author says Vaehanadwayam'chetl ( p« 55 1. 3) 
the two texts &c. ( p. 128 1 . 16). 


Yajnavalkya Verse 91. 


The Author mentions the operative portion in the text 
‘19 in another country, is badly written &c.' Vyawahara- 



30 


ksbama Itl (p. 55 1.15) unfit for a suit &c. (p(129 1 . 6 ). In anticipation 


of a question, how would the unfitness for a suit (occur) ? the Author 
says Vyavaharaksliamatwam chetyadlna ( p. 55 1. 14. ) unfitness for a 
suit etc. (p. 1291. 7 ). Here the connection with the sequal is that it be* 
25 come9 unfit for a suit. 

Yathopanyastasadhyarthetl (p. 55 1. 29) in which is indicated how 
the point at issue was proved &c. (p. 1301. 4). The meaning of this: 

‘The point at issue' i.e. the point sworn to in the plaint, accompan¬ 
ied by that; similarly accompanied by the answer, in the form of the 
*0 second part, as also by the proof e. g. in the form of a document or the 
like \ similarly ‘which has also the decision; ‘decision i.e. the determinate 
ion; containing it, is the jayapatra. 

Etachcha chatufhpadwyawahara eveti (p. 56 1. 3) moreover this . 

judicial proceeding which contains the four components See. (p. ISO 
11. 18-19 ). ‘This’ i. e. th i jayapatra. 

1 This hai a referenoe to the rule of Grammar that when a word is us#l 
in the plural number the least number intendod oannot be less than thro, Iff 
for one and two are the singular and the dual numbers. 
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Yajnavalkya Verse 92. 

Sakshyasambhawavlshayamldarn Haritavachanam itl. (p. 56.1. 19) 

where it is not possible to have witnesses this text of Hdrlta &c. (p. 131) 
.1 33.) This I. e. that which is to be presently quoted i. e. the passage 
which begins with* I did not See,' 


YajnavaUsya Verse 93. 

The Author expounds the passage 11 or the creditor should endorse 
the amount received &c, " in another way : Yadwopagatam pravesa- 
patramltl (p. 56.1. 29.) or a note of acknowledgement of receipt &c. (p. 132 
1. 13-14), The rest is easy. 

Thus ends the Chapter on Documents. 


Chapter VII. 

THE ORDEALS 
yajnavalkya Verse 95. 

A rule is possible in three ways, by relation to a particular 
offence, by regard to the nature of an ordeal, and in relation to both. 
Thus: One is, that ordeals are ordained only in accusations for serious 
offences; these are the characteristics of ordeals is another; and that 
these are the characteristics of ordeals in serious accusations only i9 the 
other. In this state of things, the only rule appears to be that the five 
ordeals indicated in “the balance, the fire, the water &c. ” are only 
in cases of serious accusations only ; there is no rule as to the character¬ 
istics nor regarding a particular offence, and so there would be an 
incongruity with the text of Pltamaha, so the Author 9ays Btanl 
mahabhiyogeshwevetyadina (p. 87.1. 18). These are to be resorted to 
only in cases of serious accusations &c. (p. 133. 1. 23). Here in the ex¬ 
pression ‘ and not moreover ’ the word moreover is with a view to ex¬ 


plain away the particular rule. 


n 


The Author anticipates an objection to the rule that the ordeals 
mentioned above are in cases of serious accusations only, and so seys 
Nanu alpabhiyogeplti (p. 57.1. 19. ) Indeed...even inordinary suits 
(p. 133.1. 26.) The Author refutes by satyam (p. 57.1.19.) true &c. (p. 
134.1. 1.) This is the meaning : The enumeration of koia along with 
the balance and others is not with a view to indicate its restricted 
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application to serious accusations only, but with a view to indicate that 
as these i. e. the balance and the others occur in complaints accompani¬ 
ed by a challenge, so also koia is in complaints with a challenge. 

; . SSvashtambhabhiyoga itl Complaints with a challenge &c, i. e. where 
the accused 'says “I know the guilt of this naan" and offers to abide 
by the result (of the ordeal), that complaint is called an accusation 
with a challenge. 

Yajnavalkaya Verse 96 

Alpabhlyoge mahabhiyoge sankawashtambhayoriti ( p. 58. 1. 6. ) 

in a petty complaint, in a serious charge, as also in a charge founded on 
suspicion &c.(p. 155.1.12-13.) “In a petty complaint" by the text “a koia 
should be administered even in petty charges”, and by the text 
‘these in trials for serious complaints’, and by the text “the rice 
and koia in complaints of suspicion only; there is no doubt about 
this”. While in cases of challenge, the text “the balance, the fire, the 
water, the poison, and the koia" by their mention along with the 
balance and the rest should be regarded as already set out by the text 
“when the complainant ha 9 agreed to abide by the result”. 

Tuladini vishantanityadl (p. 58.1. 6 .) beginning with the balance 
and ending with the poison &c. (p. 135.11. 14-15). Here also it should be 
understood that the rule has been indicated to be applicable ‘only in 
complaints with a challenge, by Mataabhlyogeshweva (p.58.1.7.) in 
trials for serious charges only i. e. by the text ‘these in trials for serious 
charges only', as also in the text ‘when the complainant offers to abide 
by the result’. 

iWahSchauryfibhiiankayfim cheti (p. 58.1. 11.) and also in charges 
of robbery &c. (p. 135. 1 . 25). Here even without the 
page 4i complainant offering to abide by the result, the rice and 

the rest should be administered; thus i 9 the connection with what ha* 
been stated before. 

Rajabhih Sankitanam cha nJrdlshtanam cha dasyubhlrltl (p. 58.1. 
11 .) who have fallen under suspicion of kings, as also those who have butt 
pointed out dong withrobbers & c. (p. 135. 11 . 36-37.) Here although in 
the text “pointed at along with robbers” by these words a suspicion 
for theft may not be produced, still by the force of the context beginning 
with the expression ‘suspected by kings’, and owing to the unreliability 
of robbers, even when pointed out along with them, a suspicion is 
.ndead created. 



Although the statement ia general in the text *in the case of 
persons charged with theft &c., still, by reason of the severity of the 
ordeal of the heated coin, it is considered to be a great ordeal, and it is 
but proper that by reason of the consequence' which follows via, the 
(ordeal of the) heated coin being great its cause also viz. a charge of 5 
theft is great. This, moreover, will be demonstrated at details in the 
Book on Expiations. 

4 bbiyoge?hu sahye?tawiti* (p. 58.1. 16.) in bearable eases. 
‘Bearable' i. e. which can be borne, i. e. which are mild. 

Brahman aparlvrajakavvaditi (p. 58.1. 20,)) on the analogy of the [0 
rule in the Brdhmana and Pariwrdjaka maxim &c. (p. 136. 11. 15-16.) 

This is the meaning: After the statement ‘invite the Brdhmams 
although the Pariwdjahiu are also included being indistinguishable 
from Brahmanas, still as the specific statement again viz. ‘invite the 
Parivrdjaka' is with a view to demonstrate the pre-eminence of the \,a 
Parivrdjaka, so although the balance &c. as also the oaths are (stated), 
among ordeals, still the specific mention of oath9 separately from the 
bilance &c. is with the object of indicating the reason of inducing a de¬ 
cision after an interval of time. This is what is (understood to be) said < 

As the specific mention of Parivrdjaka separately is in consequence of a 20 
separate reason, so the separate mention of oaths is also owing to a 
separate cause ; and that c^use has already been stated before. 

Or, there is another meaning of the expression ‘like the rule in 
the Brdhmana and Parivrdjaka In a statement 1 invite the 
Brdhmanas, also invite the Parivrdjaka' although by the direction for ^5 
inviting the Brdhmarui, the invitation of the Parivrdjaka is also 
established, as by the direction of inviting the Parivrajuka, the word 
BrShmana is understood to have a wider application than the word 
ParivrSjaka, similarly although the balance &c. and also the oaths are 
understood to be ordeals, still from the use of the word ordeals and jq 
the word oaths (separately), it is ( understood ) that> the word ordeal has 
a wider application than the balance. 

Indeed, if oaths are the means for a decision after an interval of 
time, then the mention of Kdsa among the balance etc. which are the 
means of an immediate decision would be improper. Anticipating this, ' 
the Author put 9 in mind the reason already stated before: Kosasya tu 
sapathatwepiti (p.58 1.20) however of the ordeal of Koia &c. (p,136 l\l 7> 


1 BmdTWiwrobjT ■Prfttrw 
S Into* MitsksharS the reading is wife. 





It may be said, as to what has been stated that in "all disputes 
like (those relating to) debts and others, ordeals should be administered 
according to the possibility” is not correct; for in the case of (disputes re¬ 
garding ) immovables, it would be contrary to the text of Pitamaha. so 
5 the Author, anticipating this objection refutes it: Yattu Pltlamaha* 
wachanam sthawareshwityadlna (p. 58 1, 14) as for the text of 
Pitdmaha viz : in disputes regarding immovables &c. (p. 137 1. 1), 

It may be said again, if that be so, in the text of Pitdmaha, in 
disputes regarding immovables the word immovable is meaningless, 
jq for even in other disputes, when human evidence is possible the 
ordeal is inadmissible, so the Author says: Nanu vivadantareshwitl 

(p. 58 1. 25 ) indeed . mother kinds of suits &c. (p.1371.6.) The 

Author refutes it by admitting a half by satyam (1. 26) true &c» 
(p. 132 1. 8 ) The Author indicates the appropriateness of the word * im- 
movable ’ Sthawareshu viwadeshu pratyarthineti (p. 58.1. 29.) in dis¬ 
putes regarding immovables...by the defendant &c. (p. 137. 1. 19.) This 
is the import: In disputes regarding immovables there is no option 
in regard to human evidence or the ordeals, and so the word immovable 
ip used with a view to remove the rule as to option. 


Yajnavalkya Verse 97 

It may be said that by the very reason of the rule having 
been stated to be applicable in the hot seasons etc, other seasons come to 
be prohibited, a negation again therefore is meaningless, so the Author 
removes it: Vldhanalabdhasyapi punarlti (p. 59.1.22.) already establish¬ 
ed by the affirmative injunction &c. (p. 139.1. 13. ) 


Yajnavalkya Verse 98. 

It may be said, in the text, ‘Fire and Water, or for a Sudra seven 
Yawas of poison &c.’ let there be an option for the &udra alone regarding 
(the ordeal of) fire, water, and the poison, why is its application invited 
to the Kqhatriya and the Vaisya when they are not mentioned, so the 
39 Author says: Brahmagasyatulavidhanatsudrasya yawa Itl (p. 59. 
1. 29.) by ordaining the balance for a Brdhmana and barley for a Sudra 
*c. (p.140,11.1-2.) 


98 Taxi p. 59.1. 32. and Tr. p. 139.1.15. 
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Indeed, in the case of women and the like class when 
others besides them, accuse or are accused by each 
other, let the absence of an ordeal be for women only, under the text 
•or by consent of any one etc,' there being an option; but what if 
women and the like accuse each other ? So the Author says: i 
Parasparabhiyoge twltl ( P* 60. 1* 4. ) in cross-complaints however See. 

<p. 140. 1.17.) 

It may be said, indeed, as there is an option as regards the perform¬ 
ance of the ordeal, so let there be an option regarding an ordeal also, 
the Author says, ‘itmay be so injustice', but he says that by reason of the 10 
text of the Lord of the Yogis viz. "women, a child, old men &c." there is 
a restriction as to the balance : Tatra pi tnlalvetl ( p. 80.1. 4. ) even there 
......balance only &c. ( p. 140.1. 18.) 

It may be asked, is this restrictive rule only in the case of charges 
with a Challenge ? Anticipating this, the Author says no, and says: Tat ha 
mahapatakaditi ( p. 60.1. 5. ) in...about heinous offences See. ( p. 140. 

1 . 20 .) Here, the word 'moreover' in the expression ‘or moreover &c.' 
is with a view to indicate a similarity with balance in the case of 
women and the like, and not with all, as there is no similarity between 
an accusation on suspicion and an accusation with a challenge. 20 

It may be asked is this rule a 9 to the balance in the case of women 
and the like applicable for all reasons? So the Author says, no, by 
Btachcha wachanam &c. (p. 60.1. 5.) thus this text See. (p. 140.1. 22.) 

This i. e. this text of the Lord of the Yogis viz. ‘women, a child &c.' 

The Author sums up the proposition stated : Tasmatsadharanakaia 25 
itl (p. 60. 1 . 11 .) there/ore...at common periods &c. (p.141.1.1.). Witha 
view to restrict (the application) the Author says Idamiti (1.12.) this See. 

This i. e. the text of the Lord of the Yogis viz. ‘Woman, child &c." 

By means of affirmative and negative rules, and by text 9 such as 
"For fire the Sisira and the Hemanta" and the like ( different ordeals ) 30 

have been pointed out before for different seasons such as the Sikira 
and others. It has been stated there that the justifying circumstances 
will be mentioned further. These the Author now p fints out: Kalantare 
tu tatkliavlhitamityadlna (p. 60. 1 . 12 .) during other periods, however... 
prescribed at the respective times See. ( p, 141. 1. 23. ) The Author sums 33 
up the reason stated before : Sarvathapl vidhlpratishedhadrtukalanati- 
krameneti 1 ( p. 60.11. 17-18. ) having regard to the prohibitive rule in 


H 


Her* there is a mistake in the print. Verae 98 ought to end with spgiffrr and Verse 
99 should begin with the word* gwrvfifjr* &*. which must be in bold type. 






general...do not offend against the rule as to seasons and time <£c, 
( p. 141.11. 22-23.) 


Yajnav&lkya Verse 99. 

MadhyawartI jalamapTti (p. 60.1.21.) water also, which is in the midst 
5 &c (p. 141.1. 32.) The meaning is that in the text, “the balance, fire 
water, poison and Kosa See." water stands in the midst of the balance 
and the poison, and so it is described as in the midst. 

Atra Kosasya grahanamiti (p. 60 1. 22) Here the use of Kota &c. 
Here i. e. in the text ‘Never until...a thosuand &c.’ Etanl chatwarl 
10 diwyaniti these four ordeals &c. (p. 142 1. 2 ) i. e. the balance, the fire 
the water, and the poison. Etachcha wachanadwayamiti ( p. 601. 27 ) 
and moreover, both these texts &c. (p. 142 1 . 14) i. e. the one of the 
Lord of the Yogis viz ‘never until—a thousand &c.’ and the other 
that of Pitamaha viz. “in a thousand—the balance &c", (p. 142 1. 6). 
15 The rest is easily intelligible. 

Here ends the Procedure for ordeals. 


Yajnavalakya Verses 100-103 

Here the form of the balance is described. The form of the balance 
is in the chapter relating to the balance. Shashthyabah &c. (p. 63 1. 29) 
20 of sixty a day See. (p. 149 1. 2) Khagnibhlrdlnalrmasa iti (1. 29) with 
thirty days is made a month &c. (p. 149 1. 3). Here by the word kha 

(sky) is expressed a zero.; by the word fire, the (figure expressing the) 
number (three) 3 ; and therefore a figure like this i. e 30. is formed. 


Yajiiavalkya Verse 113. 

2 5 The balance, fire, water, poison, Kosa, rice, heated mdqha, the ordea 1 

. of Dharma and Adharma, Oaths as in “In (a case where the value of 
the subject matter is) ni§hka there should be an affirmation on oath 
as also the rule regarding the punishment consequent on a failure of an 
ordeal, thus the chapter on ordeals with ten parts dealing with each 
kind of ordeal as also the supplementary parts is easy of understanding. 

Thus ends the chapter on Ordeals. 

Here ends the chapter on Ordeals in the Subodhlni 
a Commentary written by Bhatta Visweiwara on the Mitakshara. 
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Ch apter VII \\ 

ON THE DISTRIBUTION OF THE DAY A 

Wishing to expound the Chapter on the distribution of the daya with 
great effort’, the Author points out the connection between the former 
part of the book with the latter by a reference’ to the verses: 
Pramanam raanusham diwyamiti (p. 13 1.1) evidence, human and divine 
&c . (p. 171 1. 1). 

The Author explains the meaning of Ddya : Tatra dayasabdeneti 
(p. 73 1. 2) here by the term ddya &c. (p. 74 1. 5): The meaning is this: 
That wealth comes to be designated as ddya which becomes the pro¬ 
perty of the sons and the l'ke, whose property it becomes on account 
of their connection viz. of the procreated and the procreator, with the 
owner i. e. the father and the like, of the wealth, and by reason of which 
connection, it becomes the property of those i. e. the sons and the rest 
having a counter-connection. 

The Author states the nature of the uuobstructible ddya : Tatra 
putrapam pautranarn cheti ( p. 73 4 ) there of the sons as well as of 

the grand-sons &c (p. 171 11. 9-11). The import is this: In the wealth of the 
father, as also in the wealth of the grand-father, the ownership of the 
son and the grandson comes about even without the intervention of any 
one other than themselves, and 90 it is an unobstructible, 4 ddya. 
The Author expounds the nature of an obstructible daya: 
Pitr-bhratradinamiti 5 (p.731.8) of the father, brothers, and 
the like &c . Those of whom the parents and the brothers are the first, 

of that type. Evam tatputradishwapyuhaniyamiti (p.73 1.8) the same 
should be understood also in the case of their sons and the rest &c. (p. 172 
1. 6). Here by the word (tat) ‘their’ are included the sons &c. of the 
son and the grandson. The point is this : Of him whose connection as 
to ownership i 9 without interruption with the existing owners, the daya 


PAGE 43 


1 This ohapter is wrongly shown as 9th in the Subodhini. 

3 For i.e. ’-PTrVr. 

3 qcrrH^hr, The text of Yajilavalkya is a running statement of verses one after 

the other arranged in 3 groups or Books viz. Achara, Vyavah&ra and Pra 
yasohitta. This subdivision of Chapters by heading is by VijUdneswara. 

4 The original is stsricRV. Mayne and other writers translate this as un¬ 

obstructed. See note 4 MitSksh&rS p. 171. 

5 The other reading is Pftpwprr^'fai, ‘uncle, brothers etc.’ This is the reading ado¬ 

pted in the MitaksharS, where also this variant is met with. Balambhaf^a 
has also fH^. This reading appears to be better than 
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is unobstructible, 1 and of him whose connection is not immediate the 
ddya is obstructible. 

After having stated the meaning of the word ddya, the Author now 
mentions the import of the word vibhdga : Vibhago nama drawya- 
gamudaynvlfihayanam Itl (p. 73.1. 9.) Partition is (th< rijmtmmt) of 
diverse rights regarding property held collectively &c. (p. 172.11. /-».) 

The import is this : The word partition is expressive of the 
assortment i. e. the establishment of each individual ownership to 
each particular portion i. e. the particular portion of the collective 
wealth from the (right of) ownership of sons and like others relating 
to the collective undivided wealth. Thus has been stated in continua ¬ 
tion of the context of the previous verses the meaning of the 
expression 'distributionof the daya’ by referring, premising that “the 
distribution of daya by the Yogamfirti &c.” There with a view to refer 
as authority to the text of Narada the author says EtadevabhJprety- 
oktani itl 2 (P- 73 L I0 ) entertaining the same opinion it has been said 
&c. (p. 172.1. 9). The Author brings out a meaning of the text of 
Narada in support of his own view Paitrasyeti 5 Swatwammittasam- 
bandliopalakshanamityadlna (p.73.1. 10) TaterMl _ is indicative of 
any relationship which is :a cause of property. <&c. (p. 172. d. u-iai. 
This is what is (intended to be) said : The word ‘ paternal’ in the text 
of Ndrada is indicative, by implication, of what has been stated* viz. 

' by reason of his relation to the owner’. The word ‘sons’ is indicative, 
by implication} of a relationship without interruption. 

After having stated the context, the Author premises in short an 
analysis of the chapter on Distribution : Idamlha nlrupanlymityadlnS 
( n. 73 1. 12) The following points have to be explained in this chapter &c. 
(p. 172 1. 15). There by the expression, ‘of what’ is indicated the 
wealth, by ‘how’ the necessary procedure, 5 and by ‘and by whom are 
indicated the makers. There, the portion ‘of what’ 6 not having been 
incorporated in the original verse, but having regard to its usefulnes 
in the entire subject of distribution the Author brings this portion 
down first in the course of consideration : Kasya Vibhaga ityetadlha 

1 Here the reading should be faswfrs wfa'ftrftS wrrmfafi 

wnffcwft (W wxftir: &o.) 

This should have been in bold types as it is a quotation from the Mitlkjhatl, 
The reading in the MitaksharS is Balambhatt* also,has Vwl. 

». e. above in the oommenoement of this chapter, 

rffr?cf«mr-”a proper or neeeesary thing to be done in oonneetion with any 
particular thing. « ».e.oSwhat property. 






ehintyataJG (p. 73 h 14) ‘of what a partition’ ts the subject considered 
here &c. (p. 172 11. 19-20). 

Here the consideration is twofold : For, the subject is the 
wealth which is to be distributed. There a doubt ( comes up ), 
will the distribution be of that which is not one’s own, or of what 5 
is one’s own ? From this arises the consideration of another topic, vis. 
‘Whether a distribution is the cause of ownership or not.’ If distribu¬ 
tion be the cause of ownership, then the distribution would be of that 
which is not one’s own, and the ownership would be by this distribution, 
and not before that, as the distribution is not because of the cause of 10 
ownership. Hence arises a view that distribution is of that which io not 
one’s own. On the other hand if distribution is not the cause of owner¬ 
ship, but birth 1 itself, then the ownership being from the very birth, 
there comes up a view that the distribution is of that which is one's ownj 
thi 3 is one (point for) consideraion. The Author indicates this (point 15 
for) consideration : Kim vlbhagatswatwamuta swasya sato vibhaga iti 
(p. 73 i. 14) does the right of partition arise after partition or does parti¬ 
tion lake place''.of ownership after there was the right of ownership &c, 

(p. 172-11. 21-22) : 

Another consideration is the subject of ownership. The Author gf) 
mentions that: Tatra swatwameva tavannirilpyata iti (p. 73.1,15). 

Here the right 0 /ownership itself is being explained See. (p. 172 1.23,) 
Here, the subject is the right of ownership. Then a doubt (arises) : 

Is the right of ownership solely within the range of Sdstra, or is it also 
affected by other popular indicia of evidence ? The Author sets out 
this very point: Kim sastraikasamadhigamyam it! (p.73.1.15). is 
deductible from Sdstra alone <&c. (p. 172.1. 27.) The Author takes the 
side of the objector : Tatreti (1. 16). here &c. (1.26). The Author states 
the cause ! Gautamawacbannditi (p. 73.1. 16.) on account of the text 
of Gautama &c. (p. 173.1. 27). The Author sets out the same jq 
text,' swamlrlkthetl (p. 73. 1.16.) an owner is by inheritance &u 
(p. 1 72 1 . 28.). 

The Author points to a fault in the reasoning which would indicate 
Other popular causes : Pramanantaragamyatweti nedam wacbanam 
(p. 73 . 1 . 18.) if......from other (means of) proof this text would not &c. m 

(p, 123. Kl.) This i. e. the text of Gautama, will not have a meaning. 

This is the import. 

1 i. e. birth itself gWes rise to the right of ownership. This birth-right of a 
member of a. joint family i« the comer stone of the MitaksharS joint family 
which is founded however on Yijn, II. 114. 
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The Author points to a defect in the view that the right of owner¬ 
ship ii a worldly matter. Apl chetl (1. 21.) moreover &c. (p.173.1.9.) 
There the reason is Apahartureva swatwaditl (p.73.1. 22.) the owner¬ 
ship would be with the trespasser himself Sic. ( p. 173.1.12.) The Author 
notes a special objection Atheti (1. 22.) now See. (1.12). The Author 
refutes it: Evam tarhiti (1. 22.) then &c. (I. 14.) 

This is the import: If the (right of) ownership were a worldly matter 
then when the ownership of one is taken away by another, and if he 
who has been deprived says ‘my own has been taken away by him’, then 
among the assessors' who hear this there would be no doubt, viz. 
whether it is his, or that other’s. As in worldly transactions, by the 
sight of the form of gold, silver and the like, there could be no 
doubt whether it is gold or the like, or not, so even as regards owner¬ 
ship there would be no doubt, by reason of the right of ownership 
being a worldly matter. But a doubt is produced ; therefore it can¬ 
not® be said that the ownership cannot be with the trespasser. Or, 
when the plaintiff says since he has taken (a thing of) the ownership 
itself of another, the right of ownership cannot be of the trespasser 
he should be asked—“would not a cognition arise that the ownership 
may or may not be of the trespasser". So anticipating, the Author . 
refutes the first: Evam tarhiti (1.22.) thus then See. (1.14). The import is 
this: As with the accession of knowledge, that this is gold 
and this is silver, no doubt arises as to the nature of gold 
and the like, so in the present case also. Nor also the second. By the 
very appearence of the knowledge, it would be impossible to assert 
that the right of ownership cannot belong to the trespasser. So refut¬ 
ing it at the very outset, the Author sums up the objection : tasmadltl 
(1. 23.) therefore &c. (1. 16.) 

The Author states the conclusion : Atrochchyata iti (p. 73 1.24) 
to this the answer is &c, (p, 173 1. 18). The Author mentions in¬ 
ference as a source for (the proposition that) ‘ownership is a worldly 
matter’ : Laukikameva swatwamityadina (1. 24.) ownership is temporal 
only <ftc.;(p. 174 1.18). The inference is thus: ownership is temporal, as* 
it is the means of proof of a worldly object. For, whatever i9 a means of 
establishing a worldly object is worldly, as in the case of rice etc. 
Similar is the right of ownership, and therefore it is worldly. What- 

1 Lit* the hearers, the audianoe. The other reading is wfaait. 

% Add the following after ** * on p, 43. 1. 34.—?r 1 

anftswfr t* *r srv«r, amtf: 
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ever is not worldly, cannot also become the means of proof of a world¬ 
ly object, as is the case with the Ahawaniyatweti &c. Thus the Author 
points the concommittance by the negative method: A,hmvan»yadinarn- 
twlti (1. 24) as regards the dhawaniya Sec. (p. 174 1. 24) 

The Author now states an objection (based on the rule) that an 
inference not tested by the negative reasoning i9 no means of proof. 
Nanvahawaniyldinaiu Itl (p. 73 1. 25) indeed, even the Ahawanlya &c, 
(p. 174 1.23). By reason of the fact that even in the case of the 
dhawaniya non-temporal as it is, it is still the means of things temporal 
such a9 cooking and bursting etc. the rule of the negative concoramit- 
tance viz. whatever is not temporal is not 8 the means of proof of thing* 
temporal-becomes vitiated. This is the meaning. 

The Author sums up by Naltat (1. 26) not so (p. 173 1. 25). This is 
the argument: Of the dhawaniya and the like there are two kinds, the 
non-temporal i. e. being dhawaniya, and the temporal i. e. simple fire, 
and thus the boiling 8 of food is done by the temporal fire and not in 
its character as the non-temporal dhawaniya and the like, for if that were 
so, the boiling of the food would not be done by the temporal fire, 
which is without the characteristics of the non-temporal dhawaniya and 
the like. Therefore there is no vitiation of the rule of concommittance 
by the negative method. 

It may be said, indeed, in the present case also let the worldly 
transactions such as the purchase or sale of gold and other things be by 
means of the form of the gold &c, and not by right of ownership. 
Anticipating this, the Author says : iha tu suwarnadirupetyadina (p. 73. 

1,27) here, however, . visible form either of gold or the like &c. 

(p.174 1.1.) 

Among people such as the Mlechhas 4 and the like, ignorant of the 
procedure in the 3dstra such as the transactions based on ownership, 
are seen. Therefore an absence of a genesis thereof in any other way is 


1. p. 44.1.10. Read craw &o. 

2 . e. the oonoommitanco of the two negations e. g. ip? TfS^rfrftT ?r*r 
s rrr?w as opposed to the aTMvyrn^fr Tiz. ?nr vv 'fRT-fr 5 * fpt fr%: i 

3. wnrwrvr^FV. Thereis an entirely different reading of this passage in some copies 
e.g. Setlur p. 595.11. 9. 11. It isthus: sTifgfaffr®*: I arnprfrtrcv If ?Sr i 3trjf?qr»rnrT^t~ 

v l swr v 3n-&=T flfcffav v (nm Sco ). 

4. In the Mit3kasharS the expression is siTV^rPrvrRr’r: t Hero the word used is 

The lexioon of Amara has sr^cfl *8Nar^r: *3rnf II. 1. 7. VTjlWwHVVr’t 
5r ftorri ft »%-5FfV«r!f vr^rrvPT^.-'TOf&c. 
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also an evidence that ownership is temporal. Anticipating this the 
Author says: Aplchetyadlna (p. 73 1. 28) beside See. ( p. 171 L 5) 


By saying that ‘use of property is seen,’ it comes to be said that 
the use of property is likely to 1 * give rise to the inference that ownership 
5 is temporal. Here, the Author refutes an objection as to the inference 
necessarily arising from the context viz. an absence the ownership which 
was (jnferentially) assumed Krayavikrayadiriti (1.29) purchase, sale 
and other See, ( p. 174 1. 8. ) 

Tattaa hi Hpsasutre* trfiyawarnaka Itl (p.74. 11. 1-2.) moreover in the 
jq third clause of the Lipsd Sutra ( p. 174. 1. 13. ). In the first Pd da of the 
Fourth Adhyaya the aphorism in the Second Adhikarana is as follows "In 
which there is a desire of a man and that desire i9 indicated by (a certain) 
object (which i9) inseparably connected (with it)*" There, in the first 
part is the consideration of the characteristics of the Kratvartha and 
15 the Purushartha ; in the second (is the discussion) whether the milking 
of cow is Kratwartha or Purushdrtha, In the third varnaha however is 
the following discussion: 

Bearing no particular 3 context are laid down in the &ruti 
the rules for the acquitition of wealth thus : "A Brahmana should 
gQ obtain wealth by acceptance of gifts &c.; one of the kingly order by 
conquest and the like ; and a vaisya by agriculture and the like”. There 
comes up a doubt, are these rules in the nature of Kratwartha or of 
Purushartha ? The objector would maintain that, although they have 
been stated without a context, if the rule regarding the acquisition of 
2 ^ wealth be not accepted as kratwartha there would be an absence of 
the person for whom they are directed, and there would be the mis¬ 
fortune of the rule regarding the acquisition of wealth being meaningless, 
also of the mutifariousness of the agents, and so through the instru¬ 
mentality of wealth which sets the agent on, it is proper that these 
3 Q (rules) should be regarded a3 kratwartha . 

It may be. said, indeed, this objection itself cannot come up ; as 
there would be no accomplishment of the kratu. For, if the rules 
regarding the acquisition of wealth were regarded as kratwartha, then by 
reason of the fact that 4 ownership is not created by temporal causes, 
85 and there being no other cause mentioned in the Vedas, the causes such 

1. 2. This is called the Lips& Stitra. See note 3 p. 174. 

MitSkshara English Translation. See also note. 8 on p. 65-86. Vyawahira- 
MayUkba Eng. Tr. icirs^ jm: I Wrft *r: sfw*:'! Sahara. 

3. i. a. a detached statement, not bearing any reference to any subject or context, 

4. For read &o. on p. 44.1. 29. 
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as acceptance and the like which are restricted, being Kratvarlha relate 
to another subject, and a result without a cause not being obtainable, 
ownership itself will not be produced. Then, there being no ownership 
there will be an absence of Kratu, since the accomplishment of the 
kratu can be effected only with what is one’s own and not by any' other. 
The Answer is, not so; the ownership of wealth acquired by acceptance 
and the like from birth is well-established among the people, and 
thus among the people it is established by ancient usage. 

It may be said, indeed, there is no relationship whatsoever which 
produced by acceptance is appreciable 3 by a measure which is dealt 
with as ownership. The answer is, no, not so. The . 
relationship which exists between the acquirer and the 
acquired by reason of the acquisition is the relation between 
ownership* and the owner, and that itself is the right of ownership ; 
and that moreover does not require a separate measure, since the re¬ 
lation of the actor and the object centering in the action is well estab¬ 
lished among the people. It mu9t not, moreover, be supposed that on 
account of a deterioration of the act of acquisition, there would be also* 
a los 3 in the form of the resultant as the related source is unaffected— 
never is fatherhood affected by a deterioration in the acts of a father. 

Therefore ownership being temporal, and on account of the fact 
that by ownership alone 8 is a Kratu accomplished, it has been establish¬ 
ed that the rules regarding acquisition are Kratwartha. The established 
conclusion, however, is that when one entitled i9 set on acquiring 
wealth and it is obtainable by money, it is not proper to imagine the 
rules regarding the acquisition of wealth to be included in the Kratu, 
Moreover one intent ou the acquisition of wealth having begun 6 at his 
pleasure, is not disposed to be amenable to restrictions. Therefore, the 
purpose of an injunctive rule being control, the rule such as ‘a 
BrShmana should acquire wealth by acceptance etc.’ and the like is not 
without a meaning. 

Moreover when acquisition is made for a Kratu, the whole oi the 
acquisition in its entirety is for the Kratu, and therefore there being 
no means of subsi&tance, the entire Kratu may become extinct. Ihare- 


1. The other reading is srrm which means the same thing. 

3. on p. 45. 1.1. for *r rfrwm read WtvrftftfV'r: 

4. For &c. in 1. 2. on p. 45. read &o. 

5. On p. 45.1. 3. for read 

6. On p. 45.1, 6. v. 1. wmn^Fffr TFITT. it# f 1 
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fore rules are for a Pumshdrtha. In case of an infringtnent of a rule, 
the fault is of the person, there would be no defect in the Kraiu, 
According to the objector, however, the rules being Kratwartha, by 
any infringement thereof there would be a fault in the Kraiu. 

We resume the point under discussion. It has been said that 
6 those conversant with the science of reasoning deem ownership 1 as a 
matter of popular recognition viz: Tatha hi llpsa sutra Ityadlna (p. 74.) 
because, in the lipsasiitra (p. 174 1. 12). 

There, the Author sets out the statement of the objector that the 
, a rules regarding the acquistion of wealth are Kratwartha, beginning with 
Drawyarjananiyamanam (1. 2) of restrictions relating to the acquisition 
of wealth &c. (p. 174 1. 14) and ending with Purwapakshasambhawam&- 
sankya (1, 3) anticipating an untenable objection &c. 

This is the import: In the third part of the lipsa sutra the point for 
ir consideration is whether the rules regarding the acquisition of wealth 
are Kratwartha or Purushdrtha. There the objector maintains 
that they are Kratawartha. That does not hold. For, if the rules 
regarding the acquisition of property were regarded as Kratwartha, 
the* ownership being non-temporal would not be productive of 
worldly causes, and there being no other means mentioned in the Vedas, 
~ an d the rule9 regarding the acquisition being Kratwartha, and thus 
being for another object, the right of ownership itself does not arise. 
Moreover, the right of ownership being absent and by non-ownership 
a Kratu not being accomplished, the position of the objector that the 
25 rules are Kratwartha does not hold. 

The Author supports the objector’s position. Drawyarjanaay* 
pratigrahadineti (p. 74 1. 3.) of acceptance of wealth and other modes of 
acquisition &c. (p. 174 1. 16). This is the argument: I he rules re¬ 
garding acceptance and the like, by the very fact of securing owner- 
„a ship, become Kratwartha through the wealth requisite for^ a Kratu,, 
as the act of striking while separating the husk becomes Kratwartha 
through the paddy useful for a Kratu . That ownership, moreover, 
aged people regard as established in popular recognition just as 
sonship &c. is. Therefore there is no absence of the accomplish- 
35 ment of a Kratu. 

It may be said, indeed, let acquisition be a means of (establishing) 
ownership ; (but) the rules regarding acquisition being Kratwartha, the 
acquisition itself is Kratwartha, and thus having a reference to another 


1, 
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object the right of ownership itself will not occur, the absence of a 
Kratu is to be found to be there itself. The Author sets out this object¬ 
ion : Nani! Cheti (p. 74. 1. 4.) indeed, moreover &c. ( p. 174. 1. 18. ). 

The Author refutes it: Praia pita mid a mill ( p, 74.1. 5.) it is a blunder 
See. (p. 175.1. 1.) Arjanam swatwam Napidayatiti ( p. 74.1. 5. ) that 5 
acquisition does not produce proprietary interest Sic. (p. 175. 11. 23.) 

Thus saying some one has committed a blunder. Whence? Viprati- 
shlddhamiti (1. 5.) is a contradiction &c. (1.3.) Thus is to be the 
construction. 

This is the meauing : Acquisition is a quality of the acquirer in a 10 
relative form. That has a relation to the two, such as in the case of 
father and sort. Moreover acquisition not being possible to be effected 
without the thing to be acquired, it is a contradiction in terms to say 
that ‘acquisition does not produce proprietary interest’, just as to affirm 
'my mother is a barren woman’. 15 

VJcharaprayojanarnuktamiti ( p. 74. 1. 6.) proceed to explain the 
purpose of the disquisition &c. ( p. 174.1. 6. ) i. e. the disquisition of the 
topic. The Author indicates the nature of the purpose : Ato niyamati- 
krama it! (p. 74. 1. 6.) therefore, a breach of the restriction See. ( p. 178. 

1 . 7 .) The meaning of the text dealing with the aforesaid purpose has 20 
been explained by the Guru. The Author 9 tates that meaning, beginn~ 
ing with Asya chartha evam wivrta (p. 74 . 1. 7. ) and the meaning of 
this passage is thus expounded &c. (p. 175. 1.7.) and ending with 
Puruphasyalwa niyamatikrair.e na dosha 1 (1. 8 . ) would not affect the 
man if he deviates from the ride &c ( p. 115.1. 15. ) f 5 

This is the meauing in substance: According to the objector, there 
is no fault if a man deviates from the rules ; but, by 
page 46’ raean8 0 f the wealth acquired in deviation of the rules a 
Kratu would not be accomplished. So there would be a defect in the 
Kratu. According to the demonstrated conclusion, however, as the 3 ^ 
rules relate to Purushdrtha, any deviation therefrom would mean a 
fault of the,man ; but there would be no defect in the Kratu. 

The Author states the meaning of the net result: Nlyamatikramar. 
JitaayapTti (p. 74 1 . 10 ) even what is gained by infringing restrictions etc • 

(p. 174 11.19-20). Anyatha kratusldhyabhawadlt! (1, li.) otherwise 35 
there would be no completion of a religious cerememy & c. (p. 124.11. 20. 21.) 
Otherwise in the case of property acquired by infringing the 
restriction, there being no ownership, and the restrictions being (in- 


1. On p. 45.1. 32 for -{nf read n $«r. 
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tended) in relation to a religious ceremony the ownership also being 
non-teraporal, owing to the absence of a worldly ownership, even living 
.would be difficult, and therefore on account of the absence of the 
performer, there would be an absence of the kratu also. This is 
5 the meaning. 

The Author now anticipates an objection : Indeed if there be 
ownership even in acquisitions made by infringing restrictions, then it 
would happen that there would be ownership even in acqusition 3 by 
theft &c....and refute9 it : Na chaitawatetyadina (1. 12.) Jnateshu 
10 jnayate swamiti (1.18.) from what has been said below, it would not be &c. 
(p. 175. 1 . 22.); if they are known, he becomes proprietor See. (p. 170. 
11 . 2-3). The clause ‘if these reasons exist follows. The meaning is 
if these reasons are known 1 (to exist) he is known as the proprietor. 

The Author extends the rule propounded to another case also : 
15 Evamanuloiriajanauiapityadlna (p. 74. 1. 24.) Thus ...in the case of 
mixed classes in the case of direct...order &c. (p. 176.11. 17-20.) 

The Author anticipates an objection viz. under the text 9 ‘the wife 
the daughters’ and the like, in the absence of the owner by propounding 
the ownership of the wife and the rest, these texts run counter to the 
20 temporal character of ownership,—and so he refutes it by Vadyapl 
patni duhitaraschetyadina (p. 74.1.24). As for the precept... ...the widow 
and the daughter &c. (p. 176. 1 . 26.) 

The Author now pursues the argument with a view to refute the 
objections raised by the objector in connection with the temporal cha- 

25 racter of ownership: Yadapl mama swamiti (1.26), As for . my 

property &c. (p. 177.11.1-2). This is what comes to be said: If property 
be temporal, it could not be said ‘my property has been taken away by 
him’ since the ownership becomes of the trespasser himself. If it could 
be said, then when it is alleged ‘my property has been taken away by 
gQ him’, a doubt may arise among the assessors. That does not hold, just 
as would be in regard to the form of the gold and the like. 

The Author refutes it by Tadapyasat(l. 27) that is not accurate &c. 
(p. 177.1. 3). This is the meaning;—In a place like this, a mere cognit¬ 
ion arises that a thing owned by another has been taken by him. It is 
gg cognition 2 based on the strength the statement of the informant; it i 9 not 


1. The MitaksbarS reading is $rrg 

%, P. 46,1.17. for srsftrlf: read itfttffc 





Pages 74. 

certain 1 2 knowledge. Moreover, on account of the conflict, a doubt 8 is pro¬ 
duced whether this was taken away by him or obtained by purchase and 
the like (means). And, thus, owing to a doubt regarding the causes of 
ownership by purchase &c. even if ownership has been produced as a 
result a doubt occurs. 

Indeed, the temporal character of owership has been well explained 
(by you). Still it is improper in the chapter on distribution where (the 
discussion as to) the temporal and non-temporal character of ownership 
is inappropriate. Anticipating this, the Author says: VJcharaprayojan- 
twltyadlna japyena tapasaiva chetyantena (p. 74. 1. 29). beginning 
with the purposes of the disquisition'&c. (p. 177.. 1. 7.) and ending with 
by prayer and by rigid austerity <&c. (1.9.) While expounding the 
meaning of the text 'by a blamable act &c.’ the Author points out its 
usefulness in both the objection and the established conclusion by 
Sastralkasamadhlgamye (p. 74. 1. 30) if it be deducible only from Sdstra 
&c.( p. 177.1. 10). 

It may be said, indeed, it is proper that the consideration of a 
desired subject should be in accordance with the object intended. If it be 
said that the consideration may also be in accordance with a different 
reason, then we do not see that different reason. For, is it the relat¬ 
ion of cause and effect, or is it easy as in the maxim 3 of the needle and 
the kettle, or something else ? There, (the answer is) not the first, the 
topic to be discussed not being contemplated by the worldliness of 
ownership, nor the second, as the worldliness can be established by a 
multiplicity of argument, and not the last, as it is not even seen. 
Therefore wishing to refute the objection that the considerations already 
made and to be made are misplaced, the Author takes up the considerat¬ 
ion stated first : Idanlmidam 4 sandihyata it! (p. 75 1. 2) next, tt is 
doubted etc. (p. 177 1.24;. 

This is the import : Partition also is a worldly matter, only the 
rules regarding it are non-worldly. Birth and the like are also worldly 
matters. And thus it is only when the worldly character of ownership 

1. tnfifrr: ns opposed to irfStffr: 

2. For v read quwrrct i 

3. The maxim of the needle and the kettle or oauldron. It is used to 

denote that when two things, the one easy and the other diffioult, are required 
to be done, the easiest should bo attended to. *r<n 7fcT "PfktT 

ssrrfrirjnprrSfr siTUcr: 'mr?g?ss?<nTm<ff srra: fpr fffarA* vnrnft wsnj 

srivRft w'rrwrorrrwt $wr sr*Rg?7r^rl'jt 
'rfi f?9f *rt’ sflwwr *p& Tfktf ft?'? vutfivit. 

4. F, 46.1.29. add ctfh* tfh. 
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is established that its being produced by partition and like other worldly 
transactions holds, not otherwise. Therefore, The consideration of 
the worldliness included in ownership is the reason. This considerat¬ 
ion therefore has a reason and therefore the inclusion of that in this 
consideration i9 proper. And from this very object is the statement 
‘next’ &c. 

Jataputrasyadhanavidhanadlti (p. •" 5 1. 5) since a man to whom * 
■son is bom is enjoined etc. (p. 177 1. 27). The meaning is that since an 
injunction for maintaining the holy fire has been laid in the &uti text 
“one to whom a son is born, with black hair, should consecrate the 
holy fires. ” The meaning of this clause is this : ‘One to whom a son is 
’PAGE 4 ’ born’ i. e. one who has an issue. The word son is in¬ 
dicative, by an extended inclusion, of the issue. ‘With 
black hair,’i. e. one in youth i. e. to say competent i. e. one thus 
entitled should consecrate fires. 

Indeed, this text lays down a rule for consecrating and maintaining 
fires, and does not demonstrate that ownership arises by distribution . 
Anticipating this and desiring to maintain that it. does intend that, 
the Author says Yadl janmanaivetyadina (p. 75 1. 4) if by birth alone etc. 
(p. 1771.28). 

The import is this : If ownership be by birth there being ownership 
in wealth of one by mere birth, and wealth being common property 
there would be want of the authority for acts like the consecration of 
fires which can be preformed by the husband and wife alone 

By the term ‘Adi’—etc—. are included acts which must be perform¬ 
ed such as the Srdddha and tne like. 

A prohibition necessarily contemplates things already existing, and 
therefore if ownership be taken to bo by birth only, there would be no 
partition of an affectionate gift, and its prohibition also does not hold, so 
the Author says : Tatha vibhagadlti (p. 75.1. 6.) likewise...to separation 
&c.(p. 177.11. 31-32.) 

Indeed, if there be wall then would painting pictures be possible) 
and a prohibition of that character would itself not exist. Anticipating 
this, the Author points out the prohibitary text: Yathaha Sauryabharya- 
dhana itl (p. 75. 1. 7.) as says, the gains of valour and the properly of the 
wife &c. (p. 178. 11. 1-2.) 

Moreover, if ownership were by birth only, there would be the 
right of ownership existing of one immediately after birth, his permis- 


siou being also impossible and wealth being common property, it be* 
mg impossible for one to give, there would also be an absence of an 
affectionate gift, the text demonstrating an affectionate gift also would 
be contradicted, so the Author says: Tatha bhartra pritena Yaddattam* 
ityadina (p. 75. 1. 8.) so what has bun given by the husband 
when pleased &c. (p. 178.11. 4-5.) 

Again it may be said, indeed, there is no contradiction with the 
text regarding affectionate gifts; on the other hand that text is even 
favourable. For the order of words should be taken thus-Excepting the 
immovables what has been given to the wife by the husband, when he 
is dead that she may enjoy at pleasure. And, moreover, by reason of 
the prohibition of an affectionate gift, ownership from the very birth 
having been established, and on the analogy of this a similar rule being 
induced as to other kinds of property, an affectionate gift of property 
other than immovable can become possible under the text, why then the 
text that it should not be done ? Anticipating this, the Author says : 
Na aha sthawaradrte yaddattamlti ( p. 75. 1. 10. ) nor is...excepting 
immovable property...what has been given See. (p. 178.11. 8-10). 

The substance of the refutation here is this: If the order of words 
is thus, let it be so. By taking the order of words* in this way there 
would be disjointedness, and the construction would not be straight, 
and this order itself docs not hold, and so by taking the connection of 
the two clauses not in a disjointed manner alone a prohibition of an 
affectionate gift would occur regarding the immovables, birth is certainly 
the cause of ownership and not distribution. Anticipating this the Author 
refutes it : Yadapi manimuktaprawalanamityadina (p. 75. 11. 10-11) as 
for—of the gems, pearls and corals &c. (p. 178. 11. 11-13). This is the 
import: By reason of acquisition, what has been acquired becomes the 
property of the acquirer. That, morever, becomes possible upon a 
partition of those connected with it such as the sons and the like, or by 
the death of the owner. There, when the owner is living, partition is the 
cause of ownership. When, however, the owner is dead, the death of the 
owner itself is the cause of ownership. There also this is another 
special' point: when there is only one son or one grandson, the death 
of the owner is the only particular cause of (creating) ownership; in a 
multiplicity of sons and the like, by the death of the owner, it becomes 
the common property ; and by partition, of each individual. In this 
state of things, upon the death of the owner the grandfather, before 
partition there is an absence of an individual right of the father, and 


5 

10 

15 

30 

35 

30 

35 


1 P. 43.1. 31. vl. sT'-ffltrv; 



«*■ UlST/fy. 



hence the prohibition about a freindly gift of the immovable property of 
the grand-father, and not of the self-acquisition, 9ince birth itself is the 
cause of ownership. 


It may be said, indeed what is this disparity in the 1 interpretation in 
5 the grandfather’s immovables a general common ownership, while not so 
in the gems, pearls &c. Anticipating this and wishing to propound an 
answer that this is controlled by a (special) text, the Author says Atlte 
pltfimahe (p- 75.1. 13) after the grand-father is dead &c. (p. 178.1. 18.) 
Since the death of the owner also is the cause of ownership, hence also 
10 after the demise of the father and belore partition that property is not 
treated with indifference as if it were the property of some one else, so 
the Author says : Ata eva piturfirdhwamitl (1. 15 ). pltrprayaijadltl 
(1. 17). Accordingly after the death of the father &c. (p. 178.11. 23-26) 
by the father's departure (1. 28). i. e. the father’s demise. 

1 . To the objection thus laid, the Author enunciates a reply : Atrohc- 

chyata Jtl (1. f) to this the answer is &c. (p. 178.1. 30.). The Author 
cites the text of Gautama for (the view that) ownership (is) by birth, 
TathS chotpatyaiveti ( 1. 19.) likewise...by birth simply See. (p. 179 1. 31.). 
The meaning is that as ownership of wealth occurs by birth, he 
2 ^ obtains that wealth. 

The text 'of the gems, pearls and corals &c.’ fits in only with the 
view of the conclusion; intending this, the Author says : raanlmukteti 
(1. 20.) of gems, pearls See. (1. 5. ). 

What has been stated by the objector that the whole of this text 
is applicable to another meaning, is not correct so the Author says : 
25 Na cha Pitamaheti ( p. 73.1. 21. ) nor...that from paternal grand-father 
Sec. (p. 179.11.5-8.) This is the import: The demise of the owner being 

also regarded as a cause of ownership, after the demise of the grand¬ 
father, his property being the common property of the father and the 
son, under the text “the gems, pearls and the like” are father’s, but as to 
80 the immovables their interest is common. Thus, if this meaning is dedu- 
cible from that text, then the adjustment stated before can hold; but 
it is not so. Therefore it must be thu9 stated: Even 
paoe 48*. w hile the grandfather is living there is common property 
of all in the immovables. And then this text would be inappropriate as 
86 referring to the immovables that devolved from the grandfather. 

Anticipating an inquiry as to how it could be inappropriate 
the Author states a cause : Na pita na pitamahah Itl wachanacMtl 


1, K. 3T^«rw. Another reading’s ejsmw. 
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(1.20.) since the text expresses ‘neither the father, nor even the 
grandfather &c. (p. 179.11. 8-9. ) The meaning is that if the text 
relating to the immovables has a reference only to the acquisitions from 
the grandfather, then while he is living, the text stating the absence of 
ownership in the 1 self-acquisitions is inappropriate. 

The Author points out that the two texts viz. gems, pearls &c, 
relate to the right of ownership by birth ; Pitamahasya hit! (1. 22) 
that the grand-father’s &c. (p. 179 1. 9). 

When ownership is by birth the right of ownership being commor 
to all, how can there be an affectionate gift of this (common) property i 
Wishing to propound an answer that it would be from the prohibitory 11 
text, the Author says: Paramata ityadlna (1. 23) according to the 
other opinion See- (p. 179 1. 11). This is the import: Excepting im¬ 
movables, things acquired by self can be given through affection by the 
father even without consent equivalent to permission. 

Indeed, if it be so, then by propounding an affectionate gift of the 
immovables also it may be said that there would be a contradiction with 
the text of Vlfh^u, so the Author says Yattu bhartra pritenetyadi Vishnu • 
wachanamiti (p. 75 1. 25). As for the text of Vishnu—by the husband 
when pleased &c. (p. 17911.17-18). This is the substance: As regards 
immovables even if self-acquired, without the consent of those com¬ 
petent 1 to give consent or deserving of consent, there is no right to give. 
As regards others no consent is necessary. The Author states the 
reason for thus interpreting the text of Vi?bpu : Purwoktairiti (p. 57 
1. 26) by the texts above cited &c. (p. 179 1. 21). 

What has been said (above) that one to whom a son is born may 
not have a consecrated fire, there the Author says: Yadapyarthasadhye- 
fhwitl (p. 27.) as for...which require for their accomplishment wealth See. 
(p. 179.1. 25.) The meaning is that the authority is from the text. 

What has been stated* from a general text that in regard to im¬ 
movables, self acquired as well as acquired by the father, the father is 
dependent upon sons and the like, i. qualified by a particular 
tex*, so the Author says : Asyapawadah e> 'pi sthaware kuryaditya- 
dlna (p. 76. 1. 1.) An exception to this. Eve, a single individual may 
conclude...of immovables &c. (p. 180. 11. 13 40.) 

1 on p. 48.1. 3. add after ^rrSfcf add fffir. 2 v 1. srilbr*'rrff. 

3 There is a mistake in the print here; read thus frjynwt. 
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Indeed to the text "Even a single individual may conclude...of 
immovable property" an exception is seen in the text "separated or 
unseparated”. Anticipating this the Author says that this text does 
not entirely obstruct the authority of one individual for gift and the like, 
5 and that a gift and the like transaction would not' be complete without 
the consent of the undivided as the property is common. Without the 
consent of the divided, however, gift and the like transactions are 
accomplished, but their consent. is mentioned only for facility of tran¬ 
sactions by the donees and the like, and so the Author proceeds : 
10 Vattu wachanara wibhaktawetyadina (p. 76 1. 4-5 ), As for the text 
separated or &c, ( p. 181.1. 5 ). 

It has been stated that“ land passes by six ( formalities )". Of 
these six, desiring to indicate the use of the six in order, the Author 
first shows the reason for the consent of the townsmen: Tatrapl grama- 
15 fflumatlrityadi ( p. 76 1. 9. ) even there the consent of the townsmen &c> 
Thus in their order the use of others should be noticed in the book itself. 

Having before put together for the exposition of the chapter ‘ at 
what time', ‘of what’, ‘how’, and ‘by whom’ should a distribution be made, 
the portion ‘of what' has been demonstrated at great length. Now 
desiring to expound the other parts, the Author introduces the 
original verse by ldantm Yasmin Kala iti ( p. 76.1.17; ) now at what 
time &c. ( p. 182 . 1.16 ), 
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Yajfiavalkya Verse 114. 

Intending that in the expression ‘ sons’ the plural number is not 
particularly intended, the Author says Putram putraiu putranlt! (p. 76. 
1. 20). One, two, or more sons See . (p. 182. 1. 25.) Of the text of Manu 
viz. “The additional share for the eldest shall be one-twentieth” &c. the 
Author himself will expound the meaning® viz. ‘The sons should divide 
&c.—(after) the parents &c. ’ 

The Author states the import of the word Wd (either) in the text of 
the Yoglswara “ Either (separate) the eldest with the best share." 
Wasabdo wakshyamanapakshapeksha iti (p. 76. 1. 25) The term either 
(wd) is relative to the subsequent alternative Sc c. (p. 183.1. 3). , 

It should be seen that by the text 'if the father makes a partition' a 
partition takes place even while the father is livng at the father's 


1 V. L. «Tvrwr?«rrij v 

it In (the commentary on) verse 117, 
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! «f<t Ver. Hi 1 
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pleasure has been included the inquiry *at what time a partition ? By 
the word ‘father’ is included an answer to the question ‘by whom’ ? And 
by the text ‘either...eldest with the best share’ has been shown ‘how’ ? 

Four periods for a partition of property acquired by the father: Thus 
while the father is still living, when the father desires a partition, that is 
one period; when the mother has ceased to menstruate and the father is 
disinclined to carnal pleasures and is indifferent to wealth, then even 
while yet the father is living and although when the father is not will- 
ing, but the son desires, that is another (period) ; the next is after 
the demise of the father; and when even yet the mother is mens- 
trusting and even when the father is unwilling, but when he has 
grown old or behaves contrary to duties,or is suffering from an incurable 
disease, even when he does not desire but if the son desires, is the last. 

There, presently, the Author states about the first period: 
PAGE! 49 vibhagam Chet pita Kuryadlti yada piturlti (p. 76.1. 28.) 

under the text if the father make a partition &c, when the father &c. 
( p. 183.1. 10.) The Author indicates the second : Aparo jlwatyewetl 
(1.29.) another-even-when living &c. (p. 18311. 11-13.) Atra putrah 
aamarn dhanam wibhajeyurityanushajjyata iti ( p. 77 1. 3. ) the 
words let the sons divide the wealth equally are understood &c. ( p. 183. 
1 1. 22. 23.) By the word ‘here’ is meant theaforequoted text of Narada 
viz. ‘when the menstruation of the mother has ceased &c. 

The Author points out the first, second, and third methods in an 
inverse order : Gautamenapiti (p. 77. 1. 3 7) by Gautama likewise. &c. 
(p.183.1. 23.) The Author mentions the fourth: Tatha garajaskayama- 
pityadina (p. 77. 1. 2.) so when the mother. is capable of bearing more 
issue &c. (p. 183 11. 26. 27). From here the exposition of the entire 
verse is easy. 

Above have been pointed by the Author of the commentary four 
periods for a partition for the sons. These have been incorporated 
two-fold by the Yogiswara ‘ when the father is living &c.’ There 
* when the father is living' three occasions are possible. These are as 
under : At the father’s desire. Even when he does not desire the 
period is when the mother has ceased to menstruate and the father has 
become disinclined to pleasure and the like is one, and when the 
mother ha 9 not ceased to menstruate, but the father is given to acts 
against Dharma and the like is another. All this has a reference to 
the maker 1 . The rule as to the mode, moreover, has been sufficiently 
pointed out by the text ‘ If the father makes a partition &c. 
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The Author now introduces texts laying down the time, the 
makers, and the mode of partition, after the demise of the father : 
Idanim wibhagasya Kalantaramiti ( p. 79. ]. 1, ) next another period of 
partition < be. ( p. 186,1, 20 ). 


Yajiiawalkya Verse 117. 


5 


The Author points out at details the nature of the rule itself 
Samarneveti (p. 78. 1. 4) equal only &c. (p. 186. 1. 30), 

It may be said, indeed, under the texts of Manu and others laying 
down the rule as to an unequal partition, an option as to an equal or 
10 ut »equal partition is just, and a restriction that it mu9t be equal does not 
hold: Anticipating this, the Author says: Nanurdhwamityadina 
samameva wibhajeranniti niyamyata ityantena (p. 78.1. 4 ; 11. 15-16) 
Beginnig with but after the death &c. (p. 187.1. 1.) and ending with a 
restriction introduced requiring that ‘ sms should divide only in equal 
15 shares’ (11. 26-27). 

‘Even though permissible under the law, if abhorred by the people, 
one must not practise it, since that will not procure the celestial bliss,’ 
thus has been stated a reason against an unequal partition. There, the 
Author points out an illustration from the Smritis: Yatha mahoksham 
20 w eti (1. 18 -) as e. g. a big bull &c. (p. 188.1. 1). The Author points out 
an instance from Srutr. Yatha maitrawaruniti (1. 19) as...consecrated to 
Mitra and Varuna &c. (p. 188.1. 4.). The meaning of this: consecrated 
to the deities Mitra and Varuna a barren cow i. e. who is incapable of 
yielding progeny should be slain as a victim. 

The Author points out a text prohibiting an unequal partition 
and accompanying the instances from Sruti and Smrli already stated : 
Uktam chetl ( 1. 20 1. 9. ) it has also been said &c. ( p. 188. 1. 5 ). Its 

meaning: ‘Another’ i. e. the rule regarding ‘appointment ’; ‘the injunct¬ 
ive rule’ i. e. one laid down in an injunctive text such as about the 
gQ slaughtering of a big bull or a great goat, also about the slaughter of a 
barren cow as a victim, as this Rule does not exist (now) so an un¬ 
equal partition also does not exist. 

Desaviseshe suwarnam Krshna gawa Ityadl ( 1. 23 ). in particular 
countries, gold, black cows &c. ( p. 188.1. 15 ). The meaning of this : 
In a particular country, gold, black cows, and the black produce 
°° from land, i. e. grown up in the land, such as the. corn of barley &c. 
Some understand by‘black produce of the earth' as ‘black iron’.—This 
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is for the eldest son : The father’s chariot, furniture in the house— i. *. 
such furniture t. g. articles, such as a chair 1 &c. so also an ornament 
worn by the wife, as also property as may have been acquired from 
relations, as from the father and the like, that property becomes the 
share respectively of the eldest son, and of the fathers’ wives. Thus has 
Apastamba pointed out himself. This i9 the meaning. 

Manuh putrebhyo dayamitl ( p« 78.1. 26 ). Manu...heritage among 
his sons See. ( p. 188. 1.21). The meaning of this: By Maou is 
meant generally. 

Even if there be a residue from the property of the mother, sons 
have no right while the daughters are living, and therefore their 
non-liability for the mother ’9 debts and the mother’s property whether 
equal to or less than the debts incurred by the mother is not subject 
to the rule in the text “Sons should divide after the father &c.” Intending 
this the Author says : Ataschrnasamamlti ( 1. 30) hence...equal to.., 
debts &c. ( p. 189. 1. 5 ). As the residue of the mother's property 
after (the payment of) debts is not liable to partition when the 
daughters and the like are living, so when there are no daughters, that 
property even if equal to or less than the debts is not liable to 
partition. This is the meaning. 

Prattapratteti ( p. 79.1. 6. ). Married and unmarried &c. (p. 189, 
1. 19. ). Prattd i. e. married. Aprattd-maiden. 
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Yajnavalkya Verses 118 and 119. 

The Author supplements the text of&mkha, viz. “ Land 
which had been formerly lost &c.” Kramadabhyagatamiti 
( p. 79.1. 21. ). in regular succession inherited &c. (p. 190. 1. 25). Here 
the expression'in regular succession’is the very one in the text of 
Sankha and inherited is alone the word which is supplemental. 

Intending to indicate that the portion in the original text 'without 
detriment to the paternal estate’ is the supplement of all the kinds 
of property included in the text as not liable to partition such as 'a grant 
from a friend and the like, the Author says Atra Pitrdr^wy&wlrodho* 
netl (p. 79. 1. 24.) here the expression “without detriment to the paternal 
estate" &c., (p. 191 1. 3-4 ). This, moreover, is an extension* by implica- 
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tion. It should be understood that whatever has been stated even in 
other Smrtis as impartible, of all these properties this is the supplement 
by implication. 

By reason of the impartibility of properties predicated by the 
expession 'without detriment to the paternal estate’, as by deduction gifts 
from friends and the like kinds of properties, when acquired with 
detriment to the paternal estate, become liable to partition, so by 
reason of not being included in friendly gifts and the like, property 
which i 9 obtained as a gift, even though obtained without detriment 
to the paternal estate, is liable to partition; so the Author says: 
Tatha pitrdrawyavirodheneti (p. 79. 1 28) moreover without detriment 
to the paternal estate &c. ( p. I 9 I 1 . 16-17). 

If the expression ‘ without detriment to the paternal estate ’ 
were not regarded as a residual supplement of the friendly gifts and 
the like, then the following meaning would be deduced viz.' whatever is 
obtained without detriment to the paternal estate, is not liable to a 
division. And by this exposition of the text the indivisibility generally 
even of the friendly gifts and the like having been established, a mention 
again of these viz. gifts from friends., nuptial presents &c. as impartible 
would he improper, so the Author says: Asya cha Sarvaseshatwabhava: 
itt (p. 79 1 . 30) But if that were not understood with every member of the 
text <fec(p. 191 11. 19-22). 

It may be said, indeed, the text begins with gifts from friends 
and the like as showing that gains are not liable to a partition even 
though obtained at the detriment of the paternal estate. Anticipating 
this the Author says, Atha pJtrdrawyawirodhenetl (p. 79 1. 30) It may 
be said (obtained) at the expense of the patrimony. The Author refutes it 
as it would be opposed to the authority such as the usage of the good 
(fli$htas) &c. Tatha Satiti (p. 80 1. 1) were it so <&c (p. 192. II. ) 

Indeed, this is improper, as relatively usage is (of) weaker authority 
than a text. If it be said that even usage is (regarded as) authority as 
contemplating 1 a text, and not by itself, then even in this view also, text 
is authority. Even so, from as much of the Smrti settled by usage the in¬ 
tended point is supported from so much of the Smrti viz. such as 'gifts 
from a friend, nuptial gifts’ and the like, the intended result being 
obtained, if it be argued, by reference to the rule as to dependent and 


1 TW*r aTHTrhsfk srarw. Mark this. The origin of usage is also under a 

supposed authority from some text. 
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independent sources, that usage alone is weaker, the answer is, not so. 

This state of things is inevitable-this of suppression. A weak is not 
suppressed simply because it is weak, but when there is opposition. 

And an opposition occurs where in regard to the same subject mutually 
contradictory statements are made. In such a case under the maxim 5 
‘ when a construction is possible without opposition, an opposition is 
not proper’, the interpretation of the text “gifts from friends, and nuptial 
gifts” according to the mode stated by us alone being without “ contra¬ 
diction to the usage of the good” an opposition by imagining any other 
meaning is improper. Thus it has been well said: Samacharawirodha 10 
Hi (p. 80 1. 8 .) inconsistent with well-established usage &c. Thus every 
thing is unexceptionable. 

Not only will it be inconsistent with well-established usage, but it 
would be opposed to the text of Narada also in regard to wealth 
obtained as gains of science enumerated along with gifts from friends 15 
and others of that class ; as the Author says Vidyalabdha iti (1. 2). in 
regard to gains of science &c. (p. 182 . 1 . 4.) 

This is the meaning of the text of Narada: While a brother is 
prosecuting his studies for knowledge, another brother of his supports 
the family, the supporter shall get a share in the wealth obtained from 
that knowledge, even though he be not learned. The purpose is that 
here on account of the support of the family having been mentioned as 
a reason for participation in the wealth, the participation of a share in 
the wealth gained by science is due to a special cause and not in due 
course in his capacity as a brother, and so the wealth known as the gains ^5 
of science is not by itself liable to partition, and hence its impartibility. 

By the text of Katyayana, it is only gains of such science as was 
obtained with food and substance from others than the father and the 
rest, that is not liable to partition; in the case of wealth obtained as 
gains of science it may be said that there would be a contradiction to S q 
this text also, so the Author says : Tatha vidyadhanasyetl ( p. 80.1. 3.) 
Moreover, of wealth as being acquired by learning Sc c. (p. 192. 11 . 6 - 7 .) 

Of the text of Katyayana, the following is the meaning in sub¬ 
stance: That wealth which was obtained by means of the learning which 
was acquired without detriment to the paternal estate, is the wealth of 
this character and none else. Such kind alone is not liable to a partition. ^ 
Gains of learning other than this, however, are verily not gains of 
learning and are certainly partible. 



10 


15 


20 


25 


30 


35 



128 


[ 


Ynjftavaikya* 

Mittt/caharn 


PAGE 51* If the ex P ress ion ‘without detriment to the paternal 

estate’ be taken as not applicable also to others than 
gifts from friends &c. the Author mentions another fault: Tatha 
pitrdrawyavirodhenetyasya bhinnawakyatwe itl (p. 80. 1. 5.) Moreover, 
if the expression ‘without detriment to the paternal estate' be taken as a 
separate clause &c. ( p. 192.11. 10—12.) This is what is (intended to be) 
said: When the portion ‘without detriment to the paternal estate’ is 
(taken as) independent and not as a supplemental addition to gifts from 
friends and the like, then it being established that whatever is obtained 
without detriment to the paternal estate is not liable to partition, and 
only things being regarded as obtained a9 a gift which are obtained by 
the acts of donation and of acceptance only without any stipulation 
whatever gains obtained by donation having been obtained without 
detriment to the paternal estate, these also may be (regarded a 9 ) not 
>iable to partition and in that case it would be contrary to the well- 
established usage. 

Manu has made it clear that the clause ‘without detriment to the 
paternal estate’ is a supplement of the ‘gifts from friends’ and the like. 
So the Author says, Etadeva Spashtlkrtamitl (p. 80. i. 8) This very 
thing has been made clear <&c. (p. 192.1. 13). 

This is the meaning of the text of Manu: Without using the patrimony, 
what one acquires by labour, learning, what is obtained is labdham or 
wealth obtained. Or, without using the patrimony what one acquires 
by labour, what is obtained by learning acquired by using the patri¬ 
mony—would be an order of words by a change of the case'. These two 
also one should not give to the co-heirs. And thus the meaning is that 
by the use of the patrimony, acquisition of wealth by learning or the 
like being connected through the acquirer as the adjective and the clause 
qualifying it, what has been obtained without detriment to the paternal 
estate as gains of learning or by labour, is not liable to partition. More¬ 
over, this extension by implication is similarly so in the case of gifts 
from friends and the like, as the gains of learning enumerated along 
with it are regarded in that manner. 

It may be said, indeed, in the property of the grandfather, as also of 
the father, the ownership of sons and the like is by birth itself, and not 
in the property obtained* from a brother, and therefore in the case of 
property obtained from a brother, a friend, or the like, what was acquired 

1 i. e. from the nominative oase into the instrumental, 

2 This may also mean acquired by brothers. But the translation given fits iii 

with the context. 






ed by one is his property only, and thus in the case of such property 
there being no partition (at all), the prohibitive rule that gifts from a 
‘freind and the like are not liable to partition' is inappropriate. Anticipat¬ 
ing this, the Author says Nanu Pitrdrawyawirodhenetyadina (p. 80.1. 8 .) 
Indeed...without using the patrimony &c. ( p. 172.1.17. ) 5 

With a view to condemn the opinion of a certain writer 
the Author points out a liability to division according to 
his view : Atra Kaschiditi (p. 80. 1. 9.) Here, a certain writer 
&c. (p. 193. 1 . 2 .) The Author points out the text leading to a 
division: Yatkinchit pitarl preta Iti ( p. 80.1.10.) Whatever...after the 10 
father s death &c. (p. 193.11. 3-4.) The Author points out how this text 
leads to a division : Jyeshtho wa Kanishtho weti (1.11.) if the eldest or 
youngest , or <&c. ( p. 193.1. 6.) : Thi 9 is the meaning: In the clause 
“property the eldest acquires", the word eldest does not particularise its 
own 1 2 meaning ; for the word eldest is indicative of the middlemost 15 
and the youngest also. Similarly in the clause “a share to the younger 
brother” the word younger, although expressive of the youngest, is 
also indicative of the eldest. So also the clause ‘after the father’s 
death’ although indicative of a time subsequent to the father ’9 death, 
is indicative of the subsequent as well as of the prior time. Thus 20 

this text being capable of meaning that by an extension of the word 
‘eldest’ &c. whatever property the eldest, or any other obtains as a 
gift from a friend and the like, from that property, a share exists in 
favour of the youngest or the eldest while the father is living or 
dead, if they maintain learning i. e. are learned, by this (interpretation) 25 
of the text “whatever...after the death of the father" even gifts from 
friends and the like being liable for a division that has been prohibited 
by the Yogiswara by the text “without detriment to the paternal 
estate &c." 

It may be said that the text “without detriment to the paternal 
estate" is only an explanatory repetition of the non-liability for a 
partition of the gifts from friends and the like as established by long« 
continued usage, and not as a prohibition 3 which contemplates its 
previous existence, 90 the Author refutes by Tadasat (1. 13). that is 
erroneous &c (p. 193 1 . 11.) 


1 Tha of 9 ^ is eldest. The meaning is, the word is only 
indicative of other sons also. 

2 smrsf and tRNpt. See notes in the MitSksharS : An is only a 

repetition by way of explanation of what hat been established. 
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Or even granting, that it is a prohibition, still that is because of 
another text, not by what you say, so the Author says 
At haw a Samawetaistuiti (p. 80 1. 14) or by them in concert &c. 
(p. 193 1. 18.) 

The Author points out the proper interpretation of the text 
“whatever.---after the father’s death &c” : Ato maitradiwachanairlti 
(p. 80.1. 16). Therefore—from texts concerning gifts from friends &c. 
(p. 193 1.1. 20 22). The meaning is that under the text of the Yoglswara 
such as ‘without detriment to the paternal estate’ and the like 
the non-liability of ‘the gifts from friends’ and the like whether before 
or after the father’s death being established, under the position that 
the text “whatever-after the father’s death from the property acquired 
by the eldest son after the father’s death, such as gifts from friends 
and the like, the younger sons if learned will get" stands refuted. 

The Author expounds the text of Manu 1 viz. ‘clothes, vehi¬ 
cles, ornaments See . Dhrtanameva wastranamityadlna 
(p. 20 1.19). beginning with only to clothes which are worn 
<kc, (p. 194. 1. 1. 3-4). Vaishamyenawibliajyatwe jyesthasyeti (1. 23) 
If there cannot be a division on acccount of the unevenness of the number 
they beloyig to the eldest &c (p. 194 11.16-18). Here the clause about 
Unevenness refers to the commensurate character of the share and 
not to its unevenness. And this is proper. Three horses and three sons 
make the share commensurate, and these may be completely divided. 
With four horses and sons three or five, owing to the incommensurate 
nature of the horses it being impossible for the shares to be distributed 
in conformity to their extent®, and a division by (a) money (value) being 
prohibited, and a rule being laid down for being given to the eldest alone 
after dividing the horses &c. such as are commensurate with the shares, 
the balance remaining on account of the incommensurateness, whether 
of horses or the like other things, should be given to the eldest alone. In 
this chapter, the unevenness is be to understood in this manner only. 

Yak Stribhlralankaro dhrto bhavet ( p. 80 1. 27) such ornaments 
as ate warn by women <&c. (p. 1941. 23). Here the expression ‘by women’ 
is only indicative. Therefore, the general reference by 'that which was 
vrorn try each person' is not opposed. And thus in the expression 
‘during the life-time of their husband” the word husband means ‘master" 
i. e. the father, or the like. 


1 Ch. IX. 218. 

2 i. e. in fcl» i&trinsio extent of tbe shanes ihenuJelves. 
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The Author points out a text of Gautama laying down the indivisl- 
oility of the women under the protection of the father such as the 
Smirinis and the like, although even (in number) : Stristiu 
aamyuktaswltt (p. 80.!. 32). also of women connected i. e. consummated 
i e . to say the women under protection &c, (p. 19S. 1. 7). With the 5 
text 'without detriment to the paternal estate’ whatever else is acquired 
by man, the Yogiswara began the nonliability for a partition 
and that when expounded in one place by the method of affirmative and 
negative reasoning becomes easily understood, and so the Author men¬ 
tioning that which will 1 2 be stated later, reminds of what has been stated IQ 
already: Pltrprasadalabdhasyawibhajyatwam wakshyata ityadina ( p. 

81.1. 9.) what is obtained through the father’s favour will be subsequently 
declared &c. (p. 196 11. 78). The affirmative way is the exposition of: 
the nature of property not liable to partition; the refutation of im¬ 
partiality is the negation. 15 

Vena Chaishamiti (p.88.1. U.) if (anyone) among tlnem &c, 

(p. 196.1, 14.)’ 


Yajiiavalkya Verse 120. 

AnekapltrkSpamiti (p. 811.1.17) by different fathers &c. (p. 196. 
1.29). Of different fathers i. e. of several fathers, i. e. to say of 20 
brothers’ sons. Pramitapltrkanamit? is also another reading. 

Na swariipapeKsbayeti (p. 81. J. 19) not with reference to themselves 
die. (p. 197.1. 4). i. e. not in their capacity as son’s sons. Keshu 
Ciitputresbu dhriyamanejhu Iti (p. 81.1. 22.) if some of the sons be 
living &c, (p. 187.1.10). ‘Living’ i. e. in existence, that is to say, in life, 

( vide the rule of grammer under which) the root dhru means ‘to 
continue.’ 

It may be said, that by the text “ among claimants by different 
fathers, the allotment of shares shall be by regard to the fathers’’* the 
following result has been accomplished : The grandson’s obtaining the 
property of the grand-father, is throughthe father. There also only if the 
father had died unseparated. In such a case when the father is living 
and is also separated from his own father, or being the only son and 
not having any brother has remained unseparated from his father, then, 


1 Yajn.n. 123. 

2 For read The word vrflr has the peculiar significance of 

* reaching or arising. Eere it means connection. 
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in the first case, on account of his being separated from his father, the 
father 1 does not get the grand-father’s wealth; and he being 8 alive, the 
grand-son doe9 not obtain the grandfather’s wealth, as the door^ is 
blocked. In the second case, although by reason of his being unseperat- 
,;5 ed the father obtains the property, stiill by the very fact of the father 
being alive the grandson does not obtain the grandfather’s wealth. 
Therefore in the property of the grandfather the grandson whose father 
is living does not get a share. Or even granting that he ha9 a share, 
ownership being from the very birth, still even if the father be dead 
10 the share having been laid down as through 4 the father only, much 
more would it be so when he is living and thus it being settled that 
the father is the principal, a share can be obtained only with the 
father's pleasure. 

Even there by reason of the text 5 ‘ Two shares let the father keep 
15 for himself when making a partition' the father would have two shares. 
With a view to introduce the next verse the Author states this objection 
by anticipation: Adhuna wlbhakte pitarltyadina (p. 81.1. 25 ). Now 
the father being separate &c. (p. 117.1. 15). 
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. . Yajnavalkya Verse 121. 

Here the expression ‘of the grandson’ is indicative of two or more 
grandsons. Nibandha ekasya parnabharakasyeti (p.81.1.26) corrody 
i, e.from each bundle of leaves &c. (p. 117.1. 27). From one garden' of 
leaves so many leaves. Similarly from an orchard of betel trees, so many 
betel leaves, as expert dealers in these know for that which is defini¬ 
tely fixed, e. g. by the number of leaves or the like is a corrody i. e. a 
bundle of leaves. It is derived from the root ^ to fill with the 
termination ending. 


Here the statement in the Subodhini is rather.not luoid aa usual. The matter 
has been put clearly in Baiambhatti thus : 

ffpr frcPTtfa’r 'ilw (see BSlambhatti 

p. 151.11. 13-14.) 

Another reading is . whioh does not suit; see also BSlambhatti 

in the last note. 

V. L. this is a better reading and has therefore been adopted in the 

translation. if adopted would mean the share from the grand-father’s 

property. 4 For read 

5 NSrada. Oh. Hill, 12. 6 There is a mistake in the print; read 3TTt$T for *rrf<Nni 
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pratigrahavijayadlna labdhanilti (p. 82. 1. 2.) such as 
was acquired—through acceptance of gifts, or by conquest 
&c. (p. 198. 11.134). By the word Adi, &c. are included, merchandise! 
service of the twice-born, and the like. 

Since thus the ownership of the father and the son is equal in the 
popular view, there the rule that ‘Among claimants by different fathers 
the allotment of shares shall be by regard to the fathers’ is determined 
by the texts after the father’s death, and not while he is living; so the 
Author says : Atascha pitrto bhagakalpaneti (p. 82.1. 4). the allotment 
of shares shall be by regard to the fathers &c. (p. 198.1, 10). 

The Author removes a (seeming) contradiction with another text 
Vibhagam chetyadina (1. 5) when the...a partition &c. (p. 198.1. 13). 

The Author states another peculiarity in regard to the grand¬ 
father’s property (a 9 distinguished) from the father's acquisitions: 
Tatha cha Sarajaskayamityadina (p. 82. 1. 8). thus, while the mother 
is capable of bearing &c. (p. 195.1.19). 

It has been stated that the son has the right to object to an 
alienation by the father of the grandfather’s property, but not in the 
father’s ; the Author explains that, introduced by a proper reason 
Tathahityadina (1- 10). consequently &c. (p. 198 1. 26). Pitamaharjttam 
Akamopi iti (p. 82 1.16). however reluctant... the effects acquirvd by the 
paternal grand-father (p. 199 11.12 14). The meaning is, the property 
acquired by the paternal grandfather with the exception of that which 
has been stated before. 


Yajnavalkya Verse 122. 

Matrbhaganchasatyam duhitaritl ( p. 82.1. 22. ) the mother’s por¬ 
tion, however, only if there be no daughter &c. (p. 199. 1.18.) Here 
the word cha 1 is used in the sense of tu. The meaning is that when 
the daughters are living, he shall not get the mother’s portion. 

Asawarijayamutpannastu swamsameveti ( P- 82. 1. 23. ) but sons 
by women of different tribes, receive merely their own proper shares & c. 
( p. 199.11. 22—25.) A son of a Brdhmana from a Ksahtriya wife, 
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1 ‘ Cha' is ordinarily used as a copulative conjunction meaning and. Some 

times it has a disjunctive significance and then it functions as Tu-however. 





a share 1 2 * loss than a quarter, one born from a Vaiiyd wife half a share 
and that born from a Hdtd wife one-fourth of a share. In the same 
manner, one born from a Kshutnyc i of a kshatriyU woman roceives 
three shares, one born of a Vaiiyd woman a half, and one born of a 
5 &udrd woman one-fourth. One born from a Vaisya, of a Vaisyd woman 
two shares, and one born of a Sndrd woman a fourth. And this very 
rule he will state further on in the text 'Four, three, two shares &c.” 

Matrkan tu sarwameveti (p. 82. 1, 23.) as for the mother’s 
property, the whole of it &c.(p. 199.1. 22.) Here also subject to the rule 
10 ‘if there be no daughters’ as under the text “of the mother’s {property) 
the daughters (shall take) the residue” is meant the residue of the entire 
property of the mother. 

A son bom of a woman of the same Varna after separation, is 
entitled after the death of the parents to get their property. The Author 
15 cites the text of Manu in support of this : Etadeva Manunoktamitt 
(p. 82,1, 23,) The same rule is propounded by Maim ( p* 124,1.1,). 

The Author expounds the term ‘parental' after treating it as an 
Uni-residual 8 compound: Pitroridaraitl ( p. 82.1. 94.) appertaining to 
both father and mother , ( p, 200 1. 3.) 

20 It may be said, indeed, whether it is treated as an Ekakcqha or 
not, it is to be understood as parental, then what is the motive in 
making it Ekakehsha ? So the Author says Anisah purwaja iti {p. 42 
1. 25) a son bom before..., has no claim &c. (p. 100 1. 4). The meaning 
is that because here the reference is in a dual number as ‘of the parents’. 

The Author explains the text ‘ a son born before has no claim on 
the wealth of his parents : ’ Matapitroriti (1. 25) to his father and mother 
&c. (p. 200 1. 8) Sansrshtastena weti (p. 81.1. 11) or if they are any 
. who are re-united with him (p. 200 11. 17-18) 


yajiiavalkya Verse 122 (2). 

30 The Author states the meaning of the word ' allotment' in the 
text ‘ or his allotment must be made out of the visible estate ': Tasya 
pltari preta iti (p. 83.1. 3) subsequently to the death of the faker &c. 

1 There appears to be some confusion likely to be created by the use of the 

words and Tr?—‘Share’ and ‘quarter’. Acoordiog to the rule stated in 
Yajnavalkya II. 125. sons born of women of the descending order by 
BrShmaqi Kshatriyfi; Vaishy4, asd S£ldr4 take in the ratio of 4: 3: 2: S. 

2 A species of Dwandwa compound in which one only of two or mors words 

('wp'Sl’V) is retained. 





(p. 200 or 11.16-17). The order of words in this portion should be, of 
him, who was born after the partition. After the partition, profits which 
are made by means of each share in agriculture and the like are‘the 
income ’: and ‘expenditure’ is that by which the payment of debt9 in¬ 
curred by the father 1 and the maintenance of the family i 9 made. In¬ 
cluding the income as part of the share, and deducting the expenditure 
and making a deduction from all the shares, as much a 9 from each 
particular share as may be proper, the determination of the share should 
be made. 

The Author mentions a rule in regard to a son who having been 
conceived just at the time of the death of the father, whose conception 
was not known even at the time of the partition and who wa9 born of 
that very foetus: Etadevoktam bhawatityadina (p.83.1.6) beginning 
with the meaning here expressed is this &c. (p.201.1.8). Although 
distributed, that paternal estate, was a 9 if not distributed, 9ince the 
child in the womb, from the simple fact of its being a child, was entiled 
to a share in the paternal estate, therefore even from the profits arising 
from the parental estate, that child is entitled to a share. This is the 
meaning. There also it should be understood from what will be stated 
hereafter that in the case of a son the right exists for an equal share, and 
in the case of a daughter, for a quarter of a share appropriate to one of 
her kind. 

Here the word 2 (wa~) ‘only’ in the originahtext is used in a restrict¬ 
ive sense, meaning thereby that his allotment must be made only from 
the visible residue ascertained after correcting the income for the ex- 
•Paqe 54 penditure. The Author takes as understood the text of 
Vaslshtha:‘Now,...among brethren &c.’and expounds it: 
Qf'hltag’arbhanamiti (p. 83.1. 11). who are pregnant &c. (p. 201.1. 22). 

Vibhaktajah pitryam matrkarn cheti (p. 83 1. 13). a son born 
after partition...his father’s goods as well as of his mother &c. (p. 202, 
11 . 1 — 2 ). After partition and while the mother and the father are still 
living and a son who is bom, one like him is ‘ a son bom after parti¬ 
tion.’ The meaning here in the text “when the sons &c. have been 
separated, a son who is bora” is that after the death of the parents , 3 the 
mother takes the father's property. 

X The word i3 ft? which may also mean male ancestors. Here it will mea n 
only snob male ancestors whose debts were landing. 

2 See note on p. 200 of the Mitakshara. 

3 The original is Rat:. Apparently the use Is loose, for obviously after the death 

of both the parents, there dould not be a mother who would take. It should 

have been 
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Yajnavalkya Verse 123. 

fbe Author extends the rule, already stated, to other circumstances 
also: Tatha asati wibhaktaja iti (p. 83 1. 18) so when there is no son bom 
after partiton &c. (p. 202 1 . 15) This is the meaning : Not only is the 
5 rule that even before partition the wealth which had been given by the 
parents to one belongs to him when a son is born after partition, but 
even when no son is born after partition, whatever had been given by 
the separated parents to their sons and the like, that property must be 
regarded as the share of him to whom it was given, by those partitioning 
10 after the death of the father their property. 


Yajnaval'kaya Verse 124. 

There being a difference of opinion among the commentators on 
the text “And the sisters also...of his own share”, and the meaning 
aiso being subtle, and intending to indicate that the interpretation 
16 which is about to be given by him is the only correct one and none 
other, the Author proceeds Asyartha iti (p. 831.29) The meaning of the 
above passage &c. (p. 204 1. 1). 

Taking up here the text before stated viz ‘the uninitiated how¬ 
ever should be initiated’ the Author expounds it Bhaginyascha- 

2 q sanskrtl (p. 83 1.2.9) and sisters also who are not married &c. (p. 64 1.2). 

Some explain thus the clause ‘and sisters also....of his own share’. 
It is like this: making as many shares as (there may be) brothers, 
from the share of each, a fourch part should be given to the sister. 
So, when there are two sisters, or even many, to each separately 
9 g must be given a fourth from each share. 

Others, however, explain that after taking out a fourth portion 
from each share it should be given to the sister. When there are two 
sisters or many, then also the two or many even should take 
only the share taken out, and not a separate deduction. 

3 Q Both these are not proper. For, according to the first, when 
there is one brother and sisters seven or eight, then by giving a 
fourth share to each sister, the brother would become utterly desti¬ 
tute; if, one sister and many brothers, then by the brothers giving 
each a fourth of a share, the sister would be getting a portion greater 
35 than a brother and in that case there would be a contradiction of the 
text prescribing a smaller share to a daughter than that of a son, 
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mrti Ver. 134. 
Page 84. 


While according to the second view, the same fault as aforesaid 
would come about when there is one sister and many brothers. If 
there be, however, one brother and sisters seven or eight, the brother’s 
share being one, its fourth part would be small, and a division of that in¬ 
to fractions would be an extremely negligible share and thus this cannot 
be contemplated by the text “by giving a fourth from each share”. 

Let if be so, still 1 there would be a contradiction to this text, while 
according to the manner which is being stated by us, even when a fourth 
share is established for each of the sisters, there would be no contra¬ 
diction with the word (Turiyaka) fourth, while according to your view, 
there being an absence of that, it would be contradicted. In this way 
intending to refute the :view of one side, the Author states his own 
view: Tatra nijadamsadityadina sesham brahma niputrau vibhajya 
grhnnitetyantena (p. 84. 11. 1-12.) beginning with from his own share 
( p. 204.1. 7. ) and ending with the two sons of a Brdhmani wife shall 
equally divide and take ( 1. 38. ) 

Ovam jatiwaishamye bhratrnam bhagininam chetyadi ( p. 84,) 
Thus—of brothers and sisters of different castes &c (p. 205. 1. 2). Thus 
when they are of differat castes and the number of brothers and sisters 
is equal, the following rule should be observed: A son of a Brdhmani 
wife and also a daughter, one son of a kshatriyd wife and also a daughter, 
and similarly of a Vaisyd as also of a siidrd wife, in this way are eight 
children, four children being females and four males. Under the text 
‘ Four, three, two and one’ the shares of the children of the Brdhmani 
are eight, of the dhildren of the Kshatriyd six, of the children of the 
Vaisyd four, and of the children of the SMrA two, thus making twenty 
shares. To the Brdhmani's daughter from the share prescribed for her 
caste viz. four shares, a fourth from that her own share should be given, 
to the Kshtriyd’s daughter, from the share prescribed for her caste viz. 
three shares, a fourth part should be given ; to the Vaisyd’s daughter 
from the share prescribed for her caste viz. two shares, 
a fourth part should be given; and to a Sudrd’s daughter 
from the share prescribed for her caste viz. one share only, a fourth 
portion from that own share having been given, the residue of the pro¬ 
perty remaining from each share should be pooled together, and the sons 
from the Brdhmani 2 and the rest should divide in the ratio of four, 


PAGE 55 


V. L. vrfg «rr t 

The expression used here i. e. snsPHTftiprT: is not quite accurate although 
in the particular case i. e. of a son of a BrShmanl wife it may be correct} 
it should have been g*rfi 
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three, two, and one and take. When, however, the number of the brothers 
and sisters is uneven, as many individuals as there may be of bro¬ 
thers &c. so many shares be imagined in the ratio of four, three, two 
and one, to the daughters should be given a fourth portion from 
5 each of the shares prescribed for the caste of each, and the balance of 
the property should be divided in the ratio of four, three, two and one, 
and then the brothers should take it. Thus should it be applied, 

Sanskaramatropayogidrawyamiti (p. 84 1. 16). Money sufficient 
for her Sanskdra (p. 203 1.4). Sanskdra i. e. marriage. The Author 
10 expounds the text of Manu viz. out of their own allotments in the manner 
stated by him, Asyartha ityadina (p. 84 1. 18). the sense of this pas¬ 
sage &c. (p. 2051. 9.). The Author refutes the exposition of one view 
even in the explanation of the text of Manu. Na chatratmiyabhaga- 
diti (p. 84 1. 20). and not from one's own share &c. 

15 Here also when they belong (p. 205 11. 511) to different castes 
and there is unevenness in the number of brothers and sisters, the 
same rule holds as stated before ; so the Author says Jatiwaishatnye 
sankhyawaishamye cheti (p. 84 1. 22), when the castes are dissimilar , 
as also when the number is uneven &c (p. 205 11. 16 17). 

It may be said that in the case of daughters, there is only an 
affectionate gift, and not a necessary obligation, so the Author says 
Patitah syuraditsava ityakarana iti (p. 84 1. 22) those who refuse to 
give shall become degraded, thus refused &c. (p. 205 1 . 21 ). 

Having expounded the text of Manu the Author states an object- 
gg i° n • Atripi chaturbhagawachanamiti (p. 84 1. 24). Here also the 
mention of a quarter &c (p. 205 1. 23). The Author gives a reply : Na 
Smrtidwayepiti (p. 84 1. 24). no...in both the Smrtis &c. (p. 205 1. 28). 

‘ both the Smrtis i. e. the Smrti of Yajiiavalkya and also in the 
Smrti of Manu. 

g 0 Ansadanawiwakshayam bahubhratrkayam (p. 84 1.26). in the allot¬ 
ment of a portion to a sister having many brothers &c. (p.205 11 . 30-32.) 
The meaning [is in the discussion about the giving of the fourth 
portion stated in the text 4 by giving them a fourth part' and also in 4 a 
fourth part from the share of each.’ 

Yajiiavalkya Verse 125. 

Sankhyaikawachanatcha wipsayamiti (p. 85 1. 5.) words denoting 
units of a coin in the singular number, when a distributive sense is to be 



Smrti Ver. 88C. i 1 aq 
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expressed &c. (h. 207 1.11). Of this aphorism of Pacini this is the 
meaning: Of words denoting units, and in the singular number 
and when a distribution is to be expressed the termination shall be 
Sea. An example of units is ‘he gives two and two’; or ‘he gives in two’. 
The Author points out the application to the present context by an 
illustration for the singular 1 number Adhikaranakarakaditi® (p. 86 1. 5.) 
and in a locative case &c i. e. from the locative singular. 

Tatputranam purwokta eva wibhaga Iti (p. 85 11. 12.13). partition 
among his sons takes place in the same manner as has been mentioned 
before &c (p. 208 11. 3 4). His sons i. e. of the Sudra begotten on a Sudrd 
wife, these ate ‘ his sons'. Of these the partition as stated before’ i. e« 
by the text * 3 “If the father makes a partition” and the text 4 ‘the sons 
should divide after the partition.' 

Morever, for this reason also let the sons of a Kshatriyd and 
others have a share in land acquired by purchase and the like 
( method ), so the Author says Pratigrahanaditi ( p 82 1. 16. ) since- 
acceptance of donation &c. ( p. 208 1. 11 ). 

By the force of the sense included in the expression (prati- 
graha ) ‘acceptance by donation’, in land obtained by purchase &c. the 
sons of the Kshatriyd and others have certainly a share ; so the Author 
9ays: Jujdraputrasyeti ( p. 83.1. 15.). For the son by a sudra woman &c, 
( p. 48. 11. 13. 14.). Sudryam dwijatibhirjata iti ( p. 85. 1. 17.) the 
son of a twice-born borne on a sudrd woman &c. (p. 2 08 1. 19.). Here, 
by the expression ‘an a Sudra woman’ is meant not ‘the wife of a 
Sudra' but that on one’s own wife, a Sudrd’. (For, a son borne on her 
as ‘the wife of a Sudrd) being another than either a Kunda or a Golaka, 
he would not be entitled to a share. Therefore the expression ‘on 
a Sudrd woman, is poetic®. 

It may be said, indeed, let there be a special prohibition for a 
share in land to a son by a sudrd. But how, in that way, could the 
sons by the kshatriyd and others get a right for land obtained by pur¬ 
chase and the like ? Anticipating this, the Author says Yadi krayadi- 
prapta bhuriti (p. 85 1. 17) if land acquired by purchase and similar 
means &c. (p. 208 1. 16). The meaning is that the prohibition being 


] See Balambkatti on this part. It adds *rpfiT 

2 See note 1 onp. 207 Mitakshara. 3 Yajnavalkya II. 44, 

4 Yajn. II. 117, 1 5 i. e. a poetic licence. 
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only of the son by a Sudrd under the rule of taking* by the horn it is 
probable that a share exists for the sons of the kshatriyd &c. 

It may again be said, this is indeed very small, that a son by a 
sudra woman has no share in the land, since under another text, any 
share has been prohibited for him ; so the Author refutes it; Yatpunar- 
brahmanakshatriyavisainityadina (p. 83 1. 18) As for the text, a son of 
a Brdhmana, Kshatriya, or Vaisya &c. (p. 208 1.19). The meaning is that 
when by the father, while living, anything has been given to a son of a 
sudra, then the son of the sudra does not get a share. 
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Yajnavalkya Verse 128. 

Uddharawibhago nishlddha iti (p. 85 11. 25. 26) a parti- 

PAGE 56* tion with deductions has been forbidden &c (p. 209 11. 

12-13). The meaning is that a distribution of shares under the text g 
“and the eldest with the best share” has been prohibited. 

Some interpret this text viz ; “withheld by one co-heir from 
another” as indicating that even if common property which is liable for 
distribution has been withheld, there is no fault on their part. That is 
wrong; and so the Author says, Evarn cha wachanasyarthawatwaditi 
(p.83 1.28) thus since the text is thus significant &c. (p. 209 1. 15). 
This is the import: According to the mode stated before, by the state¬ 
ment of the rule itself regarding the distribution of equal shares the text 
lias been (seen to be) with a purpose, it should not be imagined to be 
with the purpose of indicating an absence of a fault not mentioned, 
therefore it is a fault 8 to withhold even common property. 

It may be said, well let there be a fault, but that is only in the 
case of the eldest, not (so) with the younger ones, as Manu has so 
declared. Anticipating this, the Author says Nanu Manuna jyeshtha- 
syaiweti (p.85 1.29). But Manu •-•only in the eldest &c. (p.209 1.17). 'shall 
defraud’ f. e. 'shall cheat’. That is to say he should not deceive them. 

Dandapupikanityeti 1 2 3 4 (p. 86 1. ) Under the rule in the maxim of the 
'loaves and the staff’. A collection of loaves is ‘a multitude of loaves’* 


1 SpnrrftiFr^inr. Lit. ‘taking by the horns’ i. e. in a direct manner ; directly 

without any intervening agent; see note above p. 

2 YSjn. II. 114. 

3 There is a mistake in the print; for frtf read 

I See note 2 on p. 209. Mit&ksharS. 





‘Under the rule (of grammar*) the affix 39? ‘comes in the sense of collect¬ 
ion thereof, after the names of things without consciousness, and after 
‘hasti’ and ‘dhenu'. So also Amara 8 “Apupikam Sashkulikam, and thus 
like in case of inanimate things.” Where a multitude of (cakes) 
loaves has been hung or tied to a stick, if such a stick is taken 
away by thieves, then it follows that much more has the multitude of 
loaves also been taken away. Similarly in the case under consideration 
when a fault has been pointed out for withholding common property 
in the case of the eldest who is independent, and who is in the place of 
the father, then much more must it be so in the case of others also. 
This is not only according to rules of equity, but under a text” also 
the fault has been indicated : Tatha chaviseshenetyadina (p.86 1.2) and 
moreover ... without exception &c. (. 209 1. 29). 

It may be said, that in the case of common property, one also has 
a proprietary interest, and in the process of deprivation also what is 
taken is certainly property which is one’s own; thus no blame attaches to 
the withholder. Anticipating this, the Author says : Atha sadharanam- 
drawyamiti (p.861.6) that the common property &c. (p.2101.8.) 
As in the common property one has a proprietary interest, so otaer 
sharers also have a proprietary interest, and so in the process of 
deprivation he will certainly stand to have taken away another s pro¬ 
perty, and following the rule of prohibition viz “one must not take 
(which is) another’s property” a blame certainly exists, thus the Author 
refutes: Tadasadityadina (p. 86 1. 7) commencing with that is wrong 
<&c (p. 210 1. 9). 

With a view to emphasise this very meaning the Author illustrates 
a rule from the Sixth chapter. Yatha maudge charau wipanna ityadina 
(p. 861. 8) if an oblation of green kidney beans be not procurable &c (p. 
2101. 14). This is the Sixth Adhikarana in the Third Part of the Sixth 
Chapter: “And a forbidden material generally, because there is a Vedic 
text about it.” It is laid down in the Sruti that the black barley, 
grams, 4 and the kodrava 5 grain are not acceptable fora sacrifice, lliere 


J Panini IV. 2. 47. moans a termination -with ending, e, g. 

ajmrpjt similarly trfficPPtl, &°- 

2 HI. 2-40. Here in the verses following are given forms of nouns indicating 

collections of things, is a multitude of loaves, &o. 

3 There is a mistake here in the print. On p. 50. in 1.12 after add: ft’I 

i *r wro f^g fflrrft ). 

4 i. e. of Gautama. 5 Jaimini VI. 3. 20. 

6 is another reading e, g. in S4barabh&shya. It means a small bean. 
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a doubt arises: The command is that ‘an oblation of green kidney 
beans should be offered.’ Here when the green kidney beans are not 
available, should the black kidney bean be accepted as a substitute 
or not ? According to the objector, as the nimdra grain is accepted 
■' when paddy is not available, so when green beans are not available 
the black beans should be substituted. Indeed if it be said that 
under the text ‘the black beans are not fit for a sacrifice’ there being 
a prohibition, the black beans should not be accepted as a sub¬ 
stitute, that is not so. There the prohibition is against the black 
beans as such in that form and not as crushed 1 2 parts of the black beans 
in which form they were available in substitution for the (crushed) part 
of the green kidney bean which were accepted as not being prohibited. 
Therefore the black beans should be taken as substitutes. The 
Siddhdntm, however, holds, that the black bean is entirely excluded as 
j - a means at a sacrifice on account of the Sruti text “the black beans are 
not fit for a scrifice” which is of a general nature. Therefore even the 
part of the black bean which are inseparable 8 from them must be avoided. 
Therefore the black bean must not be accepted. 

The application in the text is as followns: By putting forth the object¬ 
or's position in the Adhikarana the Author brings out the application of 
20 the text as follows; Yatha tnaudge charavlti (p. 861. 6) as if an oblation 
of green kidney bean cfee (p. 280 1. 4). This is the meaning : when an 
oblation of the green kidney bean is destroyed, and in the absence of the 
green bean the black beans are taken on account of their resemblance 
with the green bean, the prohibitive rule contained in the text “the 
25 black beans are not fit for a sacrifice” has no scope ; there is no prohibit¬ 
ion, since part of the green bean are in the black bean, and the black 
beau are taken as a portion of green bean and not in their own form. 

The Author takes up the conclusion and points out: Mundgawaya- 
weshu grhyamaneshvawarjanlyatayeti (p. 86 1. 20) since they were used 
30 by mistake for ground particles of green kidney beans &c. (p.21011.1718). 

This is the meaning : By the text ‘black kidney beans are not 
fit to be used in sacrifices’ the black kidney bean has been generally 
prohibited. Therefore even when the black beans are taken by mistake 
for ground particles of the green kidney beans, ground particles of the 
35 black bean even are accepted by mistake as not prohibited, and thus the 


1 The crushed beans of either sort not being at once distinguishable, the one is 

taken for tho other. 

2 vTTcrfrw invariably connected, inseparable. is cTi^rr^t^TT 
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prohibitive rule has a scope, and thus pointing out in substance the appli¬ 
cation of the rule even the instance taken as an illustra- 
*page 57. tion, the Author concludes by refuting the opinion of the 
other side : tasmadwachanata iti (p. 81 1. 11.) Therefore from the letter 
&c (p. 210 1. 22) 


Yajiiavalkya Verse 127. 

With a view to point out a counter-illustration of the text “by one 
who has no mule issue...on the soil of another”, as also of ‘both even he 
&c,, the Author states the meaning in substance: Ityasyartha ityadina 
(p. 86.1. 19.) The meaning of this is as follows See. (p. 211.1. 13). The 
word iti is used in the sense of evam (in this way) and has the 
meaning presently to be mentioned. The Author now states that 
counter-illustration: Yada tu niyukta iti. When, however , the person 
appointed &c. (p. 21.1. 1. 19. ) 

The Author cites a text of Manu in support of the interpretation 
Yathoktam Manuna Kriyabhyupagamaditi (p. 86. 11. 22.) As has been 
declared bv Manu .• where by a special compact dec. (p. 211. 11. 24-25.) 
The Author expounds the text of Manu cited before : Atrotpannam 
ityadina (p. 86. 1. 24.) Let the child which will be here produced &c. 
(p. 24.11. 29-30). When there is no contract that ‘the child which will 
be produced here will be of us two’ then the child belongs to the 
owner of the field alone, and that child is not of both. The Author 
confirms this by a text of Manu : Tatha phalantuanabhisandhayeti 
(p. 86. 1. 26.) So, if there be no special agreement with respect to the 
crop &c. (p. 211.1. 3226). 

When without any compact between the owners of the field and 
of the soil with respect to the crop, as also when a child is begotten on 
another’s field—thus this goes with what has been stated before—that 
produce in the form of a child is of the owner of the field alone. 

Here the plural is used a9 no other illustration was intended to be 
stated. Bijinam Kshetrinam iti (p. 86. 1. 26.) Of the owners of the 
seed, as also of the owners of the field &c. (p.212.1.1.) There the 
reason is: Bijadyonirbaliyasiti (p. 86.1. 27). The receptacle is more 
important than the seed. (p. 212.1. 27.) The meaning is that the actual 
is seen by the visible. Thus is the application of the verse. The par¬ 
ticular meaning has indeed been made clear in the commentary. 
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Itarasya niyogasyeti (p. 87. 1. 1.) for any other such appointment &c. 
(p. 212.1. 16.) i. e. the appointment with regard to a married woman. 

It may be said, by the text of Manu viz. “From a brother-in-law or 
from a Sapinda, by a woman who has been duly authorised," &c. a rule 
5 has been laid down in regard to the appointment for a widow, and by 
the text ‘By regenerate men, no widow must be authorized to conceive 
by any other’ such an appointment has been prohibited, like the rule in 
the maxim regarding the use or nonuse of the Shodasi there is a rule 
of option regarding the appointment owing to the affirmative and the 
10 ne 2 ative rules. Anticipating this, the Author refutes it: na cha vihlta- 
pratishlddhatwaditi (p. 81 1. 11) nor is an option to be inferred from the 
conflict of precept and prohibition &c. (p.213 1.1) An option* is in¬ 
deed of those which are equal. Here under the text “any one who au¬ 
thorizes her to conceive by another, violates the primeval law” there 
15 a censure of the persons making an appointment, and in the pro¬ 

hibitive rule that being absent, there is uo equality in the rules of 
precept and prohibition, and therefore no option. 

As for the discussion as to whether the, Shodasi should be used or 
not used, both being equally censured, there would be an option as to 
20 ** B use or non-use ; with this object the Author says Nfyoktrnam 

X This is stated in the third Adhi'karapa of the 8th Pada of the 10th Chapter 
of the described by 6abaraswflmin as ?rrrcr(r^ ^rrcT 

ftV'TFT In the first adhikarana the word ^ (na) is used as 

indicative of Paryuddsa i. e. an exception, while in the second it is used as 
Arthawdda . The first adhikarana has been described as 

and the second as jt eft* And 

this third adhikarana treats of the Vikalpa or the rule of option. It is based 
on Jaimini X-8-6. f^nrr J vfcr*!X: “On the other hand after having laid 

down, there is prohibition'* See the Bh&shya of Sahara, and 

P. 602. Its substance is like this: In connection with a Jyotishtoma it is 
laid down. arfcTTr^ ^rfcl\ *fYs%*r He takes the $hodaH cup 

in an atirdtra , he does not take the qhoda&i in an atirdtra. Here you cannot 
say that the prohibition is in the nature of a or of an either. So 

the prohibition in the present case where two contradictory texts exist side 
by side, is by way of option. (See MitaksharS pp. 35 & 213 and notes). The 
conflict between the two vidhis necessitating an option must be clear 
and patent. It must be (1) directly between two vidhis which are of a co¬ 
ordinate character and (2) the positive vidhi must be one addressed to the 
senses such as is the case in the example as to given above. Here there 
being a direct and clear conflict, the one or the other text can be followed at 
option. Note further that the option is only when the contradiction cannot 
possibly be explained away, because option means ignoring both the texts and 
therefore it cannot be legitimate excepting as a last resort. 

2 See note above and on p, 213 of the MitSkshara* 
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nindasravanadlti (p* 87 1. 11) Those who authorise the practice of 
appointment, are expressly censured &c. (p. 213 11. 2 3). 

It may be said, indeed, by the text "the brother of the husband may 
take her according to the following rule", being in the nature of an 
affirmative pecept for marriage, she becomes the wife, and the husband's 
brother himself is the husband, and thus the relationship of a couple 
having arisen, a son born therefrom would certainly be their Aurasa 
son ; anticipating this, the Author says^Ayan cha wiwaho wachanika 
ityadlna (p. 871.27) Such a marriage is nominal 1 See. (p. 214.1. 17). 

This is the meaning intended : As in the case of one appro¬ 
aching under an appointment, annointing the body with ghee and 
the like is laid down as part of the formality, similarly this marriage also 
is a subordinate part of the approach by appointment and not a 
principal act by itself by which there would be the relationship of 
husband and wife. And hence it is that he is not an Aurasa son of the 
two, but on the other hand he is a Kshetraja only and of the owner of 
the field in the absence of a contract viz "Here the issue born will be of 
both of us”. If, however, there be a contract, he is the son of both also. 


Yajnava^kya Verse 128-132. 

Ata eva aurasasama Itl (p 88 110) And accordingly he is equal to 
a legitimate son See. (p. 215 1. 24). The meaning is that since he is the son 
of an aurasi daughter, he is the son of an appointed daughter, and accord¬ 
ingly the similarity with an Aurasa sen, and not the position of an 
Aurasa itself, as there is a difference. 

It may be objected that the exposition that ‘the daughter herself 
regarded as a son' would be opposed to the statement "equal to Aurasa 
is the son of an appointed daughter” as she would ; n that case have no 
difference, so the Author says : Sopyaursasama ItyJdina (p. 88 1. 12) 
such a one is only Similar to a legitimate son &c. (p. 215 1» 29). This is 
the meaning intended : The particles from the father’s body being 
thinned in the body of a daughter, the difference is due to want of 
intensiveness in the organs. By stating that ‘the third 
•page 58 j g an appointed daughter' an appointed daughter has 
been enumerated as the third by Vaslshtha not by Yajnavalkya. 

It may be asked is the Dwy&msuhydyana the Aurasa son of the 
owner of the seed, or is he some one of those similar to him ? so the 

1 simply beoause it is laid down in the text, Therefore it* *oope is Cor- 

fined to the text. Vivs^'T 
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Author says Dwyamushyayanastuiti (p. 88 1. 14). The dwvdmuM 
yana sons however &c. Undistinguished from an Aurasai. e. equal toaa 
Aurasa son. The Author takes up from the original text, the portion 

iuf ^"7 Vl ODe b . Cg0tteU ° n a Wife&c ” With a view to expound ft 
kshetrajah kghelrajatastuiti (p. 88 11. 14 15) kshetraja is a son begotten 
on a wife &c. ( P . 2161. 4). [128]. . . . . ^gotten 

Tatha pltrgrha eva sansthfteti (p. 88 1.1 If and abide in her father's 
ZZfp' (P ' !; 4) * The meaniri g i9 * a son be born" before 

V T ^ 8t heI father ’ S h0U9e withoutl MW 

grandfather s. 3 & d amse ’ a son born of her becomes of the maternal 

j ; ** ^ as ] ,een stated ttiat >f the damsel remain unmarried, then the 
son of the damsel becomes the son of the maternal grandfather; if she 
be parried, of the husband; there the Author cites as authority the text 

° Man 1L Y athaha Manuh : Pltrvesmanitl (p. 88 1. 19) As says Manu 
......in the house of her father &c. (p. 217 1. 6). 

The meaning of this In the house of the father a son to whom 
a damsel gives birth secretly i. e. by misbehaviour, he born of a 
damsel should be designated a damsel’s son; he becomes of the 
husband, Here from the use of the expression 'of the husband’, it 
appears that if she be married then of the husband, if not, of the 
maternal grandfather [fag]. 

Sadrsan. prltisamyuktamltl ( p. 88.1. 24 ). of the same class... 
affectionately (p.21;ll. 17-18). ‘Of the same class, ! e. of the 
s?ame varna. Daturayam pratlshedha* Itl (p.88 1.25 ). This tro - 

thegift regar ' S ^ ^ .(P-^Hv^^-.notthebnewbo accepts 

, : Th ® Aut ^° r extends the ceremonial of son-making, described above, 
to sons bought, sons self-given and like others: Evam kritaswayam- 
30 datteti (p. 8 9 1.2). The same (ceremonial) should be extended to the case 
of son bought, self given &c. (p. 220 11. 1-2), [ 130 ]. 

<„■ ma y be sa i d > ‘^eed what has been said ‘land belonging to the 
same class, ’that is improper, as it conflicts with the text of Manu, so 

35 iff / Ut . h . 0r / e f Ut Y S: YattU Manun «ktam kriniyidityfidlnfi (p. 89.11. 5-6). 

A f° r ft? teXt °f Manu Purchases &c. (p. 2 2011. 8-9). There the Author 

1 On p. 58 1. 6 road fr«irsf*r r f$hr for <mr 

» See VyawahSra Mayukha on this point. 
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states a reason : Swajatiyeshwayam prokta Ityupasamliaraditi (p. 89. 

1 . 8) since the Author concludes by saying ‘ this law is propounded by me 
in regard to sons equal by class’ &c. ( p. 220. 11. 11-12. ). By the 
Yogis wara is the remainder. The meaning is that thereby 1 then it 
would be a conHict with the text of Yogiswara (131) 5 

Aurasapautrikeyasamawaya Iti (p. 89. 1. 16.). If there be an 
Aurasa son and a Pautrikeya (p. 221 1 . 9.). 1 he meaning is that be 
there exist an Aurasa son as also a son of a Putrikd. Samastatra 
vibhagah syat jyeshtbata nasti hi striyah ititl (p. 89.1. 8-9) the division ( ^ 
of the heritage in that case must be equal since there is no right of primo - j 0 
geniture for a woman &c. (p. 221.11.12—13). The meaning of this . 

After an appointed daughter is constituted,.if an Aurasa son be born, 
then the appointed daughter being a woman has no right of primo¬ 
geniture i.'e. has not the right to a special.share as laid downin ’ 5 
“ The additional share ( deducted) for the eldest shall be one-twentieth jg 
and the best of all chattels/' but the division shall be equal. By reason 
of the statement that ‘... shall be equal, ’ the Aurasa son does not 
take the entire property. Therefore, this is an. exception to the rule 
in the text “ in the absence of the preceding, each next succeeding. 

This is the meaning. 20 

As the appointed daughter has aright to a share (even) when the 
Aurasa son exists, so other sons also have a right to a share so the 
Author says: Tatha anyeshamapltyadina (p. 89.1. 18.) beginning with 
so also in the case of others &c. (p. 221.1 14.) 

In support of the right of the Kshetraja and other sons to a share 25 
when an Aurasa son exists, the Author refers to a text of Katyayana 
as an authority: Tatha cha Katyayana ityadlna ( p. 89.1. 21.) beginn¬ 
ing with accordingly Katyayana &c- (p. 22. 1.1.) Kshetrajadattaka** 
daya iti (p. 89.1. 22.). The Kshetraja, the adopted and other sons &c. 

(p. 222 . 1 . 5.) By the term Adi ( and others ) are included the sons. 30 
bought, made, self-given and deserted. Asawarnah Kanlneti (p. 89. 

1 . 23. ) Of a different class e.g. the damsel's son &c. (p. 222.1. 7.) By 
the expression ‘of a different class’ is meant ‘exceptionable’. 

It has been stated that the sons adopted and others are not entitled, 
to a fourth share if they are hostile to the Aurasa son and are devoid gg 
of good qualities, but that they should only get food and raiment. 

Now the Author maintains that a special rule exists when a Kshetraja 

1 On p. 58T 16 add cntt. 


% ' ManulX. 11*. 
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son is hostile to the Aurasa eon, or is devoid of good qualities, so the 
Author says : Tatra Kshetrajasyetl (p. 89. 1 . 30. ) Here , regarding 
a Kshetraja son &c. (p. 222 . 1 . 24.). Pratikftlatwa-nirgunatwa- 
samuchchayetl ( p. 89.1. 31. ) where there is hostility as well as want 
of good qualities (p. 222 . 1 . 27.). The meaning is that when both exist. 
By the two texts viz. “are the six heirs and kinsmen" it is indicated that 
on failure of any other heir nearer in propinquity from among his 
Sapindas and Samanodakas, by the first text, these have the right 
of taking the inheritence, and by the latter text, those have not 
that right. 


Page 59* 


Here the Author states the reason : gotrarlkthe janaylturltyadina 
(p. 90.1. 8. ) beginning with the family and the estate of 
his natural father ( p. 223.1.12. ) The meaning of this: 
An adopted son shall never have the gotra as aho the 
property of his natural father i. e. the procreator. On the other hand, of 
him to whom he has been given, the gotra and property this adopted 
son gets. Similarly Pinda i. e. the exequial oblation also shall follow 
the gotra and heritage; i. e. those who are connected with the gotra and 
the inheritance, to them also is the pinda to be offered, for the reason 
that the funeral offering i. e. pinda which is the means of the funeral 
offerings such as the &r3ddha and the like, fail i. e. recede from the 
giver i. e. the one who gives. 

This, however, should be understood when the giver has other sons 
and the like. In their absence, however, he himself offers the pinda 
and takes the inheritance. This (is what) comes to be said : Here the 
use of the son given is (only) indicative of a substituted son. And 
accordingly, of sons given and others, the right of taking the heritage 
having been established, while according to the view stated before their 
right of inheritance not coming up, there would be unauthoritativeness 
on account of a mutual contradiction. There would thus be the danger 
of these texts being regarded as meaningless, therefore the inter¬ 
pretation propounded by me « certainly better. 

It may be asked indeed in the two groups of six (sons) the first 
six may have the right of taking the heritage of his sapindas and the 
rest, and the latter six not, but how as to the father’s 
property? so the Author says: Pitrdbanaharltwan tuitl (p. 90. 1. 9. ) 
the right of inheriting their fathers estate , however &c. (p. 223.11.14-15.) 
There the Author states the reason: Na bhratara iti ( p. 90.1. 10. ) not 
brothers &c. ( p. 223. 1, 17.). It may be said, from the text ‘The sons 
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take the heritage’ an inference arises that sons have the right of 
inheirtance. These sons are aurasa only and none others than these, 
so the Author says: Aurasasya tu eka cvaurasah putra Iti (p. 9011.11-12) 

...of the Aurasa son, however...the Aurasa son alone &c. (p. 223.11.19-20). 

The meaning is that although there are two texts, as they indicate one 5 

meaning, there is a repetition. It may be exaggerated that even by 
analysing the real meaning of the word ddydda (heir) the texts viz. 

“are the 9 ix heirs and Kinsmen" and “are six not heir9 and Kinsmen/’ 
do not refer to the father’s property, so the Author says: Dayadasabtia- 
syetl (p. 90.1. 13.) the word ddydda &c. (p. 223. 1. 20.) 10 

It' may be said, indeed by the text ‘ The Aurasa is he who is pro¬ 
created on a lawfully wedded ‘wife’ and other twelve sorts of son9 
have been pointed out by Yajnavalkya ; and in the text ‘ in the absence 
of the preceding the next succeeding' has also been indicated the 
order of succession by inheritance, while in the remaining text and also 15 
in other Smrti9 has been indicated otherwise. For in the commentary 
to the treatise on Dharma by Apastamba, ha9 been collated another 
Smrti thus, “ The Aurasa, the appointed daughter, those born of the 
seed and on the field, the son of an appointed daughter, also the son 
of a re-married woman, the damsel’s son, the son received with the bride, 
the son secretly born, the adopted, the purchased, the self-given, the son 
made, a deserted son, the son begotten somewhere, thus one’s own sons 
are ten and five. ’’ Here there is an inversion of the number as of the 
order also. The confusion as to the number can be easily removed. 

The appointed daughter, and the son of the appointed daughter, 25 
although two, are one category. Similarly those born of the seed and 
on the field. Also a child begotten somewhere is also one among these. 

Thu 9 these being included in the three 8 sons of the appointed daughter, 
there are twelve only. Similarly also the inversion as to the order 
can be seen in itself. ^0 

. In the work by Manu s however, “The legitimate son and the 
son born on the field are entitled to a share in the inheritance 
of the father ; but the other ten in their order become entitled to the 
family name and to the share of the inheritance,” the appointed 
daughter being treated as equal to the Aurasa son and thus having ™ 
been included in him, other ten sons have been pointed out. 

1 From here commences the objection which extends as far as 1.22. on p.60 ending 

with 3TcT: TO TO* 

2 Another reading is simply 

3 Ch. IX. 166-178* Sacred Books of the East Vol. XXV. pp. 361-364* 
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- “He* whom a man begets on his own wedded wife, should be 
known as the Aurasa son, the first in rank [ 167 ]." 


“He who was begotten on the wife 8 of a dead main, or of an im¬ 
potent, or of one degraded 5 , who was appointed duly according to law 


that son is called the Kshetraja son [168 ]. 

. “He whom his mother or his father, in a time of distress affection¬ 
ately give with ( a libation of ) water and who is of the same class, is 
called a son given [ 169 ]. 

“He who being equal 1 2 3 4 , and able to discriminate right and wrong, 
and, being endowed with filial virtues is made a son, such a one should 
be known as a son made [170]. 

“One in whose house a child is born and it is not known whose 


child it is, he is a son born secretly in the ( man’s ) 
house and shall belong to him of whose wife he was 



barn [171 ]”. 

‘It is not known whose child it is' the meaning is that even when it 
is, determined that he is born of a man of the same Varna and not from 
any of the lower or higher Varna it is not known from which man i. e. 
from which one in particular he is born. ‘Shall belong to him of whose 


wife he was born’ the meaning is that from whose so wife he was born, 
he shall ‘be the son bom to his wife.’ By the word talpa ( wife ) is in¬ 
dicated a wife, e. g. Gurutalpagah ‘one having an intercourse with the 


wife of a preceptor.' According to Amara 5 “The word Talpa is used 
to* indicate the bed, the market, or the wife." 

“He, whom being abandoned by his mother and father or by any 
one of them, one accepts is known as the son cast off [ 172 ]. 

“A son whom a damsel secretly bears in the house of her father, 
one shall name the son of an unmarried damsel ( Kdmna ) and declare 
such offspring of an ui married girl (to belong ) to him who weds 
her afterwards [ 173 ]. 

“When a pregnant woman is married, whether knowingly, the child 
in the womb becomes of the man who marries her, and is called a son 
received with the bride [174]. 

1 v. L. Jr?. 

2 cfaq'cFT: is a better reading and has been adopted in the translation. 

3 ^fcTcrpr. WTf^nTFT (diseased) is another reading. 

4 i. e. equal in caste or by qualities, Cp. description of an adopted son 

| 5 III. 3. 30, 



Svirti Per. 1SS "] l5l 

' Page 91. J 

“ Him, whom one with the object of having a child buys from 
his mother and father, such a one is called a son bought whethe r 
equal or unequal [175]. i. e. equal or unequal in qualities. 

“When a woman abandoned by her husband, or a widow, of 
her own accord contracting a second marriage bears (a son ) such g 

(a son ) is called the son of a re-married woman [ 176 ] ‘ contracting 
a second marriage ' i. c. having again become a wife. 

“He who is deprived of his parents or has been abandoned (by them) 
Without cause, and resorts himself, is called a son self-given [ 177 ].” 

‘ Without cause ’ i. e. in the absence of degradation or any 10 
other such case. ‘ Resorts’ i. e. offers. According to Amara’“5/«ri«- 
nam means donation, ( Vidrdnanam present, ( vitaranam ) giving away 
(pratipddanam ). 

He whom a Brdhmana begets on a Sudrd woman through 
lust, though functioning (as a son ) is still (regarded as) a ^ 
corpse, and is therefore known as a Pdrasava (a living corpse). 
‘Though functioning, is still a corpse’ i. e. though functioning towards 
his ancestors by (offering) the srdddhds &c. i. e. pleasing them like any 
other son, still owing to his uncommendable position is like a corpse 
i. e. functioning like a corpse, and therefore a living corpse. ^ 

This is the meaning : Of this son of a si'tdrd woman having been 
born in lawful marriage in the descending order, the legitimacy is 
undistinguishable. Still while those ( others ) are living, his right to 
take the entire property being non-existing, in this chapter* he lias 
been named. In the Smrti of Vasishtha, 8 on the other hand, “ the ^ 
third son is an appointed daughter herself ” is an inversion of the 
order ; similarly may be found in other Smrtis also, but all this is not 
written here through fear of swelling (the bulk of) the book. 

Therefore how of the statement ‘in the absence of the preceding, 
each next preceding' ? 4 Anticipating this, the Author says : 
Vasishthadishu wargadwayepiti ( p. 90 1. 54.) in the Institutes of 
Vasi$htha and others in both sets &c. ( p. 223. 1, 24 and p. 224.1. 1.) 

This is the import of the refutation here : Manu 5 in the text, 

“ The Aurasa son as also the Kshelraja, the son adopted, the son 
made, the son secretly born, the son cast off, are six heirs and 
kinsmen ; and the son of an unmarried damsel, the son received with 
the bride, the son bought, as also the son begotten on a remarried 

woman, the son self-given, and the son born of a kddrd woman, are 
___ _ _;_____ _, - 

1 II. 7. 2. U e. of the MitlkaharS. 3. Ch, XVII. 15. 4. Here end* 

the objection which commenced above at p. 149.1. 11. 5, Ch. IX. 159-160* 
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six not heirs but kinsmen ”, having demonstrated the right of the 
first six of taking the heritage in the absence of his Sapin^as or 
samdnodakas or any nearer heirs, as also the absence of this in re¬ 
gard to the second six, and od that occasion also having thereafter 
5 explained the characteristics of the Aurasa son and ^others, it appears 
that in reality, the expression “this is the order” is followed in the course 
of the opening (expression). And hence even the expression 1 in 
order’ does not restrict this order in all cases, on the other hand, under 
•page 61 certain particular circumstances only. That particular 
10 circumstance being, with good qualities, or without good 

qualities. Similar is the course of the reading in other S mftis also. 

Moreover this statement of Yajnavalkya is consonant with reason 
also. For, in the case of the Aurasa and the son of an appointed 
daughter, on account of being born in legitimacy and of the equality 1 (of 
15 position) respectively, and of the K$hetraja son, the son secretly born, 
the damsel’s son, and the son of a remarried woman, the preference 
over the adopted son is on account of their being produced from one's 
own seed and on one’s own field. In the case of the son received 
with the wife, although begotten on a wife taken from another 
20 he being regarded as one’s own his inclusion in the second six 
is under the text only. Thus everything is unexceptionable. 

Moreover, all this lias application in another Yuga . In the Kali 
Age, however, the Aurasa and the Dattaka only, and an appointed 
daughter being (segarded as) equal to an Aurasa, as it lias been stated 
25 that ‘(sons) other than the adopted and the legitimate should not 2 be 
accepted as sons.’ Here in the remaining portion occurs the remainder* 
thus. “ The wise have prescribed that these dharmas shall be avoided 
in the Kali yuga.” The usage of the illustrious also appears to be the 
same in Kali. 

30 Indeed, let there not be a conflict with other texts ; for Gautama 
has enumerated as the tenthjin order the son of an appointed daughter 
who is (here ) regarded as equal to an Aurasa son, and there would be 
a conflict with his text. Anticipating this, the Author refutes it : 
Gautamiye twiti. ( p. 90 1. 15 ) in Gautama’s text Vijativisbaya itl 
35 ( P« 90 I* 15 ) is relative to one differing in tribe &c ( p. 224 1. 4 ) i.e. the 

meaning is that it has a reference to the son of an appointed daughter 
born of a Kshatriya woman or the like from the Brethmana or any other. 

1 ». e. equality of the with 2 There is a mistake in the 

print. On p. 61. 1.7. For readj^f^if. The reading as would 

be quite admissible in a list of Bee for a list of Smrti- 

chandriks, Gh&rpura’s Edition p, 12.1. 17. 3 Mann IX. 182. 




It may be argued, indeed, under the text “Among brothers sprung 
from one (father)” by reason of a son of one brother only, other brothers 
have been described as having a son he is another son in addition to 
twelve sons, and therefore the mentioning of the number twelve in re- 
gard to the sons is improper, So the Author says: Yattu Bhratrnamcka- 5 
jatanamityadina ( p. 90 1.16 ) As for the text “Among brothers sprung 
from, one father &c’\ ( 224 1. 7.), The Author states a reason there : 
Tatsuta Gotraja bandhuriti ( p. 901. 18 ) Their sons, the Golrajas and 
the Bandhus &c. ( p. 224 1.12 ) i. e. it will be in conflict with the text of 
Yajnavalkya viz. “ The wife, and the daughters also, the parents, the 10 
brother likewise, and their sons, gentiles, cognates, a pupil and a fellow 
student, ’’ where the right of inheritance of the brothers’ son has been 
demonstrated to be after the brothers. If however, other brothers are 
regarded as * having a son ’ as by reason of there being a brothers’ son 
(and therefore regarded as) a son, he will be entitled to take the 15 
inheritance even before all such as the father and the rest. This is the 
meaning. 


Yajnavalkya Verses 133-134. 

The Author points out that the son of a damsel and the like are of 20 
the same caste: Tatra Kanineti (p. 90 1. 20). Here the damsel’s son &c. 

(p. 2541, 60). Yartiajatilakshanabhawasyoktatwaditi (p. 90 1. 23.) as it 

has already been staled that they are not within the definition of the tribe 
and class &c (p. 294 1. 23-24). 1 . e. the absence of the Varna as for either 
of the Kunda and Golaka having been stated in the AchMdhyaya.' 25 

The Author mentions the order of inheritance among the 
Murdhflvasikta* and the others : Tatha anulomajadinamiti (p. 90.1. 23.) 
as also issue procreated in the direct order &c. (p. 22411.24-25) Nadhikam 
dasamaddadyat sudraputraya dharmata iti ( p. 90. 1. 16 ) no more 
than a tenth part should be given to a son of a Sudrd woman, according 30 
to law &c. ( p22. 5.11. 6e8 ) 

It may be argued, this is improper. For one share has been stated to 
be for a son from a Stidrd woman in the text “ Shall have four, three, 
two, and one shares respectively in the order of their Varnas”, while here 
a tenth share has been mentioned. The answer is no, not so. The four o- 
shares of the son of a Brdhamani and the three of a Kshatriyd make " ° 

1 The reference here is 4o the MitakshariS on Yajn. I. 90 at p. 25.1. 27. 

These have been defined by Mann in Ch. III. 174. cited by the 
Mitakshara, on Yajn. I. 2 22. 

2 A. aon born of a Kshatriyd woman from a Br&hmana , See YSjn, I. 91, 
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seven; the two of the 9 on of a Vaisyi would make it nine and one for 
the son of a Stcdrd added together make ten. And thus even in the 
text ‘Four, three, two and one’ a tenth share having been stated 
there is no contradiction, and thus everything is unexceptionable. 

Ye parinltah putrah santiti (p. 91. 11. 1-2 ). if there be sons of 
a wedded wife &c. ( p. 226.1. 10 ). i.e. sons of a wife by marriage 
Swabhagadardham dadyadlti ( p. 91 11. 2-3.) should give half from 
their own allotment &c. (p.226, 1.12 ). The meaning is that they 
should give from the common property an amount equal to a half 
of their own share. 


Yajriavalkya Verses 135 & 136. 

Having regard to the difficult nature of the propositions stated 
and to the still more difficult character of those to be now described# 
and with a view to draw pointed attention of the audience, the Author 
of these commentaries explains the context by a reference 
to the verses : Mukhyagaunasuta itl (p. 91.1. 7.) sons, principal and 
secondary etc. (p. 227.1. 7.) Teshamabhave sarveshamlti (1. ?)• In 

the absence of them, in the case of all etc. (20 7.1. 8 .) ‘ in the case of all ’ 
i, e. of the Brdhmana and the other varnas as also of the Murdh&vasikta 
and other tribes of the descending order, and suta and others born in 
( unions of) the inverse order. 

* PAGE 62 “This rule extends to all classes.” Here the word 

‘all’ is not adjectival of all ‘ classes,' but i 9 independent. Accor¬ 
dingly it should be dissolved as, all, as well as the varnas; a combina¬ 
tion of these. Intending therefore to indicate that this is part 
of a compound included in it the Author 9 ays, Sarveshu Murdhava. 
siktadishwiti (p. 91.1. 14). extending to all tribes whether mtirdh&va - 
sikta and others etc. (p. 228.11. 13-14.). 

Patyurno yajnasanyoga iti smaranaditl (p. 91.1.17). Conformably, 
with the etymology of the term as implying a connexion with religious 
rites &c. (p. 228 1.1 8 and 229 1. 1.). Of this aphorism of Panlni this is 
the meaning. The word Pati is changed into a form containing the 
letter na (^). When the sacrifice is commenced jointly her offering 
herself a 9 an agent in the sacrifice, entitles her to enjoy 
the fruit also. This is what comes to (have been) said : A woman 
consecrated by the ceremony of marriage can alone take part in a 
sacrifice and none other. It is only a woman consecrated by the 
marriage ceremony who is called a Palm. Although while the eldest 
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has not been prohibited, the younger have no right in a sacrifice still 
in her absence, or even when she is living, but is affected by a long-con¬ 
tinued illness, or has become degraded, others have a right of officiating 
at a sacrifice, i. e. to say, have the capacity to take part in a sacrifice, 
and thus by the expression ‘ association at a sacrifice ’ is meant a 
capacity for taking part in a sacrifice. 

By the word Yajna, marriage itself is mentioned, as even there the 
offerings are made intending them to be for the Gods, the sacrifice be. 
ing, marriage itself. Even thus, it is only the married (woman ) who 
can be called a Patni and not any other. In that case, there being no 
marriage without a woman, she is a means for the sacrifice. 

Yathansam vibhajjya dhanam grhnantiti ( p. 91. 1. 18). They 

lake after dividing the estate according to their respective shares etc, ( p. 
229 1 . 4 ). 'According to their respective shares’ i. e. According to the 
text 'four, three, two and one’ the Brdhmanl, Kshatriyd, Vaisyd, and 
the Sudra also should take. 

Aputrasyapyaryakulaja patnlti (p.91.1.23). Of a man leaving no 
male issue, the wife born in an Arya family etc . (p. 230 11. 2-3). Here 
by the expression ' born in a family ’ is not to be understood that she 
must be born from one of the same Varna, but only that ( she is ) born 
in a good family, as also from one of the same Varna born in a descend¬ 
ing order. 'Who are not unfaithful’ i. e. to say, who are chaste. 

Achch hin dy uritarasu tuiti (p. 91.1.17. They may however, cut 
it off in the case of those who behave otherwise (p. 230 1. 15 ). ‘In the 
case of others’ i. e. in the matter of the unchaste women even ‘main¬ 
tenance’ i. e. support, ‘may cut off,’ i. e. discontinue, i. e- to say should 
not give. This ( rule regarding ) non-maintenance is in regard to 
those who are extremely vicious. 

The Author points out the adjustment made by Dhareswara of these 
texts which are thus mutually contradictory. Patni grhniyadltyetad- 
wachanajatamiti ( p. 92 1. 4 ). The texts which lay down the rule that 
a wifeshould take etc. ( p. 231 11. 14-15 ) ‘This collection of texts' i. e. 

the texts of Yajnavalkya, Vraddhamanu, Brhadvlsnnu, Katyayana 
and Brhaspatl. 

It may be asked whence do you get this, that that wife alone shall 
be entitled to take the property who is desirous of seeking permission 
for raising up issue etc.? Anticipating such a question, and also 
another as to for what reason ? And with a view to demonstrate that 
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.conclusion itself the Author says Kuta etaditi ( p. 92 1 . 5. ) whence is it ? 
Na swatantraya iti (1. 5 ) not if she remained alone by herself etc. ( p r 
232 1. l.)i. e. not desiring for an issue by appointment. 

The Author states that reason. : Pita harediti ( 1. 5.) the father 
5 shall take etc. ( p. 2521. 2 ). The meaning is that it would be in conflict 
with the text “The father shall take of him who leaves no son.” 

It may then be asked, what then ? Anticipating such a question 
and intending to lay down the relative force of both these texts as 
authorities and even there intending to state a reason, the Author 
10 9uys : Vyawasthakaranam waktavyamlti ( p. 92 1. 6 . ) a rule of 
adjustment must be stated etc. (p. 232.1. 3.) 

It may be said, indeed, let that rule be any other, why should it 
necessarily contemplate the levirate ? Anticipating this the Author 
says, Nanyaditi ( 1 . 6 ). No other etc. ( p. 2321. 4). Not only is it 
15 from force of reason that the inheritance shall be of her who desires a 
levirate, but there is a text of Gautama also, as the Author says: 
Gautamawachanachcheti ( 1. 6 ) and also on the authority of the text of 
Gautama ( p. 232 11 . 4-5 ). 

The Author expounds the word Wd, ‘or’, in ‘ or may seek (to raise 

50 an) offspring, as used in the sense of ‘if, Yadi bljam Hpseteti ( 1 . 8 ). 

provided she seek progeny &c. (p. 233.1.4). 

Dadyattasyaiwa taddhanamiti (1. 9). deliver that properly even to 
that (p. 233 1 . 7.) ‘That property' i. e. his i. e. the brother’s property 
should be delivered to him. By this statement, it appears it has a 

a 5 reference to a separated brother. Otherwise, in the absence of a 

partition, there being no separate property of his own, the statement 
in the text ‘ the division must then be made equally’ that the division 
should be equal appears to be in reference to undivided property, as 
if (already) divided there would be (no occasion for a) division. 

gO Yogtswarenapi kila waksliayta iti (p.92.1. 15.) The same, it is 

pretended, will be declared later on vy the Lord of the yogis (p. 234.1. 1 ). 
Here the word 'kila' —it i 9 pretended—is used to indicate disapprobat¬ 
ion ; as in “ you will indeed fight " since another interpretation of 
the text of the Lord of the Yogis viz. “ their sonless wives etc. ” 
will hereafter be stated. 

35 

Tatha cha Kenapi simtamiti (1. 18) it has been declared by some 
author (p. 234.1.7.) ‘By some author’ is indicative of disrespect. 



Therefore in this statement of the objection, the text has been set out 
in accordance with the reasoning in the original. The Author refutes 
the adjustment propounded by Dhareswara, Tadanupapannamiti 
(1. 20) That is wrong (p. 234 1. 12) Aprastutatwachcheti (1. 20). nor is 
it suggested by the premises &c. ( 1. 14 ) i. e. it is not relevant to the 5 

matter in hand. 

Page 63* There tlle Author st »tes an objection to the first course : 

Tatra niyogesyaiveti (1.22). There if the appointment 
alone &c. (p. 234 1.17). It may be argued, indeed, if the appointment 
alone is the cause for the inheritance, when that exists, even a 10 
woman without a son may get the property, what objection (is there) ? 

So the Author says : Utpannasya cha putrasyetl (1. 22) of the son bom 
to the estate &c. (p. 234 1. 18). 

This is the import: In the case of a son born' of appointment, that 
(fact) not being the cause* of his title to inheriting property, he will 15 
have no right of inheritance, There would be an opposition to the 
texts such as "of heirs dividing after the death of the father*, let the 
mother also take an equal share”, and "one who departed for heaven 
leaving no male issue ; this rule extends to all classes”, laying down the 
mode of division among sons of twelve sorts, as also stating the rule of 20 
inheritance for others. 

I he Author refutes the second alternative: Atha tadapatyasyaiveti 
(t. 23). On the other hand if the offspring alone dec. (p. 234 1. 19). 

1 his is the import: If the cause of succession to the property were 
(the existence of) only the son, the widow should not be stated (to have 25 
a right) as in "the widow, the daughter also &c.” because she will 
(then) have no right of inheritance to the property, while this text lays 
down the causes which induce a right of the succession to the 
property. 

It may be said, indeed, for a wife to succeed to the property six 30 
alternatives are possible : thus, either the appointment is the cause, or 
tne child born of it be the cause, or there be a special cause, and even 
m the special cause, is the appointment the principal, or the child, or 
have the two equal importance ? Thus the suggestion of only two 
alternatives is improper. To this the answer is, no, this is not so; by a 85 


1 See note 7 on p. 234 of the Mitaksharft 

2 Itead fop 

3 Prgiwi would be meaninglea*. 
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refutation of the first two alternatives alone stand the other alternatives, 
refuted, their separate mention is not contemplated. 

It is thus : When in the special cause, the appointment is the prin¬ 
cipal, then the child becomes a subordinate 1 * * * , and although the child is it- 
5 self a cause, it will be as if it is not a cause, as it is dependent on another. 
Moreover, also, a right to the succession to the property will be reached 
for one who has not begotten a son, and thus the refutation stated in 
connection with the first alternative is in that itself. If, however, the 
child be the principal, then it should not be said “the wife &c” and thus 
10 the fault is apparent in itself. If both be regarded as the principal 
(cause), the wife under an appointment as well as the son having the 
right to succession to the property, by simply mentioning “The wife, 
the daughter" (and suggesting) the succession to the property of the wife 
alone would be improper. If, on the other hand, it be said, that in the 
15 case of both being the principal (cause) it comes to be stated that the 
son begotten by the appointment is the principal, even then do not 
begin (the rule) with “the wife &c” as the sou alone has the right of 
succession to the property. Thus the two refutations stated before are 
from all points of view incontestable, there is no incongrurity whatso- 
20 ever, and the statement of the two alternatives is unobjectionable. 

It may be argued again, indeed, what has been suggested that “the 
wife &c.” should not be begun, is not correct. The women’s right of 
succession to property is through the husband, or through the son vide 
the text 8 “The woman does not deserve independence". And thus 
2 ~ there being no right of succession for one who has no husband, as also 
one who has no son, it is clear that in the absence of the husband a 
son can be had only by appointment, and it is through him that the 
wife's right of succession to the property has been stated in “the wife, 
the daughters &c.” Therefore the text beginning with “the wife &c." is 
with a meaning, and the adjustment stated by us also may be accepted: 
Anticipating this, the Author says : Atha strinamitl (1. 24). But it is 
said, women See. (p. 235 1. 1 ). This may be so, if there be a rule that 
the succession of women to property can only be through the husband 
or the son, But such a rule itself does not hold, as succession of 
gg women to property is known to be through other media also. 

1 as opposed to WWrW:. A word whioh loses Us original independent 

character, either by composition or derivation, e. g. frf&rd’ws —a pupil of 

PSgini, here Pacini becomes trwfrr, so also in uargw rrepj; becomes 

t Jiauit IX.3. . ...... . 
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The Author refutes : Tadapyasadadhyagniti adhyawahanikamiti 

(p. 92 11. 24. 25). That is wrong . what was given before the nuptial 

fire and what was presented in the bridal procession &c. (p. 235 11. 3-5). 
The Author will expound' later on the (nature of the) stridhana known 
as Adhyawahanika thus, “That, again, which a woman receives while 
she is conducted from her father’s house, is instanced as the property 
of a woman under the name of Adhydwahanika (gift presented in the 
bridal procession ).” 

If her succession to the property be as one seeking an appoinment 
and through the son, that son is a kshetraja son ; and in this way the 
right of succession to the property of this Ashetraja son will necessarily 
come to be laid down, and this very rule having been stated in the text 
“the aurasa son is he who is procreated on a lawfully wedded wife &c” 
the wife should not be mentioned again as in “the wife, the daughters 
&c.” as it would be tautologous, so the Author says Kinchetyadina 
(1. 26) beginning with moreover &c. (1. 8). 

It may be argued again, indeed, this rule viz. that the property of 
one who dies sonless, she takes irrespective of her seeking an issue 
by appointment, but then what in that case would be the force of the 
texts of Gautama ? Anticipating this and with a view to indicate 
their application the Author repeats the text of Oautama together with 
the substance of the objection, Atha pindagotrarshlsambandhitl (1, 28) 

tada anapatyasya stridbanam grhniyadlti ( 1. 30 ). But . Kinsmen 

Connected by pinda, by family name, or by descent from the same patri¬ 
arch (p, 235 11. 15-19). then the widow of one who leaves no issue may 

share the effects &c. (11. 24-25). The order of words is, the effects of 
one who leaves no issue, the woman may take. 

'PAGE 64 Here the import is this : After having stated tliat 
kinsmen connected by the family name and by descent 
from the same patriarch take the inheritance, as also the wife, he pre¬ 
scribes two courses for her who has lo3t her husband. Of these, this is 

one course: Sa stribijam wa llpseteti (1. 28). or the widow may seek to 

raise up offspring &c. (p. 235 1. 19) i. c. she should contemplate a son 
by a recourse to the rule of appointment. The word wd (or) here is not 
indicative of (yadi) but, it imports an option. And an option con¬ 
templates an alternative course. That alternative itself is the second 
alternative. And it appears that, that course, although not actually 
expressed in the text, by the force of the use of the word 'or’ (wd), would 
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be known as the counterpart of the rule laying down the desire for an 
issue by appointment, to the one of remaining chaste. This is what 
is (intended to be) said; a two-fold course of conduct is presented, 
either desire for a son through appointment, or remain chaste. 

5 Tadavlbliakte samsrshtini wa bhartari preta Iti (p. 93 1. 5) it ...if 

the husband die unseparated...or reunited Sic. (p. 236 11 . 15 17), This 
is what is (intented to be) said: when the husband dies nnseparated, 
or if the husband die a re-united member, and that because in either 
of these two cases his widow has no right of succession to the property, 
10 therefore thinking that if she herself has no right to the property, let 
her son have it, she should not thus resort to the begetting of issue by 
appointment through ‘covetousness for the estate’ * 

It may be said, that premising about the re-united members 
Narada begins, “the shares of re-united brethren are considered to be 
15 exclusively theirs” and continues : “Among brothers, if any one die 
without issue, or enter a religious order, let the rest of the brothers 
divide his property excepting the stridhana (of his wife). They should 
make provision for the maintenance of his wives until their death", in 
pursuance to the introduction “the other brothers who are re-united shall 
20 take.” This is the rule laid down. The same import has been laid down 
in the text “If among brothers, any one die without issue &c.” and 
thus there would be tautology. Anticipating such an objection, the 

Author refutes it: Na cha bhratrnainltyadina (p. 93. 1. 9. ) Nor.. . 

among brothers &c. ( p. 236. 11 . 25-27.) This is the meaning: While 
25 expounding at details what was stated before in brief viz. ‘among these, 
the woman’s property’ ( stridhana ) is not liable for a distribution and 
also ‘the maintenance of these women should be provided for’, by these 
two sentences two rules of different import have been stated, so that 
they do not merely state again what was stated before by which there 
£0 would be a tautology. Here, by the expression “excepting the 
stridhana ” a rule as to the indivisibility of that property, and by the 
latter clauses the latter rule, have been indicated. 

The Author points out the meaning of the text of the Lord of the 
Yogi 9 , according to his own view : Yadapyaputra Yoshita itl ( p. 93. 

35 1 . 1 1.) As for the passage . the children, wives &c. ( p. 237.1. 6.) As 

for the text of Manu' viz. “That brother who takes the wealth of a 
deceased brother, or also his wife, after begetting a child for the 
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brother, should verily hand over that wealth to him, which was stated 
in the course of the statement of the objector as demonstrating that 
even when a brother is a separated member, his widow could take the 
property only through the means of an appointment, there Manu him¬ 
self having prohibited the begetting of an issue by appointment, its 
refutation was facilitated, and the other texts cited without exibiting the 
main proposition should be regarded as so cited with a view to test the 
intelligence of the teacher and as indicative of the view intended by 
himself. 

The refutation would be in this way : Having censured the 
begetting of issue by appointment by the text “By begetting issue from 
another by an appointment, they would destroy the ancient law", that 
text cannot be taken as laying down a rule that ‘one muat necessarily 
procreate, by appointment, a son on the widow of a separated brother 
and hand over his property to him’, but thereby is prohibited for a 
woman the continuing solely by oneself as per the text “A woman does 
not deserve independence". While staying at the house of her brother- 
in-law, and while her property is being looked after by the brother-in- 
law owing to woman’s incapability, out of a desire for progeny, if 
the woman wishes to have issue by appointment, which though censured 
is established under the law, then after the issue is born, the brother-in- 
law should not covet the wealth, but make it over to him. Thus should 
the texts be expounded, as (otherwise) the several texts would 
conflict. Therefore also in the text “He who bears the wealth”, the 
root (bhrn) is used by Manu in the sense of ‘to hold’ ‘to support’. 

It may be argued, indeed, the word sacrifice includes by implica¬ 
tion all religious purposes whatever, and is not expressive of a sacrifice 
( as such only ) and then gifts and offerings are also included. Antici¬ 
pating this, the Author says: Atha Yajnasabdasyeti ( p. 97. 1. 13. ) Or 

again, if. . if the word sacrifice &c. ( p. 237.1. 13.) The renunciation 

of a thing directed towards a deity is an ‘offering’ ( Y&gah ) ; the same 
object ending with the throwing into the fire is a ‘burnt offering’ 
( Homak ). Establishing another’s ownership by terminating one's own 
right of ownership is a ‘gift’ ( Ddna ) ; thus is the distinction between 
a Ydga, Homa and Ddna. Thus if the use of wealth were for religious 
purposes ( Dharma ) only, the attainment of worldly prosperity 
( Arlha ) which i 9 accomplished by wealth and which is secured by 
agriculture, commerce &c., as also wordly desires ( Kdma ) which also 
is accomplished by wealth, and which has a connection with flowers, 
21 
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sandal and the like will not be. So the author refutes : Evam 
tarhiarthakamayorlti (1. 14.) Thus then the other two-^viz, Artha and 
Kdma ( p. 238.1. 2. ). 

It may be said, yes, that is so, and so the Author says : Tattaa 
satityfidinetl (1. 14.) in that case &c. (1. 4.) In respect of religious 
merit ( Dharma), wealth ( Art ha ) and pleasure ( Kdma), to the utmost 
of his power, one must not let the morning, midday and the evening 
•be fruitless. This is the order of words in the text of Gautama. 

Na tathaitani Sakyante iti ( 1. 1 6. ) These cannot effectually he &c. 
( p. 238.1. 9.) This has been stated by Ma«iu' in connection with the 
restraint of senses commencing with “should strive to restrain the 
organs which run wild among sensual objects. The renunciation of 
all pleasures is far superior than the attainment of them; these cannot be 
so restrained by abstinence”. The meaning of this ; of all pleasures, 
the renunciation is far superior i. e. is better, i. e. is the best than then 
attainment i. e. enjoyment. 1 hese i. e. these organs which beget sins 
on account of their exclusive attachment for passions, cannot be so 
restrained i. e. properly curbed by abstinence i. e. non-enjoyment of 
the beautiful form and the like (media of) pleasures. I he meaniug 
is the appreciation of the inherent faults cannot be so attained by 
an abstinence from pleasures as by an experience of them. The import 
is, that there would be a conflict with a text which demonstrates that 
wealth ( Artha ) and pleasure ( Kdma ) must necessarily be secured, 
their attainment being a necessary duty as the enjoyment of unfor¬ 
bidden pleasures creates a feeling of indifference for them. 

If wealth he intended for a sacrifice, then it would be opposed to 

the established conclusion that the wearing of gold is for a worldly 
object ( Purmhdrtha ), which was demonstrated by the Siddh&ntin ’ 
in refutation to the first position' stated viz. that by the text “Gold 
should be worn" the wearing of gold has been prescribed in connection 
with a religious* object ( Kratwartha ), so the Author says : A pi cha 
dhanasya yajnarthatwe hlranyam dharyamititi...tatpratyuddhrtam 
svaditi ( P- 93.11. 17-18. 'I Moreover , if wealth be designed for sacrifices , 

the argument would be reversed by which... . ‘let gold be preserved &c. 

( p. 238.11. 10-12.). ‘Reversed' (pratyuddhrtam ) i. e. undone, in other 
words, would be contradicted. ._.. . 

1 XX. 1188,95-96. 

2 i. e. the established final oonolusion. 3 i. e. the 

4 As contrasted with a worldly end ( ) 







This is an Adhikarana' in the fourth Pdda of the third Adhyfya 
( which runs thus ) “On the other hand, it (it do ) not ( occur in ) in 
any ( particular ) context, (it is in ) his ordinary capacity; since it 
differs ( from those i. e. found stated in the context). 

There is a passage in the Sruti viz. “Therefore, so that one may 5 
become comely, gold should be worn; his enemy becomes uncomely”. 

Here a doubt arises. Has this wearing of gold been prescribed as part 
of a sacrificial detail, or is the wearing laid down as a rite in connect¬ 
ion with the gold in the sacrifice, or, is it because the wearing of gold 
which has been prescribed in the passage ‘gold happens to be (worn) }() 
on the hand, and in pursuance of that a goodness of colour i. e. a 
comeliness of appearance is prescribed, by the passage 'gold should be 
worn’; or perhaps it may be that the wearing of gold has been 
prescribed in a worldly capacity ( purushdrthata ). 

The first position here is thus stated : Although here only the lb 
wearing of gold happens to be laid down, still by reason 01 the antici¬ 
pation of its results as it has been prescribed by a passage in the Veda, 
and thus the act is part of the Vedic duties, by a parity with the Datsa 
Purnamd&a and other Vedic sacrifices a Vedic act carrying certain results 
pervades the mind. There in the same Vedic operation, the wearing 
will become part of the sacrifice as immediately or remotely productive 
of a result after the manner of the principal sacrifice. And thus, its 
principal characteristic being realised the wearing is a rite, arid as is 
the case with sprinkliug in the passage ‘he sprinkles the paddy which 
obviates all expectations as to the past or the future, any anticipation 25 
for heaven or the like is not proper. This is one view. 

Or, 'by the potential passive termination ya Or) in the expression 
‘Gold should be worn’, wearing has been laid as a duty, and gold, which 
is the object, being in the accusative case, it comes to be the principal 
object, and therefore the wearing is a rite. As is the case with the sprlnkl- oO 
ing in the passage 'he sprinkles the paddy’. Under the maxim ‘A thing • 


1 Tho Sutras of Vyasa (Tfmtfmwr) and Jaimini (’iWHtffr) are divided into 
Adhydyas, the Adhydyas into P&das, and the Pddas into Adhikaranas or 
sections, each Adhikarana covering*a number of Sutras or Aphorisms* 
According to the Mim&nsakas a complete Adhikarana consists of five parts. 

1 rlrgtcT : 

is the subject matter to be explained ; f^3R or is the doubt oi 

ijUestion arising upon the matter; is the first side or the primet facie 
argument and StTC or is the answer and, Profa or is the final 

demonstrated conclusion. 
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which has a use in the past or the future must be ( properly ) purified', 
the ( purificatory ) rite must be performed of that which has been used 
(in the past) or which will be used (in future ). And use can only be 
of such as have any object. Of that which has no object, as e. g. 
worldly gold, cannot have a rite e. g. of wearing, it cannot be 
regarded as part of the sacrifice which lias a use in near or in 
future, like the principal part of the sacrifice, taking it to be an injunct¬ 
ion for wearing in pursuance of the gold as part of the sacrifice, but 
as a purificatory act like the sprinkling. This is another ( view ). 

Or still another view is that gold is part of the sacrifice and there* 
fore wearing is only a repetition of the principal, and by the short 4corm 
suvarna , only a good colour is laid down. 

And thus in all the three ways, the position being that it is part 
of a religious duty ( Kratwartha ), the Answer is as follows : 

As to what has been said there viz. that on account of a resembl¬ 
ance in having the act and with the Vaidic ceremonials, by a parity of 
action and by regard to the expected result it appears to be for a religious 
purpose, such a rule cannot he deduced even as regards the securing 
of the heavenly regions on account of its being the act. 

Iu regard to passages such as “one desirous of heaven should offer 
a sacrifice with the Dana x and Purnamdsa” 1 2 3 the heaven and the 
like being produced in regard to the agent, and on account of its Vaidika 
Character, it secures both the creation of heaven as well the sacrifice, its 
having the act as well as the Vaidka * character is the twofold cause, and 
not necessarily the sacrifice only, so that even la the case of a special 
rule, there might happen to be secured the merit of a sacrifice. 

Nor can there be realisation of the gold in the sacrifice, as ip. the 
repetition of the rule as to gold, a rule as to the rite of wearing may 
come up. As also on account of the existence of gold among the people, 
the gold in the sacrifice is not realised. Wearing is not necessarily the 
rite as to the wearing, as the wearing can be accounted for even without 
an invisible result. The potential passive termination ya , when used in 
regard to the object indicates only the capacity to be accomplished, 

1 The sarifiee which is to be performed at; the end of the dark and the 

beginning of the bright half of a month. - 

2 The sacrifice whioh is to be performed at the end of the bright half and the 

beginning of the dark half. 

3 i» e* as it has been presented by a Sruti test., 
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and not the principal place, as it may also occur in regard to act* not 
desired. 

And therefore the rule as to the form and qualities of 
gold is not in repetition of a rule regarding wearing) 
owing to the non-realisation of the rule as to the wearing as part of a 
sacrifice, and also as wearing may be seen among the people. There¬ 
fore the wearing of gold is not for a religious purpose. If it be a rule 
there must be the result. That result would, in the absence of an 
Artkawdda,' be heaven under the Viswajit 8 maxim. With an Artha - 
wdda, however, it would be in itself under the R&trisatra 3 maxim. 
Here however on account of the Sruti text viz. “his ememy becomes 
uncomely”, the uncomeliness of the enemy and the comeliness of self 
are the results and thus the established final conclusion is that the 
wearing of the gold is for a worldly purpose. 

Tadastu paratantryamiti ( p. 93 1.20) let there be dependence &c. 
(p. 239 1. 7). ‘Dependence’ i. e. the state of not 1 being alone. Hence 
there would be no conflict even if she took her husband’s wealth. 

Yajnarthamevarjitam yaddhanamiti (p. 93 1. 21) wealth which was 
obtained for the (express) purpose of a sacrifice &c. (p. 2 39 11. 10-11). Iu 


1 LaugSkshi lie tines an ArthavXda as: stPRmafsr?:. etc. Sentence* 

whose purport is either praise ( gloriiioation ) or blame are called Arthava* 
das. Such sentences effect a purpose by a Lakshar.i5. It is from the praise 
or blame that an inference is to be drawn as to whether a certain act is 
prohibited or permitted. It is found in two forms, viz. as part of a Vidhi 
or of a Nishedha. it is of three kinds as will be seen from the following : 
f«r?r> •• i s?rr4?r^^HT^ i rrfr§r<rr to : n 

2 fawSprore: This has been set out inJaimini’s Fourth Adhygya Third Pad a 

and Sutras 5, 6 and 7. The Adhikarai.ia made up by these Sutra* is called the 
Viswajidadhikarana. According to this maxim, where in an Arthawada 
sentence a‘rule has been stated but no result is mentioned, it being 
necessary for all Vidhi sentences to have a result, a result has to be 
imagined, and one thus imagined is the heaven. 

In order that this maxim may apply, two conditions are neoessary. (1) 
There should be no mention of the to or result (2) nor should it have been 
stated in oonnsotion with or proximity to an act having a fruit or result 
(TO^if). 

IFfirTO-VpT—Where in the sentence laying down the injunction or Vidhi the 
result or to is not stated, there the result incorporated in a sentence con- 
-ining an ArthaoMa is deduced o.g. yt<tfcrv*f{r ? etc. According to this maxim 
that construction is preferable which is never to the liberal construction, 
even though by it you get only a non-obligatory text and not an obliiratorv 
text. ( See JaiminilV. 3.17-19 ). 7 

atffcrilblt appears there is an mm? after so that tbs correct 

reading would be ’Wrl’^ngprrsftsrffi: i See Bilambhatti, which makes this 
dear, 
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the text : “Wealth was produced for the sake of a sacrifice” there is no 
rule by way of an injunction that “wealth produced is for a sacrifice’’ 
but that it means assuming that wealth was obtained by alms’ for a 
sacrifice by approaching the King (and received from him), as for a sacri- 
fiee i« e. intending it for a sacrifice, such wealth must be used by him 
for a sacrifice only. If through greed or the like such use be not made 
by him, even the sons should use it for religious purposes only, and 
thus the rule laid down is that wealth obtained for a sacrifice must 
invariably be used for a religious purpose. And hence therefore that 
] Q wealth must not be taken by those who are not appointed for a re¬ 
ligious act, since they have no authority to perform a religions act. 
And hence also has it been said that “(she. should) get just enough for 
food and clothing”. 

Dosbasrawanasya putradlshwapyaviseshaclJti (p. 93 1. 22) has been 
15 declared lobe an offence even in the case of sons and other successors 
generally (p. 239 11. 1344). The meaning is that in the text 8 “...articles 
lor a sacrifice...disposes not...” the rule has been stated generally 
without specifying the name of the acquirer, but as in “One must not 
speak an untruth”, having been directed for all men, the acquirer as 
2 Q also his sons and the rest incur a sin by not appropriating for a sacrifice 
wealth intended for a sacrifice. 

The Author explains the aforestated text of Katyayana: 
Adayikam dayadarrhitamityadina (p. 93 1.12) Heirless property or wealth 
which is without an heir &c. (p. 239 11.20-21). The Author expounds 
sf- the second half of this very text of Katyayana : Asyapawada iti 
(p. 93 1. 27) an exception &c. (p. 240 1 . 3) 

Having thus expounded the text the Author explains a conflict in 
it : Etadapyawaruddhastrivishayamiti (p. 93 1. 27). Sven this relates to 
women kept in concubinage &c. (p. 24 11. 6-7). There the cause : 
Yoshidgrahanaditl (p. 93 1. 27) For the term employed is females &c 
(p. 24 1 7) Anyatra brahmanat kintwiti (1. 28) except...of a Brdhmana, 
but &c. (p. 240 1. 9). The point of the text 5 viz. “Heirless property goes 
to the King &c”. being an introduction preceding the text of Narada, 
the application here should be made in conformity with the sequence 
of the context. Excepting that of a Brahma na heirless property goes to 
the king. But even there, for his women maintenance should be 
given. 

1 Lit: by a begging round for a sacrifice. 

2 Cf Manu II. 25 cited above. 

3 Viz. of Katyayana stated above. * 



The Author sums up his case (thus) demonstrated : Tasmadwi- 
bhaktasumsrshtinitl (p. 93 1. 20) Therefore...a separated not re-united 
Ac. (p. 240 11. 14-15) 

It may be said, indeed, a summing up is proper only of what has 
been stated, Moreover what ha9 been said above and summarised, 
has not been stated either in the text “the wife, daughters &c,” nor in 
its commentary ; how then can that be stated in the summing up ? 

Anticipating this, and considering that it is right that all statements 
should be so directed that they must not' conflict with others, and desiring 
to point out that by regard to the contextual sequence of what has been 
said and will be said hereafter, such and such a point has been obtained 
and thus in effect it would be a summary of what has been said, the 
Author reminds of what has been stated and points out what will be 
said hereafter : vibhagasyoktatwaditi (p. 93 1. 30) Partition had been 
discussed (p, 2401. 17). 

The Author (now) wishes to point out that the interpretations put 
on the text of Yajnavalkya and others viz. “The wife, daughters &c." 
and the like, vesting a right in the wife and others, viz. that if the 
property be small then the property of a sonless man the wife may 
take &c. (that) 2 has been refuted, what will now be said, so the Author 
says: Btenalpadhanavishayatwamitl (p. 93. 1. 32.) restricting to a 
small portion of the property (is refuted ) by this (p.24.1. 19.) 

The Author sets out the method of the refutation : Tatha hityadina 
( p. 93.1. o2. ) Bor even &c. ( p. 220.1. 20.) Jivvadwibhage ajlws cheti 
(p. 94.1.1.) partition made in owner’s life-time or after his decease Ac. 
( p. 240.1. 21. ) i. e. whether the husband be living or dead. 

Wyamohamatramiti ( p. 94.1. 3.) a mere error Ac. ( p. 241.1. 1. ) 
The meaning is that when whether during the life-time of the husband 
or after the husband’s death and when there are sons, the wife has the 
right to a share equal to that of a son and not a bare maintenance, 
then is it necessary to be said that of a man devoid of issue she gets 
the entire property ; thus even by the a fortiori rule the right of the 
wife to the entire property being established, a statement that she does 
not get more than (a bare) maintenance and raiment is a mere 
delusion. 

1 There is a mistake in the print. On p. 66. I. 23 for read 

2 For road in 1. 27. on p. 66. 


5 

10 

15 

20 

25 

30 






minis 



Moreover, in the absence of the other sons entitled to take 
ft share, her right to a share equal to that of a son who is entitled to 


the entire property having been stated it is consonant 
PAGE 07*. with reason also that “of one separated and without 
5 issue, the wife takes the estate". Therefore this state¬ 

ment of persons oblivious of what has been stated before and after, 
must certainly be disregarded. 

The Author anticipates a suggestion that the words ‘equal 
portions'are (used as) indicative of money useful fora subsistence: 
10 Atha patnyah Karya itj ( p. 94.1. 3. ) But...his wives must be made &c. 
( p, 241.11. 3-4.) Refutes, Tadasad iti (p.94.1.4.) that is wrong 
( p. 241.1. 6. ) This is the meaning : The words equal and portions are 
known among the people as indicating a share and an equality accord¬ 
ing to their root meaning. And it would be meaningless to give up 
15 their own meaning without a cause. 

It may be said that these words may signify their own meaning 
as an alternative course, and so there is not entirely a meaninglessness. 
Anticipating tins particular objection, the Author says : Syanmatamiti 
( p. 94. 1. 5.) Or it may be said &c. ( p. 241 .1. 9. ) Refutes, Tachcha neti 
20 (1. 6-) That too would be wrong &c. ( p. 24J. 1. 11. ) 

The Author indicates the nature of the variableness in the precept: 
Tatha hityadina ( p. 93.1. 6. ) since &c. (1. 12. ) This is the meaning : 
The two texts of “The wives should be given equal shares", “the mother 
also shall take an equal share” by regard to another rule viz. 
25 “They should also be maintained” and like others lay down the rule that 
in the case of a husband with ample wealth, whether living or 
dead, at the time of a partition with the sons a wife should get 
property barely useful for maintenance; in the case of a husband with 
small wealth, however, it states a rule that the wife shall take a share 
30 equal to that of her son. 

A sentence once uttered is in one place dependent and in another 
not dependent, and thus has no one character, and there is a variable¬ 
ness in the precept in this case, a9 by taking the present a9 an illustrat¬ 
ion the Author points out the Adhikarana treating of this rule 
35 Tatha chaturmasyeshu itvadina ( p. 94.1. 8.) Thus in the instance of 
the Chdturmdsya sacrifices &c. (p. 241.1. 19.). This is an Adhikarana in 
the Seventh (Adhyaya) and the Third Pada. 1 “On the other hand. 


1 Jaimini Sutra* VII. 3.19. See note 7 in the MitSkshara, pp, 24J-244. 
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the carrying of the fire pertains to the Soma sacrifice, because the other 
is not ordained”. 

In the Soma sacrifice, the carrying of the fire is with special 
characteristics, while the carrying of the fire in the Daria and 
P&rmmdsa sacrifices with no special characteristics “carrying the 
fire” means carrying the fire from the Garhapatya alter to the 
Ahawamya. The northern altar, moreover, is only in the Soma sacri¬ 
fice and not in the Daria or Purnamdsa. Such is the position 
regarding the performance. 

In this state of things the Chaturmasya meaus four performances 
viz. Vaiivadeva, Varunapraghdsa, Sdkamedha and Sundsirlya. There 
are texts in the Smrti “They carry in two, therefore with two they 
go ; or these two are the thigh9 of the sacrifice”. Here is a sentence 
laying down the rule in “In two i. e. of the two parts of the Chdturm&sya, 
they carry”. While in “therefore with two they go to” i. e. approach 
the fruit is an Arthawdda sentence. 

There a doubt arises, viz. by the clause “They carry in two” a 
carrying has been laid down similar to the carrying in the Soma 
sacrifice. This is what is ( intended to be) said : Is the carrying to be 
done like the carrying done in the Soma sacrifice, or is it that a carrying 
generally 1 2 * * has been prescribed. The first party maintains that it is 
proper to say that the carrying prescribed is the carrying like as is 
done in the Soma sacrifice, as it is only by an extension 
that the carrying generally could be predicated in the case of the Daria 
and Purnamdsa where it is the basic act 8 , and thus carrying generally 
would be meaningless. 

It may be said, let the carrying be a repetition of the carrying which 
is done under a command, why treat it as a Vidhi (a command). The 
answer is no. A Vidhi is inferred on account of the injunctive terminat¬ 
ion in the word pranayanti 'they carry’. Moreover by the two 
sentences “the northern altar is not to be established in the Vaiivadeva 
nor in the Suridsiriya ” a prohibition for a northern altar has been 
stated in regard to the two portions viz. Vaiivadeva and Sundsirlya, 
While under the rule as to 'carrying, like as in the Soma sacrifice’, the 
northern altar is also reached, but in the carrying in the (case of 


1 per contra as is done in the Soma sacrifice. 

2 yqrffi (as opposed . to ft^#.)-‘~The basic procedure containing parts which arc 

common for all occasions, the variations suited for each particular occasion 

being known as See Note 7 on p. 242 of the Mitilkshar^, 
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tho). Dana and Purnamdsa the Northern altar is absent, and thus, the 
carrying being reached, but the northern altar being not reached,, the 
prohibition contained in passages such as “Not in the Vaisoadeva is the 
Northern altar to be established”, and the like does not hold. 

*5 It may be said, indeed, when (once) the northern altar has been 
reached by reason of the direction as to the carrying of the fire after 
the manner of the carrying in the Soma sacrifice, what is (the meaning 
of) this attempt at catching a rogue by asserting a prohibition that for 
the northern altar there will not be the Vaisoadeva ? If it be argued that 
10 by reason of the fact that on account of the clause “In this, the Northern 
altar is to be established" occurring in the Chdturmdsya sacrifice, the 
northern altar having been ordained, the two clauses viz. “Not in the 
Vaisoadeva &c.” would be prohibitive of the northern altar which has 
been reached under the command, the answer is, no. The clause “In 
15 this the northern altar is to be established" ordains a northern altar for 
the Chiiturmasya quite generally and without reservation and even 
for all the four portions. (While) by the two sentences viz. “Not in 
the Vaisoadeva’’ a prohibition has been laid down in the case of the 
two portions, and thus a positive and a negative injunction existing in 
20 the sentences, on account of the equality (of the two) an option is 
reached. And hence the following meaning is obtained. The clause? 
“In this the northern altar is to be established” shall ( be taken to ) 
ordain a northern altar only when the observance of the 
PAGE 68* negative rule contained in “Not in the Sunasiriya &c.’. 
t) , has no scope in reference to the two clauses negativing 

it in the case of the two portions of Vaisoadeva and Sunasiriya. While in 
the case of the other two portions, it ordains as usual, the northern altar ’ 
In that way, in the case of two portions, the northern altar is ordained 
without regard to any other sentence, while in the case of the Other 
^ two portions, the injunction is in one alternative by regard to another 
sentence, and thus there would be the fault of a variableness in the 
precept, therefore the rule is that the carrying is to be after the manner 
of the carrying in the Soma sacrifice. 

The (RaddhanUn) advocate of the final conclusion, however, says 
^ that as there is a termination indicative of a command, the carrying of 
the fire must be (taken as) a command, and by the very reason of its 
being a command, it appears that this carrying is different from the 
carrying in the case of the Darsa and Pdmamasa sacrifices. 
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It must not, however, be said that there is nothing particular in this 
as regards the act on the ground that merely starting the carrying gene¬ 
rally does not become an extension but is merely a recommendation. 
Therefore the Arthaivdda contained in the passage “therefore with 
two they carry &c”. being in conformity with the command is reconcila- 5 
ble with it and may therefore be regarded as authority. Moreover, on the 
strength Qit\\v Arthawdda the northern altar having been established in 
the conclusion in regard to the two middle 1 2 3 parts, there is a speciality 
even in its performance, as will be declared hereafter by the Guru in 
the later® Adhikarana in the established conclusions. 10 

Then, the two sentences viz: not in the Vaikvadeva sacrifice 
is the Northern altar established, nor in the Sundsiriya 
are a permanent Anuwdda of the first and the last portions. The 
clause “In this is the Northern altar to be established” has the 
effect of having the Northern altar for the middling portion only 15 
and thus the Northern altar not being in all the four portions, there is 
no variableness of the precept also, and having been ordained only 
after the carrying of the fire, there is no carrying for the first and the 
last, as the Northern altar has been prohibited. 

There is a text in the Sruti viz. “They carry in two”. There a. 20 
doubt afises : Is this carrying of the fire ordained for two portions 
for the first and the last portions or for the middling ones ? The first 
Party maintains that the carrying of the fire Is for the first and the last 
portions, as by the text “not in the Vaisvadeva nor in the Sundsiriya 
<6c” the northern altar has been prohibited for the first and the last 25 
portions, and a prohibition of a thing i 9 not possible unless it is reached/ 

The Arthcwdda sentences viz. “These two are the thighs of the 
sacrifice-the Varunapraghdsa and the Sakamedha” and “therefore with 
two they go." as also the text “They carry in two", having an applicat¬ 
ion to the middling portions, there also is the carrying. And by the 30 
text “Not in the Vaikvadeva is the Northern altar established, nor in the 
Sundsinyd" is a constant repetition as to the first and the last portions. 

This is the established conclusion. 

Now we resume the point under consideration. In the CkSturmdsya , 
sacrifices, by the text “They carry in two" the carrying of the fire 35 

1 i. e. the Varunapraghdsa and Sdkamedha 

2 ?. e . in the 10th Adhikarana known as 

3 A prohibition will have no scope unless its object has been established 

before. For a prohibition of that whioh does not exist is meaningless. 
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has been ordained. There the First Party maintains that the carrying 
ordained here is after the manner of .the carrying of lire in fhe Soma 
sacrifice. The import being that the carrying should be made just as 
the carrying of the fire is dona in the Soma sacrifice. In this state of 
things the inference is that the carrying of the fire is ordained, and the 
inference cannot be of extension from the clause “like the Soma sacri¬ 
ficed And thus anticipating a question, what is the reason for the 
extension as in “should be done like that”? The answer would be that 
the two sentences “Not in the Vaiswadeva nor in the Sundsiriya” pro¬ 
hibitive of the Northern altar contemplate the existence of the Northern 
altar and its existence also under the text “Like the Soma sacrifice" hav¬ 
ing been reached by an extended application, the Northern altar also be¬ 
comes established possesed of all the characteristics thereof, and thus the 
prohibitive texts themselves are the cause of the command about 
the carrying of the fire after the manner of the carrying in the Soma 
sacrifice. 

This is the substance of the position of the First Party, 
which the Author states : Dwayoji pranayantitltyatra purvapakphipe" 
tyadina vedipratlshedhe darsita Ityantena (p. 96 11. 9-10) Beginning 
with dwayoh pranayanti...by the opponent (p. 241 1. 20) and ending with 
extend ...prohibitions <&c. (p. (241 11. 22-25). 

A prohibition contemplates a previous existence. And that 
previous existence, even without the carrying of the fire as in the Soma 
sacrifice, but by reason of its being stated in connection with the Cha- 
turmasya-y&ga in the texts “In this the Northern altar should be 
established” and the establishment of the Northern altar being for the 
First and the last portions viz the Vaiswadeva" and Sundsiriya sacrifices 
having been reached, and thus the prohibitive rule having been establish¬ 
ed by sentences like “Not in the Vaisvadevd' and the like the posit¬ 
ion of the First Party that the carrying of the fire should be performed 
similarly as in the Soma sacrifice does not hold: Thus the Author refutes 
the position of the First Party: Raddhantalkadesenetyadlna pratisha- 
dhoyamityabhihita ityantena (p. 94 11. 10-11). Beginning with by an 
advocate of the right opinion (p. 242 1. 1) and ending with it is urged... 
With reference to a prohibition of it <&c. (p. 242 11. 6-8). 

It may be argued, indeed, then in this way the sentence viz, “In this 
the Northern altar is to be established" ordains the Northern altar even 
for all the four portions, while the two clauses “Not in the Vaibadeva 
sacrifice is the Northern altar to be established, nor in the Sundsiriya ” 
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prohibit the Northern altar for two portions. Thus on account of the 
two alternatives of a positive and negative command in regard to the 
Northern altar under express texts, in the establishment of the Northern 
altar comes to be an alternative course, and so there is a case for an 
option. From that also the following will be the result : The clause 
“In this the Northern altar is to be established” is to be taken as 
ordaining the establishment of the Northern altar as an alternative also 
it is not prohibited by sentences like the two viz. “Not in the Vaisva- 
deva &c" and like others in regard to the first and the last portions. 
While as regards the middling portions, even without regard to the pro¬ 
hibitive texts it causes these to be reached as under a nitya 1 
vidhi and thus the same sentenca once uttered is applicable as an 
alternative course in one case, while in another case it is absolutely 
binding, and so by reason of an absence of a uniform application there 
would be a variableness in the precept, thus the 
upholder of the First Party refutes the view of one side 
of the advocate of the correct view, so the Author says Punah 
purvapak<ihlnetyadina vidhivaisbatnyam darsitamityantena (P 94 li. 
1 2-13) Beginning with it is urged in reply by the opponent (p. 242 1 . 6 .) 
and ending with has shown the variableness of the precept (1. ). 

After a side of the correct opinion, it is proper that the principal 
view of the correct opinion should be known and the statement viz. 
“again the First Party Sec", is to be understood as with a view that 
there may not be any confusion about it. 

The Author states the right doctrine Raddhantepiti (p. 94 1 . 
14) even as the right opinion &c. (p. 24 1 . 13). While laying down 
the rules in accordance with the view of a side of the correct 
opinion, a variableness of the precept is unavoidable, and the text 
“They carry in two, therefore with two they go ; and they are the 
two thighs of the sacrifice” being of an Arthawdda nature and applic¬ 
able to the two middling portions, the carrying of the fire will be 
there only, as wherever the carrying there only will be the Northern 
altar and the command about the establishment of the Northern altar 
viz. “In this the Northern altar is to be established” being also in the 
nature of an Artham&da, the Northern altar will also be in the same two 
portions. The Northen altar not being possible in the First or the Last, 
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A nitya Vidhi is that which is absolutely binding on all persons, and not 
dependent on any act or oboioe; distinguished from it is the Kdmya Vidhi 
whioh comes into foroe only in the event of the performer having chosen to 
do some act voluntarily. 
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the text "Not in the Vaiswadeva &c” is a repetition of a perpetual 
precept as to the First and the Last portions after the mauner of the 
text "Neither in the firmament nor in the heaven 19 the fire to be 
kindled”. This is the meaning. 

5 By this collection of literature viz. "Among the Chaturmlsya 
sacrifices” &c., this is what is (intended to be) said : As there in the 
opinion of the side of the correct opinion there would be the fault 
of the variableness of the precept, so in the texts viz. "The wives 
should be made partakers of an equal share”, "The mother also shall 
10 take an equal share”, the words share and equal though once 
uttered in the case of the husband having considerable wealth by regard 
to the text "and shall also provide for the maintenance of his &c." and 
like others are to be interpreted as ordaining wealth necessary for their 
maintenance, while in the case of his having small property, with- 
15 out regard to other texts, as indicating an invariable rule for a share 
equal to that of a son. This is the exposition of Srikara and others also 
and there also the fault of the variableness of the precept is unavoidable. 

Some other writers also have pointed out an adjustment of the texts 
"the wife, the daughters” &c. Desiring to refute it the Author points 
20 it out: Yadapi matamltyadina (p. 941. 17) Again as to the doctrine &c. 
(p, 244 1 .1). The Author states the meaning in substance of the text 9 of 
Manu and isankha : Aputraaya dhanam bhratrgamiti ( p- 94 1. 19 ) 
The wealth of a man, leaving no male issue goes to his brothers &c, 
(p. 244 1 . 7). 

2 The Author states the meaning in substance of the text of Narada: 

Bharagopayuktam dhanam patni labhate ityapi sthitamiti (1. 20). It 
also beeomes established that the wife obtains (as much) wealth (as is) 
sufficient for her maintenance &c. (p. 244 11 . 9-10). In this way as stated 
above when it becomes established that the wealth of a brother dying 
30 without issue goes to the other brothers, and his wife also gets pro¬ 
perty sufficient for her maintenance, she whose husband is without 
issue but had plenty of wealth, on his demise these two things occur 
viz. the brothers take the inheritance, and the wife gets bare 
maintenance. 

32 If, however, the wealth be just sufficient for the maintenance 
of the wife or even not sufficient, then a doubt would arise as 
to whether under the authority of the texts of Manu and ^ankta the 
brothers take, or under the text of Narada the wife alone takes, and with 
a view to remove it the Lord of the Yogis, by reason of the fact that no 
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conflict had arisen, and on account of the rule that the prior is stronger, 
and intending to make a statement demonstrating the order the wife 
alone will take and so the text "the wife and the daughters' " has been 
begun, so the Author says: Evam sthite bahudhana ityadina itya- 
rabdhamityantena (p. 9411. 20-23). Beginning with this being so if a 5 

rich man (p. 244 1.10) and ending with. has been propounded (fee. 

(1.15). That is, the meaning is, that the wife does not always become 
the inheritor of the entire property of a sonles9 man. 

The Author refutes : Tadapyatretl (p. 94 1. 23). This opinion 
too (p. 244 1.17). "The Revered Teacher” i, e. the Visvarupacharya. 1 he 10 
meaning is that because of the reason that the text of Manu viz." "Of 
him who leaves no male issue, the father shall take the inheritance” has 
another meaning. 

The Author points out that very other meaning, Yatah pita hareditya- 
dlna (p-94 1. 24) beginning with For...the text “the father shall take 15 
&c " (p. 244 11. 18-19). This is the meaning : This text cannot be taken 
as laying down the order of succession for an inheritance by "the father 
See,” by which the adjustment stated above may stand, but on the other 
hand it is intended to indicate the right by stating that even the father 
and the others have a right to take the heritage, as an option is in- go 
ferrable from the word ‘or’ (tod) in the text, “...the inheritance, or 
even brothers &c.” (p. 245 1. 9), and an option occurs in equals alone. 

If an order be intended viz. that “in the absence of the father or other 
heirs”, a prominence is inferrable for the father and thus there being 
an absence of equality between him and others, the thought of an opt- 25 
ion is inadmissible. Thus taking the text of Manu as indicative of a 
right and euumertaing as "wife or the daughter,” and then even after 
enumerating the father and brother under the text 'the father shall take 
of one who leaves no male issue” the right of the father and the bro 
ther certainly holds ; and then it would be improper to say that the text 
"the wife, the daughter &c”., is with the object of stating that only the 
property which is sufficient for maintenance or even less than that goes 
to the wife. 

The Author points out the text of Sankha viz. “The wealth of a 
# man, who departs for heaven, leaving no male issue” ^ 
as explained in a different manner by the Revered 
Teacher : Sankhavachanamapi samsrshtabhratrvishayamiti (p- 741. 

26) also the text of Sankha relates to re-united brothers &c. (p. 245 1. 5) 
i. e. relating to ( 9 ucb) brothers as out of a feeling of affection or the 
like have become united after partition and continued to be so. ^ 
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Asmadwachsnat prakarnaditi (p. 94 1. 26) From, this text or from 

the context &c. (p. 245 1. 7) i. e. from the text “the wife, the daughter 
Ac”. 

Moreover, if the text “the wife the daughters &c” be taken as in¬ 
dicating that the wife takes a small wealth as also the remaining portion 
oi the text viz. “On failure of the prior among these the next in order 
is heir to the estate &c” if it be argued that from a consideration of the 
text viz. “And they should provide for the maintenance of the wives 
of him for their life-time" if the property be just sufficient for main¬ 
tenance then only the wife, failing her the daughter takes, and not if 
there be much wealth, then it would bring the property to the wife and 
the daughter as a contingent alternative, while in the case of the father, 
biother and their sons however the succession to the inheritance is 
indicated as an absolute rule without regard to other texts. 

The Author suggets that the fault of the variableness of the pre¬ 
cept is inherent in this also, same as stated above, so he says, Dbana- 
bha;. utlarottara ityasya chetyadina (p. 90 1. 27) under the text beginn¬ 
ing with on failure of the first of these the next in order shall be heir See. 
(p. 255 11. 7-8). '‘From this very passage ” (1. 17) i. e. from the text of 
Harita. Etadevabhipretyoktamiti (p. 92 1. 31) and with this same view 
it has been said <!fcc. (pp. 265 1. 18 op. 2661. 1). The meaning is that 
one who is riot suspected of incontinency, takes the entire property. 
The Author concludes Tasmaditi (p. 96 1. 2) Therefore &c. (p. 246 1. 6). 

Duhitara iti ( p. 95 1. 4). daughters &c. ( p. 246 1. 11.) Here 
through the piincipal term daughter every kind of female issue is in¬ 
tended to be stated, and this quality of being a female issue is uniform 
even in (the case of) other castes. By the termination, moreover, 
the plurality in castes also is inferred. That, moreover, is uncontradicted 
eveu in regard to daughters of different castes. Therefore by reason 
of the principal term and the termination daughters of equal and 
unequal castes are inferred. 

These, moreover, shall take equal and unequal shares in the 
ratio of four, three, two, aud one in their respective order, so 
the Author says : Duhitara iti bahuvachanamiti (p. 95 1. 5). The 
plural is used in ‘the daughters &c (p. 246 1.12). Angadangatsauibhavat- 
Itl ( 1. 7 ) proceeds from his several limbs &c. (p. 246 11. 18-19) i. e . 
is formed from all the organs. Tatha pratishthitapralishttaitasaroawaye 
iti Cp* 95 1. 9). moreover if the competition be between an enriched and 
unprovided for daughter &c. (p. 246 11. 19-20) Prati$hthitdh —provided 
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J. e. enriched. “ Unprovided" i. e. with money &c. stridhanam 
duhitrnamiti (p. 95 1. 10). A woman’s property goes to her daughters &c. 

(p. 247 1 . 1 ). The meaning is that the woman’s property goes to 
unmarried daughters. Failing these, to the moneyless, 

It may be said that this test of Gautama has a reference to the 
mother’s property and not to the father’s property, so the Author 
says : Pitrdhanepi samanatwaditi (1. 10) is equally applicable to the case 
of the father’s estate & c. (p. 247 1 . 2 ). This is the meaning : By the text 
“The woman's property goes to the daughters”, &c. the rule relating to 
daughters lias been laid with reference to the property of a woman, and 
thus the qualification of the object intended, the woman is meant 
without a particularisation, and hence the generality of the rule. 

It may be urged, that the text “the wife, the daughters &c” states 
the right of an appointed daughter to the property in the absence of 
the wife, and not any (kind o£) daughter, in which case (alone) cam be 
the order, in the absence of the unmarried, the unprovided, and in their 
absence the provided &c. Anticipating such an objection, the Author 

refutes : Na Chaitatputrikavisliayamityadina (p. 96 1. 7) nor . 

that this relates to the appointed daughter &c. (p. 247 1 . 3). The mean¬ 
ing is that having already been mentioned in the chapter on sons, it is 
inappropriate to state it again. 

The Author explains according to its import the word ‘also’ ( cha ) in 
the text “the wife, the daughters also &c." : Chasabdat duhitrabhave iu 
(p. 95 l. 13). By the particle cha, on failure of daughters &c. (p, 24 
1. 7). Aputiapautrasantana itl (p. 95 1.13). If neither son, nor son's 25 
son, nor issue &c. (p. 247 1 . 9). The issue in the form of the son, the 
grandson and the rest; The absence of that is having neither son, 
grandson nor issue. When such a thing occurs i. e. in the absence 1 of 
the son, grandson and daughters, the sons of the daughters alone, who 
are in the place of the son’s sons, shall take the wealth. “ Of 30 
ancestors" i. e. of the maternal grandfather and the like ; “in regard 
to the performance of obsequies" i. e. the Sr&ddha and the like, the 
daughter's sons are considered i. e. regarded, as son’s sons. They 
are indeed entitled. The meaning is that in regard to Srddha and the \ 
like, the daughter’s sons are alone regarded as dn the place of the 35 - . 
son's sons. 


1 u e. where there are no sons, grandsons, or other issue as is the other reading 
rrr?*rwT% i 
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Akrta wa xrta wapiti (p. 95 1 . 15). Whether not appointed, or 
appointed &c. (p. 248 1 . 1 ). Whether appointed as a daughter or not so 
appointed, by reason of her being a daughter. “From an equal” i c. 
from one of the same class, a son which she obtains, by that son, the 
maternal grandfather becomes a paternal grandfather i. e. one having a 
son’s son. He shall take his property and also offer the funeral cake. 
This is the meaning. 

In the term “the parents” the semi-residual (Dwandwa) compound 
is intended, so the Author says : Pitaru matapitarawiti (p. 95 1. 16) 

the two parents i. e. the mother and the father <&c. (p. 248 1. 6). 

It may be said, in the absence of the daughter, and the daughter’s 
son, the right of succession to the property for the two parents has 
been laid down. There on account of the semi-residual compound a 
question may arise viz. is the succession to the property jointly by 
them, or severally each, and there also, is the order of succession 
optional or has it been fixed for each, so the Author says : Yadapiti 
(1. 16). Although &c. (p. 248 1 . 8). 

This is the meaning: According to the rule of grammar * the “Dual 
page 71* ( Dwandwa ) compound is U9ed to express cumulation" 

A dual compound laying down the mutual conjunction 
or the aggregation of things, gives prominence to both the things. And 
therefore in the dual compound the importance of the first or the latter 
word is equal, otherwise the two words will not have equal prominence. 
In this state of things under the rule of grammar 2 viz. “The word * pitf 
(is optionally only retained when spoken of) along with m&tr", one 
word having been dropped, even if no order is indicated in the com¬ 
pound expressed by the remaining word Pitr (father) or even of the 
term pitarau, as these are expressive of a simultaneousness still the 
mother and the father occur in the sentence expressing the dissolut¬ 
ion of the compound, and having regard to the rule of grammar** viz 
“(in a dual compound) the more honoured is (placed) first”, the word 
f nil If being placed first; and even when there is no semi-re 9 idual 
compound, in the compound also the expression being “the mother and 
the father' the word mother is heard first, and thii 9 in either case the 
word mother is uttered first, the order as to the meaning is deduciblc 
from the order of the pronunciation of the words. In the present case 
also, in the case of the necessity for determining the order in regard to 


1 Pstn ini II, 2,29. 2.1.2,70. 


3. W wm. S. K. 209. 
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succession to property no other order being available the order should 
be the one inferrable in pursuance of the order in the dissolution (of 
the compound), and so the right of the father to the property should be 
understood to be in the absence of the mother. 

The mother having an uucommon relationship towards her own 5 
sons, her propinquity is much more intense as compared with that ot 
the father. The fatherhood of the father is common towards sons 
born of a wife of the same varna as also towards sons born of the 
Kshatriya and other wives, while as considered from the mother there is 
no commonness and the propinquity is nearer, and thus the mother has 10 
a greater propinquity. 

Moreover by the text “ He who is the nearest sapinda 
&c." a rule having been laid down that the property of a sapinda 
goes to that near sapinda who is nearest of the sapindas, the mother 
alone is entitled to succeed first to the property, so the Author says : 25 

Kincha pita putrantareshwityadina (p. 95 11. 20-21) beginning with 

besides, the father is . to the other sons &c. (p. 250 1. 4). 

Although by reason of his having greater parts of father's body the son 
has greater propinquity to the father as compared with the mother, and 
this is the basic reason for propinquity, still, among other 90ns the 20 
father being the common (parent) and the mother not common, and on 
account of the fact that this closely related female member unreraote, 
and by the one-membered word “the two parents”, having the order as 
set out in its dissolution, this order (of succession) itself is better. 

This is the import. 25 

It may be said, indeed, among the people the cause is seen to be 
immediately allied. In the text, M *.be nearest among the sapindas &c.” 
by the use of the word Sapinda, it is only among the Sapindas that 
propinquity is regarded as the cause for succession to property, and not 
among the Samdnodakas. There another reason must be mentioned. 30 
Let that also be among the Sapindas even, why this propinquity ? 
Anticipating this, the Author states that the term Sapinda is expressive 
by implication of the Samanodakas also. Therefore by this very text is 
propinquity the cause for succession to property in the case of both, so 
the Author says : Na cha sapindeshwewetyadina ( P- 95. 1. 22. ) Nor ... 3) 

restricted to Sapimlas c&c. (p. 250. 1. 8 ). Riktham bhratara eva weti 
( p. 96. 1 . 2.) the inheritance or the brothers &c. ( p. 35 J. 1 . 5. ) Here the 
word (wa) ‘or’ is indicative of an adjustment 1 of the option. 


1 Be© not© (i on p. 35 of th© Mitakbhara. 
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It has been stated that in the absence of the mother,' the father 
shall take the inheritance. Others have stated it otherwise. 'With & 
view to refute that, the Author offers supplementary comments after the 
manner of the lion’s backward 1 : gaze Yatpunardhareswareijetyadins 

5 ( P- 96.1. 2. ) As to what...by Dhdreswara &c. ( p. 251 . 1. 6. ) 

This is the import: Property taken by the father is the father’s 
property and becomes even of the sons of the kind of the caste of 
Murdhavasikta 2 , while as regards property taken by the paternal grand¬ 
mother, being the mother’s property, it goes to her daughters, failing 
10 these to the daughter's sons, sons and the rest in order, and thus would 
go to heirs of the same caste only, in this way under the text of 
Manu thus expanded by a reasoning like the above, in the absence of 
the mother, the grandmother shall take. But this the venerable 
Teacher the professor of Nyaya the Vlswarupacharya does not accept, 
15 and so the Author (also) refutes: Etadapyacharya itl (p.96.1.6.) 
This even the Holy Teacher &c. ( p. 252, 1 . 1 .) 

That may be so, if there be any thing wrong if the sons of a differ¬ 
ent caste take. But that is not so. On the other hand, these also 
have a right to the inheritance under an express text, and thus while 
20 refuting the opinion of one side, the Author mentions a reason : 
Vijatiyaputranamap»ti( p. 96.1. 6 . ) of sons even dissimilar in class &c. 
(p. 252.1. 2.) 

The text of Manu viz. “And if the mother also be dead, the father’s 
mother shall take the heritage” is not to be explained as laying down 
an order, but only that the father’s mother also is entitled to succeed 
to the property and thus as expositive of her right. Or it should be 
expounded by taking as understood that after the mother, the father, 
the brother, bis sons are heirs to the property in the order, and that 
failing these even the father’s mother shall take. Or, there is no 
30 necessity of taking anything as understood ; by the text “the father’s 
mother should take the heritage” the word father occurring there, 
indicates not only the father, but by an extension, the son and the 
grandson also born in his family. Because the utterance of the 


1 It is used when one casts a retrospective glance at what he 
has left behind, while at the same time he is proceeding, as the i^oo, 
while going onward in search of prey now and then bends, bis neck back¬ 
ward to see if anything be Within his reach, 

2 See Yajnavalkya I. 91. The issue born to a Brabmapa from n KshaHriyi wife; 
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Easterns is like aphorisms’. And therefore, it appears that the expres¬ 
sion containing the two words “the father’s mother” in¬ 
i’ AGE 72*. dicates the right of the father’s mother to succeed to the 

property thereafter. Hence also, what has been said after 
refuting the position of another viz. “Grandmother, thus it has not 5 

been stated” viz. that failing the parents, the brothers have the right of ( 

inheritance, the Author resumes that by a special reference: 
Bhratrshwapi sodara ityadina (p. 96. 1. 8 .) Beginning with, among 
brothers also,...of the whole blood &c. ( p. 253. 1. 9.) Tatputrah 
pitrkramena dhanabhaja iti (p- 96.1. 11. ) their sons share the heritage 
in the order of their respective fathers &c. ( p. 252. 11.15-16.). The 
meaning is that under the rule “Among claimants by different fathers, 
the allotment of shares shall be by regard to the fathers” when the 
sons of brothers are one, two, or even more, the determination of their 
shares shall be through® their fathers and not through them 15 

individually. 

Bhratrputrasamawaye iti (1. 11.) Incase of competition between 
brothers ana brother’s sons &c. (p. 253. 1 . 1.) of the one deceased, 
there may be some brothers, as also sous of brothers whose fathers had 
died. In such a case the meaning is when brothers and brother’s sons 
co-exist. Bhratrabhave bhratrputranamiti ( p. 96. 1.12.) of brother’s 
sons...on failure of brothers &c. (p, 255. 1. 3. ); the meaning is that as 
under the text “The two parents, likewise, the brother, their sons 
the gotrajas See.” in the absence of the brothers, the right of the 
brother’s sons has been demonstrated. 

Yada twaputre bhratari swaryaite ityadi (1. 13). When, however , a 
brother has died leaving no male issue &c. (p. 253. 1. 4.). This is the 
meaning.—From among several brothers who had become separated 
one without issue or wife had died and parents also do not exist, then 
after the right of inheritance to his property had become vested in the 30 
brothers, but before the distribution of the brother’s property another 
brother died and his sons are in existence, in such a case, as it has 
been stated that when brothers and brothers’ sons exist together 
brothers’ alone is (the right to succeed to) the property, brothers alone 
must not take the property by distribution, but the brothers’ sons also, 35 


20 


25 


has been thus defined : a short or concise teohnical sentence used as a 
mnemonial rule. *f<*rrsrt»T<ttt r 4 srr'tftfaKffawu; 1 ^ fa g: 11 

».«. the division shall be per stirpes and not per capita. 
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because the right of succession to the property had become vested in 
their father, and (also) because sons have a right in the property of 
their father. There this is the special point (of distinction) between 
brothers and brothers’ sons : the brothers obtain their own share, the 
5 brothers’ sons the share of their father. 

Gotrajah pitamaht saplndah sanianodakascheti (p. 96. 1.16). The 
Gotrajas are the paternal grandmother, the sapindds and samdnodakds 
( p. 254.1. 1). The separation of the words in the compound should be 
thus : the paternal grandmother, and the sapindds and the samdnodakds. 

10 It may be asked, it is proper 1 that the paternal grand-mother should 
succeed to the property after the mother, how then is the text stating 
her succession after the brothers’ sons ? Anticipating such a question, 
the Author says Mataryapi cha vrttayam pitunnata dfianam haredlti 
Matranantaram ityadina (p. 96. 11. 17-18). And if the mother also he 
15 dead, the father's mother shall take the property', after the mother <Scc . 
(p. 254. 1. 5.) This is the argument. The text of Manu viz. “ If the 
mother also be dead &c.” cited above being intended merely to indicate 
the right of succession to the property, has no reference in substance to 
the order ( of succession ). Having stated that in the absence of sons 
80 ^nd grandsons, the daughters and sons of daughters become heirs to the 
property, and the text “the wife and the daughters also &c.” and 
under the text “ The two parents and the brothers also ” the mother 
and father being unseparated, thereafter, being of the same gotra, being 
intensively connected by reason of their belonging to their own fathers’ 
25 family and owing to their being immediately mentioned, and also 
on account of the remaining portion of the text stating that “ on failure 
of the prior among them, the next in order is indeed, (heir) &c. ” 
the order of succession as far as the brothers and their sons being 
closely contiguous, not entering the paternal grandmother among these 
in the matter of succession to the property, the paternal grandmother 
being drawn and kept out as far as the sons of brothers, and there 
being hereafter no obstruction to the order of succession which occurs 
to the mind under the text “ And if the mother also be dead, the 
paternal grandmother shall take the property. ” and the text mention- 
ing the gotrajAs after the brother’s sons, following the line of succes¬ 
sion suggested by the text of Manu the paternal grandmother alone 
by reason of her propinquity and also on account of her being a 
gotra)a'-, succeeds to the property only after the brothers’ sons. 


1 the reading in all manuscripts. (stated) would be better. 

2 The reading is jfr^rrfrf and not as it should have h#en. 
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Here some (writers) have said, after the daughter's son the father 
and the mother are entitled to succeed simultaneously to the property, 
both being propinquitous, and hence also the two should take by 
dividing (among them), and not (in) the order, mother and in her 
absence the father. With this very object the semi-residual com- b 
pound was made (use of) by Yajiiavalkya, 

Moreover, that an order is not inferred in a un-residual compound 
is instanced in the maxim 1 2 discussed in a topic in the First Pitda of the 
Fifth Book thus, “Or the (order of the) subordinate act3 is according to 
the order of the principal acts, by reason of their being subservient to )0 
it”. “There shall be two Saraswata sacrifices”. In this text two sacrifices 
with postherds as oblations have been ordained. That of which the 
deity is Sarasuiati i9 a Saraswata postherd. That of which the deity is 
Samsrnn is a Saraswata. These two Saraswata sacrifices. Thu9 there is 
a semiresidual compound. In such a position a couple of verses 8 from 15 
the Vedas have been first recited in reference to a female goddess, and 
thereafter a couple of verses in regard to a male deity have been recited, 
and so the order of performance should be in accordance with the 
order of the recital of the hymns. This is the principal subject of the 
topic. 20 

Now a consideration of the meaning of the topic. As this is a 
variant of the basic sacrifice with postherds, by an extension, the 
offering of four handfuls ordained there have to be performed. There 
a doubt arises. Should, the oblations be offered indiscriminately or 
whether first in regard to the female deity and thereafter addressed to 25 
the male deity is the oblation to be offered ? There no order being 
inferable in regard to the offering of the oblation which was reached 
by the extended application, the position comes to be that the obla¬ 
tion should be offered without regard to (any) order ; to which the 
reply is that the oblation should be offered in the same order in the 30 
principal sacrifice. As for the principal sacrifices, the order of their 
performance is in accordance with the order of recital 
of the pair 3 of verses to be recited at the sacrifice. 
Therefore, the correct opinion is that the performance of the offering 
of the oblation should be in the same order as in the principal sacrifice, 35 

1 .Taimini. V. 1.14. This chapter deals with the question of the order of the 

performance of Acts. This is the 7th. Adhikarana in this PAda. 

2 smreqr a verse recited by the Hotr priest in which the deity ia invoked to 
, accept the offering prepared for him TOra TT W TT cpprfa i'mmT 

arrsrrar: —Sacred texts handed down by tradition, 

3 fTO—a pair of verses. 





1 Qf r Y'ditiavalkya- 

1 * I. mnkfiharn. 

so that there may not be any departure from the established 1 rules as 
to the order (of performance). 

Thus in this topic® in the sentence of extension viz. “ Two 
sacrifices to saraswata occur”, the order (of performance) not being 
a determinable owing to the semi-residual compound the order of the 
performance of the sacrifices adopted was in substance 2 in pursuance of 
the order of the text as stated in the pair of verses to be repeated at 
the sacrifice. 

Therefore here also in the text "the two parents, the brothers &c", 

} 0 by reason of the semi-residual compound in the expression "the two 
parents” no order being determinable, the position is that generally after 
the daughter’s son, the mother and the father (would) simultaneously 
succeed to the property. In their absence the brothers; failing these, 
their sons. This text of the Lord of the Yogis which is based on a 
15 general rule stands 1 refuted by an express text of Katyayana a9 an 

express text preponderates over a general rule. That text more¬ 

over is (this) : “When one separated dies, in the absence of sons, the 
father shall take the property, or the brother, or the mother, or his 
father’s mother in the order”. The meaning of this has thus been 

20 stated : The use of the term ‘sons’ is indicative by implication of (one) 

nearer in propinquity. Thus in the absence of sons, son’s sons, the 
wife, the daughter and the daughter’s son, the father succeeds first to 
the property. 

Faults have been pointed out in the exposition by the 
25 4! e Mit5k“hara n Author of the Mitaksharl. These are as under ( 1 ) What 
has been stated viz that the greater propinquity is 
certainly that of the mother as the mother is not the common parent of 
the other sons, while the father is a parent common to all other sons, 
is wrong. Because (it is stated) there can be no discrimination as 
gO to propinquity between a mother and a father in regard to the issue. 

( 2 ) Another is that by the term gotrajas are expressed “the 
paternal grandmother, sapindas and samdnodakas also/' And thus, under 

1 srf^rcT—-measured. 

2 3 aqr&fr. 

4 Vi6we&wara Bhatta states here the position of those who maintain that the 
father succeeds first* 

From here Yisweswara Bhatta is stating other objections raised against 
the conclusion of the Mitakshara. These are in substance a reproduction of 
the position in the SmxtichandrikS &c. and other writers See p. 297. lb 19 
20. pp. 300 11.10. 12. 
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the text “the two parents and brothers also” the order of heire commenc¬ 
ing with the sons and ending with the brother’s sons being compact, the 
grandmother having no scope to enter in the midst, under the text. “If 
the mother also be dead, the father’s mother 9liall take the property”, 
alter the mother, the paternal grandmother does not acquire the pro¬ 
perty. But being (thus) postponed obtains it after the brother's sons. 
All that is said abvove is also wrong. The expression gotrajas being a 
uniresidual compound of similar terms, the males alone are included. 
And also the order of succession of gotrajas with the brothers’ sons 
stated before being compact with regard to the males, the males alone 
with out distinction being intended even then the paternal grandmother 
has no scope for an entry. In this way and similarly. 

The whole of this is inartistic. For, it is not that in a 
Tfce Answer UQ i. res idual compound the order (of words) cannot be 
determined. In the sentence of the dissolution (of the compound) and 
in the multi-residuals the fact that the mother has a prior place itself 
determines the order. If it be said that it has been stated in the text two 
“sdraswata sacrifices be offered”, the answer is, no; there is no conflict 
with the rule propounded by that maxim. Moreover, sdraswata and 
saraswata make two sdraswatas, and under the aphorism’ “Of words 
having the same form, and in the same case termination, one is retain¬ 
ed", there having a uni-re9idual, the order there cannot be determined 
even in the clause of dissolution, therefore in answer to an inquiry 
a 9 to “which is the order here” it has been demonstrated that the order 
of the hymns in the sruti would be the proper order for the performance 
of the sacrifice in pursuance of the order of the pair of verse9 to be 
recited at the oblation, and not that in a uni-residual compound an 
order cannot be determined. In the present instance, regarding the 
compound term “The two parents” in the sentence of dissolution, 
it comes out to be a uni-re9idual compound of dissimilar terms under the 
aphorism 8 “The word pitr —father (is optionally only retained when 
spoken of along) with mdtr— -mother” the order being necessarily deter¬ 
mined in the dissolution, that order must indeed be accepted. 

As to what has been said that “There can be no discrimination as 
to propinquity between mother and father in regard to the issue ’ that 
also is stupid. By reason of conceiving, bearing, and feeding the foetus 

1 This has a reference to the rale of grammar oontaiued in Fainni I. 2. 64. 

“Of the words having the same form and all in the 
same case termination, the last one is not retained therefore *Tr^^:+if 1 ^ H . + 
‘1PT3T: = ■T'PTSrr: 2 12. TO. 
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the mother certainly creates a greater propinquity in the issue ; while 
the father only pours the seed. And things visible having greater 
preponderance over things invisible, by reason of conferring greater 
visible obligations, the mother’s propinquity 1 is greater. 

5 Also, as to what has been said that the expression gotrajas being a 
uni-residual compound oi similar terms, and the order of succession being 
fixed by the brother and the brother’s son, the paternal grand-mother 
cannot have an entry even after the brother’s son, that is not sound. 
Even dissimilar persons such as women and men e. g. gotrajas and 
gotrajas can be expressed with one case-termination without a conflict 
as in Jati-dravya-gunah .* 

Nor is the order compact. There is no compactness of order in heire 
such as the father and others as far as brother’s sons and the gotrajas. 
Therefore in the absence of the wife, the daughter, failing her the 
15 daughter’s son, in his absence the mother, after her the father, failing 
him the brothers, in their absence the brothers sons, and in their 
absence the paternal grandmother. This is the order. As says Brhasp&ti 
« Of a son who had no wife and who is without issue, when dead, the 
mother should be known as the heir entitled to take the property, or the 
20 brother with her consent 

The meaning of this: of him who has died without issue 
his wife shall take the property. Failing her, the 
daughter; failing her, the daughter’s son ; in hi9 absence, the mother, or 
with the mother’s consent the brother of the deceased. Even if the 
25 brother takes, by the very fact of his having taken with the mother’s 
consent, it is certainly (to be deemed to have been ) taken by the 
mother, and this is the mother’s right of succession to the property 
prior to the father. 

Some say that in the text of Brhaspati the word daughters is 
30 indicative, by implication, of the daughter, the daughter’s son and the 
father. That is dull. Implication in words arises through inconclu- 
siveneas. 4 Thus everywhere unquestionably in the absence of the 

1 lit, moans proximity, nearness, vioinity. 

2 Here two things are to be noted. The plural of the word whether 

used in the masculine or feminine gender, is the same viz. Also 

under the principles enunciated ini. 2.67and illustrated in I. 2-68, 
as alio the rules in I. 2.69-71, there is no conflict by the compound having 
one case tetmination. 

3 Some copies read cFT*r which does not hold with the context. 

4 Inconclusive reasoning, absence of reasonable grounds, cp. 

an inference from circumstances, a presumption 

(Apte.) 
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daughters the daughters’ son has the right of succession to the property 
invariably in the texts and so after the daughters the inconclusive¬ 
ness in the form of a conflict with other texts as also in the form of the 
issue of the daughter could be indicative, by implication, of the daughter 
and the daughters’ son only and not of the father; the inconclusiveness 5 
exhausting itself by that much. The exhaustion, moreover, in the 
text of Manu and other texts, of the father as immediately following the 
daughter’s son is uncertain. Therefore by as much in the intended 
sense the inconclusiveness becomes exhausted, so much only is in¬ 
dicated by the word son by implication, and there is no deduction of 10 
the father after the daughter’s son. 

As for the text of Katyayana viz. “ When one separated dies, 
in the absence of sons, the father shall take the property; or the 
brother, or the mother, or his father’s mother, in the order, ” here also 
the use of the word ( Wd ) 1 or ’ is not indicative of order ; buf only as 15 
indicating that these mentioned in the text are entitled, and thus in¬ 
dicative of the right only. In a thing which is self-formed such as what 
is called an owner, there being no (scope tor) option, words like (wd) 

* or' have the sense of ‘even” (api), and not as has been stated by 
others, that the words (wd) ‘or’ are used in the sense of the absence of 20 
one prior and another prior thereof; as the word (wd) ‘or’ not used by 
the learned in the sense of an absence, while it is used in the sense of 
(api) ‘even’. 

The word Atha also which is indicative of nearness does not 
convey the right of succession of the paternal grandmother immediately 25 
after the mother, as the sentence does not indicate order as has been 
explained (above). Therefore let it convey her right of succession 
immediately after the brother’s son without interruption. Still the 
expression ‘in order ’ without detriment to its own sense but by regard 
to the latter part of the text of the Lord of the Yogis viz. “ On failure jjq 
of the prior, the next in order ", indicates an order which is not oppos¬ 
ed to what is stated there, and not the order standing in its own 
sentence. Here, the expression ‘in order’ having been stated generally, 
and the expression “ on failure of the prior ” having been used by the 
Lord of the Yogis in a particular sense, a particular rule modifies a 35 
general one, and therefore what others have said is something, and 
the exposition in the Mitakshara alone is more proper. Thus every¬ 
thing is in its right place. 

Thus having shown the right of the paternal grandmother to succeed 
to the property after the brother’s son as more proper, the Author 40 
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points out by a discussion the order after that, Tatra cha pitrsantana- 
bhava iti (p. 96. 1. 22.) Among these, moreover, on failure of the fathers 
line i be. ( p. 255.1.10 ). ‘The father’s line’ is as far as the brother and 
his son. Janmanainajnanavadkha weti (p. 96, 1. 26.) or as far as the 
5 limits of knowledge as to birth and name extend &c. ( p. 256.1. 5. ) i. e. 
it comes after the Sapindas. The meaning is that thereafter after seven 
generations as far as the birth and the name are known to that extent 
the term Sam&nodaka applies. 

(iotrajabhave baodhavo dhanabhaja itl ( p. 97. 1. 1.) On failure 
10 °f the Gotrajas the bandhus succeed to the estate &c. ( p. 256.1. 13.) i. e- 
of the paternal grandmother, the paternal grandfather, the paternal 
uncle and his sons; the paternal great-grandmother, the paternal great¬ 
grandfather, the paternal grandfather ’3 brother and his sons; the 
mother of the paternal great-grandfather, the father of the paternal 
j 5 great-grandfather, the paternal great-grandfather’s brother and his sons; 
the grandmother of the paternal great-grandfather, the grandfather of 
the paternal great-grandfather, paternal great-grandfather's uncle and 
his son; the great-grandmother of the paternal great-grandfather, the 
great-grandfather of the paternal great-grand-father, the paternal great- 
20 grandfather’s great-grandfather’s brother and his son 9 —and in the same 
way among the Samdnodakas also in the absence of these. This is 
the meaning. 

Brahmanarthasya tannasa iti (p.97.1.14.) For the wealth of a 
Brahman,a on his demise &c. (p. 258. 1. 15.) It has been generally 
25 pointed out that if there be no heir to the wealth of a Brdhmana, then 
that should be given to a Brdhmana only. (To a question ) under what 
circumstances ? (the answer) by implication, ‘on his demise’ i. e. of him 
the owner Brdhmana, the demise occurring. Thi9 is the order (of 
words.) Or, Tad, may be taken as a separate word. 

^ Sarvabhave harennrpa iti (p. 97.1. 17.) on failure of all, the King 

may take . ( p. 258.1. 24. ) ‘on failure of all’ i. e. in the absence of all 
including as far as the co-student. 


Yajnavalkya Verse 137. 

Naisf,ithikasya rthnnam tadapawadencti (p. p7.1. 23.) The money 
■ of a professed student as an exception &c. ( p. 260. 11. 67.) i. e. as an 
exception to the succession of the mother and the rest. Sachhishya iti 
(1. 24.) a virtuous pupil &c. ( 1. 8.) virtuousnes9 is the characteristic 
of the pupil. Therefore! the preceptor, the spiritual brother and asso- 
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date in holiness also (when) virtuous, succeed to the property. So 
the Author says: DurvrttasyacharyaderapHti (p. 97. 
PAGE 75 i 25,). Of one whose conduct is had, even the preceptor 

&c. (p. 260 11. 10-11.) 

With this very object the sage Yajnavalkya in the text “ the 
preceptor, the virtuous pupil, the spritual pupil, and associate in holiness'' 
with a view to indicate connection, has enumerated the expression 
' a virtuous pupil ’ in the middle. Or by the expression 'a virtuous 
pupil ’ is not mentioned an absence of viciousness, but on the other 
hand is expressed one who is competent to take lessons regarding 
the knowledge of the Supreme Spirit. 

It may be said that the preceptor and all others also who are 
badly behaved having been excluded without discrimination it would 
be improper to stress the unequal behaviour of the pupil alone, so the 
Author says : Sachhishyah punarityadlna bhaganarhatwadityantena 

(p. 97 1 24-25). Beginning with a virtuous pupil, however &c. (p. 26. 
1. 7.) and ending with is unworthy of inheritance &c. (1.10.) Pratipanno 
bhrata (p. 97 1. 26.) is engaged as a brotherly companion &c. (p. 260. 
1. 14.) i. e. accepted as brother. 

In the absence of the preceptor, the virtuous pupil, the spiritual 
brother and au associate in holiness, who will take the property of a 
life-long calibate, an ascetic and a hermit ? So the Author says : 
Eteshamacharyadinamabhave it* (p. 97 1. 27.) In the absence of these 
viz : the preceptor and the rest &c. (p. 260 1. 18.) 

Yogasarabharabhedamscheti (p. 98 1. 1) requisites for his austerities 
jtc. (p. 261 1. 13). The meaning is that books treating of the yoga and 
such other things. 


Yajfiavalkya Verse 138. 

With a view to explain the origin of the word “re-united” the 
Author states the meaning of the word “re-united”, Vibhaktam dhanant- 
iti (p. 98 1. 5 ) effects which had been divided &c. (p. 262 1. 1), 

The Author expounds the original text, Tasya sansr?btina itya- 
dina (1. 7) sanshtirevapaharet grhi/iyat na patnyadirityantena (1.9) 
Beginning with of such a re-united &c. (p. 262 1. 7) and ending with 
the re-united parcener alone shall take the inheritance and not the widow 
or any other heirs (p. 262 11. 11-12). From the remaining portion of 
the above sentence viz “and none other shall take the inheritance” 
taking out the word “shall take”, the Author completes this sentence ; 
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Apaharet grhgiyaditi (p- 98 1. 9) shall take i. c. appropriate. By the 
word “of such" the Author completes the compound sentence stated 
before. Here the expression “of the deceased” is either the sense or 
deducible from the context. With a view to remove a conflict 
5 with another text by its meaning the Author completes the 
import of the sentence ; Vibbhagakale avljnatagarhhayamiti ( p. 98 
1 .8). Where the pregnancy was, unknown at the time of the distribution 
•fee. (p. 262 1 . 10 ). 

This is the meaning intended here : When three or four brothers 
10 or others become re’United, then from among them if one brother die 
after depositing a foeetus in his wife, and of the surviving re-united 
coparceners on account of their being many or for want of unanimity 
partition has become necessary—for there would be no partition where 
there is one, or if there be unanimity—at the time of such partition, by 
15 reason of the conception not being manifest, if the foetus was not 
known, but a partition had been made and a son was born in course of 
time, then to him, his father's share should be giveu. In his absence; 
taking into account the re-united individuals and determining the share, 
the re-united parceners should take. Here the singular number used is 
2 Q for the word “re-united” with the object of stating the law relating there¬ 
to. Otherwise, when there is only one individual there would be no 
partition. 

The Author points out the meaning of the sentence which is obtain¬ 
able in pursuance of the prior sentence : Atah sodarasya samsrshti- 
25 neti (p. 98.1. 13. ) Thertfore..-of an uterine re-united &e. (p.262. 1.99.) 
Jatasya sutasya ( p. 98.1. 14.) to a son bom &c. (p. 262. 1. 20.) simi¬ 
larly as explained before viz. born afterwards of one whose conception 
had not been manifest. 

It has been mentioned that the expression “of an uterine brother, 
30 his uterine brother” is an exception to the clause “of a re-united, the 
re-united”. The Author makes that clear in substance: 
Evancha sodarasodarasainsarga iti (p.98.1.14.) Thus if there be 
uterine and non-uterine brothers together (p. 262. 1 . 22 .) 


35 Yajnavalkya Verse 139. 

Kasya dtaanagrahanamiti vivakshayamlti (p. 98, 1.16.) To an 

inquiry who shall take the succession &c. ( p. 262. 1 . 26.) at the appear¬ 
ance i. e. when the knowledge had arisen, i. e. to say when there was 
a desire to know. 
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The first part of the second half of the original text is to be taken 
at the beginning of the sentence ; so the Author says : Anyodaryab 
sapatno bhrateti (p. 98.1. 20.) a half-brother i. e. a brother born of a 
rival wife &c. (p. 263. 11. 6-7.) Here it should be taken as following 
the word “to the re-united”. Therefore the meaning is, the property 
of a re-united. 

The Author points out the substance of the conclusion which was 
obtained affirmatively by the positive rule regarding the succession to 
the property of a re-united half-brother as also negatively by the rule 
which prohibits succession to an un-reunited half-brother: Anenanwaya 
wyatlrekabhyamitl (p. 98 1. 21.) Thus by the test of affirmative and 
negative reasoning &c. (p. 263 1. 9). The expression “not re-united’ 
has connection with both like the crow’s' eye. Therefore there would be 
another sentence ending with “a not re-united also shall take", so the 
Author says : Asamsrshtipyetaduttare^apitl (1. II.) The term not re¬ 
united . also with what follows &c. (p. 263 1. 11). The Author states 

the same sentence ; Ataschasamsrshtyapitl (p. 98 1. 22.) and hence, 
even one who was not re-united &c. (p. 263 1. 12). It is only in his 
capacity as re-united that a re-united (succeeds). This 
is what is deduced. 
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The Author connects the term 'a re-united’ occurring in the latter 
part, as the remaining portion of the prior clause : Kosaviti (p. 98 1. 7) 
Who is he &c. (p. 263 1. 13). The Author states the meaning of the 
terms re-united mentioned before : Samsrshta ekodarasamarshta It! 
(p. 98 1. 23). ‘One united’ i. e. one united by the identity of the womb &c. 
(p. 263 1. 14). i. e. enclosed in the womb of one mother. This is 
indicative of the father also by an extension. Under the text of the 
S»ruti “The husband enters into the wife in the form of a foetus ; thus 
the mother &c." the wife having also been stated to be a mother, the 
father, even though not re-united shall take the estate of a son, thus 
the 3 on also un-reunited, of the father, or brother who is dead. Thi 9 is 
the meaning in substance. By the use of the term ‘re-united’, the Author 
brings out this very meaning : Sodara iti yavaditi (p. 98 1. 24) in other 
words, an uterine brother (p. 263 1. 15). 

He states the meaning in substance of the clause “One un-re- 

united may also take” : Anena sodarasyetl (p. 98 1. 24). By this . 

of an uterine brother &c. (p. 263.11. 15-17). By the same method as 
stated above, the term “re-united” in the former clause goe 9 by context 
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'with the latter term "not the son of a different mother” so the Author 
says: Samsrshta ityuttarenapiti (1.24). The term ‘united’ likewise 
. with what fallows &c. (p. 263 1. 18). 

1 he Author states the intended meaning of the term ‘united’ as a 
5 part oi the sentence which follows, Tatra cha samsrshta itl (1. 24). 
And here the term ‘ united ’ &c. (p. 263 1. 19). 

With a view to supplement the term "not the son of a different 
mother'' by adding ‘only’ (evd), the Author takes it up as a quotation 
word : Nanyamatrja iti (1. 24) not the son born of a different mothea 
10 &c. (p. 263 1. 23). Of the sentence formed by adding the term ‘only’ 

<>«) as a supplement to the clause "the united, not being the son of a 
different mother’’, the Author thus points out the method of exposition 
Samsrsbtyapyunyamatrja itl (1. 25). Although re-united, one bam of 
a different mother . exclusively &c. (p. 263 11. 23-24), 

15 The Author states the meaning in substance of the entire latter 
half viz. "Not re-united may even take &c”. Evanchasamsrshtyapi 

cheti (p. 95 1. 26). Thus . though not re-united &c. (p. 263 1. 26). 

There the Author states the reason : Dwayorapiti (1. 27) of both even 
&c. (p. 264 1. 6). The meaning is, that the reason for the success- 
20 ion of a non-uterine brother is his being re-united, while of an uterine 
brother, his uterine relationship itself is the cause, and not reunion. 

Samsrshtivlbhagam prakramyeti (1. 29) premising partition among 
re-united parceners (p, 241. 8). The context should be understood as 
beginning with the expression "living together &c,” 

25 The Author explains the text of Manu "Of whom the eldest or the 
youngest &c.” Yesham bhratrnamityadina : Beginning with among 
the brothers &c, (p. 264 1. 15). By reason of the use in the beginning 
and the end of the eldest and the youngest, by a parity of reason¬ 
ing, the middlemost also is intented to be expressed, so the Author says 
30 Madhyamo well (p. 99 1. 1.) or the middle-most See. (p. 264 1. 16). 

The Author points out the causes for a deprivation of a share 
Asramantaraparigraheneti (p. 99 1. 2) on account of his entrance into 
another order &c. (p. 264 11. 19-20). The Author states the meaning 
in substanca of this very text of Manu : Atah prthaguddharamya Itl 
35 (p. 99 1. 3.) But shall beset apart &c. (1. 21). 

The Author introduces the text of Manu "The uterine brothers 
shall divide &c” with a view to explain it : Tasyodhrtasyeti (1. 3) 
Of the share so set apart &c. (p. 264 1. 23). From the use of the term 






‘re-united, in the clause “and those brothers also who had become re¬ 
united", it appears that here the uterine brothers are comtemplated as 
un-reunited. And hence the Author expounds the first half by con¬ 
text with the term ‘un-reunited’ got at. from tht sense : Tarauddhrta- 
bhagamti (p. 99 1. 4). That share so set apart (p. 264 1. 24). Sana- 5 
bhayo bhaginyascheti (p. 99 1. 6). And also the uterine sisters &c. 

(p. 2641. 30). i. e. the sisters born from the same womb. 

Yajnavalkya Verses 140,141, & 142. 

Putrapatnyadisamsrshtinamitl (p. 99 1.'8.) respecting the son, the 10 
widow, and other heirs...the re-united parceners &c. (p. 264 11. 35-36). By 
the word son is included, by implication, the son’s son also; by 
the term Adi ‘and others’ the daughter and the re 9 t. The compound 
is to be dissolved as the sons, and the group begitmingwith the, wife 
and others as well as the re-united. Vibhakteshu suio jato sawi^rna-. 15 
yarn vlbhagabhagityasya samanyanyayatwaditj (p. 99- d.\25). 2?:y a 
parity of reasoning with the rule (in the text) “when the sons have bein \ 
separated, a son who is afterwards born of a woman equal in class, shares 
the distribution'’ (p. 26711.19-21). A son born after partition means also 
the birth of a son to oneself, thus the difference between the attribute 20 
and those possessing it is only as to the origin, and there is thus no 
other difference and thus the difference being only as regards the 
subject, there is parity of reasoning. The meaning is, that there being 
thus the difference only as to the subject, there is the parity of reasoning. 

Uktadoshadushtananiiti (p. 99 1. 26). Disqualified for...defects 25 
specified &c, (p. 268 1.2) i. e. by the defects of impotency and 
the like. 

Yajnavalkya Verse 143. 

Agnavadhikrtyeti (p. 100 1. 14.) before the nuptial fire Ac. (p. 271 
1. 4.) i. e. near the fire. Adhivedananimittatniti (1.15) on account of 30 
a supercession &c. (p. 2711. 6). Supercession means while the lawful wife 
is existing performing another marriage merely for pleasure. 

Some describe the word stridhana as hot having a literal import 
just as is the case with Aswakarna 1 and restrict it to the six kinds 

1 tbe point of view of their import words fall under three classes, current, 
literal or etymological, and v’Prss' a combination of the two. The word 
if taken in the sense as some writers believe it to be current would re¬ 
strict its scope from a literal interpretation of that term, which would ex¬ 
tend it to al! kinds of properties in whatever way obtained by a woman. 

1 he illustration of srsrqvdf given above would restrict it to the supposed 
current, meaning, arwjf literally means the of a horse. But in current 
u9age it is used to indicate a tree and objects other than a horse’s ear, 
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enumerated by Manu in the text "are denominated the six-fold property 
of a woman”. That is not correct. Because thereby there would be a 
conflict with other texts, a conflict with the usage of the 
PAGE 77* good) aud a custom (to that effect) not having gained 

ground, the literal meaning would preponderate over the one in vogue, 
the derivative 9 ense alone is proper ; with this object in view the 
Author says : Stridhanasabdascha yaugika iti ( p. 100 1. 17 ). The 
word stridhana conforms in its import with its etymology &c. (p. 274 11. 
12-13). 


30 


Yajiiavalkaya Verse 145. 

The Author expounds the clause in the original text viz. "will go 
to her daughters, if she leave progeny” &c. Sarveshwapi vivaheshu iti 
(p. 101 1. 11.) Indeed in all forms of marriage &c. (p. 275 1. 11). 
Duhitrduhitara iti (1. 12) daughter’s daughters &c. (p. 275 1. 14) i. e. 
the daughters of the daughter. Sodaryanamurdliwam maturiti (p. 101 
1. 18.) to the uterine brothers after the mother (p. 276 1. 15) i. e. in the 
absence of the mother, the uterine brothers shall take. 

When the daughters are many, and these are not living, and their 
daughter’s also, one has one, another two, and another three, and there 

is unevenness, then how will the shares of the daughters daughters be 
determined in the property of the, maternal grandmother ? Anticipating 
this question, the Author reminds of the same rule as has been stated 
about the son’s sons in regard to the property of the paternal grand¬ 
father : Tasam bhinnamatrkanam iti ( p. 101 1. 19) of these... by 
different mothers &c. (p. 277 1. 6). Pratimatrlo wa swawargena (1. 20). 
Or according to the mothers, let the special shares...in each class (p. -77 
11 6-7). The meaning of this : In the class of daughter s daughters, 
according to the mother of each i. e. for each mother separately, the 
particular share for her mothher shall be made, and not by regar 
individually (to each). 

Maturduhitarobhava iti (1. 24 )... mother’s ; or on failure of daugh¬ 
ters &c. (p. 2771.16). The meaning of this: After the mother, her 
property, her daughter should take. Failing these, among her issue i.e. 
the daughter’s 1 issue> first it goes to the daughters of daughters. 


1 This is an important interpretation in the matter of' the f wooession to at 
woman’s estate. This point is further made clear by Smrtiehandnka. bee p. 
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“Failing these her issue”—by this statement, it becomes of the daugh¬ 
ters 1 of daughters who are the female issue, otherwise the statement of 
the term ‘issue’ would be meaningless. 

It may be said the word ( tad ) ‘it’ relates to the nearest word and 
therefore in the order of words as stated the word daughters alone being 5 
nearest, the daughter’s issue i. e. progeny is alone deduced ; not 
the daughter’s son who are the children of the daughters ; so the 
Author says: Tachhabdeneti ( p. 101 1.24 ). For the pronoun it &c. 

(p. 277 1 . 17). This is here the idea: There being the nearness of the 
word as also of the meaning, it is proper that it should refer to the 10 
daughters actually. 

The Author expounds the text of Manu “When the mother is dead 
&c”: Matrkam rkthani it! (p.1011.17). The maternal estate <£c. (p,2781.7). 

It may be said, indeed, let the order (of words) be as referring 
jointly viz. that uterine brothers and uterine sisters together shall take, ] 5 
why should the order be separated ? Anticipating this the Author 
refutes it: Na punah sahodara iti (p. 101 1. 28) and not that xiterine 
brothers &c. (p. 278 1 . 19 ). 

The Author states a reason here: Itaretaryogasyeti (1. 19) 
abridged form of the conjunct compound &c.( 1 .10) This is the import :— 20 

The conjunctive ‘and’ (chaf is used in four senses: Community 3 
(of reference), collateralness 4 5 (of reference), mutual® conjunction, and 
a gg re g atl0n * 6 The Dwandva 2 ccmuound is used to express a relation (of 

1 Here there i s a mistake in the print. At p. 77.1. 13. read ftnhriqt for 

2 The full text of the SiddhSnia Kaumudi on this will be of much 
use in following the passage and the notes. It runs thus;— 

sjcfaFf *rr : i 

3 which has been thus.explained ! JT U 

When two or more independent words not related with each other, are 
grammatically in the same case, their conjunction will bo fltpjpr; e. g. 

qzFFf. Here there can be no compounding as there is no Sdmarthya 
Two things here have been connected by one (f^qrr) verb. 

4 —37^cTH^OT^m’^^^ r :~~’when one action is used as collateral to a 

principal action, it gives rise to the union called spafifasr e. jjI* 

Here there is no compounding, owing to want of sdmarthya i, e, here want 
of Ekarthibhdva . 

5 s^cRifcr:—e. g. 

^ *r*TTfn;:—In these two latter kinds, as there is mutual combination there 
is compounding. The distinction between the two has . been thus stated : 

*rrf|?tr g 1 g wflwr la 

the ferine each member is considered separately, while in the all are 

exclusively considered as jn See note 6 on.* 278. of the 

MitSkshara. 
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several words) expressible by 'and*. There, the senses of community and 
collatteralness being incompetent, a Dwandva compund does not 
occur. The compound occurs only in the cases of mutual conjunction 
and aggregation. In the case where it is taken a 9 expressing mutual 
5 conjunction, in the text of Manii' a division of the brother and the 
sister is inferrable by a pooling of the effects and then a division. The 
determination of the mutual conjunction is either by making a dwandwa 
compound or through the uni-residual compound as is instanced in 
Dhava-Khadira-Paldsdhf Similarly if the compound word ‘brothers and 
jq sisters’ be taken a 9 a urn-residual compound of similar words, it 
would be (understood) as (in the cases of) the trees , 1 2 3 4 or as (in the case 
of) the issue 5 having a similar import. Or it be taken as a unl-residual 
compound of dissimilar words under the rule 6 of grammar “The words 
bhrdta and putra only are retained respectively when used with the 
15 words swasr aod duhitr in a uni-residual compound of (the words) 
bhrdtr and swasr being made, only the term ‘two brothers’ (remains), 
and on a uni-residual compound being made of (the words) putra and 
duhitr, only the term ‘two sons’ (remains). That determination is made 
when either of these occur. But that is not so. Therefore it is not the 
20 case of a mutually conjunctive compound. 

Moreover, the term (cha) ‘also’ may also be explained in another 
way, and so there is no inference that the brother and sister take by 
a division after pooling together, so the Author says : Vibhagakar- 

trtwanwayenapltl (p. 101 1. 29). even . with reference to the person 

25 making the partition &c. (p. 278 1 . 13). Or even without a uni-residual 
dwandwa compound, as a result of the (use of the) word cha, let there 
also be a mutual conjunction” so the Author says : Vibhagakartr- 
tvanwanyenapiti. Or, the Author gives an illustration here : Yatha 
Devailatta iti (p. 101 1. 30). As . Devadatta 7 &c. (p. 278 1 . 14). 


1 via. IX. 192. Hero one entire line has been omitted to be printed after the 

•words viz wnprfitwjr: i ff^frwt>rsrrtfcrar 

wr 1 3rsrr VTOf*T<re-Rfrr ?ffr <t*jt 

2 Names of trees stated as illustration of the compound. VX is the 

Mimosea, and the Qrislea or Acacia Catechu, and the 1* the JButea 
Fondas a. 

3 ^srrcft^^ibr: here e, g. indicative of spot. 

4 ftjrt; there is a mistakedn the print; for read f^r: 

5 For before trmprraf'nrefir in 1. 22. p. 77. read aroviwn'if I 

6 This is stated in Pfipini at I. 2.68. Before WTVaHT in 1.22. read irgr 

7 This example is with reference to the person making a partition Pwrwf. 









mrti Vet, 145-46.\ 

Page 1018. J 


19* 


10 


15 


Striyastu yadbhavedwitam iti (p. 102 1 . 1 ). Whatever property of 
a woman may exist &c. (p. 279 1. 4). Here by the use of the express¬ 
ion ‘of a woman’, ‘by the father’ and also ‘the daughter of a Brahmani 
co-wife' what has already been stated has been accepted. Anapatya- 
vaisyadhanam kshatriya kanyS grhnatiti (p. 102 1. 3). The daughter 

°f a *{\“ tr i ya c °- wi f« takcs Me goods of a childless Vaisyd co-wife 
(p. - o 11. 8-9). This rule should be observed in the case of the 
property of a Sudrd co-wife also. 

Rkthabhaja rnam pratikuryuriti (p. 102 1. 4). They who share 
the inheritance must pay the debt &c. ( p. 279 1. 11. ). Having stated 
that those who discharge the debt shall take the inheritance, taking the 
two texts into consideration, the son’s son being of the category, in the 
absence of the son, the son’s son shall take the property of the patern¬ 
al grand-mother. This is the meaning. 

Yajnavalkya Verse 146. 

PAGE 7 fi. Drawyanubandhadyanusaregeti ( p.102 1. 8). By regard 
to the amount of the property or the magnitude of the 
offence &c. (p.280 1.8). Anubandha'- Offence i. e. the cause of the 
mischief. For according to the lexicon of Amara 8 . “That which 
causes the mischief i9 an offence.” 20 

Ubhayoratmanah Kanyadatuscheti (p, 100 1. 15) of both i. e. of 
himself and of the person who offered the bride &c. (p. 80 11.25-26). This 
is the import : The amount of money spent by those who had prepar¬ 
ed themselves for the marriage viz. the person offering the bride and 
tae one accepting her, such as her father and the like others, should be 
taken from the bride s money and the balance should be given to the 
bridegroom. 

Tadabhave matustadabhave pituriti (p. 102 1 . 18). On failure of 
them, it shall belong to the mother; and in her absence, to the father. 

I he meaning is that in the absence of the uterine brothers, it be¬ 
comes (the property) of the mother, and in her absence, of the father. 

Yajiiawalkya Verse 148. 

A second marriage itself is the cause for the payment of money to q* 
the first lawfully married wife, so the Author says : Adhivedana- 
nimittani dhanamiti (p, 103 1. 4) on account of supercession. An 
amount &c. (p. 282 11.19-20). 


25 


30 


1 I. 3.18. An anubandha is a connection. Here it means the cause whether 

near or remote which causes the rupture. 

2 III. 3. 88. 
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How much is that ? Anticipating such an inquiry, the Author says: 

Samam yavadadhivedanarthamlti (p. 103 1. 4.) equal to what . on the 

second marriage &c. (p. 282. 11. 20-21.) 

Here the word ‘half’ ( ardhani ) in the original text is not in the 
neuter gender, so that it would be expressive of an equal share, but it 
is in the masculine gender. And therefore it is expressive of a poi- 
tion. With this object in view, the author says, Ardhasabdaschatrei i 
(p. 103 1 6). Here, however, the word l half' &c. (p. 283 1. 3,) vide the 
lexicon of Amara 1 (according to which) “when used in the masculine its 
form is Ardhah denoting a portion ; in the neuter, it is Ardham mean¬ 
ing an equal (half). &c.” 

End of the Chapter on the Distribution of Inheritance. 
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Chapter IX 
BOUNDARY DISPUTES 

Janapadasimet] (p. 103.1. 26) Boundary of a country &c . ( p. 285. 
1. 18.). Janapada means a country. Sa cha yaithasambhavamiti (p. 103 
1 . 27 ). This ... according to circumstances &c. (p. 283.1.20). Not 
necessarily i 9 a boundary only that which is accompanied by the five 
characteristics about to be mentioned, but somewhere it has one, 
somewhere two, somewhere many, according as they are likely to be 
available at a particular place—without transgressing these. Dhwa- 
jini vrkshadilakshiteti (p.103.1.29 ). One having a flag-mark i. e. 
marked by trees &c. Matsyini salllawati (1. 29). One marked by the fish 
i. e. one with water in it &c. (p. 285. 1. 26 ). Naidhar.'i nlkhatatushan- 
gSradimati cha (p. 104.1. 1 ). Known by a deposit i. e. one containing 
the fire of the husk deposited after digging &c. (p. 285. 1. 28 ). 

For says Vyasa. 

“Where on the boundary of two villages tall trees are standing 
rising high and looking flag-like, that (boundary) is known as Dhwajint, 
or boundary with a flag-mark. 

“Where there is a river flowing at random with plenty of water 
containing fish and tortoise and having a perpetual stream, that bound¬ 
ary is considered as matsyini, or one marked by the fish. 

“That boundary which i 9 to be marked by fish, husk, skulls, jars, 
and receptacles is known as the Naidhdni or boundary known by de¬ 
posits.” 


X 1.3.16. 
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Arthipratyarthiparasparasampratipattinirniiteti (p. 104.1. 2.)creat¬ 
ed by the mutual agreement of the plaintiff and the defendant &c. (p. 285 
1. 36.) By reason of the truthfulness of the plaintiff and the defen¬ 
dant, and the utmost mutual confidence, in accordance with the mental 
impression of each, determined by a mere oral declaration viz. ‘this is 
my land’ and ‘this is my laud’. Here the position of a plaintiff or a 
defendant is on account of neighbourhood, 1 being in that position 
and not on account of being oppressed by hatred. 

Jnatrchinhabhava iti (p. 41. 13.) in the absence of signs of recognit¬ 
ion &c. (p.285 1. 33 ) Jmtaro ‘persons recognizing' i. e. the witnesses, 
neighbours and the like. ‘Signs’ such as trees and the like. Men recog¬ 
nizing as well as ‘signs’; in the absence of these. This is the meaning. 

While commenting on the text of Katyayana and pointing out 
the six varieties of dispute's in suits relating to land, there the Author 
describes the first variety mamatra panchanivartanaya it! (p. 104 1. 6) 
my land was Jive nivartanas &c. (p. 286. 1.7). The Author mentions 
the second, Panchanivartaneti (p. 7 ) five nivartanas &c. (p. 286 1. 10) 
The Author states the third and the fourth: Panchanivartano mamansa 
itl (11.7-8.) My share measured five nivartanas &c. (1. 12). Here 
with a view to test the intelligence of the Teacher on an assertion 
being made by ‘Here my share is five nivartanas’ without difficulty 
setting up the third variety by saying that it is not that your share is 
five nivartanas, the next variety itself has been brought out. Hence the 
combined conclusion viz. ‘dispute as to the existence or absolute non¬ 
existence.’ 

The Author mentions the fifth and the sixth varieties 
Madlya bbuh pragiti ( p. 104. 1. 8.) My land ...... 

prior &c. (p. 286. 11. 15-16 ). Whether this is the boundary or 
this ; or my share is five nivartanas, is one variety. This is the boun¬ 
dary, or this is the boundary, is the fifth variety ; this is the limit, or 
Ibis, is the sixth. Intending this very thing the Author says : I yam 
maryadeyam weti simavlvvada iti (p. 104. 11. 9-10). When there is a 
dispute whether this is the boundary or that is the limit, it is a dispute 
regarding boundary ( p. 280. 11. 19-20 ). 

The distinction between the boundary and the limit will be pointed 
out in® (the text) ‘for breaking up the boundary’ &c. and in a dispute as 
to the ‘existence or non-existence’, when both sides are admitted, the 
limit and boundary are regarded as one, and the suit proceeds. If re- 
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gardedherea9 separate, they wouldbe one before. Or, excess, deficiency, 
existence, non-existence, possession without any prior occupation, and 
a boundary, these six causes, sometimes separately, sometimes jointly ; 
thus the Author concludes what had been incidentally indicated be • 
fore : Shat prakaraeveti (p. 104.1. 10) of six varieties See. (p. 286 1. 21). 
SrutyarthabhyamlU ( p. 104 1. 11.) determined either under an express or 
implied text (p. 286 11. 22-23.). The distinction is that where there is 
actually a dispute as to the limit, then express, and elsewhere implied. 

Tatsamsaktadyupalaskshanarthamityuktam (p. 104.1. 104). indi¬ 
cative by implication of those contiguous to them &c. (p. 286 11. 32-33 ). 
Here the Author mentions those included in the term 'and others’: 
Uktancha Katyayanena: Samsaktakastu (p. 104. 1. 15.) Kdlydyana has 
also said, those who are closely contiguous <$cc. (p. 286 11. 33-34.) The 
meaning of this : The neighbours on the boundary are known as 
closely contiguous. So, those placed beyond these being contiguous 
to these, are styled Uttarah ; hence also as this is their designation, it 
is not to be taken as a pronoun. Similarly, those situated further on 
being contiguous to those immediately contiguous are described as 
Padmdkdrd. The Sdmantas and the two others also are indicated by 
two names. This is the meaning. 

Tatkaryamtadgunanvitairitl ( p. 104 1. 18 ). Anything being 
brought about—being endowed with the qualities &c. (p. 286 1. 40 and 
p 287 1.1.). "Anything’i. e. in the form of deciding disputes about 
boundaries &c. or the like. 'Endowed with the qualities’ i. e. qualities 
such as expert knowledge regarding decisions about boundaries &c. 
Upasravanasambhogeti (p. 104 1. 19) by tradition any act of peaceable 
possession (p. 287 1. 7.). Clear statements by the assessors or traditions 
to the efifect ‘Here 1 is wealth’, and evidence in the form of continuous 
peaceable possession; special episodes relating to these ; marked by 
this- This is the meaning. 

Vyadhan sakunikaniti (p. 104 1. 22) hunters, fowlers &c. (p. 287 1. 
13) Vyddhani.o. Hunters; 'Fowlers’—i. e. those earning a livelihood by 
killing birds. 'Fishermen’—those who earn a subsistence by digging 
a tank &c. 'Root-diggers’—Those who find out a living by digging 
up the roots of trees &c. ‘Snake-catchers’, i. e. those who catch 
snakes ; jugglers. ‘Gleaners’ i. e. who subsist on gleaning ears of corn. 
‘Foresters’ i. e. roaming about the woods for fruit, flowers &c. 

Qulman venunscha vlvidhaniti (p 104. 1. 27 "). Shrubs and 
bamboos of different kinds &c. (p. 287.1, 24.) ‘Shrubs’ i. e. stemless 
1 m ’OiftfH v. 1 . arfjf wfdftfcr. Here the position is this. 
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clumps of trees. Vide the Amara 1 “Stemless are clumps of trees or grass". 
Grass or a creeper 8 . Kupyagulmascheti 3 (1. 28) thickets of the Kupyaka 
i. e. thickets relating to the base metals, a base metal is itself one re¬ 
lating to it. Kupya means any base metal such as copper &c. except¬ 
ing gold and silver. According to Amara 4 “ l Hema' and ‘rhpya are used 
for gold and silver whether refined or gross ; Kupya is that which is 
other than these two. ” By reason of removing the dross of the Kupya¬ 
ka, and by constant contact with it, and rubbing against it, it has been 
described as relating to it. And for this reason they have been indicated 
separately from clumps which are more useful. That is the distinction. 
Tadaganyudapananiti (p. 104 1. 29) tanks, drinking reservoirs &c. (p. 287 
1 . 27.). 'Drinking reservoirs’ i. e. wells vide Amara 5 'a well, a drinking 
reservoir used in the (neuter or) masculine gender also". Wapis or 
wells, i. e. wells built up in stones &c. vide Amara 6 ‘Wdpi’ is the 
same as Dirghikd.” 'Fountains’ such as springs &c. 


Yajiiavalkya Verse 152. 

Samanta wa samagrama It! ( p. 105. 1. 27 ). Men of the neighour- 
ing villages or of the same village &c. (p. 288.1. 12). “Of the same village” 
is adjectival of the ( Sdmantas‘ and not a separate name such as the con¬ 
tiguous neighbours of the village &c. The meaning of ‘or’ has been 
made clear in the book itself. 

Swarthasiddhau pradushteshulti (p. 105 1. 14). suspected to be 
corrupt on account of personal interests &c.{ p. 289. 11. 6-5. ) i. e. when 
the ‘Sflraantas’ are under a cloud. 

By reason of the plural number used in ‘Nayeyuh’— they shall de¬ 
termine —one or two cannot determine a boundary, so the Author says 
Nayeyurlti bahuwachanamiti ( p. 105 1,22.) The plural number in the 
expression 'they should settle’ &c. 

With a view to explain the text of Narada viz. “has been carried 
off by a (down-flowing) stream and thus the boundary marks have been 
uprooted or destroyed” the Author states the compound of this expres¬ 
sion: Nimnagaya nadya itl ( p. 105.1. 28.) a down-flowing river &c. 
(p. 2901. 11.) 


1 II. 4. 9. 

2 3r<5'trr Is the upper part of a leg. It is used here as a oreeper, perhaps on 

aooount of its derivation, IFf^ ’rtarfit (see Rdm&brami on Amara). 

3 is the reading in the Mitakshara. Balambhatti has the same reading 
as here. 

4 II. 9. 91. 
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PAGE 80 


10 


15 


In this text, three ways have been stated. The 
Author analyses one of these viz. that indicated by 
the clause 'according to the inference to be drawn from the spot’ and 
point s out its characteristics : Tatra tatpradesanumanaditi (p. 105.1. 30.) 
There according to the infereece to be drawn on the spot. See. (p. 290 1.14). 
The Author analyses and expounds the nature of the way indicated by 
the clause 'according to measurements’ Oramadarabhyeti (1. 30) Com¬ 
mencing from the village &c. ( p. 290.1.17. ). The Author explains the 
clause ‘according to the traces of pessession’: Pratyarthisamaksham- 
iti (1. 31. ) with the knowledge of the opponent &c. ( p. 290 1 . 20). 

Brhaspatina Chatra vlsesho darslta it! ( p. 106.1. 1 ) a special rule 
has, moreover, been laid down by Brhaspati $ this connection ( p. 290. 
1 . 20 ). ‘In this connection’ i. e. in regard to witnesses, and Sdmantas 
and others in their most natural condition; Or, in connection with the 
determination of the boundary. In the expression ‘those who know, 
shall be proper witnesses’the use of the word ‘witnesses’ is indicative, 
by an extension, of the Sdmantas &c. 

Grameyakakulanantvitl ( p. 106. 1. 3. ) of the Kulas and of the 
Villagers &c. (p. 290 1 . 29.). The people of a village are the villagers. 
The meaning is that in the presence of these, and of the Kulas a 9 al¬ 
ready 1 defined in the expression 'puga, sreni and kulas’ as also of the 
plaintiff and the defendant. Or the assemblages of the people of the 
village, i. e. the Kulas. 


Yajnavalkya Verse 153. (1) 

It may be asked, the statement ‘In case of a falsehood, they should 
severally be punished’ being general, how can it have a reference to the 
Sdmantas only, so the Author says : Samantavishayata chctl (p. 100. 
1 . 16). refers to the Sdmantas (p. 291.11. 27-28.). The meaning i 9 that 
a 9 other punishments have been laid down in other Smrtis regarding 
people other than the Sdmantas, it is proper that the punishment stated 
by the Lord of the Yogis is in regard to the Sdmantas. 

Jaghanyasta iti (p. 106.1. 21.) these are sinners &c. (p. 292. 1. 
107.) 'siners' i. e. offenders. 

The punishment indicated in the expression that this rule of 
punishment has a reference to (statements made in) ignorance, is the 
one stated by the Lord of the Yogis, Manu, Narada and others and 


1 See Achara 361 and Vyawabara 30 and the MitSkshara on these. 





2oa 


Ver. 169. 

Page 106 . 

beginning with the clause 'In the case of a falsefood, they should be 
severally punished’ and that rule. This is the meaning. 

The Author states the reason for that: Bataunantu grhitanamlt- 
yadina (p. 106. 1 . 26.) beginning with If of those many assembled 
together &c, (p. 292. 1 . 25.). Here however by the expression 'either 5 

through fear or only avarice’ its reference to design is indistinct. 


Yajnavalkya Verse 153. (2) 

Yada tasyam bhumawiti (p. 107.1. 5.) when in the land &c. (p. 

293.1. 16 ). The meaning is that when in the land under dispute there 10 
is a possibility of a greater use for one of the villages, then as much of 
the land as may be of use, the whole of such land should be given. 

Aimayamavishahyayamltl (p. 107.1. 7.). If the boundary cannot 
be ascertained &c. (p. 193. 1 . 19). The meaning of this: In the 
absence of signs, witnesses, and the like means when it is impossible 15 
to demarcate the boundaries, the king knowing the law himself, with 
an impartial mind, should assign i. e. order out as much portion of the 
land to a village for which it is likely to be of greater use, for the 
reason that it is likely to be of greater use. 

Under the rule that “An extension always contemplates more.’’ go 
where the contemplation is wider 1 there on account of a cognition of 
non-resemblance with the subject stated before by reason of the things 
existing and non-existing of a like nature a doubt arises as to the 
existence or non-existence of things unlike and it is directed that here 
also (it should apply ) as before, that is called au Atideka also. As 25 
for instance having ordained the sacrifice to the manes with balls of 
rice for one who has maintained the con«ecrated fire, a direction that 
similarly also for one who has not maintained a consecrated fire is an 
Atideka. 

And it may be said that in the present context, that rule which gQ 
has been stated in the text “In a dispute about the boundary of a field 
&c." being extremely similar to gardens &c. there is no necessity of 
any ‘expansion’, and so also the text which has been next stated regard¬ 
ing a garden, a warehouse &c. is unnecessary. Anticipating this, the 
Author says, so be it, still with the object of showing to the pupil that 35 
texts exist which lay down a rule, and with a view to further confirm 

1 This is characteristic of an Atide&a t an extension, Jaimini’s Mimdirtsa 
devotes practically the latter half to topics admitted by an Atide&a . Books 
VII and VIII give exhaustive rules on particular propositions. 
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the rule stated before, the Author incorporates these by an express 
text for other topics although they do not form a separate subject. 
Asatyamapyasadbhavasankayamiti ( p. 107.1. 9. ) Even though there, 
is no room for doubling that it is not so &c. ( p 293. 1. 23,) That which 
has it i. e. similar form, is one having it; an absence of one having it is 
one not having it; a doubt regarding it; even when that did not exist. 
The compound is to be thus applied. 


Yajnavalkya Verse 154, 

Having said that Ayatana ‘a warehouse’ means—a nivasa, a house, 
the author exhibits the same by a further expansion. Palalakutadyar- 
thamiti ( p. 107.1. 12.) for storing husk or straw &c. ( p, 294.1. 3. ) 

Yajnavalkya Verse 155. 

Kshetram wa bhishaya haranniti ( p. IO 7 . 1.25.) by intimidation 
usurps a field &c. (p. 295. 1 . 1 .) 'Intimidation' means fear i. e. causing 
(fear) to another; also usurping by intimidation. This is the meaning. 


Yajnavalkya Verse 158. 

Idantm tasyaivanuprasaktanuprasaktyeti ( p. 108. 1. 18. ) now... 
a close bearing in the same context &c. ( p. 296. 11 . 59-30. ) ‘In the same’ 
i. e. of the owner of the field. Related to the owner is the field ; 
a consideration regarding that i. e. the field. Similarly also a close 
bearing may also be seen elsewhere. Tam pradapyakrshtasadamlil 
—having caused the same uncultivated and unharvested. The order of 
word is, that which was not cultivated and sown, caused to be restored. 
The Author expounds the expression not cultivated and harvested : 
Tasyakrshtasya phalam iti —the produce ofthat which was unploughed. 

End of the Chapter on Boundary Disputes. 


PAGE 81. 


Chapter X. 

DISPUTES BETWEEN OWNERS OF CATTLE 
AND THEIR HERDSMEN. 


Yajnavalkya Verse 159. 

Jnanapurne tu panasyu padau dwau gamiti (p. 109. 1. 5.) How . 

ever by design—two quarters of a pana for a cow &c. (p. 298. 11. 7-9.), 
For a cow, two quarters i. e. half of a pana, is the fine. For a buffalo, 
double i. e. an entire pana i 9 the fine. For a goat, a sheep, and calves. 






Srortt Far. 190-61' 
Page 109. 


] 


m 



however, a fourth part of a pam is the fine. This is the meaning. 
From the excess in the punishment itself it appears that these are in¬ 
tended for acts done with knowledge. 


Yajnavalkya 'Verse 160. (1) 


5 


Yathoktaddwiguno dando veditawya iti (p. 109.1. 12.) a fine double 
that mentioned above should be understood &c.. (p. 298. II. 22-23.) i. e. 
when, however, without the knowledge (of the owner), a fine double 
that mentioned in the text “A female buffalo—eight mdshas ” See. If 
however, with the knowledge (of the one) then a fine double of that io 
mentioned in “ two quarters of a pam for a cow &c.” This is the 
distinction to be made. Yathoktachchaturguna iti (p. 119 . 1 . 13.) Four 
times that mentioned above &c. (p. 298. 1 . 24.) Here also, the distinc¬ 
tion is to be observed even as before. 


15 


Yajnavalkya Verse 160. (2) 


Mahishi yatra yadrseneti ( p. 109. 1 . 18.) a female buffalo—in 
those places and by a similar penalty &c. The meaning is that in a place 
viz. a particular field, the kind i. e. the extent of penalty has been stated 
by that kind and extent of the punishment should an ass be punished. 20 
A camel also similarly is to be punished in case of an offence by it. 

But there is no special penalty in cases of either. 

The Author mentions here the reason. Sasyoparodhakatwa iti 
(p. 109. 1. 19.) for obstructing the crop &c. (p. 299.1. 14.) 


25 


Yajnavalkya Verse 161. 


From the text ‘the herdsman shall be chastised’ it being evident 
that he would have no pecuniary punishment, the Author mentions 
an exception : Gopasya cha tadanamiti (p. 109. 1. 27.) the chastising of 
the herdsman &c. (p. 299.1. 32.). ‘Keeper’ i. e. the keeper of the cow, 
i. e. by his own fault. Or it may be explained thus : keeping is a keeper; ^ 
the fault in that. 

The Author expounds the portion “ But the owner of the cattle 
incurs the fine already mentioned (before)”: Gotnl punriti ( p. 109. 1. 

30.) but the herdsman &c. (p. 299. 1. 31.) ‘A herdsman’ i. e. an owner of 35 
cows. ‘One who has cows is a cowherd’ vide Amara.' 

Gobhkstu bhakshitam sasyamiti ( p. 110. 1. 2. ) crop consumed by 
cattle See. (p. 300.1. 16 .) The meaning of this: He who demands back a 


1 II. 9. 58. 
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10 


crop consumed by the cows, should be paid the value of com produced 
in the field and as assessed by the Samantas. 'Chaff (Paldla) i. e. the 
residue after consumption, such as grass, chaff should be given to the 
owner of the cattle. 

By the general rule stated in the text “should be given to the 
man who claims back”, a particular rule is anticipated. The Author 
(therefore) states a particular rule although it is apparently established 
from the context: Dhanyam wai Karshakasya tu Iti (p. 110. 1. 3.) and 
the corn to the cultivator &c. ( p. 300. 1. 19.) The meaning is that it 
should be paid to the same owner of the field. 


Yajnavalkya Verse 162. 

Gramavivitasarmpavartini ( 1. 6. ) situated in the neighbourhood 
of the village and pasture (p. 300.1. 27.). 'Situated in the neighbourhood 
of the village’, ‘situated in the neighbourhood of the pasture’ thus it is 
connected with each. Or, situated in the neighbourhood of the 
pasture, which is in connection with the village. That portion of land 
outside the village which is intended for the cows &c. to stand is known 
by the term nmta-'pasture-land’-or it may be expounded as ‘in the 
neighbourhood’ of such. (Here the expression) ‘by the cattle’ is used 
extensively. Etachchanavrtakshetravishayamiti (1. 10.) This rule 
moreover is with reference to an open field &c. (p. 301. 1. 6.) i. e. 
relating to a field without an enclosure. 

Vrtlncha tatra kurvitefi ( 1. 5. ) shall make there a hedge &c, 
( p. 301.1. 13. ) The meaning of this: There i. e. outside the field and 
around it, should make an enclosure like a rampart where the camel 
could not look through. There such holes through which dogs &c. 
could insert their jaws should be blocked. ‘Should ward off a hole as 
may exist’ is also a reading. Thus, an enclosure should be so construc¬ 
ted that it should be without any holes as may admit the jaws of dogs 
&c. or it should be very tall. Thus varieties have been stated in the 
matter of making an enclosure. 


Yajnavalkya Verse 163. 

Adandyan Kanakutan cheti ( 1. 22. ) so are not punishable beasts 
with one eye, or an ox with 1 a broken horn (1. 8.) ‘Kdnak' 
i. e. defective in one eye. ‘Kiitak’ i. e. without a foot; i. e. 
lame : Sasvatkrtalakshanah ( 1 . 22 . ) which have been branded once 


PAGE 67. * 


1 There is also another reading 1 nft 






Smrti Ver. 164-65 
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(1.9.) i. e. which on account of doing damage to the crop have 
punished often by branding or by a pecuniary punishment. 


been 


Yajnavalkya Verse 164. 

Nash tam jagdhan cha Krmibhirti (p. 111. 1.5.) which has been 
lost, or destroyed by worms etc (p. 303.1. 4.). The meaning of this: Owing 
to want of supervision by the man entrusted with the task of guarding 
(the cows) which is the duty of a cow-herd, if any cattle has vanished 
i. e. gone beyond the range of vision, or has been devoured by worms, 
or killed by dogs and the like; or has died on account of falling into 
an ‘uneven place’ i. e. a pit or the like, the herdsman himself must pay 
to the owner. 

Prasahya chorairaparhtanna dapya iti (p. 111. 1 . 6 .) He shall not 
be made to pay for those which have been forcibly taken away by robbers 
(p. 303.11. 5-6.). The meaning is that where the robbers have taken 
away by force from the herdsman, the owner should not be paid ( the 
price of) the beast. Vighushya tu rhatam chorairiti ( p. 111.1. 7.) 
where after a noise it has been taken by robbers &c. (p. 303. 1 . 7). Where it 
has been taken away openly by robbers after a loud beating of drums 
and the like, the herdsman is not liable to pay; i. e. if he informs the 
owner on the same spot ‘immediately after the robbery.' 

Karnan charma chetl (p. 111.1. 9.) The ears, skin &c. ( p. 303, 
1 . 14.) ‘Skin* i. e. the hide. Wdldh ‘tails’ i. e. such as had become a 
mark. Bastim ‘bladder’ i. e. the particular organ (which serves as) the 
receptacle for the flow of urine. Snayuh ‘tendons’ i. e. fat. vide 
Ainara 1 : “and tendon, muscle”. Rochandm ‘the yellow concrete bile 
i. e. of the beast. These he should deliver over to the owners. In 
the case of dead beasts, other identifying limbs also should be shown. 
‘Signs should be shown’ is also a reading. Then, signs in the body of 
the cattle such as brand-marks and the like should be shown. This is 
the meaning. 
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Yajnavalkya Verse 165. 

Dan^aparlmanarthah sloka iti (p. 111.1. 14.) Verse laying down 
the measure of fine &c. (p.303.1.20.) The meaning is that as the 35 
other meaning was not obtained from the previously cited verses, 
Thirteen and a half panas is to be taken as the rule laid down. 
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Yajnavalkya Verse 166. 


Trnadyanyatarabhava iti i. e. in the absence of grass See, not 
owned by an owner &c. Anivarita aharediti (p. 1 1 1. 1. 19.) should take 
without opposition &c. (p. 304.1. 7.) The meaning appears to be that 
5 if opposed, should not take. 

Etachcha parigrhitavishayamiti ( p. 111. 1. 21.) This, however, 
supposes pre-occupancy (p. 304.1. 13.) i. e. what has been stated in the 
text the twice-born &c....grain, fuel and flowers. 


Yajnavalkya Verse 167. 


10 


Prachurakantakasantanasyeti (p. 112.1. 5) with abundant thorny 
bushes etc. ( p. 305.1. 3.). i. e. full of thorny trees &c. 

Here ends the Chapter regarding 
‘DISPUTES between the owner and the keeper of cattle’. 


15 


Chapter XI. 


SALE WITHOUT OWNERSHIP. 


Vikriyate asamakshamati ( p. 112.1. 10.) sold behind his back &c. 
(p.305.1.16.). Behind the back of the owner i. e. in his absence; 

20 in short, without his permission. In such a place where a sale without 
ownership takes place, what would be the rule of law ? Anticipating 
such a question, the Author introduces the text in the original; Tatra 
Kimltyahet! (p.112.1.11). In such a case what should be done? So 
the Author says (p. 305. 1. 18. ). 


Yajnavalkya Verse 168. 

Asambhavye drawyadapi hinamulya iti ( p. 112. 1. 18 ). not ordi¬ 
narily resorted to ; at a price lower than the original thing &c. ( p. 306. 
11 .5-6 ). That is to say, even lower than the price which a thing 
originally deserves. 

Prakasam krayatah Suddhiriti (p. 112.1. 21. ) One purchasing 
openly is blameless &c. ( p. 306.1. 11.). A sale which is so made as to 
be open; from such a one. This is the meaning. 





'mrti Ver. 169-70 ' 
Page 119. 
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Yajnavalkya Verse 169. 

With a view to expose the fault in the interpretation by 
page 83 another 1 the Author expounds it further : Nashtama- 

parh turn ityadina ( p. 112 1. 25 ) Beginning with lost or stolen &c. ( p. 

306.1. 20 ). 

This i 9 the import: A thing belonging to another which was lost 5 
or stolen and was obtained by purchase, acceptance a9 a gift, or the 
like method from one not the owner, if any one sells it also to another, 
such a purchaser should cause such a vendor to be apprehended by the 
King’s messengers such as the night patrols or the like, for warding off 
( a charge of ) theft against himself, as also for the infliction of the 10 
Royal punishment. If, however, by any reason he is unable to have 
him captured or even to point him out, then the thing taken from him 
should be made over to the original owner, and then he becomes 
absolved. 

The Author attacks this (interpretation) as faulty : Tadldamanupa* 15 
pannamiti ( p. 112. 1. 28 ) But it is improper &c. ( p. 306. 1. 30 ). 

Here the Author points out a reason viz. that this would be a repetition 
of the text® presently to be mentioned viz. “When the seller is 
pointed out &c.” Atonyatha wyakhyayata itl ( p. 112 1. 29 ). So ... 
is explained otherwise ( p. 306 1. 32.). 20 

The Author expounds the term ‘having found’ in the original text: 
Kretrhastastham jnatweti ( p. 112. 1. 30.) having recognised a thing 
while the same is in the hands of the purchaser &c. ( p. 307. 1. 1 . ) 

Tadwijnapanakalatpragiti (p. 113.1. 2.) even before the time a 
complaint is made to the police &c. ( p. 307. 1. 6.) i. e. before informa* g* 
tion is lodged with the police of the place. 


Yajnavalkya Verse 170. 

Mule samahrta Iti (p. 113,1. 8.) When the original taker is produced 
( p. 307.1. 20.) i. e. to say, the original seller. Krayam Sodhaylt* SO 
waiva suddho bhavatiti ( p. 113.1. 11.) He becomes exhonerated only 
upon justifying the purchase { p. 303.11. 5-6.) i. e. by exhibiting wit¬ 
nesses regarding his purchase. 

End of the Chapter on sale without Ownership. 

1 i. e. tfpfrrprrf:. See Mit5kshar5. Of. also Viswarupa on this verse. 

2 of Yajn. II. 170. 
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Chapter XII. 

OF THE RESUMPTION OF GIFTS. 

The Author points out in substance the topic to be mentioned in 
this Chapter : Adhuna vlhitavlhiteti (p.114.1.23.) now...proper or 
5 improper (p. 311. 11 . 3-6.). Resort to legally prescribed methods 
is non-resumption of gifts, and resort to means not legally prescribed is 
the non-delivery of what i 9 donated; this i 9 the sub-division. Generally, 
however, the title at law is called Gifts. This is the meaning. 

The Author expounds the text of Narada “when one having not 
10 properly disposed of a thing &c. Asamyagavihitamargasrayeneti 
(p.114.1.26.) not properly i. e. by means not laid down as proper 
(p. 311.11. 9-10.). 'In this very text i 9 the title non-delivery of 
donations—intending to show this, the Author points out the sentence 
of dissolution of this entire clause: Dattasyapradanamitl (1. 27.) 
resumption of that which had been given &c. ( 1 . 11 .) 

In the exposition of the nature of the non-delivery of donations by 
resort to method not legally prescribed, the nature of its opposite i. e. 
the non-rasumption of gifts is apparent by the context itself, and so has 
not been separately indicated. Intending to point out thi 9 , the Author 
says : Vihltamargasrayatwenetl (1.29.) By having resort to legally 
prescribed means &c. ( 11. 12-13. ) 

The Author explains the nature of the non-re 9 umption of gifts : 
Dattasyanapakarmeti (1. 28.) non-resumption of what had been given 
tic. ( 1 . 15.). Having regard to the fact that having donated according 
to the legally prescribed method, its resumption is prohibited, it should 
not be taken back ; this is the meaning. Taohcha deyadibhedenetl 
(1,29.) That, moreover, having regard to its division into what maybe 
given &c. (1. 17.) i. e. that title at law called Gifts. 

Atha deyatnadeyamiti ( p. 115.1. 1.) Now, what may be given, and 
what not &c. (p. 34. 1 . 19.) What is to be given, as also a gift, are both 
varieties of non-resumption of gifts. What may not be given, as also 
what i 9 not given, both are varieties of non-delivery of gifts. Thus the 
law of gifts is four-hold. This is the meaning. 

Anishiddhadanakriyayogyamiti ( p. 115.1. 2. ) a fit subject for an 
unforbidden transaction of gift &c. (p. 34.11. 21-22.). Unforbidden, and 
that also fit to be the subject of a gift. Thus is the compound (to be 
solved) as e. g. one’s own property, without detriment to the family. 

Aswataya nisbiddhataya cheti ( 1. 2.) either on account of its not 
being one's own property, or its being prohibited ( p. 311. 11. 23-24.). 


Smrti Ver. 175-7 
Page lOf. 
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Amdkita * and the like not being ons ’9 own are not fit to be gifted. 
Where property is not sufficient for the maintenance of the family and 
one desires to make a gift, that is to be understood as unfit to be given 
on account of being prohibited. Awyawartan'iyamiti (1.3.) which 
cannot be revoked &c. ( p. 311.1 26. ) i. e. which cannot be takeu back'. 5 
In pursuance of the msaning of the text of Narada, the Author in¬ 
troduces the original text: Tadetatsaijkshepata tti (1, 4. ) this in brief 
&c. (l. 28.) 

Yajnavalkya Verse 1*16. 10 

Above has been demonstrated in the text of Narada the two-fold 
nature of invalid gifts viz. unfit to be given because not one’s own, and 
unfit to ba given because of being prohibited. There the variety of things 
unfit to be given a 9 being forbidden, the Author points out by the 
negative test by an expression in the original text "without detriment 15 
to the family”. Kuturobavirodhenetyaneneti ( 1 . 8.) “ without detriment to 
the family"—by this &c. (p.312.1.5. The meaning is that what is 
insufficient for the maintenance of one’s family must not be given. 

The Author points out what has been stated as unfit 

jP iA (jf F 84 * 

to be given by reason of its not being one’s own pro- 02 
perty, Swam dadyadityaneneti (1. 10.) “One’s property he may give ”, by 
this (p. 312. 1. 6 .). 

This is the import.: What is not one’s own must not be given. 

Even if one’s own property, what is insufficient for the maintenance of 
the family, must not be given; thus (are) two kinds which must not be 
given. It may then be 9 aid, indeed by reason of not being one’s 
own a group of five kinds has been stated by you as not to be given; 
while eight kinds have been stated by Narada as not to be given. 

So there would be a conflict. So the Author anticipates th 6 objection 
as to the conflict with a view to refute it: Yatpuoar Naradenotl 
(I. 10). /Is to by Narada &c, ( 1 . 10). 

The Author refutes, Etadadeyatwamatrabhlprayenetl (1.13.) 

This text only intends things which are inalienable ( p. 312 1. 16.). 

The import is that the enumeration in one group of the eight viz. the 
Anwabita and the rest is only by reason of their common character of 35 
being unfit to be given, and not by reason of being not one’9 own pro¬ 
perty. Here the Author mentions the reason : Putradarasarwasweti 
( 1 . 14. ). Son, wife, the entire property &c. ( p. 312 11 . 17-18. ). 
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Having expounded the portion “one’s own property may be given 
without detriment to the family," and with a view to expound the re¬ 
maining portion viz. “except a wife, and a son,” the Author introduces: 
Swam dadyadityaneneti ( 1. 15 ), in the text viz. one's own property he 
5 may give ( p. 312.1. 20. ). 


Yajnavalkya Verse 176. 

Sthawarasya viseshatah (1. 23. ). especially of immovable property 
( p. 103. 1.1 ). The Author mentions the reason for an open acceptance 
10 of a gift. Tasya suwarnadiwaditi( 1. 25. ) its...as...in the case of gold 
and (Aher movables &c. ( p. 313 1. 16. ). 

The Author introduces the latter half of the aforesaid original text 
which i9 connected with the context. Evam prasangikaraltl ( 1. 26 ), 
this—incidentally &c. (p. 313 1. 17 ) Yadyasau dharmatpracbyuto 
15 na bhavati iti ( 1. 28. ). if the other does not swerve from ( the path of ) 
religion (p. 3141.1.i. e. he to whom it has been promised to be 
given. 

Having stated what deserved to be mentioned in regard to things 
to be given and not to be given, the Author introduces that which 
20 deserves to be mentioned in the matter of gifts made and not made : 
Nyayamargena yaddattamitl (1.30.) Whatever has been completely 
given according to law (p. 314.1. 5.) 

By stating that what has been given (lawfully) must not be re¬ 
sumed, the resumption of its opposite viz. what has not been (proper- 
25 ly) given follows from the context: So the Author says : Yatpunaranya- 
yeneti (p. 116.1. 1.) What moreover in an illegal manner &c. (p. 314. 
1. 8.) Adattan tu bhayakrodhetl (p. 116. 1. 5.) Invalid gifts are...fear, 
anger &c. (pr. 314.11. 164 7.) Fear, and anger a9 well as sorrow—make 
up the compound expression, fear, anger, and sorrow; a sudden ex- 
30 citement (caused) by these. Pain 1 by this; in that manner. Thus 
is the compound (to be solved). 

The Author sets about expounding the collected text of Narada 
stated before: Ayamartha it! (1. 9.) Themeaning is this &c.( p. 314.1.25.) 
There also, the Author expounds the first expression viz. “price for a 
merchandise ”: Panyasyetl (1. 9.) for a merchandise &c. (p. 314.1. 25.). 
Wishing to indicate an intention that the expression “valid gift” in 
the text of Narada is used in connection with the “price of a merchan- 



1 On p. 89.. J. 16, For read 'em' VR cpSHt I 
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disc” and like other things, as well as independently by way of 
brevity, the Author says, Yachhadrshtarthamitl (1. 11.) What also for 
purposes' not mentioned &c. 

Sahasramiti paribhashya dadatlti (1. 16.) stipulates for a thousand 
and gives, (p. 315.1. 13.) The meaning is that having mentally deter- ® 

mined that a hundred is to be given, if by reason of an exhuberation 
of the heart or a similar cause a declaration was made that a 
thousand shall be given, even though not intended in mind, what 
is given in pursuance of the declaration. 

The text common to all disputes has been stated by the text of 10 
Katyayana himself, so the Author says, Tathedamaparamiti (l. 22.) 
Moreover, here is another &c. (p. 316.1. 6 .) 


Thus ends the Chapter on Non-delivery of Gifts. 


Chapter XIII. 
RESCISSION OF PURCHASE. 


15 


Dwigutpan tu trtiyenhiti (p. 117. 1. 5.) Twice as much on the third 
day &c. (p. 317.1. 9.) double of the thirtieth stated before i. e. the 
fifteenth part. The author expounds insubstance the portion “After 
that time, it is absolutely the purchaser’s” : Paratonusaya itl (1.5.) gO 
thereof ter...a recission &c. (p. 317. 1. 11. ) Etachcha bijadlwyatlrikteti 
(11. 5-6.) This, moreover...other than seed and the like &c. (p. 317.11. 
11-12.) The compound is to be solved as—other than seed and things 
perishable by use. 

Having thus borne in mind the statements in other Smrtis, the 25 
Lord of the Yogis points out the mode of rescission in cases other 
than those mentioned before; so the Author says: Bijadikraye punaritl 
( 1 . 7.) In the purchase of seed &c. ( p. 307.1. 13.) 

The Author mentions a special rule for purchases made after 
inspection : Yatpunah parikshyeti (1. 16.) What therefore had been gQ 
examined &c. ( p. 318.1. 8.) 

Yajnavalkya Verse 178. 

Although in the text “the trial of seed, metal, beasts of burden, 
jewels, females, milch cattle and males,” enumerated in the order viz, g^ 

1 The reading in the MitSksharS is T?f> while the reading hero 

appears to be This is exaotly what is explained in the 

BSlambhattl. P. 287. 11.20-23. 
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seed &c. still in the case of milch cattle such as the buffalo and the 
calving and milking, the test is easily made as to the lower or higher 
nature by means of the milk, the Author mentions that promi¬ 
nently, Dohyadiparikshaprasangeneti (1* 18.) While treating of the 
inspection of the milch cattle &c. (p. 318.1. 15.) 


Yajnavalkya Verse 179. 

Patadau panchapala vrddhiriti (p. 118. 1. 2.) In the case of cloth 
&c. the increase is five palas ( p. 319.1. 17. ). Here although in the text 
10 "woolen and cotton yarns” a blanket, being the first, is (deemed to be) 
enumerated, still the statement that cloth etc., is proper, as the inverse 
order is intended. 


Yajnavalkya Verse 180. 

Yatra pravaradau it! (1. 8. ) Where in an upper garment dec. (p. 319 
1. 29.) Prdvdra i. e. an upper garment, vide Amara “the two viz. prdvdra 
and upper garment are the same”. 

Here ends the Chapter on Rescission of Purchase. 


20 Chapter XIV. 

BREACH OF CONTRACT OF SERVICE. 

Aparam vlvadapadamiti (p. 118.1. 20.) another title of law (p. 320. 

1 . 20 .) The meaning is that not having been set out in 
page 85 t jj e t ex tz «Of these the first is Recovery of Debts &c.” 

25 another title at Law. 

The Author expounds the text of Narada “If one has promised to 
render service” &c. : Ajnakaranamiti (1. 23.) performance of an order 
&c.{ p. 320.1. 29.) 

The Author states the common epithet of a pupil, an apprentice, 

30 a hired servant, an operative and others : Teshamadya iti ( 1. 23. ) Of 
these the first &c. (p. 321. 11. 3-4.) Samanyam aswatantratwamiti 
( 1 . 28. ) state of dependence is common &c. (p. 321.1. 14.) The meaning 
of this : Of these five i. e. of the pupil and the rest, dependence has 
been stated as the common characteristic by the sages viz. great rshis. 

35 Among these, in the group of four beginning with the pupil and the 


1 U. 6.117, 


% of Manu Ch: VIII, 4. 
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nirti Ver. 181-82' 
Page 102. 


1 



rest, the workman by contract belongs to a different category and has 
as such been mentioned by the sages. The meaning is that the work¬ 
man’s is a kind different from and inferior to all the four. Moreover 
their living i. e. usage is also special on account of their performing 
auspicious duties. The author points out at details what has been ^ 
stated before viz. performing auspicious duties is their special ( means 
of) livelihood. 

The Author expounds the portion of the aforestated text of Narada 
viz.: “A student, an apprentice, a hired servant; and the fourth, a 
person specially appointed (to do a thing) Tatra Sishya ityadlna. \o 
Beginning with there a student &c. (p. 321.1. 23). 

In the text (p. 119.1. 5.) “the house, and the gateway, the places 
where impurities are deposited &c.” the Author explains the expres¬ 
sions 'place where impurities are deposited’, ‘dust-bin’ and 'clearing', 
Asuchtsthaaamltyadina (1. 6 .) Baginning with place of impurity 15 
&c. (p. 321.1. 26.) 

The Author mentions the three-fold division of a paid servant 
from among the pupil, the apprentice, and a paid worker: Bhrtakascheti 
( 1 . 7.) A hired servant &c. (p. 321. 1. 30.) 

It has been stated that slaves are of fifteen kinds; the Author 20 
details these : Dasah punarityadlna (1. 8 .) Beginning with Slave again 
See. (p. 322. 1. 1. ) Dhwajarhta it! (1. 20.) made captive under a standard 
(p. 322.1. 30.) . Dandadasascheti cha ( 1 . 21 .) a slave of punishment (p. 

322. 1. 33.) One acquired in a fight, is a ‘slave under a standard’. A 
man who has swerved from (the vow of) hermitage, and who has not 25 
performed a penance when the king has ordered life-long slavery as 
the punishment for such a one, he is known, as a slave of punishment, 
who has swerved from his vow as a hermit. This is the distinction. 

Na tu parisankhyartharn ( 1. 21 ). and not with a view to limit 1 the 
number, (p. 322.1. 35. ). The meaning is, not intended to exclude all 39 
except those enumerated. 

Having thus stated, in the course of context, the text of Another 
Smrti, the Author discusses the topic in the original Text; Tatraisha- 
mlt’yadina ( 1 . 22 ) Of these, here &c ( p. 323 1 . 1 . ) 

Now the Author introduces the original text: Dasantawaslnorlti ^5 
(1. 25.) regarding a slave and an apprentice &c. (p. 323. 1. 8 .) 

X in its technioal sense means exclusion. Here the sense is that this is 

not an exhaustive enumeration, so as to exclude any other kind, bnt only a» 
indicating that these seven (among others) are slaves. 
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Yajnavalkya Verse 182. 
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AplsabdadahSto dattascheti (1. 28.). From the use of the word ‘also’ 
(api), are included one ‘pledged’, as also one ‘given!, (p. 323.11. 17-18.). 
(the expression) 'by robbers’ (is understood to) follow i. e. pledged and 
5 given by robbers, the pledging by the owner being presently to be 
mentioned hereafter. Yadi swami no munchatltl (1. 29.) If the owner 
do not release &c. (p. 323.1. 19.) i. e. he who has obtained by force or 
by an act of theft, and acts as if he were master himself. 

The Author expounds the portion of the original text viz. by paying 
the expenses of maintenance : Bhaktadasadinam (p. 120. 1. l.)o/a 
hired servant and others &c. (p. 326.1. 1.) Sambhakshi tarn Yaddurbh- 
iksha iti (1. 5.) what has been consumed during famine &c. (p. 324.1.13.) 
What has been consumed during famine cannot be wiped off by labour. 
The meaning is that he is not discharged by merely 1 working for him 
15 from whom he eat9 the food; but by doing work for him and by a 
donation of a pair of cows. This, it should be noted, is the special 
point in the text of Yajnavalkya. 

Pratisirshakadanenetl (p. 120. 1 .9.) on giving each a substitute 
(p. 324.11, 24-25.). Shall be redeemed by offering another person of 
SO equal capacity. The meaning is that by offering another man equal to 
himself in the capacity for work, he may be released. 

The Author states the substance of the text "Upon the female 
slave being kept in check” : Dasena sahetl (1.11.) with the slave &c. 
(p. 324. 1. 29.) Tenaivoktamitl (1. 15.) Has been laid down by the 
25 same Sage (p. 325. 1. 2.) ‘The same sage’ i. e. by Narada. 


YajnavaEkya Verse 183. 

Daravaddasateti (1. 25. ) slavery is analogous to the condition of a 
wife( p. 326.1. 4.) The meaning is that as a marriage is in the descend- 
30 ing order and not in the inverse order, so i9 slavery also. 


Yajnavalkya Verse 184. 

Swasllpamlchhannitl ( p. 121.1. 1. ) If one wishes to be initialed 
into the art of his own craft &c. ( p. 326.1. 23.) i. e. the craft prescribed 
35 for his own caste. 


Thus ends the Chapter on Breach of Contract of service. 


t 

1 On p. 85.1. 22. For 5# read l 
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Chapter XV. 

TRANSGRESSION OF A COMPACT. 

1'he Author expounds the text of Narada viz. “Among the 
Pakhandis, Naigamas &c.": Paribhashikadharmeneti (p* 
121. 1. 12.1 in accordance with special provision of law 
(p. 328.11. 2-3.). It has been said that it has been pointed out by a refer¬ 
ence to transgression; the Author exhibits it: Tadwyatikramyamana- 
miti (1, 12. ) When this is being transgressed &c. (p. 328. 1. 4 ). 

This is what is meant here : By (means of) the expression “ Non- 
Transgression of a compact” having named in an affirmative 1 manner 
the opposite nature of the title of Law known as the Transgression of 
a compact, by saying that that is known as a title at Law, the Title at 
Lawi9 indicated in the negative manner, and so the name is in the 
negative form. 

The Author introduces the original text; Tadupakramarthamiti 

(1. 4, ) By way of an introduction to the same ( p. 328.1, 6. ) 

Yajnavalkya Verses 185-192. 

An uba ndhadyatisayeti (p. 122.1. 3.) In cases of aggravated offences 
or the like (p. 329.1. 27.). Anubandha means fault i. e. to say, offence. 
Rajiia prathamasahasamiti (1. 13. ) by the king with the first amerce¬ 
ment &c. ( p. 330.1. 21.) In this (portion of the) book by the use of the 
pronoun ‘which’, the word ‘that’ followed as of course from the context 
and so that word has not been used. The rest is easy to under¬ 
stand. 

Thu9 ends the Chapter on Transgression of a Compact. 


Chapter XVI. 

THE NON-PAYMENT OF WAGES., 

In regard to the Title of Law viz. the Non-payment of Wages the 

characteristics of which have been thus stated in Another Smrtl, the 

♦ 

Lord of the Yogis states a decision, so the Author say9 : Tatra nlrna- 
yaroahoti (p. 123. 1. 11.) There the Author mentions a decision die. 
(p. 333. 1. 11.) 

Yajnavalkya Verse 193. 

Bhrtyaya vetanam dadyaditi (1.17.) pay wages . to the servant. 
( p. 333.1. 28. ) The meaning is : He who is maintained is a servant. 
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Yatbakramamiti (1. 18.) according to the agreement &c. ( p. 334. 1.1.) 
at the beginning, in the middle, or at the end,i, e. without infringing the 
period of time determined by the accord of parties. By the expression 
"As may have been settled in regard to the work” is meant that money 
3 determined by the arbiter by regard to the work is called wages, and 
thus it should be regarded as a statement of the nature of wages, 


Yajiiavalkya Verse 195. 

Yastu bhrtya itl(p. 124.1. 1. ) A hired servant who however dkc. 
(p. 334.1. 24.). Here the order of words should be—-at an improper 
place or time transgresses through insolence or the like. 


Yajiiavalkya Verse 196. 


Aoekabbrtyasldhye Karraaniti (1. 6. ). For a task to be accompltik• 
15 ed by several workmen &c. (p. 335 1.10). i. e. in the case of a work being 
performed after a stipulation that it should be accomplished for certain 
wages by one, two, or more women working together. Na punah samin- 
lti 0-11). and not an equal amount (p. 335. 1. 24). For one work, com¬ 
menced under an agreement by five workmen for performing it for 10 
20 panas but owing to illness or other cause that work was not completed 
by them all, but only a portion was done. In such a case payment 
should not be made at two panas every man, but more or less should 
be given to each according to the work done by him. Thi9 is the 
meaning. From this also it follows that on the completion of each work 
25 although the owner ha9 made payment of the stipulated amount, the 
labourers should, nevertheless, take it by dividing it (among them¬ 
selves) only by regard to the work performed by each. 


It may be said, indeed, by saying that “an equal amount 
should not be given,” it would be tantamount to saying 


An Objection. 


30 that wages should be paid only in accordance with the work done by 
each. Then it comes to this viz. payment should be made by dividing 
and distributing individually. This is improper. Since a fixed remu* 
neration was stipulated with labourers jointly only, and not severally, 
it is proper that wages should be received according as stipulated. 

35 Anticipating 9uch an objection, the Author refutes it : Na Chavayava- 


4ah it!, (p. 124.1. 11.). Not...for the several parts die. 
(p. 335.1.25.). This is the import: Although a dis- 


Tk» Anawer. 


tribntive 1 payment wa9 not stipulated, still, as it is proper that pay- 

1 On p. 86. l. 30 fop read ir^Pr i 
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ment should be made according to the work, and under the authority 
of the text also, payment is made distributively. This 
is a good answer, and so has been incorporated by the 
Author in the book. 

Sadbye tubhabhyamiti (p. 124. J. 12.) If, however,...be 
accomplished by both &c. (p. 335. 1. 26.). The expression “ by 
both” is only indicative. Therefore, it means also if accomplished by 
many. In the chapter on the Title of law called Breach of Contract of 
Service, commencing with the text “...Five sorts o nendants &c" and 
also by “Among these are four sorts of labourers, ana ., ( of the 

fifth category ) are of fifteen kinds : A student, an apprentice, a hired 
servant, and the fourth, a person specially appointed to do a thing” 
having stated the five-fold division of attendants, the three-fold division 
of a hired servant has also been stated thus : “Here, the best is that of 
a soldier, the agriculturist is the middle class, and the porters are the 
lowest class : Thus there are the three classes of hired servants.” Thus 
by the text’ “one who having received the wages &c.” has been men¬ 
tioned an agricultural labourer in regard to his hire, now the Author 
points out a special rule relating to a hired soldier, and a hired carrier, 
and so he says : AyudhiyabharawahakavitI ( p. 124. 1. 15. ). A soldier 
and a carrier &c. ( p. 335. 1. 30. ) 


Yajnavalkya Verse 197. 

Bbanda means a vessel or the like, vide the Amara* “the words 
Awapana, Bhdnda , Pdtra, Amatra , and Bhdjana ( all mean a pot or a 
vessel)”. Moreover the same Author indicates the word to have 
several' meanings : “The word Bhdnda is used for horses’ ornaments, 
a vessel, or the stock-in trade of a grocer.” Wahakena nasltamitl ( p. 
124.1.18.). be destroyed by a carrier &c. (p. 836.1. 7.). The word carrier 
also includes by implication one with arms. 

Yajnavalkya Verse 198. 

Bhrtyantaropadana iti (1. 27. ) When another servant can be procured 
&c. (p. 336.1. 32.). Procuring, taking up i. e. offering. Etachcbawyadhi- 
tadivlfhayatniti ( p. 125.1. 1.) This, moreover, regards one who has not 
had any disease &c. ( p. 337.1. 10.) i. e. what has been stated in the 
text beginning with “ one who raises on obstruction at the time of 
itarting" &c. 
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How can thus the division of the topic be ascertained ? 
Anticipating such a question the Author says—from the stateme nt of the 
rule by Manu regarding discrimination in determining punishment, 
when he is not affected by a disease &c. Bhrto narta iti (1. I.) A hired 
5 servant not being ill &c. (p. 337. 1 . 11.). Bhrto is a hired servant. ‘Not 
being ill' i. e. being without any disease &c. Here having regard to 
the text of Manu viz. “no wages shall be paid to him ”, it is to be taken, 
in connection with the remaining portion of the aforestated clause. 

Yastvapagatawyadhih swastha eveti (p.125.1.5.) One, moreover, 
10 who after he is cured of the disease, being perfectly at ease &c. (p. 337 . 1 . 
30.). Being affected by a disease and afterwards (one) cured of the 
disease. One not being affected by a disease is perfectly at ease. 
This is the difference. 

Thus ends the Chapter on Non-payment of Wages. 

15 

Chapter XVI1, 

GAMBLING- AND BETTING ON ANIMALS. 

Adhuna dyutasamawhayakbyamiti (p. 125. 1.11.) Now...called 
Gambling and Betting on Animals See. (p. 338. 1 . 3,). Gambling as well 
as Betting on animals ( make up the compound expression ) Gambling 
and Betting on Animals. This is the definition. A title of Law in 

which occurs this is known in that manner. Betting which is accomp¬ 
lished by means of inanimate things such as the dice and the like is 
Gambling, and what is accomplished by means of animate beings such 
, as the cocks and the like is Betting on Animals. According to the text 
*" ) of Narada both these are connected with the dice- With a view to state 
this, the Author points out : Akshah pasaka ity&dina (p. 125 1. 12). 
Beginning with Akshdk means dice &c. (p. 338 1 . 7). 

In the title of Law called Gambling and Betting on Animals thus 
defined and marked, Yajnavalkya points out the remuneration for the 
30 keeper of the gambling Hall, so the Author says, Tatra dyutasabhadhi- 

karina iti (1. 19) There . of the keeper oj the Gambling Hall &c. 

(p. 358 1.21). 

Yan&valkya Verse 199. 

Tadassraya Satiketi (p. 125 1 . 22) a hundred in reference to it. 
(p. 338 1 . 29). In reference to it i. e. in reference to the bet. The 
meaning is u hundred-fold increase, or exceeding that also. 




This is what (is intended to be) said : In whichever bet one wins, 
a wager fixed by a hundred or a more of the K&kini or other coin, that 
winner is called a ten percent game-keeper. 'The meaning is that the 
officer in charge of the gambling hall should take five KsMsinis or the 
like when a hundred Kakinis or the like are won. 


Yajnavalkya Verse 201. 

The Author expounds the word Sthdna (assembly) in the original 
text : Aviprat i pa nnam iti (p. 126 1. 12) regarding which there is no 
difference of opinion. &c. (p. 34011. 12-13). i. e. put on in the assemb¬ 
ly, in short, not disputed. 
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Yajnavalkya Verse 202. 

Kwachiddcitan nisheddhum iti (p. 126 1. 19) ...by way of 

prohibiting gambling in certain cases &c. (p. 340 1. 27). 

From the penal rule for one gambling with false dice, it appears that 
gambling with such dice as also gambling in a place without a keeper 
has been prohibited. 

Thus ende the Chapter on Gambling and Betting. 


15 


20 


Chapter XVIII. 

OF ABUSE 

The Author expounds the text of Narada viz. "the country, caste 
&c.” Desadinam iti (p. 127 1. 8) about a country &c. (p. 342 1. 15). The 
Author points out the abusive languges of countries &c. by examples : 
Tatra Kalahapriyah ityadina (p. 127 1. 10). There...are fond of quarrell¬ 
ing &c. (p. 842 1. 19). Adigrahanatswawidyeti (p. 127 1. 11). By the 
use of the term Mi, (so forth)...one’s own learning &c. (p. 342 11, 22-25) 
The meaning is that without directly reviling another individual, with 
the very object of condemning him and even when oneself is learned 
or not a learned man, or by 1 2 reviling the science of logic or a mechanical 


1 There is a mistake in the print here. Line 30 on p. 87 should be read as part 

of verse 199, and at its end, and not at the commencement of Verse 201 as 
has been done in the print. 

2 On p. 88..11. 7. 8. For ?re read .TP^^rrVvr^or. and in 10 for 

i^Tff^lvr.read 


25 


30 
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art in which another is proficient, and thus 
the like. 

In regard to the offence of Abuse, having laid down a three-fold 
division by regard to the little viz Nishthura (cruel), Aslild (indecent) 
5 and Tivra (sharp), for mentioning different prunishments, the charac¬ 
teristics of Nishthura See. have also been mentioned by Narada, so the 
Author says : Tasya 1 * 3 cha dandataratamyarthamityadina (p. 127’ 1. 12) 
of that with a view to discrimination as to punishments Sc c. (p. 342 11. 
26-28). Here moreover the distinction is that a nishthura (cruel) accusat- 
10 ion is of a lower and the tivrd (sharp) is of a higher degree. 

It has been stated before that indecent means insulting ; that 
insult is a common characteristic in the three varieties of abuse viz. 
nishthura and others, and then it would be incongruous to mention a 9 
a special characteristic of aslila (indecent) variety of abuse as has been 
15 done in “abuse couched in insulting language is aslila'’, and so the 
Author says that the word nyanga is used here in the sense of untrue 
and (therefore) censurable : Atra nyangarniti (p. 127 1. 16). Here 
insulting means dec. (343 1. 8). 


20 Yajnavalkya Verse 203. 

Now the Author introduces the original test Tatra* uljhfharii- 
knoaa Iti ('p. 127 1 . 18) of these...a Nishthura abuse &c. (p. 345. 1 . 13). 

The Author points out the nature of ironical statements whether 
true &c. by examples : Netrayugalahina ityadina (p. 129 1. 22.) devoid 
25 of both the eyes See. (p. 343.1. 24.^) 

It may be said that Manu has prescribed a fine not less than a 
Karshapana" 1 in the text “ not less than a Kdrshdpana and so 
there is a conflict with him by reason of this rule laying down 
as a punishment 13|- Panas ; to that the answer is that 3 uch a 
30 rule is intended when a member of the Varna lowest in order 
in point of usage &c. is attacked, and when (a member of) the same 
Varna is the accuser, he is to be punished with a fine not less than a 
Kdrshdpana and that this punishment has no reference to all, and thus 
the Author removes the contradiction by (pointing out) the difference 

1 The Subodhini reads ?pr ’v. 

3 Oh. VIII. 274. 

3 A coin greater in value than a paija=i4 Kakini* t. e. 20 cowries ef. “arrrrmt 
WWtfr vifWt irr« w«ww:”~vrwrrtrntt: 
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in the objects (of its application) : Kanam wapyatha w« Khaojaco 
ityaddina (p. 127 1. 25). One-eyed or lame dkc. (p. 343 1. 30). A punish¬ 
ment in which Kdrshdpana is the least—such a one. This is the 
meaning. 

Yajiiavalkya Verse 205. 

By way of indicating the meaning of 5 ‘Indeed’ the Author says 
Anyarn 1 wa twajjayamiti i, e. or even another viz. your wife. 

The Author mentions a special punishment also for an abusive 
language under special circumstances : Evam saraanaguneshuitya- 
dlna (p- 1281. 6 ). Thus for men of equal merits &c. (p. 344 1 . 16 ). From 
the presription of a double and the like sentence in this clause by 
relation to the amount mentioned in the previous clausei it appears th at 
it relates to the abusive language. 


Yajiiavalkya Verse 206. 

Parabharyasu punaravisesheneti (p. 128 1. 9). As for ...regarding 
‘ others' wives, a uniform &c. (p. 345 1 . 1 ). The wife may be of one 
inferior or superior in conduct as compared with the abused. Here the 
expression ‘other’s wives', refers to the wife of any ; for it should be 
seen, it is for this that the expression ‘uniform' is used. 

It may be argued, indeed, in the commentary on the previous 
clause a fine of twenty-fives panas has been laid down by taking up 
the expression viz “I shall have intercourse" with your wife—as some¬ 
thing in addition. While here fifty panas have been stated, thus there is 
page 89* a mutua * contradiction. To that the answer is, no, it is 
not so. In the first, a special punishment has been stated 
for an abuse of a man through the wife ; here the abusive language is 
addresed to another ’3 wife herself, and thus tnere is a difference, 

Uttaradharabhawapekshyetl (p. 128 l. 17) by reference to the relative 
superiority or inferiority &c. (p. 345 11 . 21-22). i. e. by regard to a dis¬ 
crimination as to the inferiority or superiority in the Varna and Jdti. The 
Author points this itself by an example yatha murdhavasiktami- 
tyfidina (p. 128 1 . 18) as a Murdhdvsikla &c. (p. 345 1 . 22 ). Here is an 
abuse made by a Brahmana in reference to a Murdhdvasikta. 

Pratilomapawadeshuiti II207) in the case of an abuse of a superior 
class &c. According to the text stated above viz*: “In the descending 

1 V. L. in the MitakaharS. 3T.'?7t 3T WSTrTRl'Jr^frrSitflfrr i. 

3 i.e Ytja.II. 183. 









order of the Vamas" taking it as established that in the case of an 
abuse by a Kshatriya of a Brdhmana, and in that of an abuse by a 
Brdhmana of a Kshatriya the penalty presently to be mentioned to be 
a hundred panas, and fifty panas respectively, the Author proceeds 
5 Kshatriyakshepanimittadina (p. 128 1. 13 ) which is the penalty for the 
abuse of a Kshatriya (p. 345 1. 25). Kinchidadhikamiti (1. 89) slightly - 
above &c. (p. 345 1. 24). Slightly, meaning thereby a quarter ; and here 
that should be understood as the fourth o£ a hundred. Intending this 
very thing, the Author says, Panchasaptatyakamiti (1. 19) viz. seven ty - 
j 0 jive &c. (1. 25). The meaning i9 that by regard to a hundred, twenty- 
five is a quarter, seventy five is slightly more than fifty i. e. by a 
quarter. 

The Author 9 tates the penalty for an abuse by a Kshairiya of a 
Murdhdvasikta : Kshatriyopi tana 1 (p. 128.1. 19.) A Kshatriya also ... 
15 him (p. 345 . 1 . 26 .). Tam (him) i.c. Murdhdvasikta. Here the penalty for 
an abuse of a Brdhmana by a Kshatriya is a hundred, the amount less 
by a quarter seventy-five, is the penalty for an abuse of a Miirdhd¬ 
vasikta, would be less as compared with that of a Brdhmana , and more 
as compared with that of a Kshatriya ♦ 

SO it is less by a quarter than a hundred the punishment for an abuse 

by a Kshatriya of a Brdhmana or a Kshatriya, and being seventy-five 
i. e. a quarter more than fifty the measure for an abuse by a Brdhmana 
of a Kshatriya, and the same is also for that committed by a Kshatriya 
of a Murdhdvasikta, these two—the Brdhmana and Kshatriya-—the 
25 Murdhdvasikta being superior to Kshatriya, for an abuse by a Murdhd¬ 
vasikta of a Brdhmana the fine of seventy-five only being a quarter 
less than a hundred, the penalty for an abuse by a Kshatriya of a 
Brdhmana, similarly a Miirdhdvasikta being inferior to a Brdhmana , the 
fine for an abuse by a Murdhdvasikta of a Kshatriya being seventy-five 
80 i. e. a quarter more than fifty the measure for an abuse made by a 
Brdhmana of a Kshatriya by reason of its being made by a Brdhmana. 
Thus the import is that both ways the penalty is the very same. 

Thus having stated the punishment for a mutual abuse between 
(members of the) Varnas and Jdtis, the Author mentions the penalty 
35 for an abuse among jdtis themselves, i. e. the jdtis born from a Brdh¬ 
mana in a Kshatriya or a Vaisya woman i. e. a mutual abuse between 
the Mtirdhdvasikta and Ambshtha : Murdhavasiktambashthayoriti ( p. 
128. 1. 207.) between a Miirdhdvasikta and an Ambashtha &c. ( p. 354. 


} Tfris is another reading. 
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1. 29.) Here, in the place of the Murdhdvasikta, and in the place of 
the Kshatriya is the Ambashtha. The rule to be understood is that for 
an abuse by an Ambashtha towards a Murdhdvasikta a hundred, and 
for a converse, a fifty. 

With a view to indicate that between the Varnas and Jdtis or 
among the Jdtis themselves—for an abuse between (members of) a 
descending and an ascending order the penalty to be determined is on 
the same line as stated before i. e. less or more by a quarter, the Author 
says : EvamanyalrapTtl (1. 22.) Similar...in other cases also ( p. 346. 
1. 2. ). The method of determination, moreover, has been indicated in 
connection with an abuse of a Murdhdvasikta viz. “as a Murdhdvasikta 
&c.” 

For an abuse by a Brdhmana of an Ambashtha the penalty is thirty- 
seven and a half panas. Here the penalty is fifty. Here the determi¬ 
nation of the quarter is by regard to fifty and not to a hundred. 

For, as compared with the Kshatriya an Nmbashtha being inferior, 
and by regard to a Vaikya superior, the penalty for- an abuse by "a 
Brdhmana of a Ksatriya viz. being fifty panas, an amount greater than 
it by a quarter of the same viz. thirty-seven aud half, shall be imposed. 
This is the meaning. 

In the case of an abuse by a Brdhmana of a Nishada, 1 the penalty 
is eighteen and three quarters of panas. 2 Here the determination of the 
fourth is by relation to twenty-five. Therefore ( the status of) a 
Nishada being inferior to (that of) a Vaisya and superior to that of a 
Siidra, of the penalty which is for an abuse by a Brdhmana of a Vaisya 
viz. twenty-five, a quarter less than that, as also of the penalty which 
is for an abuse also by a Brdhmana towards a Siidra viz. twelve and a 
half panas, more by a quarter than that viz. eighteen and three quar¬ 
ters is the penalty. This is the meaning. 

For an abuse by a Nishdda of a Brdhmana, the penalty is one 
hundred and seventy-five. Here, moreover, the determination of the 
quarter is to be also by regard to a hundred. For, by regard to a 
Sudta a Nishdda being superior, as also by regard to a Vaisya being 
inferior, (as compared) with the corporal punishment of death 
which is for an abuse by a Sudra s towards a Brdhmana, a money 

1 A. son born of a Brahmana by a Sudra wife, see Ya’jfi. I. 91. 

2 Here there is a mistake in the print. On p. 89.1. 2G. between the last two words 

and g: one entire line has been omitted. The correct text is ( i 

3^ qr?wwr i 

arnrdbr (v: ). 

3 On p. 89.1. 30. for ar5nn%7r read sgjjw sngrorr^. 
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fine being 1 inferior, the punishment happens to be of a hundred and 
seventy-five which is a little less than the penalty for an abuse 
by a Sudra of a Brdhmana. , and a little more than a hundred and fifty 
which is the punishment for an abuse by a Vaisya of a Brdhmana 
5 i. e. a hundred and seventy-five. This is the meaning. 

For an abuse by an Ambashtha of a Brdhmana the penalty is a 
hundred and twenty-five. As compared with a Vaisya an Ambashtha 2 
being superior, and as compared with a Kshatriya being inferior, a 
punishment less than that which is for an abuse by a Vaisya of a 
-|q Brdhmana viz. a hundred and fifty, and more than a 

PAGE 90*. hundred which is the penalty for an abuse by a 
Kshatriya of a Brdhmana viz. a hundred and twenty-five 
occurs. This is the meaning. 

For an abuse by a Mi'irdhdvasikta of a Brdhmana has been pointed 
15 before. This rule of determination among the Vamas and Jdtis for an 
abuse of a descending or an ascending order is also that among the 
Jdtis themselves. In the case of an abuse by an ascending order of 
that of the descending one, however, like that in the case of Brdhmana, 
Kshatriya and Vaisya in the case of the Mi'irdhdvasikta, Ambashtha and 
20 Nishada also, the determination of the penalty is to be inferior viz. 
fifty, twenty-five, twelve and a half, one and a half of a hundred, a 
hundred and fifty. 

This is what is (intended to be) said : In the case of an abuse of 
one who is superior 3 4 to and more remote, a penalty greater than that 
25 for one who is nearer, so also for an abuse of one who is inferior to 
and one who is more remote, a less penalty. 

We (now) resume the context: Evam sarvavarna-vishaya Iti ( p. 
128. 1. 23.) thus for all the Vamas See. (p. 346.1. 3). All i. e. the vamas. 
Thus is the compound ( to be solved ). All i. e. the Murdhdvasiktas 
2 Q and others; the varnas such as the Brdhmanas and others discussed 
in the clause about two-fold in the previous sentence i e. in (the 
clause) “of an inferior half ; two-fold: 

Yajnavalkya Verse 207. 

The Author illustrates the two-fold and three-fold by examples: 
!>atapanah...SardhasatapanS iti cha ( p. 128. 1. 27.) a hundred...a 

1 For read 

2 See YSjfi. I. 91. for the terms and TRTT'f. 

3 For ^prnrr%Ttift read tariff 

4 The Mitakshara reading is 
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hundred and fifty panas &c. Here the plural in the term damldh 
(punishments) is by regard to the (p. 346.11. 15-16.) plurality of the 
abuses of the Varnas which is the caus e. For, (an abuse) by the 
Kshatriya and Vaisya towards a Brdhmana, by the Vaisya and Siidra 
towards a Kshatriya, and by a Siidra towards a Vaisya, thus even in the 
descending order there is multiplicity of offences. 

For an abuse by a Siidra of a Brdhmana, the punishment is 
corporal only, not of money. 

The rule stated for an offence committed by the Kshatriya, 
Vaisya or Siidra in regard to a Brdhmana, the Author extends to an 
offence by a Vaisya or Siidra in regard to a Kshatriya’. Vitsudrayorapiti 
(p. 129.1. 1). also of a Vaisya and Sudra &c. (p. 346. 1. 23). One who 
is close to one who is near, is lower down by one class i. e. separated 
by one; e. g. for the Kshatriya and Vaisya who are lower down 
immediately and by one grade (respectively) than a Brdhmana, as a 
penalty is for an offence against a Brdhmana by the Kshatriya and 
Vaisya, similarly is a penalty for the Vaisya and Sudra who are imme¬ 
diately lower down or more than one down than the grade of a 
Kshatriya respectively. This is the meaning. 

For an abuse of a Brdhmana by a Kshtriya who is immediately 
after the Brdhmana as the penalty is a hundred, so also is a hundred 
for an abuse of a Vaikya by a Siidra who is immediately after the 
Vaisya So the Author says: Sudrasya cheti ( p. 129. 1. 2.) for 
a Sudra also &c. (p, 346. 1. 25.). 

The Author expounds the second half viz. "of one of a lower class 
&c.” Anuiomyena tuiti (p. 129.1. 9.) of the lower classes however &c. 
(p. 346. 1. 27.). Brahmagakrosanimlttaditi ( p. 129. 1. 3. ) for abusing 
a Brdhmana (p. 346.1. 29.) i. e. from a hundred which is the penalty 
on account of an abuse by a Kshatriya in regard to a Brdhmana . Prati- 
warnamardhasyardhasyoU (p. 129. 1. 4.) of a half in the case of each 
class respectively & c. (p. 346.1. 30). For an abuse made by a Brahmana 
towards a Kshatriya half of a hundred i. e. fifty is the fine; for an abuse 
made by him also towards a Vaisya, half of a fifty i. e. twenty-five, and 
for an abuse made by him similarly towards a Sudra half of twenty-five 
i. e. twelve and half panas. This is the distinction. Sudre 
dwadasako dama it! (p. 129 1. 6) in (the case of) a Sudra the fine shall be 
twelve &c. (p. 347.1. 5.) i. e. "with a half” is the supplement. 

The Author cites Oautama’s text as an authority for the rule 
"by a Kshatriya of a Vaisya or a Sudra” ; Brahmanarajaoyawaditi 
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(p. 129.1. 7.) similar as in the case of a Brdhmana and a Rshatriya 
(respectively) (p. 347.1.10.). 

The Author quotes the text of Manu for (the passage) “In an abuse 
by a Vaikya of a Sudra’’. Vitsudrayorewamevetl (p. 129.1. 8). a Vaikya 
3 and a Sudra in the same manner &c. (p. 347. 1. 12.) 

By the text “By true, untrue, or ironical statements” having stated 
the penalty for a Nishthura abuse, and having premised a penalty for 
an aslila (indecent) abuse, in the manner of the ‘lion’s gaze’ treats of 
the Nishthura abuse, as the Author says Punarnishthurakshepamiti (p. 
129.1. 10). again a Nishthura &c. 


10 


20 


Yajnavalkya Verse 208. 

The Author points out by an illustration, a threatening by words : 
Tava hahumiU (p. 129. 1. 17.) Your arm &c. (p. 347.1. 19.) 


15 


25 


Yajnavalkya Verse 210. 

Varninamakshepa iti (p. 129. 1. 25.) in an abuse of men belonging 
to the varnas &c. (p. 348.1. 10.). The term Varnl is used to indicate by 
implication the Miirdhdva&ikta and other Jdtis. For among the Jatis also 
inter se for abuses involving degradation, the middle sdhasa, and for an 
abuse involving the commission of a secondary sin, the lowest sdhasa ; 
this is the result. For an abuse mutually between the Varnas and Jdtis 
also the same is the punishment as mentioned before. Even among 
Vamis themselves without regard to the lower or higher, the punish¬ 
ments of the middle sdhasa and the like having been laid down 
elsewhere, also would happen to be the same, taking that as a standard. 
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Yajnavalkya Verse 211. 

Ye punarbrahmaiyamflrdhavasiktadinamiti (p. 130. 1. 1.) 

Moreover of the Brahmana, the Murdhdvasikta and 
others &c. (p. 348. 1. 24.). The association of Brdhmanas, an association 
of Murdhavasiklas, and also an association of Rshatriyas, thus the 
word association goes with each distributively or collectively. In 
either case the same is the punishment. 

Here ends the title of Law called the Abusive Language. 
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Chapter XIX. 

ASSAULT. 

Having mentioned the nature of Assault in pursuance of the text 
of Narada, in pursuance of the same text also, the Author mentions 
also the varieties thereof : Tasya twawagoranadir upakaranabhed enetJ 
(p.130.1.11). Distinguished by the raising of the hand &c. (p. 349 . 
11 . 16-17). i. e. by reason of the different causes in the form of raising 
the hand &c. Drawyarupakarmatraiwidhyadlti (p. 130. 1 . 16.) by regard 
to the three-fold ads regarding artides &c. (p. 349. 1 . 18.) i. e. by reason 
of the three-fold means causing the act. 

This is what is (intended to be) said. An assault means dis¬ 
figuring the body. There in this disfiguring of the body there are three 
(kinds of) acts viz. raising a hand, making sudden attack, and causing 
a wound ; and thus according to the difference in the act is its three¬ 
fold division. The body in which the disfigurement is caused is the 
object of the Act. Therefore, by (regard to) the lowest, middling or 
the best character of that object of the Act also, is the division three¬ 
fold. Tasyapi drshtam 1 2 traividhyamiti (p. 130. 1. 12.) There are three 
species of that also (p. 349. 1 . 19.) Of that i. e. of Assault, according to 
the three causes viz. raising of the hand, striking unexpectedly and 
causing a wound, and by the stealing of the lowest, middling or best 
articles, in the respective order of the lowest, middling and best is the 
three-fold division; thus is the order of words. In the raising 
of the hand and other acts, the lowest and the re 9 t character should 
be determined in the order of their enumeration. 

It may be asked, indeed, when on account of the difference of the 
means of attack, as also of the subject of the attack, a six-fold division 
is established, the statement about the three-fold® division is not proper, 
so the Author says : Triijyewa sahasaniti (p. 130. 1 . 13.) are only the 
three Sdhasas &c. (p.349. 1 . 23.). There in (the case of) of this 
description for extirpating the thorny weeds i. e. in administering 
punishment of the guilty, that the punishment should be according to 
the guilt, the Sdhasas in the-form of Assaults viz. the lowest kind of 
Assault, the middle kind of assault and the highest kind of assault, 
thus three (kinds) only are ruled. The meaning is this : Even if 
there be a difference in the object or the means, on account of their 

1 In Mitdkshara the reading is different viz. cfFrnr££. 

2 There is a mistake in the print here on page 91.1. 14. for f^s%r%T3 1 l T T5rr read 
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characterisation as the lowest, the middling or the highest, the division 
is three-fold only. 

Thus having stated the uature' of Assault together with its 
varieties, the Author mentions the common characteristics of the 
Abuse and the Assault : Tatha wagdandaparusbyayorubhayorit i 

(p.130.1.16.) Moreover, when abuse or assault &c. (p. 349.1.27.). 
Baddhe vairanusandhaturiti (p. 130. 1. 17.) after the quarrel has com¬ 
menced, he who follows up &c. (p. 349. 1. 31.). i. e. he who carries the 
memory of a past quarrel. 

Vidhih panchavidhastukta iti (p. 30. 1. 26.). A Jive-fold rule of pro¬ 
cedure has been laid down &c. (p. 350.1. 5.) i. e. of these two, i. e. of the 
(offences of) Abuse and Assault, five-fold i. e. of five varieties, is the 
procedural law laid down. 

The Author points out these five rules: Parushye satityadina (p. 
130.1.21.). (Eveu) when under an excitement an altercation has 
commenced, of the two who are excited, he who forbears, is respected. 
This is the order of words. 

Dwayorapannayorlti (p. 130. 1. 23.) when both parties are implicat¬ 
ed &c. (p. 350.1.16.). Equally implicated i. e. involved in a quarrel, 
of the two, he, moreover, who follows up the attack, that alone shall re¬ 
ceive punishment, whether he first started 1 2 or afterwards retaliated. 
This is the meaning. 

Swapaka^handheti (p. 130. 1. 25.). If a swapdha shandha dec. 
(p. 350.1. 17). The meaning of this: In the case of persons beginn¬ 
ing with swapdka and ending with the d&sas immediate corporal 
punishment is alone the rule. In whose case ? In regard to the 
(offences against) the teacher, the preceptor and the antaga 3 , when the 
limit has been transgressed. He who resorts to the end i. e. the last 
order is an antaga i. e. j yati*. The word cha ‘and’ indicates a different 
order. Therefore, the order of words comes to be thus: in the case of 


1 On p. 91. read line 18 thus. gifftffwvnr &o. 

2 On p. 711. 23. for twtrcr%> read v*msr?vY ?r i 

3 It appears there is a difference in the readings of the Mitakshara of this 

passage. The reading adopted in these series is gtPrrvfTS •? (see. Mit. p. 13. 
1. 26. and Transl. p. 350. 1. 19.) The Balambhatti has also the same 
reading. The reading in the Subodhini, as in some editions of the 
MitaksharS also is There the word sifPT has been explained 

in two ways. 

i For aft: road snfb 
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those who maintain themselves by killing, in the case of swapdka and 
others and in the case of an elephant-driver, a vratya or a slave, im¬ 
mediate corporal punishment alone is the rule; in regard to the teacher, 
preceptor and the antaga , while there is a transgression of limit. 

Or there is an entirely different comment. He who goes to the 
end i. e. death, is an antaga ; the anatga of the teacher, and the 
preceptor is one who causes the death of the teacher and the preceptor 
i. e. their enemy. For these, the antagas of the teacher and the 
preceptor i, e. the enemies of the preceptor and the teacher. 

From that, this is the order. In the case of persons beginning 
with the swapdka and ending with the enemies of the teacher and the 
preceptor immediate corporal punishment is alone the rule. In what 
(conditions)? When they transgress their limit. The word 'they 1 ’ is to 
be obtained by a consideration of the import of the next verse. 

Now the Author introduces the original verse: Evambhuteti (p. 
13T. 1. 1.) thus described. &c. (p. 350.1. 28.) 


PAGE 92* 


Yajiiawalkya Verse 213. 

Karnavltdushiketi (p. 131. 1. 13.) ear-wax, rheum of the eyes &c. 
p, 351.1. 24.). Ear-wax i. e. the excreta in the ear. Rheum of the 
eyes i. e. the excreta of the eyes. 

The Author expounds the portion in the original text viz. “double 
that” &c. Tata 8 itl. (p. 131.1. 14.). Than that a double fine, is the order 
of words. Anticipating an inquiry, than i. e. than which ? the Author 
says Purvaddasapanaditi (p, 131. 1. 14.). Mentioned before viz. ten 


10 


15 


Yajiiavalkya Verse 212. 

Karanaprayojaneti (p. 131. 1. 5.) by regard to . the relat¬ 
ion of causes &c. (p.351.1.8.) i. e. containing a con¬ 
sideration of the cause, the occasion &c. The context is with each. 

Sadhanavlseshaneti (p. 131. 1. 7 ) particular means &c. (p. 351. 
1.12.) i. e. the special means such as ashes and the like to be presently 
mentioned. 


20 


25 


30 


1 They : the stress here is on the expression the force of the locative absolute 

being, that when these are engaged in the act &o. 

2 There is a mistake in the print of the Mitdkshara at 131, L 1. for &c, 

read &o. 
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panas (p. 351. 1 . 2y.) Under the rule 1 “or optionally in the case of 
nine beginning with ” the pronominal indicative is optional. 

Purlshadisparsana iti (p. 131.1. 15.) in an assault by feces &c. 
(p. 351.1. 29.) i. e. when feces or the like have been made to touch 
(the body). 

Chhardimfitreti (p, 131. 1. 15.) vomit or urine &c. (p. 351.1. 31.). 
The meaning of this : In an assault upon another’s limbs with vomit or 
the like, a four-fold penalty should be imposed i. e. by relation to 
ten panas four times would be forty panas. Kayamadhye ( p. 131. 1. 
16.) in the middle extremity of the body (p. 351. 1 . 32.) i. e. above the 
navel and below the mouth, for an asault with vomit &c. the penalty 
shall be six times. By deduction, the four-fold penalty mentioned 
before should be understood to be for an assault (on the body) below 
the navel. Six times is sixty panas ; eight times, eighty panas. 

The Author expounds the portion “Thus against one of an equal 
class”: EvambhfitapQrwokta itl (p. 131. 1 . 18.) Thus mentioned be- 
fore &c. (p. 352. 1 . 1.) In all cases of others' wives. In the case of 
one superior in learning and conduct than oneself for an assault with 
ashes &c. twice ten panas i. e. twenty panas, while for an attack with 
an impurity &c. twice twenty panas i. e. forty panas shall be the 
penalty. So the Author says, Parabharyasu chavlsesheneti (p. 131. 
1. 18.). In the case of wives of others...without dijferenciation &c. (p. 352. 
1. 3.) i. e. without distinction as to whether of the same varna or of a 
superior varna or an inferior varna. Panchapano dasapanaschetl (p. 
131.1. 20.) five panas or ten panas &c. (p. 352, 1. 9.) i. e. for an assault 
with ashes touching the body. 


Yajnavalkya Verse 215. 

^reyamsamltl ( p. 131.1. 22.) one of a higher class (p. 352. 1 . 
27.) of the best caste i. e. of the twice-born class. The Author extends 
the aforesaid rule elsewhere also: Vaisyasyaplti (p. 131. 1.29.) or of 
a Vaisya even (p. 351.1. 27.). In the case of a vaisya also being after 
a Kshatriya, and thus being inferior, born lower and relatively to him 

1 W41 ^T, papini VII. 1.16. The suffixes mij and are optionally 

substituted for the Ablative and the Looative endings, after jy and eight 
that follow it. Vide Paninil. I. 34. 

Thus ft, VT, 3TTT, ^1‘ll'T, 3riT, 3TTT, •srvr, and st^cTT will here optionlly 

or ,yfi* T$.or -3-fTOVRI.or ; have so also 

or .Strt or -J'rrcfStr^..aistft or 
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a Kshatriya being;upper aud therefore superior, by a parity of the rule 
regarding a Stidra, here also is this very punishment of the lopping 
off of a limb. This is the meaning. 

Indeed, what would be the punishment for an offence of throwing 
ashes, mud, dust &c. ending with the spit by a member of a lower to- 5 
wards one of a superior order ? Anticipating this question, the Author 
says: Bhasmadisamsparsane tu iti (p. 132. 1 . 20.). In cases 0 /assaults 
by means of ashes cfee. (p. 353. 1 . 7.). This is the import: Where for an 
assault with ashes, mud, aud dust, in regard to one of the same varna 
the penalty is ten panas, there in an assault by a Kshatriya towards 
a Brdhmana being an offence against a higher class, a two-fold i. e. 
twenty panas is the punishment. With the same means when com¬ 
mitted by a Vaisya in regard to a Br&lxmana, three-fold i. e. thirty 
panas is the punishment. In the case of an assault by means of an 
impurity and the like and committed by a Kshatriya against a 
Brdhmana twice that of twenty panas the punishment mentioned 15 
there, i. e. forty panas would be the punishment, and for an assault 
by a Vaisya by the same means against a Brdhmana thrice twenty 
panas i. e. sixty panas is the punishment. 

Yajiiavalkya Verse 216. 20 

Parasparawadharthamiti (p. 132. 1 . 9.) with the object of striking 
each other &c* (p. 353. 1 . 24.) i. e. In the case of all the varnas when 
lifting a weapon for striking each other. 

Yajiiavalkya Verse 218. 

Twagbhedakah Satain dadyat iti (p. 132. 1. 21. He who breaks the 
skin shall be fined a hundred See. (p. 354 1 . 20 ). He who breaks the skin 
and also exhibits blood, alone is to be punished with a hundred, 
and not one who merely breaks the skin, since the word cha ‘and’ in- go 
dicates cumulation. 

If it be argued that a fine of sixty-four panas has been mention¬ 
ed by Yajiiavalkya at the sight of blood while a hundred has been 
mentioned by Manii, so there is a mutual conflict, the answer is no, 
it is not so. For a wound to another on a vital part exhibiting blood, 35 
a .hundredis the punishment; elsewhere 9 ixty-four ; thus it is to 
be distinguished. 

Yajiiavalkya Verse 219. 

It may be said, indeed, as compared with the cutting off 
of an ear, nose, and the like, the punishment for the 
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breaking of a hand, foot or tooth is 9tnall, and a uniform punishment 
of the middle sdhasa for all would be improper, so the Author says : 
Anubandhadineti (p. 132.1.26.) by regard to the result of the act &c. 
(p. 354. 1. 30.) Anubandha means resulting of an injury vide Amara' 
“when injury is caused, it is called Anubandha ”. By the term Adi g 
“and the like" is included facility in regard to movements. In the case 
of the cutting off of the ear or nose and the (consequent) appearence of 
scars an aggravation of the offence is visibly established. In the case of 
these being the limbs directly of the body, by a breaking of these, there 
would be a difficulty in ordinary movements, and the requirements of the 
body would not be had, and thus there would be an aggravated offence. 
In the case of the breaking of the teeth, there would be difficulty in 
eating and thereby indirectly a shortening of life and thus the aggra¬ 
vation, of the offence. Thus by regard to the results produced the 
similarity between the several causes viz. the breaking of a hand, a foot 
or tooth should be understood. This is the meaning. 


Yajnavalkya Verse 221. 

Thus having stated the penalty in regard to offences by 
members of the same Varnas the Author applies that punishment to 
offences between higher and lower Varnas similarly as has been laid 
down in the case of Abuse. Pratilomyeti (p. 133 1. 5.) of inferior classes 
&c. (p. 353.1. 24.). The distinction is that in an offence against a 
superior there would be an enhancement of the penalty, while in an 
offence against a lower order there would be a reduction in the 
penalty. 

It may be said that while commenting upon the verse 1 2 3 “Which 
causes injury to a Vipra must be cut off' this sense has been stated by 
the clause 4 “In cases of assaults by means of ashes &c”; and the 
same is being stated here again, thus there is a repetition. The answer 
is, no, not so. For special causes of offences against the higher class 
by means of ashes &c. in connection with that very offence have been 
stated on the occasion of the penalty for offences against the higher 
class. While here, the rule for determining the punishment is entirely 
the same as stated in connection with the offence of Abuse in regard 


1 III. 3-98. 

% i. e. in the MitSksharS, it is stated that the point of similarity is in results 
&c. of the act. Whatever retards, impedes or otherwise affects the facility 
as to movements &c. is responsible as a cause of the ir.oapaoity. 

3 tSjn. II. 215. 4 MitSfcsharS p. 353.1. 7. 
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to offences both against the higher and the lower Farms being ment¬ 
ioned for the elucidation of the beginner; thus there is no fault of 
repetition. 


Yajnavalkya Verse 223. 

The text next stated has an appropriate context. With a view 
to indicate this, the Author says Paragatrabhldroha iti (p. 133 1. 15) for 
assaults upon the limbs of others &c. (p. 356.1. 13). This is the meaning: 
Having stated the penalty for offences against internal possessions 
such as hand, foot &c., in course of the context, the punishment is 
being stated for attacks against external possessions such as house &q. 


Yajiiavalkya Verse 225. 

The Author anticipates an objection in regard to the interpretation 
stated before and refutes it: Kathamiti chediti (p. 124. 1.1.). If it 
be asked how ? &c. (p. 357 1. 25). With a view to give an effective reply, 
the Author follows the line of what has been established: Aparadha- 
gurutwaditi (p. 134 1. 1). By regard to the heinousness of the offence. &c. 
(p. 357,1. 26.). Then what ? So the Author says : Tatra cha asruteti 
(p.134.1. 2.) there, which have not been specifically mentioned &c. 
(p,357.1.29.) 

This is what is (intended to be) said : By the text "beginning 
with the panas and upwards” the double has been pronounced. Next 
to the double number which has been stated while determining the 
higher number, the question would be whether it should be by assum¬ 
ing the number three, not mentioned before, and having an attribute or 
by assuming the number four which could be had by a recurrence of 
the number two mentioned before. Thus, moreover, by assuming the 
higher figure to the three to be the next higher there could be a figure 
not mentioned before, and also one having an attribute 1 and thus a 
higher one, while by assuming a higher figure by accepting four, there 
would be a repetition of what has been stated before and which itself 
is the attribute, and thus a lower one. Moreover, those conversent with 
the Rules of Law, consider that the assumption of the attribute is 
better than that of the possessor of an attribute. And, therefore, it is 
that the rule containing a repetition of the double already mentioned 
is better. 
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Yajiiavalkya Verse 226. 

Tadanalohitasravanaditl (p. 134.1. 2.) for beating or drawing out 
blood or doing similar acts &c. (p. 358.1. 8 .) i. e. for reasons stated in 
the text. "For causing pain, drawing blood" and the like. 


10 


Yajiiavalkya Verse 228. 

Chaityadishu jatanamiti (p. 134. 1.21.) growing on a sacrificial 
place &c. (p. 359. 1 . 7.). Here the distinction is that for cutting off the 
branches, or breaking the trunk, as also for cutting off the entire tree 
together with the roots, the punishment shall respectively be forty 
panas, eighty panas, and a hundred and sixty panas. 


PAGE 94. 


Yajiiavalkya Verse 229. 

Purvoktaddandadardhadando veditawaya iti (p. 134. 1 . 

30.) a fine half of that mentioned before must be under¬ 
stood &c. (p. 360 1 . 6 ) i. e. of the punishment mentioned in the present 
connection viz. twenty, forty and eighty panas, half i. e. ten, twenty 
and forty panas. 

Here ends the Chapter on Assault. 


Chapter XX 

SAHASAS OR HEINOUS OFFENCES. 


Yajiiavalkya Verse 230. 

The expression in the orginal text viz. "Common property” ia 
extensive. Therefore by that is intended another’s property also. In¬ 
tending this, and desiring to point out a cause for the extension, the 
Author states the intended meaning: Yathe?htamiti (p.135.1.4.) at 
will &c. (p. 360. 1 . 17.). 

I his is the import: As common property cannot 1 be disposed 
of at will, so also is the case of another’s property. Taking away that 
also becomes a Sdhasa. 


1 1 here is a mistake in the print on p, 9i. 1 . 9. for read 
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Rajadandam janakrosam weti (p. 135. 1. 6 .). Royal sanction or 
the protest of the people &c. (p. 360. 1 . 21 .), The meaning is that 
transgressing the fear of punishment by the king as also the fear of a 
popular uproar. The State authority as well as ordinary people. 
(Make up the compound word)—the State authorities and ordinary 5 
people; in the presence of these. Thus is the compound (to be 
understood). 

It may be said, indeed, the definition of a Sdhasa viz. "what is 
done by force is a Sdhasa” is indistinguishable even from theft and like 
acts, and thus being part of these, a separate mention of this chapter iq 
i 3 improper. Anticipating this, and intending an answer viz. yes, 
let this definition be closely connected with theft &c. still owing to 
other adventitious differences, this chapter differs from others, and 
thus a separate mention i 9 proper, the Author says: Tadidarn 
sahasamiti (p. 135.1. 9.). The Sdhasa of this description &c. ( p. 361. 15 


1. 7.) 


This is the import : What is done by force is a S&ha 9 a. This is a 
general characteristic , 1 and therefore is closely woven into theft and 
all like acts. Here, however, force as also arrogance are the special 
features. Marked by this very special characteristic, and known by 20 . 
the term Sdhasa may be sought even in theft and the like acts bearing 
this special characteristic. 

Tasya chetl (p. 135. 1. 12.) of this also &c. (p. 361 1. 11). Of this i.e, 
of the Sdhasa. Prathamadibbedenetl (p. 135. 1 . 12.). Division into the 
lowest and the others &c. (p. 361.1. 11.) i. e. by the divisions into the 25 
lowest sdhasa, the middling sdhasa, and the highest sdhasa ; these 
lowest sdhasa &c. are the names of acts, and not names of the punish-' 
ment; Tenaivetl (1 12.). By the same. &c. “By the same” i.e. by Narada. 

Bhangaksbepa iti (1. 14.). Destroying, reviling &c. (p. 361. 1 . 16.) 
Destruction i. e. breaking. Reviling i. e. finding fault. Disfiguring 30 
i. e. causing emaciation. By the term Adi-“and the like”-are incorpor¬ 
ated cutting and similar other act 9 . Etenaiva prakarenaivetj. (p. 135. 
1.15.). In the same way &c. (p. 361. 1.18.). By the same i. e. by 
destroying and the like. . 

Kriya (1.17.) crime (1. 24.). Theaction i. e. the act. Prathamsyetya- 35 
dina (1. 16.) Beginning with the first $jc. (1. 25.) Saroasta wyasta 
weti (1. 20.) Cumulatively or disjunctively. Cumulatively i. e. all jointly. 
Disjunctively i. e. separately. 
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After mentioning the special rules stated in Another Smrti the Author 
resumes the context : Tatra paradrawyapahararmrupa iti ( p. 135. 
1. 21.) in the form of deprivation of another s property (p. 361.1. 36.), 
Yah punah sahasankrtweti (1. 23.) He, however, who having committed 
5 a sdhasa &c. (p. 362. 1 . 5.). The meaning is that after a denial has been 
proved by witnesses &c. he deserves a fourfold punishment, and not 
(as for) a mere denial. 

It may be said, indeed, for offences like the lowest sdhasa and the 
like, hundred panas and the like punishments have been prescribed 
10 before. Here a punishment either double or four-fold of the original 
is being laid down. Therefore on account of this mutualjcontradiction 
does it lack authoritativeness, or in the alternative, by accepting its 
authoritativeness as an alternative, is an option—which is vitiated by 
eight faults-to be resorted to ? Anticipating thi 9 , the Author says : 
15 Etasmadevetl (1. 24.) from this very &c. (p. 362. 1 . 8 .). This is the 
import: There is neither authoritativeness nor an option. But on the 
other hand, a particular rule having the capacity of qualifying a 
general one, and the rule as to the double or four-fold having been laid 
down in a special case of offence of a forcible deprivation, by a special 
20 clause, the clause laying down a general rule is qualified. 


Yajnavalkya Verse 231. 

Anubandhatisayaditi (p. 135. 1. 231.) on account of the aggravation 
2 ^ of the offence &c. (p. 362.1. 23). i. e. by reason of the excess of force, 
the guilt would be aggravated. 


30 


Yajnavalkya Verse 232. 

PA.GF 95 * Arghyakroseti. (p. 136. 1. 1.) (who) abuses the venerable 
&c. (p. 362. 1 . 26.) To a venerable person, one who 
offers abuse or shows disobedience. One who does these two act 9 is 
one who does it. Thus is the compound (to be understood.) 

Te sarve panchasaditl (p. 136. 1. 8 ). all these fifty &c (p. 363.1. 12.) 
The meaning is that all shall be severally punished with a fine of fifty 
panas each. The rest is easy to understand. 

Thus ends the Chapter on Sahasa. 




Now an Incidental Chapter intituled, the Rules of Punishment 
for the washermen and like others. 

Tatsadrsaparadheshwiti (p. 136. 1. 27.) for similar offences &C. 
(p. 364.1. 164). Offences equal (in gravity) as a sdkasa, being com¬ 
mitted by the washers of clothes such as wearing 1 the clothes and like 
others. In regard to these offences, a punishment for the perpetrators 
thereof is being laid down. This i 9 the meaning. 


Yajhavalkya Verse 238. 

Awakrayancheti (p. 137. 1. 2.) or hires out &c. (p. 364. 1. 22). Or 
who hires out—i 9 the connection with what follows. The Author in¬ 
dicates the nature itself of a hiring out: Etavatkalamitl (p. 137.1. 2). 
For such a period &c. (p. 364, 1 , 23). i. e. in such a manner that it be¬ 
comes a thing let out. 

The Author expounds the collection of texts of Narada viz : “An 
eighth part of its value &c.” : Ashtapanakritasyetyadina (1. 10). pur¬ 
chased for eight panas &c. (p. 365.1. 11 .) Without an interval of time 
it being impossible to mention reduction below an eighth and the like, 
the mention of eight panas as the price is only with a view to indicate 
a direction. Ashtamabhagonam minus an eighth part i. e. seven panas 
Padonamit) less by a quarter i. e. reduced by a fourth part. 

1 he Author expounds the portion “ After the depreciation of a 
half " : Tatahparam pratinlrnejanamiti (p. 137.1. 12.) Thereafter...... 

for each wash &c. (p. 365. 1 . 15-17). The meaning is this : Of a cloth pur¬ 
chased for eight panas, on the fourth wash, if lost, a reduction by half 
of the original price i. e. of four panas —occurs. Of one lost after the 
fifth wa 9 h or subsequently a reduction more than a half takes place. 
In such a position, on it being lost at the fifth wash, the price would 
be less by a quarter of the residual price of four panas i. e. three panas , 
At the sixth wash, moreover, on it being lost, a quarter less of the 
residual rule for three panas, and thus by as much period the cloth 
gets old, by so much should the price be paid reduced by a fourth part. 

Iatteredness occurs when the ends get thinned, so the Author 
expounds the portion “ In the case of a tattered cloth, there is no rule"; 
Jirnasya punariti (p. 137 1. 13.) of a tattered cloth, moreover &c. (p. 365. 
1.18.) This is the meaning : In the case of the loss of a tattered 
cloth, the wish of the arbitrators alone is the standard for determining 
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! The other reading is qT'rw’nr^rrT’T:—wearing othere* clothes and like others. 
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the price to be paid, there would be no application of the text as stated 
before, nor shall one’s own option have a scope. 

Above has been stated that the Author mentions a penalty for 
washermen and others. The Author points out the punishments indica¬ 
ted by the term Adi — “ and others, ” by fifteen 1 2 verses commencing 
with “In a dispute a father and son" and ending with “Adding to the 
cost of the commodity”. 


Yajnavalkya Verse 239. 

The Author desires to indicate that one who, although he is com¬ 
petent to prevent a quarel, does not stop a quarrrel at such a place, but 
undertakes to give testimony, shall also be punished-so he says : 
Pitaputrayoriti (p. 137 1. 16) Between a father and a son &c. (p. 365 
1. 24) Dampatyadishwapiti (1. 18). In the case of a husband and wife, 
or like others also &c. (p. 365 1. 30) i. e. by the term Adi “like others” 
are included the preceptor and the pupil and others following. 


Yajnavalkya Verse 242. 

Tiryagfidishu Miiiyaviseslieneti (p. 138 1. 3). In the cases of lower 
animals &c. by regard to the value &c. (p. 367 1. 12). The meaning 
is that in the case of lower animals, by regard to the particular value, 
in the case of men, by regard to the particular varna such as that of a 
Brdhmana and the like, and in the case of royal personages by regard 
to the particular degree of contiguity to the king, the smallness or 
heaviness of penalty is to be determined. 


Yajnavalkya Verse 243. 

The Author states the meaning of the expression “before the 
decision (in his case) is arrived at”: Anirvrttawyaharamiti (p. 138 1. 7.) 
before the trial was concluded (p. 367 1. 22). 


PAGE 96* 


Yajnavalkaya Verse 244. 

If the commodity abstracted by a false weight be more 
or less than an eighth part, an increase in the amount of 
35 the fine or decrease over two hundred should be determined, so the 

1 i. ©. from verse 238 ta 253. 

2 See Balambhatti which makes this further clear .* Cr c #r ff 
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Author says. Aparhatasya punariti (1, 12.) of the portion abtsraded dhc, 
(p, 368, 1. 2), 


Yajnavalkya, Verse 246. 

Vikreyasyapaditasadriyasyeti (1. 25) commodity offered for sale ... 
which is made to resemble &c. (p. 369 11. 1-3). This is the import : i. e. 
eight times the amount of the price of the commodity (offered) for sale, 
such as e. g. a crystal which was made to wear the appearance and 
lustre of a coral by the imparting of excessive lustre. 


Yajnavalkya Verse 247-248. 

The Author expounds the verse “For.the fraction of a ...panas 

fifty &c” Krtrimakasturlkaderityadina (p. 139 1. 4). The actual 
price of the counterfeited musk or other article &c. (p. 369. 11. 17-18). 


10 


15 


Yajnavalkya Verse 251. 

Pancharatre pancharata It! (p. 139 1. 22). once in (every) five nights 
&c, (p. 370 1. 22). 

The meaning of this: The king should fix in his presence the prices' 
of the above mentioned commodities with fluctuating values at the 
interval of five days each, while of steady values at the lapse of a 
fortnight each. Here by the repetition it should not be supposed that 
after ten days or after a month is over the prices are to be fixed, but 
moreover, after an interval of five nights, after a fort-night &c. Thus 
by its jointly and necessarily being required to be done, it indicates its 
permanence 1 , after the manner of the maxim “every Vernal season the 
jyotishtoma (should be performed)”. 


20 


25 


Yajnavalkya Verse 252, 

It has been stated that the price should be fixed by the king ; 
and that by the tradesmen also, on a commodity available in 
one’s country, a profit of five panas for a hundred panas, while 
for one obtained from another country a profit of ten panas should 
be taken. In this state of things if it be asked in what manner 


1 See Pacini V. 3—14. i 
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should the king fix the price ? In the text stated above, the mode 
of fixing the price of a commodity obtained from another country 
being intended to be stated, the method of determining the price, fixed 
under that rule the Author points out in the case of commodities 
obtained in one's own country : Bvancha yathargha it! (p. 139 1. 29) 
And thus...on the regulated price &c. (p. 371 1. 10). 


10 


Yajnavalkya Verse 253. 

Panyasyopari samsthapyeti (p- 140 1 . 2) Adding . to the cost of 

the commodity &c. (p. 371 1.15). It may be said, indeed, here the method 
of determining the price in general is contemplated, therefore the 
mentioning of another method of determining the price of a foregin 
commodity is improper, the answer is, no, not so. By stating the 
reason viz. “charges incidental to the commodity'’ the other kind is 
inferrable. This is the import. Generally, incidental charges being 
possible only in a commodity while it is being brought from a foreign 
country, it is properly said that the reference is to that. 

Thus ends the Incidental chapter intituled 

the Rules of Punishment for Washermen and like others. 


Chapter XXII. 

NON-DELIYERY AFTER SALE. 


Characharabhedeneti (p. 140 1. 10) according as they are movable oi 
immovable &c. (p. 372 11. 3-4). Chara means movable, and achara 
immovable. Shadvidhastasya tu budhairiti (14 1 . 11 ) of that ...isiti-fold by 
the learned &c. (p. 372 1,7). “Of that" i.e. of the commodity. “By thejlearn- 
ed” i. e. by Manu and others. Of delivery, as also of non-delivery, the 
set of rules, series of regulations, i. e. the mode of performance, ha s 
been stated to be of six kinds. This is its meaning. “The form 
r&pataK' is under the rule that the suffix ^ (tas) is used in all cases : 
and therefore it is use’d in an instrumental sense i. e. by the form. 
That Instrumental also is used in an implication ; with this view the 
Author says, R&patah panyanganaditi (p. 140 1. 14). ‘ According to its 

beauty such as a prostitute &c. (p. 3 72 1. 13). 

Now the Author introduces the original text : Ityetsditi (1, 15), 
Thus these &c. 






Smrti Ver. S54i j 1 
Page 140. J 
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Yajnavalkya Verse 254. 

page 97* In the egression "shall be compelled to deliver together 
with interest”, here, the increase is possible in four 
ways. It is thus : when, a9 compared with the time of the sale at a 
later time the commodity bears a less, equal, or an inflated price. This 5 
in the case when the price is less e. g. the commodity having been 
purchased at the rate of five panas, at another time it ia obtainable lA 
at four, the price being less, there is an increase in the commodity. 

At such a time, the commodity should be caused to be delivered to the 
purchaser at four panas only, thus this is one of an increase or interest. 10 
In such a case popularly it is called a commodity with a iess price. 

As compared with the time of the purchase, when the price is 
equal an increse may occur in two ways. When having purchased the 
commodity in the town &c. at the market place or the like, one sells it 
at another place such as in his house or the like, whatever profit occurs, 15 
that would be one kind of increase. Or, the money with which the 
commodity was purchased, that very money may carry an interest against 
time under the text 9 : "An eightieth part (of the principal) is the 
interest (allowed) every month when the debt is (secured) by a pledge. 

In other cases, it may be two, three, four, a five per cent, respectively, go 
according to the order and class (of the debtor)”; that is another in¬ 
crease. 

While in the case of a larger price, when a commodity had been 
purchased at five panas, in course of time, wa9 obtainable for six or ten, 
then in the case of clothes, houses and others, the enjoyment thereof 25 
in the form of wearing, occupation and the like, that enjoyment itself 
is profit and is (an instance of) another increase. 

This i 9 what is (intended to be) said: When the price of the 
commodity becomes less, there is one increase, is the first kind. The 
price being equal in the same region where the sale is made at a place 30 
other than that of the purchase, and a profit is made, that is the second. 

When the amount of the price of the commodity i 9 advanced as a loan, 
an increase every month is the third. In the case of an inflation of 
the price, the rise of the commodity is itself the fourth. In all these 
four cases the commodity should be caused to be delivered together 35 
with an increase according to the wish of the purchaser under the text 


1 A S'V ia a better and correct reading. 

2 of Yajnavalkya II. 37. 
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mentioning that “when after taking the price, delivery is not made to 
the purchaser” &c. 

The Author mentions, presently, the first case : Tachcha panyam 
yadltyadina (p. 140 1 . 19) and if that merchandise &c. (p. 372 1. 26). 
The meaning is this : Having sold at five panas, and even accepting the 
price, if the seller does not deliver that commodity even when request - 
ed by the purchaser, and in course of time it is available for four, or 
even for one, then having given to the purchaser at the (altered) price 
of the later time, the balance of the price received before also should be 
paid over by the seller. 

The Author states the second case : Yada mulyarhasakrta iti 
( 1 . 21) when, on account of a reduction in the price &c. This is what is 
(intended to be) said: At the time of one's purchase, as well as at ano¬ 
ther time if the rate of the price be the same, the commodity should be 
delivered together with the profit which accrues by purchasing from the 
market or other place and selling at a house &c. 

The Author mentions the third alternative Dwikam trikamityad- 
iti (p. 2 1 . 23) two, three, or the like ( per hundred) &c. (p. 375 1. 1). 

„ It has been stated that in the case of a fall or evenness in the 
price the commodity should be restored together with this increase. 
There for both these alternalives also the Author cites a text of Narada 
in support : Arghascheti (1.24) If the market value &c. ( 1 . 3) The 
meaning of this : By the word “If” is indicated another alternative. 
When the price is lower i. e. the price of the commodity falls down' 
and the commodity is deflected in price, then the commodity should be 
delivered at the lowered price together with interest. If the price is 
not lowered, and there is evenness of the price then even he should 
pay with interest. Here the delivery with interest is to be observed 
in the same manner as mentioned before. This rule is only in regard 
to local traders residing in the same country. Of those who travel 
abroad, the foreign profit should be determined in the manner which 
will be stated hereafter. 

The Author mentions the fourth rule : Yada twarghamabatwenetl 
( 1 . 26) when however on account of a rise in the price See. (p. 373 1 . 8 ). 
This is the import: If a commodity which, at the time of the sale was 
available at five pastas is after a lapse of time sold at six or ten, then after 
causing the purchaser to be paid the price (prevailing) at the time 
of the sale, he should also be paid the price for the enjoyment of it 
for the period commencing from the time of the sale up to the time of 
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delivery. Not the delivery of the enjoyment itself, as that is not 
possible in the case of all commodities : Jangamasya vikriyaphalamiti 
(1. 28) of the movable...the profits arising from it &c. (p. 373 1 . 15). 'Of 
movables’ i.e. of a Ddsi or the like. 'Profits’ i.e. the price of service &c. 
The Author states the meaning of the word " kshaya! ’ in the text 
of Narada : Vikreturupabhogha iti (1. 28.) Possession by the seller &c. 
(p. 3731. 16). There the reason is “from the point of view of the 
buyer” ; since it has been stated in “As he did not deliver (it) after it 
had been sold (by him)”. The meaning is that here in this text, Narada 
having once declared that by demolishing a wall there would be a loss 
to the seller, stating again that he should be compelled to pay the loss 
would be tautologous. The Author expounds the 
PAGE 98*. p 0r tion of the original text viz. “Or the foreign profit 
to one who has come from a foreign country” : Yadatwasaviti (p. 140 
1. 31) when however such a &c. (p. 373 1. 23). Anusayabhava Itl (p. 141 
1. 2). In the absence of a rescission &c. (1. 29). By Rescission is to be 
understood that described by Manu 1 viz. “Sold at an improper price 
&c.” “He whose rescission shall take place, that man within ten 
days shall deliver that commodity and take back &c.” is the re¬ 
mainder of the verse. 


Yajnavalkya Verse 255. 

Tatkreturevasau haniritl (p. 141 1. 8). The loss will be on its 
purchaser alone &c. ( p. 374 1.10 ). i.e. of that i. e. of the commodity, the 
purchaser. 


Yajnavalkya Verse 256. 

In the text “the lo3s shall be of the seller alone” desiring to in¬ 
dicate the force of the word ‘alone’, the Author says : Atonyadadu- 
shtamit.1 (1. 12). Therefore another unblemished commodity &c. (1. 18). 


Yajnavalkya Verse 257. 

The Author points out the subject matter of the rule as to the 
penalty, stated in the passage 2 “Having finished a topic which in- 


l Ch.vm.-m.- .. . 

3 See MitSkakara text p. 140 1. 8. Tr. p. 371.1. 34. 
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cidentally arose” : Sarvaschayam vidhiriti (1. 21). The whole of this 
law &c. (p. 375 1 . 1). This is the import: i. e. the meaning is that it 
applies to where after receiving the price of a commodity as settled by 
mutual agreement, the seller delivers the commodity to the 
purchaser. Niyamakarinah samayadrta iti (1. 22). excepting such special 
agreement as may have been entered into &e. (p. 375 11 . 4-5). The 
meaning is that where without paying the price an agreement has been 
reached that if such be the price of this commodity it shall be yours, 
not mine, that is called a special agreement ( samayah ), without that, 
there is no wrong in receding from a sale: Na vikreturavikraya Iti (1. 
23) no rescission is to be imputed to the vendor (p. 375 1 . 9). 

That is, as has been stated in the number of texts commencing 1 with 
"He who having received the price of a thing &c.” and ending with "When 
it had already been sold to another". Kritanusayaswarupamiti (1. 24). 
rescission of a purchase &c. (p. 375 1. 12) i. e. i : should be understood 
as the one expounded before after the chapter on resumption of profits. 


Yajiiavalkya Terse 258. 

Parikshitakritapanyanamityadih (1. 27 .) i. e. commodities pur¬ 
chased upon inspection &c. This is the import: Having purchased 
a commodity which has no blemish, at four panas, no rescission 
should be made by a purchaser who during the interval for a rescis - 
sion laid down in law does not know of an increase in the price 
e. g. at three panas or the like ; similarly a rescission must not be 
made by the seller also who does not know of an appreciation in 
the price e. g. at five panas or the like. 

Papyawaigunyanibandhaneti (p. 142. 1.1 ) on account of a defect 
in the commodity &c. ( p. 376.1. 6 ). i. e. by reason of a blemish in the 
commodity, ityadina darsita iti (1. 1.) has been indicated &c. ( 1 . 5. ) 
The meaning is that the rule has been set out in the Chapter on 
the Rescission of a Purchase. 

It has been stated by the affirmative and the negative method of 
reasoning that a rescission may be made at the knowledge of an 
increase or decrease in the price as compared with the price at the time 
of the purchase and that it must not be made without such knowledge . 


1 YSjb. VersM 254-257. 
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In support of these (two ), the Author pointg out a net inference : 
Tadanaya wachoyuktyetl (1. 2 ). Therefore from this text &c. (1. 6. ) 

The Author points' out another reasoning in the® form of an 
Illustration : Yatha panyapariksheti (1. 2) As .the testing a com¬ 

modity etc. (1.9.) If under the rule ” 1 2 3 regading inspection, viz “ The 
purchaser shall examine the article &c. ” while an examination i 9 
being made, faults exist then a rescission shall occur, and thus faults 
are a cause for a rescission. This is the meaning. 

Thu 9 ends the Chapter called Non-delivery after Sale. 


10 


Chapter XXIII. 
TRADING BY PARTNERSHIP. 


The word “ of traders” in the original text, is indicative of 
others also by an extended application ; thus by the term trader are 
also included even actors and the like. With this object, the Author 
says: Ye waniknatanartakaprabhrtayah (p. 142. 1. 1 3). such traders, 
actors, dancers and others &c. (p. 377. 11. 11-12,). 

This is the meaning : When five combine together and trade or 
any other thing is made, there the contribution by one being five 
nishkas, by another ten, and by still another fifteen, thus pooling 
together the money contributions, without any express agreement, 
while the undertaking is carried on with a zest 4 , the original amount 
of thirty nishkas has become thirty-six by or on account of “ profit 
made” he whose original was five, shall take from the profit in the 
form of the nishkas one nishka, he however, whose original (amount) 
PA'JE99* wa9 ien ’ two nishkas, he, moreover whose original 
contribution was fifteen, three nishkas, thus (each) 
should take according to the original amount of each. Similarly, if there 
be a loss, a reduction in the original amount is to be made. 

The Author states the import of the text “or according as was 
determined by special agreement": Yadwa pradhanagunet] (p. 142. 1. 

1 A on. p. 98. 1. 22. add ^KfcT after 

2 —Lit, under the pretext or guise of an illustration or example. 

3 Manu VIII. 222 oited in MitSkshara text p. 117.1. 17. Tr. p. 318.11.10-15. 

4 Lit, competition i. o. each one contributing his best skill &c. 
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15.) or...the chief qualities &c. (p. 377. 1 . 17.) Pradhdna i. e. the chief. 
Ouna i. e. occupying a subordinate position. For the chief a larger 
share for a subordinate of him, less than his, and on an assumption 
of still lower, still lower, and much lower shares may be determined, 
& This is the meaning. 


Yajiiavalkya Verse 261. 

Rajato nirupanadjtl 1.25.) determined upon by the king &c. (p. 378. 
1. 7.) t. e. when determined by the king. Asaviti (1.20.) he &c.\ by this is 
10 indicated the king. Thi 9 is the meaning : A 9 the price was determined 
upon by the king, a commodity whose price is twenty panas, from that 
the king shall take one pana. RSjagami maiyadananirapekshamitl ( 1. 
27). Shall belong to the king ...without regard to the payment of price &c. 
(p. 378.11. 12-14.). The connection (of words) is that without regard 
15 to the price, it shall go to the king. Of this very text, the Author 
points out the meaning in substance : Tatsarvaroiti (1. 28.) all that See- 
0 , 12 .) 


Yajiiavalkya Verse 262. 

20 Te sarve panyadashtagunamlti ( p. 113. 1. 2.) all these...eight 

times the...commodity &c. (p. 378.1. 23.) It should be understood that 
all these shall each be fined, and not collectively, as the (responsibility 
for the) offence is equal. 


25 Yajiiavalkya Verse 263. 

Panam yanam tare dapya iti (1. 7.) a ferry, a conveyance shall be 
made to pay a tax of a pana &c. (p. 379.11. 2-3.) The meaning of this: The 
sage will mention further on viz. “in conveyances etc. fully laden”, there¬ 
fore here an empty conveyance is (to be) taken. An empty conveyance, 
3 Q such as a cart or the like-for one who has to cross. A ferry, that by 
which one floats is a tara, the price for that. The ferry should be caused 
to be paid the charges for crossing. By the words conveyance &c. is 
intended the owner of the conveyance &c. If it be asked, what is that 
price ? the Author says : Panamitl-a pana i. e. as much a 9 may amount 
35 t0 a P a V'<*- "A man” i. e. a load capable to be carried by a man. He 
should be made to pay half a pana as the charge for the ferry. "An 
uploaded man” i. e. a man without a vessel, should be made to pay an 
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eight share of a pana ; carts and the like conveyances laden with 
merchandise ; ‘according to substance* i. e. by regard to the high or low 
(character o£ the ) commodity. Tdryam i. e. charges for the ferry ; 
should be made to pay. Empty vessels, such as empty parrot-cages and 
the like, shall be made to pay “a trifle” i. e. small. “Men without 
luggage” i. e. men such as grocers and the like without articles for sale, 
shall be made to pay a trifle. What has been stated before viz. “one half 
of a 'quarter for an unloaded man” is applicable to others than traders. 

Na bhinnakarshapanamiti “ Never on a sum less than a kdrshd- 
pana” &c. This is the meaning: Less than a kdrskdpana, i. e. short of 
a kdrshapana i. e. to say the price of which is less than a kdrshd- 
pana. For such there is no toll ; nor on livelihood gained by works 
of art &c. “Not on the remains of stolen property" i. e. on property 
remaining after being taken away by thieves &c. “Nor on a sacrifice* 
i. e. there is no toll in regard to articles for use thereof while being 
taken out, nor for the man going for it. 

The Author now expounds the original text Tiryatepenefyadlna 
(1. 12.) Beginning with that by which (a thing) is floated'Ac. (p. 379. 
1. 15.) and the rest. 


Yajnavalkya Verse 264. 

Sambhuyakarlnamiti ( 1. 19. ) those who trade in partnership &c. 
(p. 380.1. 1.) i. e. In concert doing trade or a like business. 
Jnatayopatyawargawyatirikta iti (1. 20.) i. e. jfldtis such as other than 
lineal descendants &c. (1. 5.). Here the connection (of words) is not 
as either sapindas or jndtis other than lineal descendants—but the 
sapintjlas and jndtis other than lineal descendants. Thus the word 
“wd” ‘or’ is indicative of an option in regard to that expressed by the 
word “have come” to be mentioned hereafter, and the line of descendants 
and ending with tbe sapindas. That option, however, is according to 
the established rule, and not according to the desire. This very mean¬ 
ing will be made clear in the sequel. 

Indeed if the word “or" is indicative of an optional alternative, 
and in that case just as is the case of an optional alternative in “paddy 
or barley’, there, would be a conflict with the text “the wife, the 
daughters <Stc." which lays down a rule of order, so the Author says: 
Paurwaparyanlyamastwifi (p. 143. 1. 23.) The rule as to the order &c* 
(1, 10.). The meaning is this, the option is according to 
the rule of adjustment. And the adjustment is to be 
32 
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bftderstood as without contradicting the order of-sequence in what.has 
been-demonstrated in the text "the wife, the daughters &p.” 

It may be said, if the right of inheritance is in the order of 'the 
wife and the rest ’, then the text "one who has gone abroad and died "* 
5 &p.'mhst not be begun, a9 there is no occasion for it, so the Author 
S0,ys: Slshyasabrahmachariti (1. 24), the pupil , the fellow-student &e. 
This is the import: Under the text, “ The gotrajas, the bandhus 
the pupil, a fellow-student ", in the absence of the Bandhus, the pupil 
and the fellow-student are, in order, heirs to the estate. In their 
j q absence, under the text, " In the absence even of all, the Brflhtnanas get 
the inheritance.' By saying that the Brahman as get the inheritance,, 
the pupil and others demonstrated before, stand excluded, and there wa9 
a reason 1 for the tradesman to take. Therefore in the absence of 
sons and the rest, after the Bandhus, the tradesmen making up the part- 
15 nership shall take. 

It has been mentioned that even in the absence of the tradesmen, it 
should be deposited for ten years. That has been made clear by Narada 
as the Author says, Tadidamiti (1. 27 ). All this &c.{ 1. 15 ). • Eka- 
sya Chetsyanmaranamiti (1. 27 ). should one...die Ac. (1. 19 ). Of the 
2 q traders carrying on business in partnership should death occur of one, 
that thing i.e. the heritage, his ddyddas i.e. persons commencing with 
the sons and ending with the B&ndhavas, in the absence of the prior 
each one of the posterior, shall get. In the absence of a ddydda, 
another trader, who is able to offer the pinda and do like ‘acts, shall 
get. If unable to offer the pimla, all those traders shall get. This is the 
■ 1 meaning. In the absence of that, and the rest it is easy to understand. 


Yajnavalkya Verse 265. 

The Author mentions those expressed by the word Karntis, 
„ "workers. ’’: Natanartaketi ( p. 144.1. 7. ) actors, dancers Ac. (.p. 1,38 
30 1.13.). 

The Author mentions a text of Manu laying down the distribut¬ 
ion of Dakshind, as it refers to the Dakshind and its distribution as 
ordained in Sruti : Tam Catena dikshayantiti ( 1. 10 ). they shall 
endow it with a hundred Ac. ( p. 382 1. 4 ). The meaning of this : As 
the cows were in evidence before, ‘with a hundred’ i. e. a hundred of 


1 sn'ff:-—scope for his admieeion aa an heir. 
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the cows, the head priest and others shall be endowed. When the 
reading is natatn sateneti, then Natans, Natim, Anatim, dependent 
tie. for dependence, on the sacrificer they endow him with a hundred 
since the priests at a sacrifice become dependent on the sacrifice!' by 
reason of their accepting the dakshind. 

It may be argued, indeed, in this passage the acceptance of a 
hundred cows is prescribed by regard to the initiation, therefore, the. 
rule i9 not regarding dakshind, then how can this text be taken as 
laying down dakshind ? so the Author says: itl wachanenetl 
(p. 144. 1.10.) under the text &c. ( p. 382. 1. 3 ). 

This is the import: As in the matter of securing satisfaction by 
means of the action of eating, the thing ordained is milk in the text "By 
means of milk should the satisfaction be secured”, that milk falls in the 
place of cooked rice which is the means of dinner, similarly here also 
by the expression "they initiate” the initiation has the result of the gift 
of the dakshind in the form of bending. Bending means being humble, 
being amenable. After accepting their wages, i. e. like paid workmen 
by accepting the dakshind , the sacrificial priests have become dependent . 
In this act of dakshind in which dependence results, the hundred of 
cows which is ordained as a means of accomplishing the act of making 
the gift of a dakshind falls in the place of the dakshind, and therefore 
of course the hundred of cows itself becomes the dakshind, and so this 
text leads to the dakshind. This is what is (intended to be) said : a 
hundred cows have been ordained as a dakshind. 

Now, with a view to expound the text of Manu viz. "Among all 
....those entitled to a half See.”, the Author introduces it : Rivljascheti 
(1.11). the officiating priests cfee. 

By the expression "these are entitled to a half of hundred cows” 
as compared with a hundred, fifty being a half, the same should be the 
manner of making a distribution ; intending this and desiring it to be 
so expounded the Author says : Sarvesham bhagaparlpuraneti 
(p. 144 1. 13) to make the division complete into entire numbers &c. 
(p..3821. 12). For a division into entire numbers (this is) an expedient; 
according to that, i. e. in pursuance of it ; by that, arrived, i. e. 
obtained; and that is the half in the form of a forty-eight, fhii9 is the 

< ___ . ! _ ____«_ 

1 Thesa are the several modifications of forms derived from the basio root 
verb to bow. The meaning is that the;priest who bends everything for the 
benefit of the person for whom the saorifioe is being preformed is given 
a hundred as fii»jf aAsAfna, ■ ' ' - ■ < 
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compound (to be understood). The meaning is that by any other 
method the making of a distribution of the dakshind among the half- 
sharers and the like i9 impossible. Tasya mukhyamsasyeti (1. 14) 
of the principal portion dec. Here the principal portion is in the form 
of forty-eight. 

^ Na tawadatra samaya it) (1- 18 ) There is here neither a compact 

dec. (p. 322 1.21) i. e. there is no agreement made, that of the 
principal shall be a larger share, and of the others les9, further less and 
lowest. The meaning is that it was not a combination of wealth (here) 
as is done in a trading partnership, like ten (being contributed by one,) 
10 eight, by another, and six by still another. 

This is an Adhikarana in the third Pdda of the 
PAGE 101* jMtyAyaf' “Should be equal, since it has 

not been mentioned in the Sruti or Veda" is a Sruti text seen 
in (connection with) the Jyotishtoma sacrifice. It ha9 been demons- 
15 tratedin a former* adhikarana, that 'his dakshind of twelve hundred 
consists of cows, horses, mules, donkeys, goat9, sheep, paddy, 
barley, sesamum and beans, i. e. twelve hundred of cow9 and 
others viz. horses &c. as the dakshind , and in the last adhikarana it has 
been stated that this very dakshind, should be divided. In this 9tate 
20 things a question arises about the division : should the division be 
equal, or according to the work ; or the doubt arises whether it should 
be in pursuance of the enumeration viz., those entitled to a half &c.; 
There, to the position (put forth) that since a particular (share or rule) 
not having been stated, equal shall be the share for all the rtwijs, accord¬ 
ing to a side of the established conclusion the distribution 


1 This is 14th Adhikarana in the 3rd PSda of the 10th Adhylya and covers Sutras 
53-55 which run thus. h? t srft wr h* wgWP rj: vfbsh 

fkswrwt ftPwrft ')R+-VI’W *W.‘Thifl Adhikarana 

deals with the subject that the division of the fee depends not upon work 
done, but upon a text to that effect. 

The subject of the fees begins with the 11th Adhikarana in this Pdda and is 
carried to the end of it, up to the last Adhikarana i.e. the 21st (Sutras 74-75). 
To facilitate a clear understanding of the present Adhikarana it is better 
to note tbe three preceding Adhikaranas. These Adhikarai;as demonstrate 
that in the vdlitlsih saorifioe the fee of 1200 (11) is of the oows only (12) and 
should be given after a division (13). The last of tbe Adhikarana runs 
thus, >jw fk*rm xsfpuRt fvffwin ft*) 4(1 *Y**<f. (hi) ftwp) vrft’ 

tpSvfr (Ht) rvnf&o. (h<). 

* i. e. 11th Adhikarana ?W ipwfmvin>*HHV 










268 


8mrti Per. m*r 
Page 1*4. 

should be according to the work after the manner of what is done in 
popular practice. In such a position, the correct doctrine is : In the 
text regarding the order of initiation in the dwddaldha sacrifice : “The 
Adhwaryu after initiating the master of the house, initiates the 
Brahmd, then the Udgdir , then the Hotr, then the Pratiprasthdtd after $ 
initiating him, initiates those entitled' to a half; then the Neshtd 
initiating him, initiates those entitled* to a third, then the Unnetd 
initiating him initiates those entitled to* a fourth, thus has been laid in 
the iruti the enumeration of the half and the rest. Therefore by 
reason of the same, the rule of distribution in accordance with that men- 10 
tioned for the dwddasdha sacrifice, is inferred for the Jyotishtoma. 

We resume the matter in hand. Relying upon the position of the 
objector, as also of a side of the correct conclusion the Author men¬ 
tions a two-fold doubt, Samam syad asrutatwadltl (1. 19). In the absence _ 
of a special rule, the share shall be equal &c. (p. 382,11. 24-25.) As a 
particular rule has not been mentioned, it shall be equal. rtu9 is the 
import of the objector. There being the inequality of the duty of 
each priest at the sacrifice, it should be according to the work (done), 
is the view of a side of the established conclusion . The Author 
refutes these by a reference to the final conclusion: Tatrochchyata ^0 
Ityadina (1. 20). Beginning with here the answer is &c, (1. 27). 

The import is thi9 : Sruti ( a direct statement), Linga (power), 
Vdkya (sentence or syntactical connexion), Prakarana (interdepend¬ 
ence), Slhdna (place), and Samdkhyd (name) are the means of proof 25 
which make known the meaning intended. Samdkhyd means designat¬ 
ion. In the Dwddasdha which is a variant of the Jyotishtoma, the term 
ardhina i 9 only mentioned as a designation. On the strength of the 
designation, in the principal sacrifice of Jyotishtoma, the distribution ot 
the dakshind is to be made in the same manner. Otherwise in the jq 
variant Dwddakdha, the term Ardhinah would not be taken a9 a 
repetition of an established one. This i9 what i9 ( intended to be) 
said: Without an interpretation which would involve a contra* 


1 Acoording to the following details viz. jpgiw^nfr from the *0f group ; Vftflfir 

from the ^j^nrr group end Vnwr from the eftwr group. 

2 3Tiftvr from the vsn group, zf?rrcrf from the TjTcTT group, and •rserrrrflr from the 

(fhrr group. 

3 Tia. <rfcrt from the wpr group, gwrrw from the group, and front *h* 

ffcrr group. 
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diction with the designation' in the variant® in the basic sacrifice/ 
the-aforesaid distribution of the dakskind should be made. 

> ’ ' Thus ends the chapter on the Law of Partnership, 

Chapter XXIV. 

ON THEFT. 

The Author expounds the text of Manu viz. “An offence, which is 
committed in the presence &c” : Anwayawat drawyarakshityadina (p. 
144.1. 28). Beginning with In the presence i. e. in the presence of the 
owner guarding, or the king &c. ( p 383 1. i 3). The Author states the ■ 
substance of the portion “as also where anything denied alter it i9 
committed &c" : Yachcha Sanwayamapiti (1. 30). Where, moreover, 
when the act is committed in the presence &c.” (p. 384.1.1,). 

The Author introduces the original’ text: Tatra taskaragraha 9 eti- v 
(p. 145. 1 . 3) There as the catching of a thief &c. (p. 384.1 . 8.) 

yajnavalkya Verse 266. 

Aparhtabhajanadina weti (1. 7.) the vessel 8c c. which had been.taken 
away <Sbc.- (p. 384 1.18). The meaning is, that in his house where 
it was lost on account of theft &c. if it be found in any one’s house or 
in the hand, by that 9 ignthat man should be arrested. Wasah sthanam 
yasyasSwiti (1. 8.) place of residence, whose it is, that. That which 
is resided in is a residence. At each place the word place is to be 
understood as relating to that place only which has been resided in 
and 1 dot by Taking a residence 1 . e. a place as one word. 


Yajnavalkya Verses 287-268. 

In the expression “ whose mouth becomes parched up, and voice 
falters ”, by the base of the words one whose mouth ha9 become 
parched up and one whose voice falters only two have been taken ; 
by the termination of fas, however, many have been indicated. 
Therefore by reason of the mutual contradiction between the base 
and the termination, the formation of the word would be improper ; 
anticipating this, the Author says: Bahuwachanaditi (1.18). By 

the . plural number &c. (1.16). The import is this: I he base 

( word) is indicative of others (by implication ), thereby are included 
also those whose forehead perspires and the like others. And thus 


1 Wi£rr. See note 1 on p. 383. MifcSkaharS. 

Z As opposed to srfrm the principal or base. 
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the plural number being ordained only when the plural is intended 
to be mentioned, there is no contradiction between the base and the 
termination. ' - 

Anyahastatparibhrashtamiti (p.' 1451. 24 ) -when it ticid 
dropped down from another’s hand &c. ( p. 385.' 1.30.). 
The meaning is that an investigation should be made whe¬ 
ther it had fallen in his house from the hand of another i. e. of the 
thief, or whether it was placed by others and was found at random 
while the land was being dug. 


Yajnavalkya Verse 269. 

The advice that the soul should be purified by human evidence 
or by the ordeals, is not proper, since, evidence is applicable vm), 
an affirmative assertion and therefore in an answer of a simple deiiial 
of a negative character having no form, there is no scope 1 for evidence 
being adduced; anticipating this, the Author says : Nanu naham 

chora iti (p. 146.1. 1 ). Indeed . I am no thief &c. ( p. 38 s , 1. 14) 

The "Author concludes by Uchahyate (1.21). The answer is &c. 

(1. 16). Manusham punariti ( p. 146. 1. 2). moreover, although 
human proof &c. (p. 386. 1. 19. ). £ ' w ' 

This is the meaning: Here on account of the answer of the 
‘simple denial as to non-existence, although human evidence cannot 
be adduced in such a place, still in an answer of denial of a mixed 
with an exception, even human evidence has indeed scope. How ? 
Through the exception which is used as a means of the denial and 
which is of an affirmative character. This is what is (intended to 
be ) said : In an answer of a simple denial, only an ordeal, while in 
a mixed answer even human evidence, becomes possible. 

This very thing he expounds by an illustration : Yatha nasapa- 

harakala iti (1. 4 ). vis . at the time of the loss or theft &c. f p. 386- 

1. 24.). The meaning is, that when one .is accused on a suspicion, of 
theft, if it is established by witnesses that at the time of the loss of the 1 
thing he was in another country, the absence of the theft becomes 
necessarily establishe v d, and he is declared absolved. 
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This has a reference to the well-known rule of evidence that when a '.vit^es * 
denies that he was at a particular'place all further questions which 
assume his presence there are stopped until the faot that ho wae there 
i« proved otherwise. ► • < ■ 











Yajnavalkya Verse 270. 


The Author cites the text of Narada in support of what has been 
stated : Sabase?hu ya evokta tti (1. 9.) which has ban ordained-for 
the Sdhasa (p. 387 11. 17-18,) The meaning is that the punishment which 
5 has been stated for the Sdhasas i. e. for the three acts called sdhasa of 
the highest, middlemost, and the lowest, that very punishment has also 
been laid in the order also for three (kinds of) thefts of things fit to be the 
subjects of the highest and other sdhasas. By this this is what has been 
(intended to be ) said : In the case of a theft of the best articles, the 
JO punishment for the highest sdhasa having been prescribed, and death 
also being included in the punishment for the highest sdhasa, is pro¬ 
per for the theft of the best article. Etachha dandottarkalamitl 

(p.146.1.18). This moreover . after the punishment &c. (p.388 

1.10,). ‘ This' i. e. branding with a dog’s foot. 

15 — 

Yajnavalkya Verse 271. 

Tadwifhayadhlpatiriti (p. 146.1. 26.) The owner of such property <kc. 
(p. 388.1. 29) i.e. the ruler of the country. Ghauram dhanam cheti (1. 26) 
thief and also property dkc . (p.388.1. 29 ), i.e. should handover the 
20 thief; and if unable to do that, the property. Athawase?bamitl (1. 27 ). 
The words ahould be split as asesham * in entirety’ Vlvlte twapahara Iti 
(1. 29 ). when, however, the theft takes place in a pasture-ground &c. 
( p. 389. 1. 5 ). By pasture-ground is to be understood a portion of land 
where grass and fuel are stored in abundance, and which is enclosed 
and guarded, as has been stated 1 in the chapter on Disputes between 
35 owners of cattle and the herdsmen. 

Yajn&valkya Verse 272. 

Vtkalpawacbanautu yatha tatpratyasattitl (p. 147. 1. 5) The 

30 optional clause, however, used to indicate that as much as should be done 
fkc. (p. 389.1. 26). i. e. those villages which are contiguous to the 
place of the theft, should alone pay and not, moreover, the rule that 
five villages or ten villages. The meaning is that the optional express¬ 
ion ‘or’ is with a view to avoid it as an (obligatory) rule. Yadi tasmin 
dapya iti (1. 8.). If while the property is being restored &c. (p. 3901. 2). 
When caught as 'a thief’ and while that man is being made to pay 


1 Sm MitSktbarS text, p, 109. 1. 17. trsnul. fte. 299. U. 5-6. 







MINIS 


257 



<§L 


the amount, if in regard to ‘the stolen property’ i.e. as regards the theft 
a doubt occurs then he should be administered an oath. Or by means 
of relatives i. e. religious comrades as witnesses, he should establish 
i. e. remove the suspicion. This is the meaning. 


Yafiavalkya Verse 273. 

Indeed, by the text "shall cause to be impaled on stakes, men,” 
a mere mounting on the stakes only is inferred, and not death. For 
as under the text 1 "should offer to a Srotriya” the accomplishment 
of the rule is secured by a touch 8 , similarly here also, the rule is com¬ 
plied with by a mere mounting on the stakes, so having done that 
only, they should be taken off and should not be executed, so, the 
Author says : Ayan cha wadhaprakara iti (p. 145.1. 12) This moreover ... 
rule regarding...corporal punishment &c. ,(p. 390 1.15). By the text 3 of 
Manu viz. “ A fire-house &c. ” the punishment of death being esta¬ 
blished for these also, to an inquiry in what manner would (the 
punishment of) death be inflicted, the answer is that the special 
method of inflicting the punishment of death by impaling on the stake 
is being prescribed in this text. This is the meauing. 
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Yajnavalkya Verse 274 

Tau Yathakramamltl (p. 147 1.18). These two respect¬ 
ively &c. (p. 390 1. 26). The distinction is that a pick¬ 
pocket is to be deprived of the hand, and the cut-purse of the two fore- 
fiugers making up a tonge. Prathame gratia Hi (p. 147 1.23) on the first 
conviction &. c.(p. 391 1. 10). ‘First conviction, i. e. first (offence of) 
theft. 


WT ftlWflt: tTSnprrft 


1 See AohSrSdhySya Verse 109. 

2 V. L, On p. 102.1. 29. road thus 

3 It appears Subodhini reads Manu IX. 280. oited in MitSksharS on Verse 273 

as &o. and not as ^sfiinrgVRPC *0. as has been dono in tb* 

MitffksharS. 
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Yajfiavalkya Verse 275. 

Parigrahavhnyogeti (p. 147 1. 25). The relation or the appropria- 
tion&c, (p. 391 1.18) e. g. ‘for stealing a cow owned by a BrSh- 
mana a greater punishment’. Ownership by a Brahmana is the cause 
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of a greater punishment; similarly, if that cow fo used to be milked for 
the perpetual sacrifice, for stealing such a one even a still higher 
punishment; thus, appropriation also i9 the cause for a greater punish¬ 
ment. Thus it is to be understood that an absence of such a kind of 
relation or appropriation will be a cause for a smaller punishment. 


By the text of Narada viz. “which has been ordained.—for the 
Sahasas &c", for thefts of inferior, middling, and highest articles, gener¬ 
ally the' punishments respectively for the first, middling, and highest 
Sahasas have been provided for. The Author expounds in substance the 
first half of the original text a9 laying down a special rule; Mrnmayeshu 
manimallikadishuitl (p. 148 1. 5). In the case of a jewel or a pot which 
is made of earth c£c. (p. 392 1.11). Here,‘made of earth’ is indicative 
of an inferior article : ‘Other than cow's &c’ articles of middling value, 
and 'belonging to a Brahmana’ of the highest. This is the distinction. 

It has been stated that the punishment should be determined in 
accordance with the price &c. Thus, desiring to point out those 
expressed by the word Adi 'and others’, the Author expounds the latter 
half of the original text: Tatra dandakalpanayaraiti (p. 148 1. 8). 
Therefor fixing upon a punishment dec. (p. 392 1. 17). 


Indeed, it may be asked, in such a case are the place, the time, the 
age, and the capacity alone the causes for determining punishment ? The 
answer is, not so ; but there are other causes also which are impliedly 
indicated by these place &c. so the Author says; Etachcha Jatidrawyeti 
(p. 148 1. 9). This moreover ...the caste, the article dec. (p. 392 1, 20). 

The Author points out the mode of (determining) punishment by 
regard to the caste as also by regard to the qualification &c. Tatha 
hi ashtapadyamiti (p. 148 1. 9). Moreover...is eight-fold dec. (p. 392 
1. 23) Vitkshatriyabrahmanadinamiti (1. 12) of the Vaisya, Kshatriya 
or BrShmana dec. (p. 392 1. 29). Here the term ‘learned’ is adjectival 
of the Viaiiya, Kshatriya and the rest. By regard to his being a Sudra 
or a twice-born, as also by regard to the qualifications in the form of 
learning, the punishment i9 to be determined. Thi 9 is (what is meant 
by) “by regard to caste and quality." 


It may be^ 9aid, by the text 1 “for stealing, an additional 
punishment &c. ’ Man u has prescribed a corporal punishment. And 
by the term corporal punishment are mentioned acts commencing 


l Oh. Till, 320 . 





with beating and as far as deprivation of life. Are all these to be 
administered cumulatively ? So the Author says, Harturhiyamapeti 
(1. 19). Against the thief-of being deprived <fcc.(p. 3931.11). The meaning 
is that by regard to the quality of the thief, as also by regard to the 
qualities of the owner of the thing, which was being stolen. 

Dwijodhwagah Kshinawrtlriti (p. 1491. 4). A twice-born who 
is travelling and whose provisions arc exhausted &c. ( p. 394. 11. 16-17). 
' Whose provisions are exhausted’ i. e. whose supply of stores on the 
journey is exhausted. ‘Travelling’ i. e. in the way, ‘a twice born’ i. e. 
one belonging to the twice bom caste. The words ‘travelling’ and 
‘whose provisions are exhausted' are adjectival of the twice-born.’ 

Hinakarmai^lti (p, 149.1. 6) who neglects hist sacred duties dec. 
(p. 394. 1. 22). ‘One who neglects his sacred duties’ i. e. who have 
reduced 4 their course of conduct, and not from the higher ones. 


Yajnavalkya Verse 277. 

Satam dandobhihita iti 0* 18.). a fine of a hundred has been men¬ 
tioned &c. i. e. in the chapter on Sdhasa. Brahmahatyatidesam 
wakshyata iti (p, 395.1. 19). for the feetus of a Brdhmana, the 
Author will mention &c. (p. 395 1,21.). i. e. will mention in the 
Pray aschittadhy aya. 

Purushasya Striyascha pramapana iti (p. 1. 19.). For the murder 
of a man or a woman &c. ( p. 395.1. 23). For the murder of a man 
oi good morals and conduct, as also of a woman, the punishment is 
that which is laid down for the highest Sdliasn ; while of those without 
good morals or conduct, only the first Sdhasa thus is to be 
noted the rule of adjustment in the option. For the murder, more¬ 
over of men with small morals or good behaviour, by deduction, the 
punishment comes to be that for the middle sdhasa. 


Yajnavalkya, Verse 282. 

Katairvlranamayalriti (p.1501.17) i. e. by the virana grass 
dsc. (p. 397 1. 25) That grass at the root of which is the fragrant khus is 


1 ° P ‘, a ° 0tL f r Sl g 1?ti clted hy Medbatithi p. 836. 1. 26. 
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called Virana, vide Amara, “ It shall be called Vtrdna or Viratara, at 
whose root is the uiira ; it is used in non-feminine ( gender ). " 

Here ends the Chapter on Theft. 
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Chapter XXV. 

ADULTERY WITH WOMEN. 

Parasparamupasraya iti ( p. 150.1. 24. ) with mutual 
contact &c. ( p. 398.1. 13. ). The meaning i3 that by 
embracing, catching the garment, leaning upon the arms and the like 
acts, having a mutual contact. Samyak samgrahaaamiti (p. 150. 
1.24.). Complete act of adultery &c. (p.398. 1. 14.) ‘Complete' 
i. e. in all dataila, i. e. a completed i. e. highest act of adultery. 

Having stated the threefold division of adultery, the Author in¬ 
troduces the original verse : Sangrahanajnanapurvakatvadlti (1. 26. ) 
As the detection of adultery is necessary &c. (p. 398. 1.16. ). 


Ya-jnanalkya Verse 283 

In the expression kesdkesi —‘ holding each other’s hairs ’—what is 
the compound ? How moreover is the word derived ? Anticipating such 
a question, the Author says : Tatra tenedaraiti sarupe ( p. 141. 1. 2.) 
Two homogeneous words coming together indicating ‘ this happens therein 
or with that &c' ( p. 399.1. 1-2 ). By ‘ Tatra ’ is meant that the homo¬ 
geneous word is in the locative case; ‘ Tena ’ that the word is in the 
instrumental case. ‘ Idam ’ means that a compound is formed (of 
these ) with this sense. The compound is known as the Bahuvrihi 
compound ; this is the meaning of this aphorism. 

If the compound is solved as by catching in the hair of each 
Other, this is begun, under the rule 1 (of grammar) “The affix ich (f^) 
comes (after a Bahuvrihi ) when the compound denotes reciprocity of 
action”. That compound of Bahuvrihi which has been laid down by 
‘ Tatra tenedamiti' in a reciprocity of action, from that, occurs the affix 
(rq). This is the meaning of this aphorism under the rule 2 : “(The elong¬ 
ation of the final) is to be found in other words also”, the first word is 
elongated. 

Being at the end of a compound termination, in the crude form 
under the rule 5 : “and the words tishthtgu (i. e, at the time when the 


l Facial V. 4.127. 


2 PSslni VI. 3. 137. 


3 fagwill. 1.17. 
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cows stand to be milked) and the like also (are AvyayJbhava compound) • 
being enumerated' in the tishthadgu group, when (the compound ex - 
pression) Kesdkesi has the name of Avyaylbhdva under the rule,* "An 
Avyayibhdva compound is algo (neuter gender)”, and under the rule 8 "A 
luk elision occurs of (Ap) and ?n 5 (Sup) after an A vyaycP” the 5 
luk elision having occurred in the instrumental case, the word Kesdkesi 
comes out as the result. This is the meaning. 

It may be said, indeed, it is not possible to arrest a man a9 intent 
upon committing adultery on account of the signs in the form of scars 
made by nails &c, for that is also possible as the result of anger or 10 
insult, so the Author says : Ragakrtairlingairlti (p. 151 1. 4) from signs 
of amorous intercourse &c. (p. 399 1. 7). D way oh sampratipatya weti 
(l. 5) or by the admission of both &c. (1. 9.) i. e. by the admission i. e. 
confession of the two i. e. of the straying woman a9 also of the 
adulterer. 15 

Parastrigrahanamiti (1. 5). The use of the expression ‘ another's 
wife’ &c (p. 399 1, 11) Although in the case of a woman who is under an 
appointment, as the rule for coition prescribes the procedure of annoint- 
ing the body with ghee, and as making scars with nails and the like acts 
are prohibited, still he should not be arrested on account of that mark 20 
as of a mutual admission, as it may also be possible under the procedure 
of appointment. In the case of kept mistresses, since they are common 
(property), even by aforesaid signs their arre9t is proper. Therefore, 
the meaning is that those under an appointment and the like are 
excluded from the word ‘another’s wife’. This moreover will be made 9 - 
clear at the proper time. 


Yajiiawalkya Verse 284. 

Yast wa naksharita iti (1. 12) That man however not before accused &c, 

(p. 399 1. 28). “before accused” not accused i.e. not censured “as he is a 3 q 
paramour.” 

Pratishiddhayoh stripurushayoh (1. 18) a man and a woman ... 
prohibited &c. (p. 4001. 10) i. e. of the straying woman and her para* 


1 The words enumerated in this group, known as the fcrvfm are all irregularly 

formed A vyayihkdva compounds such as 

2 jpsfcinl II. 4-18. 3 PS^ini II. 4, 82. 

4 i. e. the feminine termination. 5 i* e. the nasal affix. 

$ i. nr. iadaelicable. 
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toour who had been prohibited thus ‘you must not speak with this man’, 

‘you must not speak with this woman’. This is the meaning. 


5 Yajnavalkya Verse 28S. 

Naisha charanadareshwiti (I. 24). This rule does not..,to wives of 
ehSranas &c. (p. 400 1. 26). ‘Chdranas' i. e. the actors and the like. 
The import is, those who live by their wives, i. e. whose livelihood is 
by the pro9elytisation of their wives. Since they prepare their women 
for other men, and concealing themselves, cause them to have 
10 sexual intercourse. This is the meaning. 


Yajnavalkya Verse 286. 

Two points have been stated before viz. “When, moreover, he 
has intercourse with a woman of his own varna who was not under 1 
(any one’s) protection, or with a woman of a lower varna under¬ 
protection. There the Author mentions the penalty for intercourse 
15 with a woman of the same varna under protection: Sahasram 
Brahmano dandya iti ( 1. 31 ) A Brahmana shall be fined a thousand 
&c. ( p. 401. 1. 14. ). 


20 


25 

This first half, moreover, has been cited by the Author of the 
commentaries for an exhaustive® treatment of the topic. It is only 
the latter half that is useful for the point under consideration. In 
30 the first half the expression is “under protection,” while here a 
contrary meaning is intended, as the term “not under protection,” 
i9 deducible® from the sense. Moreover also for having intercourse 

1. This correspends to the concubine under concubinatus of the Roman Law 
Seethe remarks of their Lordships in Nagubai’s case 531.A. 153at pp. 158-150. 

.8 i. e. all the points arising under the topic may be tom®bed 

3 i. e. a® opposed to Tr®f or expressed. 


The meaning of thi9: Here the first half refers to the same 
subject as in Yajnavalkya in the text viz. “In the case of one of 
the 9ame class, the higher amercement ”, Here Brdhmana is indicat¬ 
ive, by implication, of a Kshatriya and the like also ; so the term 
page lo r * Viprd also. Therefore in the case of Kshatriya and 
the rest also, for having intercourse with a woman 
of the same class and under protection, the same rule should be under¬ 
stood (to apply). 
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with ooe not under protection, but willing, and of the same varna ? 
he shall be punished with a fine of five hundred punas. 

The Author mentions the penalty for an intercourse with one in 
the descending order but under protection : Sahasram Brahma^o 
dan dam dapya iti (p. 152. I. 1.) A Brdhmana shall be compelled to 5 

pay a fine of one thousand Sec. ( p. 401.1. 18.). The meaning of this : 

The Kshatriyd and the Vasiyd are under consideration ; therefore for 
resorting i. e. going with a Kshatriyd or a Taisya woman under protec¬ 
tion, a Br&hmana should be compelled to pay a fine of a thousand 
panas. For a Kshatriya or a Vaisya having intercourse with a Sudrd 10 
woman under protection, the fine shall be one thousand. By a parity 
of reasoning, for a Kshatriya going with a Vaisya woman under pro¬ 
tection the fine also comes to be declared to be one thousand. 

The Author expounds the second half of the original text : Pratl- 
lotnya utkr?htastrigamana Ityfidina (p.152.1.7.) In the case of a 15 
Pratiloma offence i. e. intercoure With a woman of the higher class See. 

(p. 402 1. 3). Ubhawapi tawewetl (1. 8 ). But even these two &c. 

(p. 402 1 . 7.) 1 hese two also i. e. the Kshatriya and the Vaisya for having 
had intercourse with a Brdhmani woman under protection shall be 
punished as Siidras. Under the rule stated in the text* “Loses all 
his property ; if guarded, everything ”, they should be deprived of 20 
everything i. e. of the body as well as the property ; i. e. the import is 
that after depriving them of everything they should be executed “ Or be 
burnt in a fire of dried grass ’’ is a special method of execution. The 
procedure of burning in a fire of dried grass, has, moreover been descri¬ 
bed in the Chapter on Theft. 25 

This, moreover, has a reference to a virtuous Brahmanl woman, the 
wife of a very learned Brdhmana, because of the heaviness of the penalty, 
as also from the rule of punishment elswhere propounded viz. " a 
Vaisya shall be punished with the deprivation of all his possessions, a 
Kshatriya a thousand”. 30 

It has been stated before that this has a reference to a 
woman under protection. Having stated the concurrence of 
Manu there, the Author cites a text of Manu for another point 
also: Brahman'im yadyaguptamiti (p. 152. 1 . 9 .) If...with an un- 35 
guarded Brahmanl &c. (p. 402.1. 9.). For a Kshatriya going with a 
Brdhmani woman not under protection, a fine of a thousand shall be 


l Manij VIII. 374. 
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the penalty. The meaning is that the penalty for a Kshatriya is 
greater than that for a Vaisya as he is appointed 1 2 for the protection 
(of people). Sudroguptamaguptain wetl (1. 12.), A kudra, whether 
guarded or not guarded dbc. (p. 402.1. 17.) If a sudra goes with a 
5 twice-born woman whether under the protection of a husband &c. or 
not under protection, then the penalty presently to be mentioned should 
be understood. 

The Author points out that very penalty in detail: Aguptaikanga- 
sarwasweti (p. 152 1. 12). If unguarded, he loses the organ and all 
j q his property &c. (p. 402 11. 17-18). By going with one not under protec- 
tion-loses an organ and entire property—one for whom the punishment 
is the deprivation-of one organ and of the entire property-is known as 
one with a loss of one organ and everything. The import is that after 
lopping off the organ he should be punished with the (deprivation of 
15 his,) entire property. If guarded i. e. when under protection. Going 
with her he is deprived of everything, as also of his body. The mean¬ 
ing of this is that after depriving him of his entire property, he should 
be executed. 

The Author expounds the portion “the lopping off of Jthe ear and 
2 q the like of a woman” NarySh punarltl (p. 152 1. 13) of a woman how¬ 
ever &c. (p. 402 1. 19). From the statement of the rule as to the lop¬ 
ping off of the ear and other organs of a woman having intercourse with 
men of the lower order, excepting where the intercourse i 9 with a man 
of the lower order, the guilt is of a smaller character, as appears to be 
25 a reasonable inference from the absence of the (punishment of) lop- 
ping off of the organ. 

For an intercourse with one of a lower order, a monetary 
penalty appropriate according to the possession or non-possession o f 
good qualities, while for an intercourse with a woman of the same 
2 Q vartia, a verbal punishment by the expression “fie, and the like", and 
thus a punishment should be administered in accordance with the (usage 
of the.) country &c. Intending this, the Author says, Anulomyena 
wetl 0* 13) with one of a lower tribe &c. (p. 402 1. 19). 


1 The offence becomes aggravated os being committed by one against the 

breach of his own duty—it being the function of a Kshatriya to offer 
protection to all. 

2 Here is a mistake in the reading in the Subodhini as will be seen by a 

reference to the text of Manu Chapter VIII. 374, the correot reading 
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KshatrJyavaisyayoranyonyaslriabhigainana Iti (1. 20) In the case 
of a Kshatriya or a Vaisya, each having intercourse with a woman of the 
other class &c. (p. 403 11.4-5). Here cumulation is not intended, each 
one being the cause of the guilt. Here also ‘intercourse with one 
guarded' should be understood. 

Vaisyaschet Kshatriyamiti (1. 21) If a Vaisya..,a female of the 
Kshatriya caste &c. (p. 403 1. 7) i. e. the penalty which has been laid 
down 1 for an intercourse with a Brdhmani not under protection viz. 
“Let him fine the Vaisya five hundred, but the Kshatriya one 
thousand" they both deserve that penalty in order. Although Kshatriya 
is higher as compared with a Vaisya it should be noticed that a higher 
penalty is laid down for him as he is entrusted with the duty of protect¬ 
ing (the people). 


PAGE 104* 


Yajnavalkya Verse 289. 

Sansrshtamalthunatwadlti 1 (p. 153.1. 21). of having had mixed 
intercourse &c. (p. 405. 1. 28). She by whom intercourse wa 9 sansr- 
shtam i. e. obtained, is one word, being implied in the compound. 


10 


Yajnavalkya Verse 287. 15 

Tadanabhimukhimiti (p. 152. 1. 26.) not approach¬ 
ing it &c. ( p. 403. 1.21.) i. e. not, approaching a 
marriage. 


Yajiiavalkya Verse 288. 20 

Avishabya tu yah Kanyamiti( p. 153 1. 3 ). But if one forcibly—-a 
Maiden &c. the meaning of this is that he who violently i. c. by 
force &c. deflowers a maiden by striking his finger in the secret 
part, his two fingers should be lopped o6f, and he also deserves a fine 
of six hundred. 25 

Sanuragam pfipvavaddushayatiti (p. 153 1. 4. ). Similarly defiles as 
before, one having a sexual desire &c. ( p. 404. 1. 22.). i. e. defiles by de¬ 
flowering her by striking a finger &c. 

The Author expounds the portion “And for (doing) similar acts 
towards one of a higher class, death" : Yada punaruktrshtajatiyamiti 
(1.11). When, however, with the higher tribe c fee. (p. 405 1. 8 ). 
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Yajnavalkya Verse 290. 

Uktalak.?lianavarnastriyo dasya iti (p. 153 1. 27), The women of the 
vamas already described are (considered as) slaves &c.( p. 406 1. 13)i.e. 
described in the chapter on Breach of Contract of Service by the text’ 
“one born in his (master’s) house, one purchased &c. 

Swairini Brabrtiamtr (p. 153 1. 32). A Wanton woman a Brdh- 
mani &c. (p. 406 1. 25). One who is wanton and is a Brahmani. The word 
Brahmanii?, only indicative. Therefore wanton women of the ksha- 
triya and others also are included. Similarly, a prostitute, as well 
as a female slave, as also one not restrained by her master ( nishka- 
sini )-—thus it is to be understood. 

Dasyascha tawadwarnastriya ewetl ( p. 154. 1. 4. ) Even female 
slaves, are after all women of the vamas &c. ( 407. 11. 5-6.). Here the 
word Varna i 9 used as including only an extension of the jdtis in the 
lower order. Therefore it should be noted that the slavery exists in 
the anuloma jdtis such as the murdhdvasikta and others. 

It may be said, indeed, let the wanton women and the like be 
women of the vamas, still how can they not be common women ? Anti* 
cipating such a question and propounding an answer that having 
regard to the rule restricting them to their own men and forbidding them 
from other men, there is an absence of the commonness, so the 
Author says: Na cha varnastrinamltyadina (p. 154 1. 6). Beginning 
with And in the case of women having a vama &c. ( p. 407. 1. 9. ) i. e- 
of one guarded in that manner, in short not defiled. 

It may be said, indeed, a9 on account of an impurity of death, there 
is an absence of the capacity for performing one’s religious acts such 
as the sandhyd &c. so on account of the status of a female 9 lave, there 
would be deflection from the rule regarding restriction to one’s own 
man, then in that case let there be commonness as regards all men. 
Anticipating this objection the Author meets it: Na cha dasibhawaditi 

(1. 11.) nor, moreover . on account of a condition of slavery &c. 

(p. 407. 1. 23.). 

This is the import; In the case of an impurity on account of 
death and the like, the absence of the capacity is on account of a 
special text, and not on account of an initial character. Here there 


1 Narada V. 26. See Mitakshara p. 322.1. 3. 

2 Subodhini reads as has been given in the Text. The passage in [Nsrada reads 

&c. 
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Page 164, 

is neither a text, nor on account of its initial character. Since by 
slavery is understood to be dependence, as in the case of pupils &c. 
Therefore there is no renunciation of one’s own duty, so that 
there could be commonness. 

It may be said again, indeed, let there not be unapproachability in 
the case of a wanton woman or a female slave by reason of an 
absence of commonness, but in the case of a prostitute as there is 
commonness, let there be approachability: Anticipating this, the 
question is, if you say so, then say whether this Vesyd is approach¬ 
able by reason of her falling within jatis other than the varnas 
such as the Brdhmana and the rest, and the anuloma jatis such as the 
mdrdhavasikta and others, or by reason of her falling within the varnas 
or the anuloma j'atis ? or by reason of her falling within the pratiloma 
jatis ? The Author states these doubts with a view to refute : Napi 
veayeti ( 1. 12. ). Nor even a prostitute Sc. (p. 402.1. 25.). The Author 
refutes the first: Varnanulomajeti (1.12.) as have sprung from 
the lower order Sc (l. 26). The meaning is that a separate jdti like 
that being non-existent, approchability by reason of her being within 
it would not be. 

Nor the second, so the Author says : Tadantahpatitweti (p. 154. 
1.13.) If she falls within these Sc. (1. 27.). The meaning is that 
by reason of their falling within the varnas, by reason of the rule that 
they should devote themselves entirely to their husbands, like the 
swairini or ddsi as stated before, there would be no approachability. 

Nor also the third, so the Author says PratlJomajatwetl (1.13) 
prung from apratiloma union Sc. (p. 407 1. 2 ). The meaning is that 
as the issue of a Pratiloma union are tainted, intercourse with them is 
prohibited. 

page 107* Moreover, the prohibition of an intercourse with another 
man extends to all women whether born of the varnas 
or of the anuloma or pratiloma connection, and degradation being the 
result of doing the prohibited act, and association with one degraded be¬ 
ing prohibited, the swairini and the like are not fit to be approached by 
a stranger—thus by way of summing up the statement of the 
objection the Author says: Atah parapurushantarabhoga itl (p. 154 
1. 14). Therefore coupling with another man Sc. (p. 408 1. 1). 

The Author answers Satyam evamityadlna (1. 15). Beginning 
with this is true Sc. (I. 5). This is the import: An offence 
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ia of two sorts ; (with results) visible and invisible. There one (with) 
visible (results) would be where there is a fear of being chastised 
b y a guardian or father &c., as also the fear of a punishment 
from the King. In the absence of a father as also in the absence of 
these, as in the case of others’ wives with these two characteristics of 
lapses, there is an absence of approachableness, one in that manner 
does not exist in the case of the swairinl and the like, and hence the 
statement generally as to their approachableness. 

Well, let there be a statement as to their approachableness. How 
is it that there is an absence of a punishment for approaching them ? 
So the Author answers : Dandabhavasc hetl (1. 12. ) and again......... 

an absence of punishment &c. (p. 408.11. 12-13 ). This is the import: 
In the text “ In (the case of) women who are protected slaves a punish* 
ment has been laid down for an intercourse, with another man, of 
women restricted to one man each, it comes to be stated that 
resort to a man other than the one (to whom she is ) restricted is the 
cause of the infliction of a fine. Therefore, wherever there is no cause 
there is no punishment; this is quite evident; and so owing to 
the absence of such a cause, there is an absence of a punishment for an 
intercourse with a swairinl and the like others. This is the meaning. 

It may again be said, let there be no punishment for a man going 
with a swairinl and the like, but let there be a punishment at 
least for the swairinl and like other women having the enjoyment, so 
the Author says : Swairlnyadinarniti ( p. 154. 1. 17). and again in 
the case of wanton women &c. ( p. 408 1. 13 ). 

Here also, the Author states another reason : Kanyam bhajan- 
tlmiti ( 1. 18.) A maiden who approaches &c. ( p. 408. 1. 5.). This is 
the meaning : A maiden approaching a man of the highest tribe should 
not be made to pay any thing. Thus, a prohibition of a fins for a maiden 
is the principle’; and from the appearance of a principle like this there 
must be an absence of punishment for a swairinl and the like. This is 
what is (intended to be) said : The existence of a principle is 
only a reason and not an invariable cause. A maiden i9 also a- woman , 
so also are the swairinl and like others. Therefore both being general¬ 
ly women, that there should be an absence of punishment for the 
swairinl and the like others just as is with a maiden, is only a reason, 
and not the principal reason for an absence of a penalty for them. 


I i. e. the ratio of the rule- 
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If thus there is an absence of a punishment, then there must not 
also be a penance, so the Author says : Prayaschittantwiti (1. 19, ) 

An expiation, however, &c. ( p. 408.1.17. ). 

It has been stated by some writers that the Vesyas are within 
the Varyas. With a view to state his own opinion beginning with a $ 
condemnation of the same, the Author comments on it: Yatpunarvesya- 
namiti (1.21.) As for ...prostitutes &c. (p. 408. 1.20.) The syllo¬ 
gism should thus be formed : the Fesyas are fit to he regarded as fall¬ 
ing within the varnas. In the absence of being other than the brati- 
loma jdti, being included in the human jdti wherever the aforesaid 10 
cause exists, there also is an inclusion among the varnas. As is the 
case with Brdhmana and others. The Author exposes the conclusion 
by pointing out the variableness in the cause: Tatretyadina (1. 22. 

There <&c. (p. 409.1. 2.). In the Ach&rddhydya the Kunda, Golaka and 
others have been stated as not falling within the varnas &c. Thus, 15 
although here a stated reason exists, the conclusion does not. This 
is the meaning. 

Now the Author states his own view. Ato vesyakhyetl (1. 23. 
Therefore — known as the vesyd &c. (p. 409. 1. 4.). The Author mention 3 
that very jdti : Utkrshtajateriti (1. 23.) o/ q superior one dtc.( p. 409 1. 7) 20 

The meaning is : that is a caste which not having sprung from any pro¬ 
hibited man maintains itself by intercourse with malei. Panchami 
j atiriti (1. 26.) a fifth caste c fee. (p. 410. 1. 2.). The meaning is that by 
regard to the Brdhmana and others the vesyd jdti is the fifth. 

Pasuvesyabhigamana Iti (p. 155. 1. 2.). for having intercourse 25 
with brutes or prostitutes &c. (p. 410 1. 9.) i. e. for an intercourse with 
brutes, as also for an intercourse with prostitutes. 

Yajnavalkya Verse 291. 

Vadava smrteti (p. 155.1. 12.) a female slave...known &c. (p. 411. 30 

1. 10.) Fadavd i9 a household maid. 

Yajiiavalkya Verse 292. 

Akramena cha sangacbhannitl (1. 10.). Or who had forcible connect¬ 
ion &c. (p. 411,1. 29.) The meaning is that although she was unwill- 35 
iug, still forcibly causing scam with teeth, nail and the like, and having 
by force an intercourse. Bahubhirwapi wasayediti (1. 20.) or cause 
to be approached by many &c, (p. 411.1. 31.) The meaning is that he 
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who without paying a fee, or paying only one fee, causes her to have 
intercourse with many. 


Yajnavalkya Verse 293. 


PAGE 108* 


Paurusham wabhlmukho mehatiti (p. 156. 1. 3.) or dis¬ 
charges the urine in the mouth of a male &c. (p. 412.1. 6.) 
1 he expression ‘o! a male’ is connected with either clauses like 


the rule 1 2 in crow’s eye ; and therefore the connection of words is, 


"or discharges the urine etc. in the mouth of a male”, or, "discharges 
i. e. passes urine etc. in front of a man”. 

It may be 9aid, indeed, here the penalty laid down for an inter¬ 
course with a female ascetic is twenty-four panas, while Narada*' 
commencing with he passage "The queen, a female ascetic &c.” and 
ending with "When a man casually knows any one out of these 
women he is said to have committed the offence of violating the bed of 
a preceptor. For such a crime, no other punishment is ordained than 
the excision of the organ” has ordained the punishment of the lopping 
off of the organ, so there is a mutual contradiction. The answer is, 
it is not so. The text of Narada is in reference to a highly qualified 
ascetic lady, or even there, for a habitual offence, while the text of the 
Lord of the Yogis ha9 a reference to cases other than this, so there is 
nothing here. 


Yajnavalkya Verse 294. 


Daiy^anameveti (p. 156. 1. 9.) Fine alone &c. (p. 412.1. 21.) i. e. 
not branding. 


Ihus ends the chapter on Adultery with Women* 

Wiwahadividhih strinamiti (p. 156, 1. 13.) Legal rules for women 
...regarding marriage &c> (p.402. 11. 29-30.) The order of words is that 
a chapter of law in which the legal rules of procedure at the marriage 


1 <?5<*s«-> the maxim of the crow’s eyeball. It owes its origin to a 
supposition that the crow has one eye-ball and that it can move it to both 
sockets. It is applied to a word or a clausa that may be applied to more 
than one object or purpose though the clause occurs only once. 

2 Ch. XIX. 74-76. See Mitakshara text p. 152* 11. 5-6. Translation p. 401 

II. 26-30 and 402 11.1-2. 
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etc. of the women and men is stated, that title of Law is called “the 
Mutual Relations of Women and Men”. 

This is what is (intended to be) said : Where, in a marriage, a 
transgression occurs by the women or the men. It is thus : the 
maiden, intends to marry one, and the man while being married does 5 
not want her on account of suspicions about defects (in her). Similarly 
a man desires to marry a certain maiden, but the maiden does not, on 
account of suspicions about defects (in him) or the like. In such-a state 
of things, litigation is set in motion. 

Moreover in the expression “marriage &c.” by the term '‘Adi’-et ^ 
cetera’-(is indicated that) on a transgression of the rules viz. “a woman 
must by all means be protected by a man” “a woman also must abide 
by her husband”, a litigation takes place. All this is ( comprehended 
under) the title of Law called the Mutual Relationship of Women and 


Men. 


15 


Chapter XXV 


MISCELLANEOUS. 


20 


Tatkarmakaranam tathetyadi (p. 156. 1. 22.) as also obedience 
towards his injunctions &c. (p.413.1. 19.). ‘Obedience towards his 
injunction’ i. e. doing (according to) the commands of the king. Punah 
pradanam (1. 23.) giving back again &c. i. e. returning for acts done. In 
the reading “grants of towns by the king &c” (the meaning is) a grant 25 
for the protection of ports, towns, thickets, and other places. 
Sambhedah prakrtinam (1. 23.) divisions of the constituent elements of a 
state i. e. bringing them together. Or the “divisions among the people’’ 
i. e. the internal difference which exists mutually among the people. 
Pratlgrahaviloph (1. 24.) abstraction of gifts &c. (p. 413.1. 23.). Of a gift 30 
an abstraction i. e. retraction e. g. to a Brahmana who is fit for a 
donation and who is worthy, not making a gift. Or when intent on 
making a donation to a siidra, not fit to be a donee, a destruction of 
the gift. Asraminam (1.24) anchorites i. e. of the celebates and 
others. Kopah (1. 24) wrath i. e. ebulitions, outbursts, in short, swerv- 35 
ing from their own duties. Or, of the auchorites mutual conflict i. e. 
quarrel. Na drshtarn yachcha purveshu (1.25) whatever has not been 
noticed in the preceding titles &c. (p. 413 1 . 25). The meaning is what- 
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ever title has not been noted in the aforesaid i. e. in the Chapters on 
the Payment of debts and the like. The import is that of Disputes thus 
enumerated, where a decision is made, that is known as a Miscellaneous 
title. Evam cba wadata yo nrpaaraya iti (1. 29) By saying this...that 
...wherein the king is a party <&c. (p. 414 11. 1-3). The meaning is, a 
dispute which is exclusively to be determined by the king. 


Yajiiavalkya Verse 295. 

Now the Author introduces the original text, Tatraparadhavise- 
10 shenetf (p. IS? 1. 1). There for a particular offence &c. (p. 414 11. 4-5). 


15 


Yajiiavalkya- Verse 296. 

Dandataratamyam&haniyamiti (1. 12) a greater or less punishment 
should be determined &c. (p. 415 1. 4). The meaning is that by regard 
to the force of the rules of expiation, having ascertained the greater or 
ess degree of the offence, the penalty should be determined after tak¬ 
ing into consideration the possession of high qualities or their non¬ 
possession by (persons of) the Brdhmana and other varnas. 


Yajiiavalkya Verse 297. 

Page 109* ^ ie Author states the meaning of the word ‘cha‘ 'and 
iu the expression “also one who sells unclean meat”. 
Chasabidat kuteti (p. 157 1. 16). By the use of the word cha—‘also ... 
imitations &c. (p. 415 1.17) 

1 he Author states the meaning of the word cha ‘also’ in the expre¬ 
ssion “and also be compelled to pay the highest amercement”, ciiasa- 
bdadangeti (1. 17). By the use of the word cha ‘also’ organ &c. (p. 415 
‘ 6 , 9) ' This is the meaning : Even the organ should be lopped off, 
and should also be compelled to pay as a fine the highest amercement. 


Yajiiavalkya Verse 298. 

Pashapotkshapanena bahuneti (1. 23) By throwing...a stone, by 

2 e T (p - 415 11 31 ‘ 32) - The mcailiQ g is b y the arm 

tbe act of throwing a stone, that offence which has been 
ft . _ an Pa? h®notkshepakeneti i.e. “that which threw the stone” is 

• “ t C K r i u 8, i hlS 19 What i9 (intended ta be > said : H while rais¬ 

ing a stick by his hand and throwing it, if through mistake an injurv 







to a limb of any one about is caused, then he does not become re¬ 
sponsible for it. 

Chhedane chaiva yantranamiti (p. 158 1. 2) when the leather thongs 
are broken &c. (p. 416 1. 22). ‘Of the leather thong9’ i. e. of the leather 
ties, yoking i.e. the pair i.e. the pole which is tied to the neck of a bull 
&c ; ‘ropes’ i. e. the halters ; the breaking of these. Apaihitl (1. 3). 
Away &c. (p. 416 1. 23). The meaning is that in such a case there is no 
punishment for the owner. 


Yajnavalkya Verse 305. 

The Author removes the charge of tautology in the text' “Wrongly 
decided” on account of the text 8 “Councillors acting in departure from 
the rules of the smrtis and doing similar acts out of passion, avarice, 
or fear, should each be separately punished with a fine double (in 
amount of the fine for) the dispute". Apraptajetrdandavidhiparatwaditi 
(p. 159 1. 21) there is no rule of punishment for the wrongful winner 
&c. (p. 420 11. 9-10). He who was successful in the former litigation, 
if he is found to be an offenderon a review, then that successful litigant, by 
reason of the defeat, is liable to a punishment, and so a rule for a punish¬ 
ment for a winner is being laid down by the clause “wrongly decided”. 
As it has been reached by another text, regarding other portion it is 
only a reiteration of what has been said, and so there is no repetition. 

It has been stated that the councillors together with the king should 
be punished. The Author cites a text for it : Pado gachhatiti (1. 25) 
One quarter goes &c. (p. 4201. 15). The meaning is that by reason of 
the force of the text making the offender, and even all, responsible for 
the offence, they should be punished as offenders. 

It may be said, for only one act the responsibility of the actors for 
the guilt is by portions, the punishment for these also shall be one only, 
and not severally for each, so the Author says : etachcha pratyekam- 
iti (1. 16). This moreover...to each severally &c. (p. 420 11. 18-20). The 
meaning is that this text is intended to indicate that this text merely 
demonstrates the guilt and is not intended for demonstrating the 
responsibility of each in portions. There the Author states the reasou 
Kartrsamavayiti (1. 27) to the actor alone &c. (p. 420 1. 23). This is the 
meaning: under the rule 8 in the maxim, “The merit prescribed in the 
Sdstras goes to him who employes”, he whoever is the offender, in him 

1 Y5jn.II. 305. 2 Ysjn. II. 4. 

8 This is from Jaimini III. 7-18. which see. 

35 
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will the merit go. That merit is two-fold. Belonging to this world, and 
to the other world. Of this world is punishment and the rest laidd own 
in the science of law. Of the next world, however, is hell and the like. In 
this state of things, the text commencing with 'passion and avarice’and 
ending with “the councillors shall each be severally punished with a fine 
double that in dispute” laying down the entire responsibility for each 
man severally in the .form of punishment, and of an illegal act also the 
nature being to generate the merit at the very place where it has sprung 
in the offender, by a reasoning which is not contrary to the production 
of an entire result for each, the connection of the unseen result of the 
merit is with each severally. 


15 


20 


25 


30 


35 


Yajnavalkya Verse 306. 

page lio* The Autll0r states thc waning 0 f 'decided’ ( Tiritam) in 
the text ot Narada : firitamtyadina Anuddhrtadanda- 
mityantena (p. 160 1. 12). Beginning with decided &c. ( p. 36) 

and ending with where the fine was not pronounced &c. (p. 421 11. 13-16). 
The Author states the meaning of the expression 'punishment declared' 
Aausipl)£amityadina yawadityantena (11. 2-3). Beginning with Where 
the punishment has been declared &e. and ending with to the stage &c 
(p. 421). 

It may be said, indeed, in the text of Narada viz. “Decided &c.” it 
is being demnostrated that in a decided suit the fine together with 
imprisonment should be made, while contrary to this is in the text of 
Manu. t herefore there is mutual contradiction. Anticipating this, the 
Author refutes it : Yatpunarmanuwachanamityadina (1. 3) beginning 
with Again as for the text of Manu dec. (p. 421 1. 19). 

This is the import : It having once been determined that a litigation 
has been decided according to law, it has been stated that that suit must 
not again be re-opened ; and not that when there is a doubt whether 
it has been decided in accordance with law or not, it should not be re¬ 
opened. This is what is (intended tu be) said : The text of Narada 
has a reference to a doubt, the text of Manu has reference to certainty. 

Here ends the Miscellaneous Chapter. 
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The total work is 3604, 


"Whose mother was by name Ambika resplendent with the fame 
of a holy life, whose father was Pedibhatta of pure and holy conduct, 
and who was as if another image of Sakalya, that Sri Bhatta Vlsweswara 
the ornamental jewel of the family of the Kausikas is always vigilant 5 
and ready for expounding the import of the good utterances of 
Vijnaneswara.” 

“Whatever may have been here not said or stated„badly may the 
great and learned 1 2 * men make it into a good composition since their 
invariable 8 nature is to confer obligation. For the moon with its cold |q 
rays, a resplendent lamp, and clusters of jewels in the firmament while 
extirpating pitch darkness hold the light for the purpose of the people; 
what motive is there ?” 


Thus ends the Second Book 

Called The Book of Positive Law 

In the commentary by name Subodhini 

On the gloss called Mitakshara 

Composed by Batta Visveswara 

The son of srl Pedibhatta the wise great pandit. 


1 dw^cfr vide am II. 7, 5: “tmnrrq; 'ff&TS ^T*r: •” 

2 i. e. it la their nature itself which induces them to be serviceable and 

confer obligations upon others. No special reason is necessary. 
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MAXIMS OF LAW. 

1 An extension contemplates Pages 
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Any ony as ray a 40 

Arthapatti 26 

Ardhanglkara 73 

As’wakarna 103 

Utsargapawada 21 

Kakakshigolaka 270 
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(susnsc* sprfarft ). 

When a construction is possible 
without opposition, an opposi¬ 
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Srngagrahika 
Shodasigrahana 
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A particular rule controls a 
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The Lion’s gaze 
The needle and the kettle 

IMPORTANT WORDS AND EXPRESSIONS 


Pages 

165 

165 

273 


► 127 


257 


17, 40, 140 
144 


Even a hundredth part of the end of ) ^ 
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Api 
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Arthavada 
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Nityavidhi 
Niyama 
Parisankhya 
Prakrti and Vikrtii 
Pratibandha 
Pradhana 
Prattipadika 
Bhutartha 
Yogarudha & rudha 
Vachanika 
Yidhi 
Yyatireka 
Samahara 
Samuchchaya 
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Sawpraaarana 
Swartha 
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XIV-V. 


Hindu Law Tost — (contd). 

English Translation and notes uniform with the series. 

Price Rs. 12. 

XV. The Sanskara Mayukha—Detailing the several puri¬ 
ficatory ceremonies. (Text) Rs. 2. 
XV/ The Sthara-Mayiikha--In this are described the 
ordinary and extraordinary rounds of duties. (Text) 

Price Rs. 2. 

XVII. The Kala or Samaya-Mayukha—Rules for determin¬ 
ing days &c. and the importance of each, together 
with the rites and duties to be performed are described. 

(Text) Rs. I»S, 

XVIII. The sratldha -Mayilkha—Kinds of S’rSddhas and their 
definitions and an elaboration of their performance. 

(Text) Rs. 2. 

XIX The Nlti-Mayukha—Describing the general principles 
of polity, duties, and functions of a king, his ministers, 

&c. (Text) Re. 

XX. The Dana-Mayukha—Embodying and elaborating the 
Law of gifts viz. the kinds of gifts, who can make and 
take ? Their extent and their incidence. (Text) 

(not avilable). 

XXI. The Utsarga-Mayukha—Dealing with the dedication 

of water places and their purification when pointed. 

(Text) Price As. 12. 

XXII. The Pratishtha-Mayakha—Consecration of Temples 

and also the re-establishment thereof. (Text) Price 

As. 12. 

XXIII. The Prayaschitta-Mayukha—Definitions and kinds 
of Prayas’chittas. Result of non-observance. ( Text ) 

Rs. 2. 

XXIV. The Suddhi-Mayukha—The Law of purification 

(Text) Price Re. I. 

XXV, The S'anti-Mayukha—Describing the several pro¬ 

pitiatory rites (Text) Rs. 2. 







